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Editorial
(author of For the Term of His Natural Life),
predicted in 1877 of the Australian of the
future: “His religion will be a form of
Presbyterianism; his national policy a
democracy tempered by the rate of
exchange.” Had he been an ancient
Hebrew, he might have been in some danger
of being stoned (Deut.13:1-5; 18:20-22).

A

ustralia has been portrayed as a
decidedly secular country, begun
by convicts rather than by
Pilgrims looking for a new world. It has
also been portrayed as a Christian country
with the preamble of its constitution
declaring that all was done “humbly
relying on the blessing of Almighty God”.
Look at clouds long enough, and one can
make out almost anything.

Until volume 3 of his six-volume work on
the History of Australia, Manning Clark
saw three philosophies as having competed
for the soul of Australia, namely Roman
Catholicism, the Enlightenment, and
Protestantism. Clark spent his life half in
love with Christ and half in love with Karl
Marx, and never quite knew how to bring
the two together.

In reality, it has been something of a mixture,
as are most of the countries of the world
with a professedly Christian background.
The unbelieving novelist, Marcus Clarke

I was present at one lecture when he spoke
of Henry Lawson’s death in terms of a
Mozart requiem, and gleaned insights
from Marx, Dostoevsky and John Henry

Newman. The result was, in the end,
elegantly written but in terms of content
resembled the American Cherpumple pie,
which consists of apple, cherry, and
pumpkin baked inside a giant spice cake.
Since the days of Clark, that cake seems
to contain even more ingredients.
What defines us? Distance? The outback?
Swagmen and bush workers? Footballers?
Canberra bureaucrats? Are we larrikins or
conformists, or are they all too often one
and the same? In the end, there are our
cultural idols and there is the living God.
Late in life, Clark saw a bored generation
living in “the kingdom of Nothingness”.
But nature is not the only thing that abhors
a vacuum, and increasingly something
more akin to the old Soviet League of the
Militant Godless has arisen. Yet in all
things, fear not, little flock, for the kingdom
still advances in Australia (Luke 12:32).
Peter Barnes
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IT’S RELATIONSHIP THAT DRIVES US
It’s that commitment to relationship that always drives us – that
sees us going the extra mile beyond the fringe. And that’s to
reach people who are often forgotten in some of the remotest
regions of Australia.

At Presbyterian Inland Mission, it’s
all for one reason. To share the
Gospel far and wide, so even the
most isolated Australians can
come into a life-changing
relationship with Jesus Christ.
It’s been our mission since 1912.
And to us, it will always be worth
driving for.
Help reach the remotest regions
of Australia for Christ. Give now:
— Online at www.pim.org.au
— Phone 03 9005 8256
— Cheque made out to
“Presbyterian Inland Mission”
PO Box 287, Woori Yallock,
VIC 3139
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Evangelicals
unchained
Evangelical Christians
profoundly influenced Australia
Stuart Piggin talks to Mark Powell

S

tuart Piggin was director of the
Centre for the History of
Christian Thought and Experience
at Macquarie University and head of
the Department of Christian Thought
of the Australian College of Theology.
He is a Fellow of the Royal Historical
Society and of the Religious History
Association of Australia.

His areas of research include the study
of evangelical Christianity, missions,
and revivals, and the human response
to disasters. At Macquarie University,
he supervised 28 doctoral candidates,
working principally on areas of
Australian religious history and on the
application of Classical and Christian
thought to the modern world.
He has written more than 100 articles
for academic journals and eight books,
including now The Fountain of Public
Prosperity: Evangelical Christians in
Australian History, 1740-1914 (Monash
University Publishing, 2018).

You’ve said that your book has
been 30 years in the making.
What inspired you to write The
Fountain of Public Prosperity?
I received a letter from Iain Murray, of
Banner of Truth Trust, asking me to
write a history of Australia for the
bicentenary—this was in 1986, I
think—but I was not an Australian
historian. I had studied evangelicalism
in Britain and North America, but I
said that if I got a research grant in
which I could employ a research
assistant I would do that. So, I got a
huge research grant! About $120,000
which, at the time, was just enormous.
And so, then I had to make a start...
I was also making a study of the Mount
Kembla mine disaster at the time,
which happened in 1902. It was the
biggest disaster in Australian history
before the Victorian bushfires of a few
years ago – 96 killed. And in the local
press I found that there had been a

“The thing that really changed my mind was a
discovery made by my class of students at
Wollongong University”

remarkable religious revival in that part
of the world, at that time, just a few
months before. And I dared to suggest
in The Fountain of Public Prosperity that
there might be a case for making out
that the Welsh Revival of 1904-5 was
started in Australia.
But the thing that really changed my
mind was a discovery made by my class
of students at Wollongong University (I
taught religious history there for 15
years). I said to the class one year,
“Why don’t you all take a particular
local church and write a history of that
and we’ll put it together in one book.”
And when we made a list of all of the
churches and when they were founded,
we discovered that in any one
community they were all established at
about the same time. Four main
churches all about the same time. So,
there’s an Anglican, Catholic,
Presbyterian and Methodist, often on
opposite street corners of the same
town. And I thought, this is astonishing!
A colleague of yours at Macquarie
University, Dr Stephen Chavura,
makes the comment that
‘secularisation’ in Australia meant
non-denominationalism, as
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opposed to the one established
church. Do you agree?
Well, this emphasis by historians on the
separation of church and state is, I don’t
think, a historic reality. I think the
reality is the interdependence of church
and state. They were co-operating a lot
to build the nation. And the plural
establishment was a sign of that, I
think. So, those two things, revival and
the fact that there were all these
churches being built and all that meant
for the propagation of Christian values
in Australia, made me think that maybe
secular historians had got other things
wrong as well.
One of the most fascinating
chapters in your book concerned
the evangelicals who were in
charge of the first fleet and
especially the transportation of
convicts. Most people would see
that as absolutely negative, yet
you argue that it’s actually the
opposite.
History is a process and you’ve got to
take into account where you start and
where you end. And where you start is
a society where people who were poor
and who never had any access to
education of any kind often ended up
in trouble. And if they were in trouble
then they were often hanged for it.
Now the evangelicals believed that
transportation was a more merciful way
than hanging, so they supported that.
And then when it was going they went
about abolishing it. They first of all
supported transportation. Then they
improved it. Then they abolished it.
Because they were conscious of the

“Twenty-six views of William Dawes, a
devout evangelical, but not one of them
Christian. It’s just amazing what is left out
by modern secular historians.”
process in history. But in the phase when
influential evangelicals supported
transportation, they sought to humanise
it – thus the remarkable steps to which
they went to insure that the convicts
were well fed and cared for on the First
Fleet. That was a great maritime
achievement, and its success owed
much to the evangelicals who controlled
the selection and provisioning of the
ships of the First Fleet.
Another fascinating insight that
you had was Jonathan Edwards’
post-millennialism view of the
improvement of history. Can you
explain what you mean by that?
Edwards changed the prevailing premillennialism into post-millennialism.
He believed that the Holy Spirit would
be poured out for a thousand years in a
time of great prosperity for the church.
That was in his book, The History of
Redemption. the evangelical equivalent
of Augustine’s The City of God. This is
what God is doing in heaven, earth and
hell. So this is the great theology of
history that you get from Edwards.
Anyway, for what it’s worth, I think
that Edwards was probably right. I
think we are witnessing the beginning
of the thousand years of the pouring
out of the Holy Spirit because
Christianity the world over has been
making more rapid gains in the last two
centuries then it ever has. It is
incredibly dynamic. The 19th century
was the great century of missions; the
20th century witnessed the explosive
growth of Christianity especially in
Africa, South America and parts of
Asia, such as South Korea and China.
What other aspects of the
progressive myth do you think are
wrong in terms of the founding of
Australia and its reason for
development?
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The view that colonialism was always a
bad thing has been the prevailing view
ever since I was a student. Generations

of historians now dwell on the evils of
empire and colonialism. The evils are
easy enough to identify, but there were
significant strengths. Those strengths
were acknowledged by earlier
generations of historians. For example,
I do mention in the book —right at the
very beginning with William Dawes—
how G.A. Wood, the Professor of
History at Sydney University from
1891, thought that Dawes was
Australia’s “first conscientious objector”.
Wood, unlike more recent historians,
could understand Dawes’ religious
motivation. But it’s the people since
who haven’t been able to – they just
can’t see it. It’s really quite extraordinary.
I give the example of Ross Gibson, who
wrote a wonderful book, 26 Views of
the Starburst World. I think it’s a
fantastic book. Twenty-six views of
William Dawes, a devout evangelical,
but not one of them Christian. It’s just
amazing what is left out by modern
secular historians who have lost all
understanding of religious reality.
This has happened during your
lifetime, has it not? What has
given rise to it? Because it’s a
huge omission when you think
about the important social and
political details that have been
obscured.
My first history appointment was at the
University of Wollongong, which had a
stridently Left-wing history
department. I’m not incredibly Rightwing myself, but my colleagues often
seemed rather silly to me, because they
really couldn’t begin to understand why
any Australian would ever vote
anything other than Labor. They were
incredibly Left-wing. But it seems that
once you get a critical mass, in
academic leadership, professors and so
on, who can appoint who they want, it
just feeds on itself and it gets out of
control, and they appoint only Leftwing secularists.
You mention evangelicalism has
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made some 18 positive
contributions to shaping
Australian society. What do you
think are some of the most
significant?
The list of significant influences of
evangelical Christianity on Australian
history is found in two parts of the
book. It’s found in the beginning in the
introduction, where I say that you
really should know up front what the
major findings of the book will be and
see if you agree with it as you go
through. And then it’s found again in
the conclusion where I reiterate these
things. I would have thought that the
greatest achievement would have been
the Christianisation of the Australian
population, making it into a highly
Christianised nation. I know Fred Nile
would like me to call it a Christian
nation—and I think that most people
at the time thought that it was—but it’s
probably more accurate to call it
“Christianised” because a lot of things
about it weren’t particularly Christian.
But readers might consider other
influences more significant, such as the
rise of responsible government, ethical
commerce, progress in the rights of
women, the taming of “hard” male
cultures, the civilising of capitalism,
and the inculcation of humble reliance
on Almighty God at federation.
One of the things that was
enlightening for me was the
history of the media, in particular
the newspapers. Why did
evangelicals dominate in the
public square?
Well, it’s said that in the 18th century it
was the pulpit that formed opinion,
and then it’s said that the newspaper
replaced it in the 19th century as if this
was the end for the church. But in
actual fact, the media in the 19th
century was incredibly Christianised, I
think. Most of the really important
newspapers were run or owned by
Protestant Christians. So, in the 19th

century a lot of the media was
controlled by Christians. They loved
this way of getting the message out
because it enabled them to apply
Christianity to the public square. It was
engaging public policy and the media
was a way of doing it.
You have a Volume 2 about the
influence of evangelicalism in the
20th century, which it did not
dominate as it did the 19th. Why
is that? For instance, was it the
impact of Higher Criticism?
Volume 2 is already written, it’s with
the publisher. The publisher has to
decide what he’s going to do with it and
that depends on how well volume 1 is
received, I guess. What we see in the
second volume is that conservative,
Protestant Christianity continued to be
the major informative influence not
only on the conscience of Australians
but also on their consciousness. So, it
was a cerebral thing as well as a heart
thing. And that remained true, I think,
until the 1960s.
I don’t think anything changed much
in terms of religious commitment. You
still had huge numbers of people in the
Census not doubting for a moment
whatever brand of Christianity they
thought they were. It’s only since the
‘60s that things have started to go into
reverse. Church-going actually peaked
in the early ‘60s just after Billy
Graham. It was higher then than at any
time in our entire history, in 200 years.
So, it is what happened since then that
really needs to be explained. Maybe if
you do want to give weight to the
earlier period, it’s what the Christians
failed to do in that period which might
be important.
Can you unpack what you mean
by that?
Well, of course the two world wars not
only undermined more optimistic,
liberal views of Christianity, but they
also physically removed a lot of the

“The two world wars not only undermined
more optimistic views of Christianity, but
they also removed a lot of the people who
would have become leaders.”

Stuart Piggin
people who would have become leaders
of the church. They actually killed
them. So, the church between the two
world wars was impoverished of
leadership. And I think the churches at
the beginning of the First World War
were very strong on sacrifice and the
importance of glorifying sacrifice. But
when this led to death on such an
appalling scale – 60,000 dead – and
every church had a huge honour roll of
those who were killed, I think that was
very dispiriting. People were not
interested in hearing about the value of
sacrifice between the wars, and their
despondency was only augmented by
the Great Depression
Moore College’s Bill Lawton
wrote a postgraduate Master’s
thesis that saying there was a
shift in eschatology during the
20th century from
postmillennialism to
premillennialism, especially
among Sydney Anglicans.
What do you think about that?
There was definitely a shift in people’s
views about eschatology. People who
used to preach a lot about eschatology
in the early 20th century were
premillennialists. But what Bill Lawton
suggests is probably not wholly true.
He says of Moore College principal
Nathaniel Jones, who was famous for
his premillennialism, that he was
disengaged from this world. But Jones
himself said that just because we’re
looking forward to glory doesn’t excuse
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us from engagement in this world,
looking after the poor and so on. And
R.B.S. Hammond, one of the greatest
evangelical Anglicans in terms of social
welfare, was also a very conservative
evangelical and yet he was engaged in
welfare activity. So, you didn’t have to
be a liberal to be engaged in welfare
activities. God just gives all Christians
compassion, I would have thought, and
that’s why it generates so much social
value in society. It’s really a divine
thing. It’s the love that God puts in
people’s hearts so that they cannot but
help, whatever their theological
position is.
But, to return to your question, after
the Second World War, Sydney
Anglicans turned to amillennialism.
That is, they departed from both preand post-millennialism. I argue in the
book that this saved them from ridicule
by secularists, but it had the
disadvantage of depriving Christians of
exciting speculation on what God was
doing in the modern world and of an
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“I think that evangelicals of the 19th
century would say ‘Hallelujah, keep going’.”
understanding of where they fitted in
to God’s scheme of redemption.
You make the point in a video
interview with John Anderson, the
former deputy Prime Minister of
Australia, that 80% of charities in
Australia are Christian. Would the
evangelicals of the 19th century
recognise the evangelicals of the
21st century as belonging to the
same movement?
I’m sure they would. But I do think the
change is significant because people like
to emphasise one thing or the other.
And in theology emphasis is everything
and emphasis changes over time. So,
there’s a lot of people around nowadays,
including John Woodhouse when he
was principal of Moore College, who
said that he didn’t know whether the
word “evangelical” had much use
anymore because there were so many
different ways of interpreting the word.

Do you agree with him?
No. Evangelicalism is still a coherent
movement. I think that when you
put it all together, the best way of
characterising evangelicalism is
“Biblical Experientialism”. It takes
the Bible not only seriously but it is
the root to truth about life, and God.
But it also emphasises the importance
of a personal experience of Jesus.
I was very interested that in these
revivals which were so common in
Australia in the 19th century the
great hero of revivals was always
Jesus. It’s not the Holy Spirit. They
don’t talk about the Holy Spirit that
much. They talk about Jesus all the
time. So, in so far as evangelicalism
does that today, emphasising the vital
experience of Jesus and trust in his
Word, I think evangelicals of those
days would say “Hallelujah, keep
going”.

SU B SC RIB E FOR YOUR O WN FREE COPY AT AP. OR G. AU

Revitalised churches
build on growth,
openness and mission

Blessed change
David Jones

W

e are all familiar with the
joke about how many
Presbyterians it takes to
change a light bulb. (31 – one to change
it, and five six-member committees to
review the idea first.) We don’t like
change very much do we?
Maybe “growth” is a better word than
“change” for us Presbyterians. It’s less
scary. Living things grow, and growth
means change. As John Henry Newman
put it, “To live is to change, and to be
perfect is to have changed often.” If we
want to see our churches grow then we
need to be open to change. The Christian
life begins with a radical change which
we call conversion, and it triggers off a
process of continuous change – Paul
describes it in Colossians 2:6-7: “just as
you received Christ Jesus as Lord,
continue to live your lives in Him, rooted
and built up in Him, strengthened in
the faith as you were taught, and
overflowing with thankfulness.” That’s
an interesting mix of metaphors: to be
rooted in Christ (and therefore stable)
and also built up in Him (and therefore
changing).
Maybe that’s the key to handling
change, whether in our own personal
lives or in our churches. You and I will
best cope with change when our
identity is tied to Christ. If you are
established in Him, deeply rooted in
Him, secure in your relationship with
Him. then you can respond to change
with faith, not fear. This is why the key

factor in church revitalisation has to be
the regular preaching of the gospel. Not
preaching about the gospel but preaching
the gospel to the hearts of our people so
that they find their security in Jesus and
not in church structures.
What needs changing? Not the message,
that’s for sure! But maybe our methods
need to be overhauled. In 1
Corinthians 9 the Apostle Paul is
unbending about the message. “Woe is
me if I preach not the gospel!” But he
bends over backwards to get that
message out to all kinds of different
people: “I have become all things to all
people so that by all possible means I
might save some.”
Scripture allows considerable room for
manoeuvre. Some churches and
individuals are faithful, but not very
flexible: “Just be faithful brother! God
will do the rest.” And as the world
around us changes, we just circle the
wagons into tighter and tighter circles.
We are evangelical but there’s not much
evangelism going on. On the other
hand, there are others who are
culturally very relevant, but they have
forgotten why they need to be.
The tragedy today is that we can be
evangelical without being evangelistic
or we can be very evangelistic but no
longer evangelical. We are to be both
evangelical and evangelistic, faithful
and flexible, unbending about the
truth, but bending over backwards to
get the truth out there.

“The Christian life begins with a radical change
which we call conversion, and it triggers off a
process of continuous change.”

I think it’s fair to say that many of our
churches are stuck in maintenance mode.
Mission comes very low down on the
agenda. If it’s there at all, it will be under
AOB (any other business) rather than
matters arising. Indeed I think we would
have to say that for some of us, mission
doesn’t get on the agenda at all, not
even under apologies for absence. How
are you going to change that? Where do
you start? How do you take your
current ministry and transform it into
an outward-looking, well-organised
evangelistic powerhouse? How can we
organise our churches to reach as many
people as possible with the gospel?
We need to mobilise our people, free
them up from filling rosters and serving
on committees, to make friends of those
who are not yet believers. In any church
there will be a whole array of different
people, different personalities, different
temperaments. We are not all the same.
And we need to free up people to be
themselves. That’s why rugby is the
greatest sport of all. You need the fat
and the thin and the tall and the short
to play rugby, don’t you? You can’t play
rugby with one body shape. You need a
variety for the team to play well. And
so it is in our churches.
Evangelism is a team sport – it’s a “we”
mentality not a “me” mentality. And we
do this together. And when we do it
together it’s pleasurable. Think about it:
who have you got on your team of
evangelists? Who do you have in your
church family? Who are you? How has
God wired you? What position can you
play in this team? Are you a direct
person, like Peter who just tells it as it
is? Or do you like a good discussion
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like Paul – are you good at answering
people’s questions? Are you an inviter
like Andrew? Have you got a testimony
to tell, like the man born blind? Are
you the kind of person who just loves
doing things for people, like Dorcas?
Are you an encourager of others, like
Barnabas, who just loves to get
alongside people? All these people will
be in your church. If you’re a pastor
your task is to mobilise them to bring
the gospel to your community. And it
will happen naturally. There is no real
exhortation in the New Testament for
Christians to evangelise, they just did it.
Once a snail was mugged by a tortoise.
When asked by the police to report the
incident, the snail had considerable
difficulty: “It all happened so quickly,”
he said. For some of us it doesn’t happen
quickly enough but most people need
time to adjust to change. Change takes
time – and it requires careful
management. Nick Mercer suggests
that sudden change is “a bit like having
a baby without being pregnant for nine
months”. The leaders have spent many
hours and days in discussion, in the
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“Many of our churches are stuck in
maintenance mode. Mission comes very low
down on the agenda.”
gestation of an idea. Then the “baby” is
suddenly presented at a church
meeting, which has 45 minutes to
make up its mind! No wonder there are
so many unhappy births. The
congregation, he says, must share in the
pregnancy if it is to be a healthy baby.
For change to happen, good clear
communication is essential in both
directions. It involves listening and
receiving feedback from everyone
involved. Aim for consensus. Aim for
unity. Aim to bring everyone to a
common mind regarding what you are
seeking to achieve. For this to happen,
discussion is needed at all levels; in
personal conversations, in home groups,
at church meetings, through literature,
over meals, in prayer. People need to
express their fears, their uncertainties
and bring them out into the open and
know that they are being heard.

And lead – be clear about where you
are trying to go. Set the direction
from the pulpit and in the prayer
meeting. That’s how Christ’s
Kingdom advances, as we give
ourselves to prayer and the ministry
of the word. Abraham Lincoln’s
administration was once criticised for
stumbling along. The President’s
reply was that while this may be true
“we are stumbling in the right
direction”. Paul Beasley Murray has a
helpful illustration: “Our leadership is
not to be compared with the autopilot of a jumbo jet. It is much more
like the experience of tacking in
sailing; making frequent movements
in order to pick up the wind and then
make headway.” We can’t control the
wind but we can set the sail.
David Jones is the pastor at Ann St
Presbyterian Church in Brisbane
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Oecolampadius, a light to
the church in dark times

forgotten
reformer

The

Ben Nelson

T

he year was 1531. As autumn
darkened into winter, prospects
for the Reformation in
Switzerland looked grim. Within a
month, two of its leaders were dead: the
rugged and charismatic Huldrych Zwingli,
reformer of Zurich, slain on the battlefield
at the age of 47; and the gentler, more
scholarly Johannes Oecolampadius,
leading pastor in the city of Basel, who
had sickened and died at 49. With
Zurich’s defeat and the death of these
men, the evangelicals were in retreat.
Yet the cause would survive and prosper
under new leaders such as Heinrich
Bullinger and Jean Calvin. Zwingli’s
legacy would be preserved, his legacy
re-cast in a heroic mould. But what of
Oecolampadius? One of the leading
Hebrew scholars of his day, an
outstanding biblical commentator and
reformer of a prominent city, yet his
name is largely unknown outside
specialist circles and the great bulk of his
work has never been translated into
English. Who was this forgotten reformer?
His name may partly be to blame! It is
a Greek translation of his German
surname, Huszgen, which means
“house-lamp”. Johannes followed the
fashion of the time for scholars to rename themselves in the languages of
the learned. Certainly, the “light” of
learning was his guiding star for much
of his career.
Born in 1482 (a year before Luther) in
southern Germany, he pursued academic
studies at Heidelberg and Tubingen. He
shares with Luther the distinction of
being one of the few early reformers

academically trained in theology.
Languages and the works of antiquity
were his first interest. He surpassed most
in his generation to gain the rare
distinction of being an expert in all three
sacred languages – Greek, Latin and
Hebrew. Hence the name tells us much
of the man.
His zeal for learning was not simply
academic. His first introduction to Basel
was in 1515 as Hebrew assistant to the
great Erasmus, labouring on his edition
of the Greek New Testament, and he
shared Erasmus’ passion for the reform
of the church through a return to the
simple “philosophy of Christ”. Basel
boasted Switzerland’s greatest university
and the finest printing houses north of
the Alps, and Oecolampadius could
share in the interests of a wider scholarly
circle in the interpretation of Scripture,
especially the Old Testament and its
application to the purifying of both
church and state.
However, the blend Erasmus offered of
cosmopolitan scholarship and urbane
moralism would not satisfy
Oecolampadius for long, as his
sympathies became more evangelical.
Already by 1510 he was preaching on
justification by faith alone, and even as
Luther’s early works were spreading
through Europe he was engaged in
evangelical ministry in Augsburg from
1518 to 1520. In contrast to Luther, his
deepening convictions drove him in 1520
into a monastery, where he could reflect
and study undisturbed.
He was never simply an acolyte of Luther:
with his own scholarship and with early

church fathers such as Chrysostom as
his guides, he would be one of the earliest
to pursue conclusions that would
eventually characterise the Reformed
stream of the Reformation. Both
Luther and Erasmus would count him
as an opponent.
Take, for example, his view of worship,
especially the Lord’s Supper. In 1523, as
Luther was advancing his own cautious
liturgical alterations, Oecolampadius
drafted a revolutionary new liturgy,
possibly the first attempt to transform
the Roman Mass into an evangelical
service. Later, in 1525, he would publish
his most controversial treatise, On the
Genuine Meaning of the Lord’s words: This
is my Body, an erudite critique of the
notion that Christ’s body and blood
were physically present in the Sacrament.
Though this view is considered
“Zwinglian”, in many ways it was
Oecolampadius who did the theological
heavy-lifting, drawing on his extensive
labours in exegesis and study of the
Fathers. In fact, his views foreshadow
those of Calvin, with his emphasis on
Christ’s physical presence in heaven
after the ascension, and our spiritual
communion with Him through the
Supper.
Meanwhile, Oecolampadius was back in
Basel, lecturing, preaching and debating.
Hundreds would gather for his lectures,
ordinary townsfolk as well as clergy and
students. He wears his learning lightly
in his commentaries, which are clear
and succinct. 1523 saw a landmark series
on Isaiah. Once again a trailblazer, this
series outlines the covenant theology
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later so characteristic of the Reformed
faith. He found in the testament of
Christ – His finished work on the cross
– the unifying foundation of all biblical
covenants, Moses as well as Abraham.
He could not accept Luther’s sharp
divide between law and gospel, for the
law could never be fulfilled except
through the gospel, and the final
purpose of the gospel was not simply
justification but also the writing of the
law on the hearts of God’s people.

Oecolampadius was a gentler man than
a Luther or a Zwingli. Rank abuse was
not his strong suit. Though outraged by
the Roman Mass, he can bring himself
to pray for its defenders, “that the Lord
would see fit to open their eyes and
disperse the fog of error”. He was a
teacher and preacher foremost.

For Oecolampadius, this law was
therefore the law of the Spirit. Here, he
did observe a distinction between
Moses and the testament of Christ, but
only when considered externally.
Commenting on Hebrews 7:18-19, he
said, “Those who know only the law,
neglecting the law of faith and the
Spirit, have not been made perfect . . .
Do you see rejection of the law here?
Yes, but only of external ceremonies . . .
however beautiful the body, it is a
corpse if the Spirit is lacking; so all
works, no matter how commendable to
sight, perish if the vivifying Spirit is not
in them.” The Holy Spirit is the great
interest of Oecolampadius: in the

Yet tumultuous events surrounded him.
Agitation and street riots would
eventually push the city council to open
several of the city’s churches for
evangelical worship in 1527. The same
year saw him take the radical step of
marrying Wibrandis Rosenblatt, with
whom he would have three children
(she would go on to marry two other
reformers after Oecolampadius’ death:
his friend Wolfgang Capito, and then
the famous reformer of Strasbourg,
Martin Bucer). His firm alliance with
Zwingli would lead him to a disputation
in Bern that would establish reformation
there, and, most fatefully, to the great
Marburg Colloquy between the

Supper, in worship and especially in the
new life of Christ’s church. In this he
foreshadows Calvin once again.

Lutherans and the Swiss Reformers in
1529. Hence Oecolampadius, along
with Zwingli, was the object of Luther’s
attacks on the Swiss teaching that there
was no physical presence of Christ in
the Supper.
It was only now that the Reformation
was officially established at Basel, and
Oecolampadius would see its progress
for a few short years. The city’s printing
presses churned out his commentaries
and his catechism, his proposals for the
reformation of church government as
well as of public worship. But the pall of
division and military threat hung over
these years. Even news of his death in
1531 was poisoned by vicious rumours
of suicide, and Luther regarded it as
God’s judgment – an attack of the devil
to snatch away his life. Yet we owe much
to the labours of Johannes Oecolampadius,
whose work was so extensive and yet
has attracted far too little recognition.
Under God, we owe to men like him,
and not simply the leading names such
as Calvin or Luther, the foundations of
our Reformed and evangelical heritage.
Ben Nelson is a PhD candidate at PTC,
studying Oecolampadius
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World news
Move on marriage
The Uniting Church in Australia’s key
national governance body has
recommended a change in church
policy to allow same-sex marriage. The
church’s Assembly Standing Committee
has endorsed an internal report that
recommended changing its policy
statement on marriage from being the
union of “a man and a woman”, to
being between “two people”.
It could pave the way for the Uniting
Church to become the first major
Christian denomination in Australia to
perform same-sex marriages.
One of the reasons for the change,
according to the report, is that
“scientific research generally supports
the view that people who are attracted
to someone of the same gender were
born that way”.
SBS
Nigerian Christians slaughtered
In a 60-hour killing spree in late June,
about 200 Christians were slaughtered
in Plateau State even as the US
Ambassador at Large for religious
freedom was departing Nigeria.

weekend were attacked previously. In
fact one of them was part of the
notorious 2010 Dogo Na Hawa
massacre in which 500 Christians were
killed. It is disconcerting that a small
Muslim minority can so terrorise
Christian majorities in Benue and
Plateau state because of their monopoly
of violence. The great danger is if
Christians choose not to take it anymore.
Assist
Church charges Jeff Sessions
United Methodists in the US have filed
formal charges against Attorney
General Jeff Sessions for his role in
separating the children of illegal
immigrants from their families, and for
saying that the practice is “biblical” by
citing Romans 13.
Sessions is an active Methodist, but he
could be expelled from the
denomination. Such charges are almost
never levelled at laypeople, but they are
possible under the Methodist Book of
Discipline.
More than 600 Methodist clergy and
church members are bringing formal
church charges against Sessions of child
abuse, immorality, racial discrimination
and the dissemination of false doctrine.

Ambassador Sam Brownback’s oneweek visit was pockmarked with six
suicide bombings by Boko Haram in one
day (the largest single day detonations),
deadly Shiite clashes with the police,
altercations between local Muslims and
a community and continuing killings
by Muslim Fulani herdsmen. The grand
finale of this perfect storm of violence
was the triple-digit massacre in Plateau.

Sessions is an active member of the
United Methodist Church and has
served both as a Sunday school teacher
and as a church delegate to the annual
Methodist General Conference. He has
frequently invoked his Christian faith
in support of the Trump administration
and its policies.

Some of the communities attacked this

Patheos

Syrian Christians in danger
Two thousand years of Christianity in
Syria could be wiped out by the very
forces Western governments are
supporting, an Anglican vicar has
claimed. Rev. Andrew Ashdown, who
has made 10 trips to Syria since 2014
and is studying for a PhD in relations
between Christians and Muslims there,
also accused Western nations and
Western church leaders of neglecting
Syrian Christians.
Addressing an audience at London
University’s School of Oriental and
African Studies, Ashdown said many
Syrians viewed Christians as vital for
maintaining the balance in Syria’s
pluralist society. He quoted a Muslim
writer in Damascus, who had told him:
“I speak to you as a Muslim. Go back
to your country and tell your country
not to worry about us Muslims, but tell
your country to worry about the
Christians, because if your country gets
rid of Assad and militants win this
conflict, Christians will be destroyed in
Syria. And Syria will be destroyed. And
next will be Europe.”
World Watch Monitor
Plea to Egypt President
Release International, a UK-based
charity, has urged Egypt’s re-elected
president Abdel Fattah al–Sisi to begin
his second term in office by
demonstrating a clear commitment to
protect Egypt’s persecuted Christian
minority and safeguarding freedom of
religion in the country.
The charity stated that Egypt has the
largest remaining Christian community
SPRING 201 8 11
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in the Middle East, despite continuing
persecution, which Christians often call
“the pressure”.
That “pressure”, it says, stems from
long-term cultural discrimination,
affecting the job prospects of Christians,
their access to public life and their
ability to build and even repair their
churches. The charity said that the
harshest persecution has come at the
hands of Islamists, who have launched
terror attacks on churches, burnt down
Christian places of worship, businesses
and homes and driven Christians out of
Upper Egypt and Sinai.
Assist
PCUSA rejects divesting
For the third time in a row, the
Presbyterian Church (USA)’s General
Assembly decided against divesting from
companies invested in fossil fuels.
Instead, delegates passed a resolution at
the biennial meeting of the PCUSA last
week in St. Louis asking the
denomination’s Mission Responsibility
Through Investment committee to

continue engaging with corporations that
produce or heavily consume fossil fuels.
The resolution also included guidelines
for measuring companies’ progress that
could lead to selective divestment at the
2020 General Assembly. And the
denomination recently joined a five-year
initiative called Climate Action 100+
led by investors to pressure companies
to cut greenhouse gas emissions and
improve financial disclosures and
governance related to climate change.

Dr Daniel Mark, chairman of USCIRF,
an independent, bipartisan federal
commission of the US Government,
told Britain’s all party Parliamentary
group on international religious
freedom at a meeting in the Houses of
Parliament that religious freedom was
therefore “a prerequisite for democracy,
rather than the other way around”.

The denomination has about $150
million invested in companies regarded
as large producers and consumers of
fossil fuels.

He added: “We are at a critical junction
in our fight for freedom of religion or
belief around the world. Not only is
there data to back up the importance of
religious freedom, there is also “growth,
beyond NGOs, of national and
international organisations committed
to this issue”, he said.

Religion News Service

World Watch Monitor

Democracy needs religious freedom
A wealth of research shows that a society’s
level of religious freedom is linked to its
levels of critical social indicators, such
as prosperity, stability and peace, the
chairman of the US Commission on
International Religious Freedom told
British parliamentarians in May.
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Scarlet Marsh
Hawk Dragonfly
with its very
striking iridescent
scarlet red
abdomen.

Dragonflies,
by design
Only an intelligence can account
for these remarkable insects.

Andy McIntosh

D

ragonflies and damselflies are
some of the most impressive
fliers in the insect world and,
with four wings individually controlled,
fly rather like helicopters
Dragonflies are agile, fast fliers, and can
reach speeds of 10 to 15 metres per
second or 40 to 55kmh. Damselflies,
though also very agile, have a different
mode of flying and will more often
move from one hovering motion to
another, somewhat like humming birds.

Dragonflies and damselflies have a life
span of more than a year. There are
three stages of the life cycle: They begin
their lives as eggs which hatch in water
and these then quickly become
nymphs. Most of the life cycle of a
dragonfly is lived in the nymph stage
and one rarely sees these. Finally, they
become the adult dragonfly or damselfly.

live in ponds or marshy areas of a
stream or the calmer backwaters of
rivers and they are voracious feeders
using a unique lower lip that they
project to hook their prey. They may
eat creatures as big as tadpoles or small
fish and they have been observed to eat
smaller dragonfly nymphs. They can
even become cannibals and eat nymphs
of their own species!
When the nymph reaches adult size, it
comes out of the water, never to return,
and sheds its last moult. Remarkably,
the nymph which was breathing
underwater using gills, now changes to
breathing in air through spiracles as all

land insects do. This is more than
simply a hole in the thorax of the
dragonfly or damselfly; it has a special
valve so that air is sucked into the
trachea behind the opening. To make
sure that this valve only begins to
operate once the dragonfly or damselfly
nymph has left the water, a set of thin
white threads is woven through these
tubes and trachea in the new thorax, so
that only when they are finally coming
out of their old casing, are these threads
pulled out of the spiracles.
The new dragonfly inhales initially
with its mouth, but full respiration is
achieved once the spiracles are

Once the eggs hatch, the larva becomes
a nymph in water. Its wings are present
but not grown and they are within the
casing of what looks like a crusty hump
hanging onto its back. This part of the
life cycle can take up to four years to
complete under the water. The nymphs

“The whole process
is astonishing since
the breathing which
used gills in water
is now changed
skillfully to
breathing in air.”
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operational. At the same time, blood is
pumped through the veins of its
powerful wings that then become
stiffened aerodynamic surfaces. The
whole process is remarkable, since not
only is it effectively a new creature from
the old, but it is particularly
astonishing since the breathing which
used gills in water is now changed
skillfully to breathing in air.
The fast flight of dragonflies with a top
speed of 15 metres per second (35 mph)
is achieved primarily because of the
individual muscle arrangement for
controlling the four wings. As a
consequence, there is a power stroke in
both directions that makes for very
strong flight.
The flight muscles of dragonflies can
adjust the wing beat frequency, the
amplitude (that is the extent of wing
beat), the phase difference between
forewings and hindwings, and also
angle of attack of each of the four wings
independently. This means that
dragonflies can out-manoeuvre most
other insects and are the king of
hunters in the insect world. They will
catch smaller insects at speed on the
wing, but sometimes smaller
dragonflies themselves become the meal
for larger species of dragonflies.
However, dragonflies themselves are
not without predators. There are birds

“Wings do not make themselves. The design
of muscles, pterostigma and the four wings
– all these illustrate the principle of
irreducible complexity.”
such as kites, hobbies, wagtails and
swifts that, with keen eyesight and agile
flight, can actually catch this top insect
sky hunter in mid flight!
Typically dragonfly wings beat in the
range of 30 to 50 cycles per second. But
at the end of each wing and on its
leading edge there are dark spots called
pterostigma, which are heavier than the
rest of the wing. During flight, as they
reach maximum forward flight speed,
light wings (without pterostigma)
would start to flutter uncontrollably –
this is due to the natural vibration
frequency of the wing being excited by
aerodynamic forces, and these forces
depend on the speed of the dragonfly.
This is called the “resonant frequency”,
which depends on the mass distribution
of the wing. With pterostigma, the
wings stay balanced because the mass
distribution of the wing is greater at the
tip, and the threshold speed – where
the natural frequency for uncontrolled
vibration occurs – is raised outside the
range of dragonflies. So the pterostigma
are precisely placed stabilisers!
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Each wing has the capacity to twist
upwards (supination) and downwards
(pronation). This is also a very
important feature for gaining extra lift
for each wing beat. It is similar to the
humming bird wing motion, and
enables the dragonfly or damselfly to
manipulate the vortices (spinning air)
shed from each wing. When the pair of
forward wings are out of phase with the
rear pair, the hind wings pick up some
of the vortices shed from the forewings,
so that on the downstroke of the hind
wing, it senses the updraft from these
vortices. This greatly reduces the
induced drag (that is drag due to lift) of
the individual wing, and therefore the
wings together are more efficient than
acting separately.
There is a significant issue that these
three features (muscles, pterostigma
and wing interaction) raise. It is
actually the detailed knowledge of
aerodynamic engineering which
uncovers the intricate design features in
nature’s flyers.
Precision engineering requires design,
and no engineer looking at odonata
wings could come to another
conclusion. Wings do not make
themselves. The design of muscles to
operate the wings, the design of
pterostigma all in exactly the right
place, the design of the four wings with
a different shape for the fore wings to
the hindwings – all these illustrate the
principle of irreducible complexity. By
this is meant only when the whole
system is operating together is the
design apparent. A wing without the
right muscle arrangement is useless and
a dragonfly without pterostigma is also
useless. Intricate design speaks of the
Lord of Creation who loves detail.
Andy McIntosh is professor of
thermodynamics and combustion theory
at the University of Leeds. He is also the
director of Truth in Science which
promotes creationism and intelligent
design.
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Don’t follow
the UK!
Observations from a
short sojourn in Sydney

T

here are few better places in the
world for a Scotsman to spend
a three-month Sabbatical than
Sydney. As a general observation,
Australia is in a much healthier position
than the UK. You are not as far down
the progressive/regressive rabbit hole
into which we are fast disappearing. But
there are warning signs.

Possibly the most chilling story I read
was that of the Revolutionary Tribunals
at the University of Technology Sydney.
Four-person panels are to be set up,
including two students, who will act as
an extrajudicial panel to deal with
complaints of sexual harassment. The
most chilling aspect of this were the rules
for the panel which state: “A university
Student Conduct Committee is not
bound by the rules of evidence and may
inform itself on any matter it thinks fit”.
So a revolutionary tribunal (sorry –
“extrajudicial panel”) has the power to
expel students and it is “not bound by
the rules of evidence”! Farewell justice
and freedom.
The reaction in Sydney to the ANU
refusal of the millions offered to set up
a centre to study Western Civilisation
was illuminating and depressing.
Sydney University union leaders stated
that no money must be accepted until
all academic staff have been consulted. I
wonder if they apply the same criteria
to Chinese and Muslim billionaires

who offer large sums of money?
Would “academic” freedom include the
right to have a course on the history of
the nation of Taiwan? Or one on
deconstructing the Koran, as so often
happens with University courses on the
Bible? Would a research proposal which
wanted to look at the effects on those
who have “transgendered” and now
want to return to their original gender,
be accepted? I loved sitting in the coffee
shops in Newtown but felt a degree of
sorrow as thousands of students walked
past – like lambs to the cultural Marxist
slaughter. Sydney University, like many
others, should be renamed a
monoversity because it, in practice,
does not permit diversity of views.
The Australian press have quickly got
over the Steven Smith cricketing debacle
(although I loved the story about his
autobiography being moved to the crime
section!) and have found themselves a
new hate figure – the best rugby player
in the world, Israel Folau. He had the
temerity to say that he was against samesex marriage and then was caught out
saying that he believed homosexuals
need to repent or they would go to hell.
Given that he believes, as do most of
the Christian churches, that everyone
needs to repent, this should hardly have
been a shock. But Folau was treated as
though he had committed the Blasphemy

“The Scots once claimed to be the nation
that saved Western civilisation. Our day
has gone. Now it’s your turn.”
16 AP

David Robertson

against the Holy State – and were it not
for Australian rugby’s desperate need of
a decent player, he probably would have
lost his job. Australia has the same
problem with intolerance in the name
of tolerance that the UK has. A senior
lawyer told me that while he was OK,
the career of any junior lawyer in his firm
who expressed the view that same-sex
marriage was wrong would be finished.
Is ABC a euphemism for “Anyone but
Christians”? I get the impression that the
ABC is even worse than the BBC in its
liberal bias. One example was watching
a panel show called The Drum on which
the four panelists and the presenter gave
just one point of view on gay conversion
therapy and counseling for trans people.
Apparently it would have been too
ridiculous to allow any other point of
view. “Do we want a political party where
everyone thinks the same,” said the
Liberal spokesperson, while appearing
on a panel show agreeing that in reality
they do. They mocked and caricatured
the idea that children who have a
psychological condition like Gender
Identity Disorder need psychological
counselling. We were told it is not
modern thinking, and the equivalent to
“let’s boil them in oil and chop off their
heads”. All of this was said without a hint
of challenge…or evidence of any reasoned
thought. It was just emotive virtue
signaling.
The Scots once claimed to be the nation
that saved Western civilisation. Our day
has gone. Now it’s your turn. Let it be.
David Robertson is a Presbyterian
minister, heading back to exile in Scotland.
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Free
indeed
It is God who grants religious
freedom, not the State.
ecently, a colleague and I were
called as witnesses before a
Parliamentary Committee
exploring Section 18C of the Federal
Racial Discrimination Act. We were
asked to describe our experience of
being at the pointy end of an antidiscrimination complaint, and what we
thought about such “hate laws”.

R

Today we see a general ambivalence
towards liberty of conscience, and even
a growing will to crush it. It grows
harder to live as a Christian, and it may
well be very much harder for our
grandchildren. The statements of
chapter 20 of the Westminster
Confession will be keenly interesting to
every thinking Christian.

The recurring question was, “Where do
you think we should draw the line for
freedom of expression and conscience?”
“At what points does free expression
become harmful to the extent that the
State ought to step in and curtail it?”

Section 1 paints a glorious vista of the
freedom that Christ has purchased for
His people. We are free “from the guilt
of sin, the condemning wrath of God,
the curse of the moral law; and, in their
being delivered from this present evil
world, bondage to Satan and dominion of
sin; from the evil of afflictions, the sting
of death, the victory of the grave, and
everlasting damnation.” As well we have
“free access to God... yielding obedience
unto Him, not out of slavish fear, but a
child-like love and willing mind”.

These questions were just as acute in 17th
century Europe, when the Westminster
Confession of Faith was written.
Within the previous century England
had lurched back and forth three times
between Roman Catholicism and
Protestantism, and each group had
been harshly persecuted by the other.
As well, the idea of absolute monarchy
was gaining ground, and the Stuart
kings’ taste for ecclesiastical conformity
to the state-established Church of
England was strong.
The Pilgrim Fathers had already sailed,
in 1620, to find religious liberty in
Massachusetts. And Protestant refugees
were arriving daily from France, telling
how the Bourbon kings were
dismantling their rights to work in the
civil service, to maintain schools, to
assemble as churches, and to baptise
and raise their children as they saw fit.
In short, the Westminster Assembly knew
that Christian freedom and liberty of
conscience had to be very carefully defined.

Campbell Markham
Section 2 thus begins with the bold and
far-reaching declaration that “God
alone is Lord of the conscience”. God
alone determines ultimately what is
right and wrong, and the Christian lives
and obeys accordingly. What are the
implications? First, our conscience is
“free from the doctrines and
commandments of men, which are, in
anything, contrary to His Word, or
beside it, in matters of faith or worship”.

Thus Christians are free “from the yoke
of the ceremonial law, to which the
Jewish Church was subjected”. Christ
frees us from slavery to food laws,
circumcision, and any other religious
rites as a means to salvation.

The civil authorities make laws and we
must obey them, except when they
contradict the laws of the Supreme King.
First, this means that when the civil
authority commands us to act against
God’s law we must say “no”. Second,
this means “that to believe such doctrines,
or to obey such commands out of
conscience, is to betray true liberty of
conscience”. Third, we must not require
of someone “an implicit faith, and an
absolute and blind obedience”. We
must live according to our conscience,
shaped by God, and no power may
command arbitrary obedience, to say
“Obey because I say!” In fact to obey in
this circumstance “is to destroy liberty
of conscience, and reason also”.

The Confession now builds a bridge
from our soteriological freedom to our
civil freedom: for Israel was a theocracy,
the Sanhedrin was a religio-political
authority, and there was no clear
demarcation between Jewish religious
and civil law. To be freed from the
ceremonial law was, therefore, to be
freed from certain “laws of Judea” –
laws that were unnecessary for
salvation, or which dishonoured God’s
Saviour and King.

Knowing our inveterate tendency to twist
God’s good gifts to evil, section 3 warns
against the abuse of freedom: “They who,
upon pretence of Christian liberty, do
practice any sin, or cherish any lust, do
thereby destroy the end of Christian
liberty; which is, that, being delivered
out of the hands of our enemies, we
might serve the Lord without fear, in
holiness and righteousness before Him,
all the days of our life.” We are freed
from sin, not to sin.
SPRING 2018 17

Section 4 says that Christians ought
then to obey the lawful laws of our
God-given authorities, whether “civil or
ecclesiastical”. Christ has not freed us
from civil obedience, but to it.
The second part of section 4 seems
alarmingly anti-freedom-of-expression.
The Church may censure, and the civil
magistrate may act against those who
“publish such opinions, or maintain
such practices, as are contrary to the
light of nature, or to the known
principles of Christianity (whether
concerning faith, worship, or
conversation), or to the power of

godliness; or, such erroneous opinions
or practices, as either in their own
nature, or in the manner of publishing
or maintaining them, are destructive to
the external peace and order which
Christ hath established in the Church”.
Read alongside chapter 23, we see that
the Commissioners expected civil
magistrates to be godly and to do their
part in maintaining godly conduct in
society, “that the truth of God be kept
pure and entire, that all blasphemies
and heresies be suppressed, all
corruptions and abuses in worship and
discipline prevented or reformed, and

all ordinances of God duly settled,
administered, and observed” (cf.
Calvin, Institutes 4.20.2). This scheme
was never realised in England, nor to
my knowledge in any other nation
since. Nevertheless, the Confession
expected godly magistrates to take on a
shepherding role, to play a part in
protecting society from harmful
teaching and example.
Whether or not we agree with this
scheme, or the way it is framed, the
Confession has laid down some basic
principles of freedom of conscience that
every Christian should adhere to.
First, we must recognise that God
appoints civil authorities, and so we
must pray for them, pay our taxes, and
obey their commands when they do not
contradict the commands of God
(Romans 13:1-7).
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Second, we must not obey the civil
authorities when they command us to do
evil. This was the laudable example of
the Hebrew midwives under Pharaoh;
of Daniel and his friends in Babylon;
and of Peter and John before the
Sanhedrin, who had commanded them
to cease preaching, and thus disobey
the Great Commission. Their response
was axiomatic: “Judge for yourselves
whether it is right in God’s sight to
obey you rather than God. For we cannot
help speaking about what we have seen
and heard.” “We must obey God rather
than men!” (Acts 4:19-20; 5:29.)
Third, we must publicly contend that
ultimate rule is never invested in civil
authority, and that we are all—ruled and
rulers—subject to God’s transcendent
authority. Civil authorities must not
make laws that disregard freedom of
conscience, or that prevent people from
living according to their conscience.
Finally, we must contend that our
freedom to live worshipful lives is Godgiven. Civil authorities have no right
“to grant religious freedom”. Beware,
for when they do claim this right, they
claim the correlating right to remove
religious freedom. And in time they will.
Get ready, for this is exactly what is
happening in our nation right now.
Campbell Markham is pastor of
Cornerstone Church in Tasmania.
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Eternal and
unchangeable
God’s moral law is
consistent, even on
difficult questions
Mark Lawson

R

ecent missives in support of
same-sex marriage have sought
to drown out the evangelical
voice by asserting that its moral stance
is both selective and inconsistent with
the Bible’s own teaching.
The common form of the charge levelled
against Christendom runs as follows:

Christians claim that same-sex marriage
is contrary to God’s Law, but there are
many things that God’s Law forbids
that Christians are perfectly comfortable
practising. Deuteronomy 21:18-21, for
example, commands God’s people to
stone to death disobedient and rebellious
children. Do Christian parents stone
their children to death when they are
disobedient? Deuteronomy 19:19 and
22:11, further, commands us not to wear
garments made from both wool and
linen; but we don’t hear Christians
making a fuss about mixing fabrics.
Leviticus 11, moreover, lists various
animals that may, and may not, be eaten.
Notwithstanding, Christians happily
eat many meats that the Bible declares
to be unclean. They, themselves, don’t
take God’s Laws seriously; why, then,
should we listen to Christians when

they condemn same-sex relationships?
The purpose of this article is to comfort
the believer with the knowledge that
there is nothing inconsistent with the
view that evangelical Christendom
holds on same-sex marriage vis-à-vis
certain other Old Testament
prohibitions. Indeed, the charge that
the world levels against us flows from a
fundamental misunderstanding of the
nature and function of biblical law.
Protestant theology has traditionally
distinguished between Old Testament
civil and ceremonial laws and (Old and
New Testament) moral law. For
example, as Ulrich Zwingli (14841531) writes: “The [moral] law is
nothing else than the eternal will of
God. For I shall say nothing here of
civil laws or ceremonial laws, because
they have to do with the outer man,
and I am now talking of the inner man.
Besides, these laws vary according to
the exigencies of the times, as we often
see in the case of civil laws; and
ceremonial laws were abolished
altogether by Christ, for they were
made to be amended at some time, as
was also done at the proper time, Heb.

“The law will never be abrogated that you
are to love your neighbour as yourself;
and theft, false witness and murder, will
always be crimes.

9:10. But the divine [or moral] laws,
which have to do with the inner man,
are eternal. The law will never be
abrogated that you are to love your
neighbour as yourself; and theft, false
witness, murder, etc., will always be
regarded as crimes.”
Certain Old Testament Laws were
ceremonial in nature: their purpose was
to point Israel to Christ as the only basis
upon which God would redeem His
people. The Passover Feast (Ex. 12 and
Deut. 16), for example, was, at its heart,
a reminder to Israel that God, Himself,
would send a (the) Lamb to rescue His
people from the bondage of sin.
Similarly, God’s laws circumscribing
ceremonial purity fall under this
heading. For example, when God
permitted Israel to eat only certain
herded animals, namely those that
divide the hoof, are cloven-footed and
chew the cud (Lev. 11), these laws
point forward to Christ. The animals
that God declared clean typified the
“perfect” animal: sheep and cattle (both
of which divide the hoof, etc.) represent
the “perfect” farmed beast. A camel
(Lev. 11:4) and a pig (Lev. 11:7-8) do
not represent “typical” livestock.
Likewise, fish typify the “perfect”
marine creature (Lev. 11:9), whereas
sea-life that lacks either fins or scales are
not “typical”.
In this manner, Old Testament food
laws typify Christ, whose flesh is
SPRING 201 8 19

(figuratively) “true [archetypical] food”
(John 6:55).
Likewise, the law surrounding the
wearing of garments made from mixed
fabrics acted as a reminder to Israel of
God’s purity. When the Israelite was
forbidden to wear such a garment, he
or she was to understand this particular
injunction in the context of the whole
Jewish ceremonial system: it pointed to
a need for God, Himself, to reconcile
the apparently irreconcilable, namely
His holiness and Israel’s sin. This
reconciliation has, of course, now been
accomplished in Christ; and the type
has been superseded by the archetype.
Laws relating to the civil and criminal
administration of ancient Israel vary, as
Zwingli notes, according to the
exigencies of the times. Laws regulating
how Israel was to deal with certain
criminal behaviour and certain civil
remedies were never intended to
operate beyond the geographic and
chronological borders that defined
ancient Israel. For example, laws
relating to Cities of Refuge (Deut. 19)
were never designed to be the pattern
for either ancient Philistia or modern
Western democracy. On this basis, it is
patently clear that Deuteronomy
21:18-21 does not demand of Christian
parents that they stone their children to
death for disobedience or unruly
behaviour.
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“God's moral law bound, and continues
to bind, humankind to all that is holy
and pure. It cannot change.”
In contrast to the civil and ceremonial
Law, God’s moral law is eternal and
unchangeable. What was wrong for
ancient Israel is wrong for all men and
women, in all ages, and in all places.
God’s moral law bound, and continues
to bind, humankind to all that is holy
and pure. It cannot change; not one
“jot or tittle” can, under any
circumstances, be abrogated or laid
aside. If God were to loosen His moral
demands, then He would cease to be
that which He is in essence: pure, holy,
and ontologically unchangeable.
God’s laws relating to illicit sexual
relationships fall within the ambit of
God’s moral law. The question,
therefore, is not whether the Christian
feels at liberty to wear a polyestercotton blend shirt, or whether he or she
eats pork, shellfish or any other animal
declared to be unclean by the
ceremonial law, but whether God’s
moral law outlaws same-sex
relationships, as, indeed, it prohibits
any other form of inordinate, or
unlawful, sexual contact. If the moral
law prohibits such things, then not
even evangelical Christendom’s moral

blindness can transform that which is
unlawful into a lawful union.
The question arises, quite naturally,
how one is to distinguish the moral law
from the ceremonial and the civil. The
Scriptures do not leave such an
important division to the sensitivities
and whims of the individual Christian
or denomination.
God gave His moral law to the whole
of Israel when they assembled at the
base of Mount Sinai (Ex. 19). He did
this, it is suggested, because, as Zwingli
notes, the moral law of God relates to
the “inner man”. Every man, woman
and child in Israel was responsible for
their conformity to the law that God
delivered in the form of the Ten
Commandments. In contrast, the civil
and ceremonial law was delivered to
Moses and the elders of Israel alone
(see, for example, Ex. 24 and the
chapters following), consistent with the
fact that adherence to Israel’s civil and
ceremonial Laws were matters for its
leaders; they relate, as Zwingli notes, to
the “outer man”.
In addition, the New Testament, as
well as the Old, draws a distinction
between the moral law, on the one
hand, and civil and ceremonial Law.
The moral law is eternal and inherently
good (Mat. 5:18 and Rom. 7:12),
whereas civil and ceremonial laws are
not so described (Rom. 10:4, Heb.
7:13; John 8:1-11). The Ten
Commandments, and every
explanation as to their ambit (including
Lev. 18:22; 20:13, Deut. 22:5; 23:17,
for example) continue to be, and
forever will be, binding upon every
responsible creature, in every age, and
in every place. Accordingly, the
evangelical Christian may, indeed
should, maintain his or her objection
to same-sex marriage without adopting
a position that is inconsistent with the
broader teaching of Scripture.
Mark Lawson is a lawyer who is a
ministerial candidate for the Presbyterian
Church of Australia.
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Books
Love Thy Body
Answering Hard Questions
About Life and Sexuality
Nancy R. Pearcey
Baker Books, 2018.
Peter Barnes
In this welcome
and challenging
volume, Nancy
Pearcey draws
heavily on the
paradigm that
Francis
Schaeffer used
to great effect,
which was a
building with
a lower-storey
consisting of facts and a second-storey
consisting of values. In bioethics, this
leads to personhood theory where, for
example, it is conceded that the child in
the womb (in the lower-storey) is a
human being, but may still not be a
person (in the upper-storey). Hence we
have an invented category of nonperson humans who may be killed for
convenience. For a healthy Christian
worldview, the two storeys need to be
held together, in harmony, if we are
allowed to mix our metaphors.
Otherwise, our values become an
irrational leap in the dark, as in postmodernism. This explains the drug
culture, the transgender scene, and a lot
of modern politics and theology.
The book begins with two telling
quotations. The feminist lesbian
Camille Paglia asserts: “Fate, not God,
has given us this flesh. We have
absolute claim to our bodies and may
do with them as we see fit.” Against
that, Christian theologian Oliver
O’Donovan says: “Christians should
confess their faith in the natural order
as the good creation of God … We
must cherish nature, we must defer to
its immanent laws, and we must plan

our activities in cooperation with
them.” These set the parameters for the
rest of the work.
It is tempting to regard the modern
promiscuous approach to sexuality as
an example of too great a love of the
body and a resultant pandering to
it. No doubt that is true from one
angle. Nancy Pearcey, however,
sees a widespread rejection of the
body as the problem. Gnosticism
can lead, as we know from history,
to either asceticism or promiscuity.
The biblical doctrine of the
goodness of the original creation is
easily lost, with terrible
consequences. With rigorous logic
based on the Christian view of the
world, Pearcey deals with abortion,
euthanasia, eugenics, homosexuality,
and transgenderism. The result is a
disturbing treatment of the prevailing
worldview in Western societies, but it
will help to clarify our thinking, our
practices, and our responses.
Peter Barnes is editor of AP

Departing in Peace
Bill Davis
P&R
Publishing,
2017
Graham Barnes
The day that I
finished
reading this
book, young
Alfie Evans –
the 23month-old at
the centre of a British High Court
battle – died and the sadness weighed
heavily on both mind and conscience.
Davis’s book is about end-of-life
situations. Much of it could be
summarised in the following statement:
“God’s Word permits us in some cases
to say no to life-sustaining medical

treatment.” In Alfie’s life, British courts
denied his parents the right to take him
to the Vatican’s children’s hospital so
that he could be kept on life support.
Davis is an elder in the Presbyterian
Church of America, and he seeks to
provide a biblical framework, as well as
briefly touching on the Westminster
Standards (see Westminster Larger
Catechism 136 on the Sixth
Commandment), for understanding
these issues.
The opening chapters of the book
provide numerous principles as a basis
for decision-making. There is much
that is useful in this book. For example,
“the Bible rejects the idea that
dependence is shameful… Instead, the
Scriptures call for us to honour the
elderly as sources of wisdom even when
they are frail, and to praise caregivers as
noble gifts from God. The Bible treats
dependence and caregiving as two sides
of the beautiful, loving relationship that
is found in healthy families.” However,
it is the six “true stories” in chapter 4
that makes it far more real. I did feel a
tinge of unease at some of the answers
that were given, while not
necessarily disagreeing with them.
In decisions about end of life,
questions of motive and a person’s
heart can be difficult to discern.
Davis considers the situation of
Terri Schiavo, but concludes by
saying “the whole sad story is a poor
basis for reaching any conclusions
about the biblical appropriateness of
withdrawing tube-feeding”.
What do we know for certain? God
is the giver and sustainer of life. Our
prayer is, “even to old age and grey
hairs, O God, do not forsake me (Psalm
71:18).” If you are a Christian, the
assurance you have is that the Lord
Jesus Christ has defeated even death,
the last enemy.
Graham Barnes is the Presbyterian
minister at Walcha, NSW.
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God’s Timeline
The Big Book of Church History
Linda Finlayson
Christian Focus, 2018.
Chris Ashton
In God’s kindness, I was brought up in
a Christian home by evangelical parents
who took church, the Bible, and the
gospel seriously. But for a number of
reasons they didn’t teach me any church
history. I remember first hearing the
term as a child and being, in equal
parts, excited and curious about what it
might entail. Shortly thereafter I
chanced upon Owen Chadwick’s The
Reformation in a second hand
bookshop, although my knowledge was
so deficient that I found even that
Penguin paperback rather too rigorous.
All this is to say how thankful I am
that, again in God’s kindness, my

children will have the benefit of Linda
Finlayson’s God’s Timeline before they
embark on the Chadwick I shall
bequeath to them. There are, of course,
other church histories aimed at children
(and my two have a bunch of them)
but this is unique. God’s Timeline is
precisely that: 66 pages of illustrated
charts, as well as maps and summaries,
showing God’s providence and
faithfulness in human events, and the
great cloud of witnesses that we are
surrounded by and even belong to.
What wonderful lessons for Christian
children to learn! And what a
wonderful resource to help them do it!
Surveys of Australian school students
have repeatedly found that they think
Australian history is boring, and
perhaps – when compared to the
accounts of the early church, medieval
Christianity, the Reformation,
Presbyterians disruptions, and
martyrdoms in various parts of the
world – the same is true of Australian
church history. In any case, this book
includes none of it, which is my only
complaint. Not that it would make
sense to spend much time on our local
happenings, but the commissioning
and arrival of Richard Johnson would
seem an obvious inclusion (alongside
the two missionaries to the New
Hebrides listed). So would the global
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biblical-theological influence of Moore
College, the Anglican Diocese of
Sydney, and names such as Knox,
Robinson, and Goldsworthy (alongside
“important people in the modern
church” like American Presbyterian J.
Gresham Machen and Scottish
theologian John Murray). Given the
book’s inclusive spirit, even Hillsong
should probably get a run. But
antipodean concerns notwithstanding,
God’s Timeline should become a seminal
text for pastors, Christian school
teachers, and parents who want to teach
(and themselves learn) about the
heroes, villains, creeds, councils, and
disputes that have shaped God’s church
over 2000 years.
Chris Ashton is pastor of Penshurst
Presbyterian Church, Sydney.

The Gospel Comes
with a House Key
Rosaria Butterfield
Crossway,
2018
Tom Eglinton
Part memoir
and part
theology, The
Gospel Comes
with a House
Key invites
us to take a
look
through the
window into the beautiful place
that is Rosaria’s home. The book is
about what “radically ordinary
hospitality” looks like and where it
comes from.
By telling stories about her own
experiences of radically ordinary
hospitality, Rosaria stirred in me a
desire to have the sort of community
she described. I loved how each story
was followed by a discussion on the
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theology of the practice the story had
just introduced.
Throughout the book Rosaria covers
topics such as the sovereignty of God in
choosing our neighbours, dealing with
sin both inside and outside the church,
what we should think about protecting
ourselves from “dangerous” neighbours
and even the practical elements of what
to cook.
My wife commented about this book as
she was reading it, “there are so many
great sentences in here”.
Sentences like these:
“My lists are not set in stone; they are
set in grace, organised around people and
their needs and their special pain and
deep wounds and unbearable secrets.”
“This transition from stranger to
neighbour to family does not happen
naturally but only with intent and grit
and sacrifice and God’s blessing.”
“I pray the works of my hands and
heart will shape a place where Jesus lays
his head, as strangers and friends fill my
table and hear the words of life as we
break bread together.”
Her hospitality is soaked in prayer.
Critically, we should start our
endeavours by praying for our
neighbours and, as you will find Rosaria
does, with our neighbours as well.
The second thing is the centrality of the
word of God to the Butterfields’
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hospitality. When we have guests over, I
will often forgo our evening devotion
thinking that it might make our guests
uncomfortable. What we see as we look
into the Butterfield home is the Bible
sitting (open) on the table right next to
the rice and beans and chicken soup.
Unashamedly.
Many of us (if not all) yearn for a
Christianity like the one Rosaria
describes. The Gospel Comes with a
House Key finishes with the question
“what if?”. What if Christians lived
“radically ordinary hospitable” lives
where they genuinely cared for and
loved their neighbours, opening their
homes and hearts? Well, to some
extent, this book answers that question.
So I encourage you, sneak across the
front lawn, tread carefully past the
petunias and take a peek inside the
Butterfield’s house. But be careful, you
may be challenged, encouraged or even
changed.
Tom Eglinton is the manager of
Reformers Bookshop

Notebook for Eternity
Wayne Richards
Fearn: Christian Focus, 2018.
Peter Barnes
This is a reprint of Wayne’s earlier selfpublished work of the same name, and
Christian Focus has done a
commendable job in producing it.

Free rental & sales appraisals
available within the Sydney
metropolitan area.
Reduced rates for Churches
& other Christian Associations
Excellent references available
on request

Today’s evangelicals are in
danger of not emphasising the nature
and attributes of God. This little
booklet is a corrective to that.
It is a set of 26 meditations, one for
each letter of the alphabet (yes, ‘Q’ and
‘X’ can be done), all on the nature of
God. One page gives Wayne’s thoughts,
and the page facing it gives four to six
Bible references, written out in full.
The result could easily be used
evangelistically to give to people to
introduce them to their Creator and
Judge, or it could be used by Christians
to contemplate more deeply the nature
and attributes of God.
I can only repeat what I wrote
concerning the earlier edition: We
ought to be glad to have this resource,
and make cogent use of it.
Many of these books are available
at Reformers Bookshop, phone:
(02) 9564 3555 web: reformers.org.au
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Diversity:
a blind faith

LAST WORD

Diversity only works in a Christian
framework, as Paul explains.
Peter Barnes

f love and marriage go together as a
horse and carriage, so too do diversity
and progressive thought. To counter
any opposition to anything, all one has
to do is to claim that it promotes
diversity – and no one dares to speak
against it. Everything is now about
diversity – in football, Anzac Day
celebrations, in education, and the
media. Apparently, there is nothing that
should not be hijacked to celebrate
diversity. People may not hope in Christ,
but they have a blind faith in diversity.
How should the Christian respond?

I

at socially engineering the West into an
ideological echo chamber”. It has become
one of the many largely vacuous fads
that drive modern society. The audience
member who claps in the wrong place
is more embarrassing than the sorry
individual who remains seated during
the Hallelujah Chorus in Handel’s
Messiah, and then walks out because he
thinks that signals the end of the
performance. “Diversity” is like “love” –
what matters is what is diverse, as what
matters is what is loved. To love God is
one thing; to love Satan quite another.

First, diversity hardly ranks as a virtue
in itself. It is no strength to a football
team, for example, if half of its
members can play and the other half
has no idea. Or if half the lecturers at
university can think clearly, and maybe
read and write, and the other half
cannot. Context is everything.

Second, as a key motivator in society,
the concept of diversity is illogical and
unrealistic. Today, diversity is promoted
to the point where it becomes
oppressive and contradicts itself. Rugby
union player Israel Folau found that
out when he called on those who
practise homosexual acts to repent or
fall under the judgment of God. It was
enough for CEOs of large companies to
threaten the removal of sponsorship not
from Folau so much as the whole rugby
union set-up. If diversity is a primary
virtue, Alan Joyce should welcome
Israel Folau. However, what Alan Joyce,
as the homosexual head of Qantas,
wants is not diversity but affirmation.
He is so uneasy within himself that he
cannot brook even one voice raised in
opposition. To say that would not be
palatable to all and sundry, so he has to
cloak it under the heading of “diversity”.

If diversity is a genuine contribution to
the cause – like many capable
musicians in an orchestra – that is
laudable. But diversity for the sake of
diversity is hardly a strength. I want my
doctor to cure me, whether he be a he
or a she, Jew or Gentile, slave or free. I
want the bridges that engineers build to
withstand the weight of traffic on them.
Writing in the Spectator recently,
Nicholas Brown did not hold back, and
called diversity “an arbitrary,
functionally insignificant virtue aimed

“Today, diversity is promoted to the point where
it becomes oppressive and contradicts itself.
Rugby union player Israel Folau found that out.”

Peter van Onselen gets it right
occasionally, albeit accidentally, as when
he commented: “Power to Folau for
expressing his religious views; power to
any sponsors for choosing to dump
associations with him if they don’t agree
with him.” That is about it. In the end,
it is about power. The celebration of
diversity is nothing more than the
exercise of power. On one side are the
billionaire corporations and the crushing
conformity of the media; on the other
side is God’s truth. One may win in the
short run, but God has the final say.
Third, in any lasting sense, diversity
only works within a Christian
framework. In the working of gifts in
the church, for example, there is both
unity and diversity because both are
necessary (see 1 Cor. 12). A body is
meant to have arms and legs, and ears
and eyes. Then, as Paul says: “Now you
are the body of Christ and individually
members of it” (1 Cor. 12:27). Each
member is different from other
members, yet joined to other members
in union with the head who is Christ.
In the kingdom of the redeemed, those
who are washed in the blood of the
Lamb, there are people from every
nation, tribe, people and language
(Rev.7:9-10). There is unity in the
Lamb and diversity in nationality and
language.
All this is to say that diversity cannot
stand on its own two feet. It needs, as
everything does, a foundation and
boundaries. Only the Word of God
provides that.
Peter Barnes is editor of AP

