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hile the push for same-sex marriage seemed
only a small ripple some 30 years ago, it has
recently become a looming tsunami that
threatens to sweep across the Australian
landscape and destroy the institution of marriage as it is
traditionally understood.
While the proposal to revamp marriage into little more
than a romantic relationship is being spearheaded by the
Greens, Prime Minister Julia Gillard, who favours the status quo, has signalled that she wants a vigorous national
debate about the desirability of same-sex marriage before
the national conference of the Labor Party. It is inevitable
that this debate over same-sex marriage will generate an
enormous amount of heat; whether it produces any light
remains to be seen. In this issue of AP we have sought to
provide the latter.
We should be under no illusion that this is simply a
debate over “rights”. It’s more than that; it is essentially a
contest over competing definitions of marriage. The advocates of same-sex marriage believe that marriage is essentially a private, intimate relationship created by two people
(of any sex) for their own reasons to enhance their personal
well-being. It is created by the couple for the couple.
The Christian (and Western) view of marriage is different. It is not merely a private relationship; it is also a public good. Marriage, according to Scripture, is a publicly
recognised sexual union between a man and a woman
which creates exclusive rights and obligations between the
couple and any children their union may produce. It channels mutual affection and sexual energy in a responsible
way to safeguard the well-being of the rising generation.
It is the Christian view of marriage that has produced a
secure and productive society. It does this by enabling a
durable partnership of life and property, securing the procreative process in a permanent relationship of love and
nurture, and giving children a sense of identity and stability.
The case for same-sex marriage does not address these
issues adequately. It tends to divest marriage of its core values of permanence, procreation and child-centredness.
When the Emperor Nero married his male lover,
Pythagoras, the pagan Roman historian, Tacitus, wryly
commented: “Disaster followed.” We hope we avoid a similar outcome.
Peter Hastie ap
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Save the children
Protecting marriage may be today’s most vital ethical issue.

N

icholas Tonti-Filippini, one
of Australia’s leading bioethicists, has been a leading
voice in debate over arguably
the most important ethical issue in
Australia in recent decades, the proposal
to legislate for same-sex marriage.
Dr Tonti-Filippini, associate dean and
head of bioethics at the John Paul II
Institute for Marriage and Family, regularly makes contributions in the press
and on radio, and spoke at last year’s colloquium, Religion in the Public Square,
hosted by the Presbyterian Church of
Victoria. He holds a BA (Hons) and an
MA from Monash University, and a PhD
from the University of Melbourne.
He has an international reputation in
bioethics and has been a consultant to
UNESCO, to the US National Congress
Office of Technology Assessment and to
the German Federal Department of
Health and Welfare. He recently completed two triennia as a member of the
Australian Health Ethics Committee and
still chairs an NHMRC working committee on trade in human tissue.
Nicholas, in 2004 the Federal
Parliament, with the support of both
major parties, defined marriage as
“the union of a man and a woman to
the exclusion of all others
voluntarily entered into for life”.
Now the Greens want to change it.
What’s given rise to this growing
chorus for change today?
The main reason why the Greens and
others are agitating to allow same-sex
marriage is that they believe that the
Marriage Act in its current form is dis-
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Nicholas Tonti-Filippini
talks to
Peter Hastie

criminatory. They argue that the present
Act unfairly restricts marriage to a man
and a woman. In other words, they claim
that there are groups of people in the
community who feel they can’t participate in marriage because it’s defined in a
way that precludes a same-sex relationship.
So the logic that’s being applied to this
issue is a logic that focuses around the
concept of discrimination. In other
words, this debate is being framed as a
“justice” issue. Advocates of same-sex
marriage are claiming that they are being
excluded from something to which they
have a right. They are saying that it’s
unfair that their sexual orientation
should preclude them from a level of
commitment, intimacy and companionship that is conferred on heterosexuals.
“Why should we be left out,” they ask,
“when we, too, have intimate, long-term
partnerships like heterosexuals? Why are
we prevented from marrying?” This
seems to be the basic issue.
However, while the debate seems to
centre on discrimination, I think the real
concern that’s driving this movement is a
desire for recognition. So while the argument is largely about discrimination, I
think that what same-sex advocates
really want is social acceptance by being
allowed to marry.
However, I think it’s hard to sustain
the argument that homosexuals are suf-
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fering unfair discrimination. After the
2010 election the Federal Parliament
amended over 80 pieces of legislation to
put homosexual rights and entitlements
on the same footing as those of heterosexuals. The only thing that homosexuals
don’t have at the moment is marriage,
although in some states they can enter
their same-sex partnerships in a relationships’ register which does provide a form
of public recognition.
So the law does give homosexuals
rights which heterosexuals also
share?
Yes, it does. Australian law has eliminated discrimination against homosexuals in areas such as the laws of inheritance, superannuation, pensions, spouse
accompaniment on travel, to name just a
few. For example, if your employer allows
you to take your spouse on a trip, then
it’s okay to travel with a same-sex partner. Although there are some states
where civil unions have not yet been
recognised, for the most part these
anomalies have been dealt with. The only
privilege that is now withheld from
same-sex partners is marriage.
Is withholding marriage from samesex partners discriminatory and
unfair?
No, not necessarily. Actually, there are
a couple of ways of looking at this issue.
The first is to say that there’s nothing
stopping them from getting married in
the normal way. Marriage is a relationship between a man and a woman and
they are free to choose to enter into such
a relationship with a member of the

same-sex
opposite sex. However, they have chosen
not to do that. They were free to make
that choice; no one has taken that choice
away from them. So it’s hard to see in
what way they have experienced unfairness.
The other way to look at the issue is to
recognise that there already are certain
legitimate restrictions on marriage
which are not regarded as discriminatory. In Australia we don’t permit a marriage of more than two people, nor do we
allow a father to marry his daughter. Is
that unfair? I don’t think so, and I am
sure most Australians would agree.
Again, we don’t allow 12-year-old girls to
get married. I think that most people
would see nothing wrong with those limitations on marriage. The state has a special interest in protecting marriage and
most people can see the reasons for the
types of restrictions that it imposes. The
problem is that homosexuals don’t want
marriage in its present form. They want
to change marriage so that marriage
becomes something else.
Is everybody in the gay community
essentially aligned on this issue?
I don’t think so. The gay community
is like any other community in that it has
a range of differing views. Certainly
there are members of the homosexual
community who do not want marriage.
However, I do think that most of the
members of the gay community are
united in their desire for general acceptance, and that’s understandable.

marriage

not really a concern for government.
However, what is of real interest to a
government is any relationship between
adults that has the capacity to produce
children. It’s only when a relationship
can produce children that the state
develops an interest in the nature of that
relationship. The state has a special
interest in children, who are the future
society, and this is known as the parens
patria responsibility of the state.

The state needs to
promote permanence and
exclusivity to protect
the rights of children
and their security.
But doesn’t the state have an
interest in regulating certain
personal relationships? It currently
regulates civil unions in some
Australian jurisdictions.
I know, but I’m not sure why the state
sees a need to recognise civil unions.
There may be some point to it in terms
of registering a union for the purposes of
inheritance rights and so on. But this

right is already there for those in de facto
relationships. So it isn’t really necessary
to have a relationship registered in order
to get those rights. The civil registration
of same-sex unions was simply to give
them recognition. I don’t really think it
had any other purpose.
If you think carefully about the nature
of marriage, you’ll realise that it’s meant
to be a permanent and exclusive relationship between two people. And the
only reason why marriage should be permanent and exclusive in the eyes of the
state is that the state needs to promote
permanence and exclusivity in order to
protect the rights of children and their
security. It also needs to protect their
identity. Through marriage, children
have their identity and nurture secured.
Through an exclusive and permanent
marriage relationship, children are guaranteed the ongoing relationship of a
father and a mother.
What do you mean by “guaranteed
an identity”?
Identity is very important for a child,
not only from a psychological point of
view, but also in terms of their status
and citizenship. Identity comes from
one’s parents, so that when we move
outside of marriage as it is presently
defined, and children are conceived in
other ways – either by the technology or
through casual relationships and so on –
then those children are denied the same
connection and security. For that reason
the state has had to legislate to give a
status and identity to children conceived

Is the argument in favour of samesex marriage really about gay
rights? Or is it really more about the
nature of marriage itself and what
marriage means?
Well, the fundamental question is,
“Why is the law involved in marriage at
all? Why does it get involved in what is
essentially a personal and private relationship?” And then there is a further
question, which follows logically after we
have determined the answer to the first
one, “Should the laws of the state, with
respect to marriage, be changed to
accommodate people of the same sex?”
This further question takes us right to
the heart of why the law should be
involved in any of these relationships in
the first place, at least from the point of
view of the state.
I don’t believe that the state has a real
interest in regulating personal friendships or romantic attachments. These
things change all the time, so they are
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through the technology using donors.
So the state has a strong interest in
trying to secure relationships that produce children. Further, it has an interest
in encouraging people to marry, if
through that relationship they’re going
to have children.
The push for same-sex marriage may
lessen the emphasis on the
permanence and exclusivity aspects
of marriage. Should the state be
concerned about this?
Yes, it must be concerned. As I’ve
mentioned already, there are all sorts of
moral and religious reasons why we
should insist that marriage remains an
exclusive and permanent relationship.
But the primary reason why the state is
interested is because of children.
Whether two people, where children are
not involved, have an exclusive relationship, is not of any great interest to the
law. So, from a legal sense, there is not
much point in wanting to have a marriage if the marriage itself is not exclusive. However, when children come into
the picture, it becomes important for
marriage to be an exclusive relationship
because this is the best protection for
the identity of the child. A child needs to
know that only this man and this woman
can be his father and mother.
What about the counter-argument
that in a world of IVF and
reproductive technologies we can
actually circumvent the issue of
identity and focus on the
commitment of two people to
provide proper care for a child
during its growth into adulthood?
It’s true that reproductive technology
allows someone to obtain a child. So two
men can engage a woman to carry a pregnancy for them, and then give the child
up to them when the child is born. One
of the men may even be the father of the
child if his own sperm is used. But at the
end of the day, the child has not originated in their relationship, but from outside it. The child’s identity is derived
from someone else outside their relationship. Part of the identity is with the
birth mother, who is not part of the relationship.
Again, in a same-sex marriage there is
no natural way for a child to originate
from the same-sex union. It requires
someone from outside the marriage to
cooperate, and usually necessitates the
use of technology. The point is that no
gay relationship can generate children.
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Any children that are in a gay relationship either come from a previous relationship, or they’ve come through the
technology involving someone else.
There is always someone else who has
donated the gametes to the process. A
gay relationship in itself, or a lesbian
relationship, cannot generate children. If
the couple has children, it’s because
someone else is involved.
These things are happening right
now, and what the state does is look at
the situation and attempt to pick up the

The widespread use of
contraception means
that now people see
sexual intercourse as
purely recreational and
not its deeper meanings.

rights of the children as best it can. In
the Victorian Assisted Reproductive
Technology Act, the state legislated to
ensure that someone is the mother of
the child and usually someone else is
appointed as a parent to the child.
Under this law, a single person could
commission a surrogate woman to carry
a pregnancy for them and then give the
child to them. There’s no restriction in
this legislation to anybody. So a single
person, a couple, or a group of people
could engage someone to carry a pregnancy for them. At the end of the day,
the state looks at all those possibilities
and the legislation has been passed to
ensure that there’s a birth mother of the
child. That’s the one constant that a
child has – somebody has to have given
birth to the child. The technology hasn’t
bypassed that yet. So the birth mother is
the key. If she decides to keep the child,
it’s her child. If she decides to give the
child to someone else, then it’s up to her
to nominate who that child goes to. So
she’s able to choose what they call “substitute parents” under the legislation.
This makes parenthood optional and
creates all sorts of problems for a child’s
identity.
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Why is the institution of marriage so
important to society and does it
really matter if we have a Christian
view of marriage or not?
Obviously, it is important for
Christians to have a biblical view of marriage as far as their own church and family life is concerned. Further, we need to
remember that our society has been
largely shaped by Christian values and
our history has been one of embracing
Christian institutions. The history of
marriage in our society definitely has a
Christian origin. However, the question
the state faces in a multicultural and
multi-religious society is, “What sort of
relationship should be adopted as an
institution for the sake of children?”
This means that while marriage in
Australia has a Christian origin, the reasons why the state is interested in preserving it are not really concerned with
Christianity. The state’s interest in preserving marriage relates directly to children. Marriage, as defined in the
Marriage Act, is the most secure relationship for generating and nurturing
the rising generation. This is why the
state has fostered and protected marriage. We know what happens when a
marriage breaks down; invariably the
state is faced with extra burdens and
families are often forced on to welfare.
So the state has a huge interest in keeping marriage relationships, that is, relationships that can generate children and
keep them secure.
Some argue that it’s possible to have
a deep relationship with another
person of the same sex that’s
actually bound by covenant. They
cite
David’s
covenant
with
Jonathan. Can that kind of
relationship be called a marriage?
Or does marriage necessarily
presuppose sexual relations?
Marriage is different to a covenant of
friendship like the one between David
and Jonathan. Marriage is a particular
kind of covenant, but one of its primary
purposes is to generate children. In other
words, it presupposes a sexual relationship. Marriage is not really marriage if a
man and a woman are not involved in a
potential sexual union. God devised
marriage, not simply for the expression
of love and companionship, but as an
institution that could generate children.
Jonathan and David, although they
were very close friends, were not in a
relationship that could generate children. Unlike marriage, which is out-

same-sex
wardly focused to include children, their
relationship was simply a covenant of
friendship. In that sense, the relationship was missing one of the essential
characteristics of marriage. So we can’t
call their relationship a marriage.
People in favour of same-sex
marriage sometimes argue that to
be denied marriage leaves them
unfulfilled. How do you respond to
that?
The problem with a same-sex relationship is that it is incapable of generating children from within the relationship. To that extent, both parties will
always be unfulfilled if they really want
to have children. In this sense, it doesn’t
really matter whether they are married
or not, they will always feel unfulfilled
because they can’t produce children
through their own sexual union.
Is it also possible that implicit in
this claim is the idea that unless a
person has enjoyed a secure sexual
relationship, then he/she cannot be
truly fulfilled?
It’s certainly possible that some might
think that way, but it is hardly a
Christian view of sexuality to say that
men and women are unfulfilled as single
people. It’s clear in God’s design that
we’re designed for each other, and it’s
clear that a man and a woman in being
married form something much bigger
than themselves. But that’s not the only
way that Christians can find fulfillment.
We find fulfillment by outreach to others. We find fulfillment by making a gift
of ourselves to others.
Marriage is a unique way of doing
that in its mutuality, but there are many
other ways in which people can give
themselves to others. People can find
fulfillment in serving others in their
vocations, whether they are specifically
religious or not, as well as in serving God
by maintaining their singleness. Jesus
speaks about the blessedness of those
who remain single for the sake of kingdom of God.
So Jesus and the apostle Paul, for
example, were fulfilled even though
they were celibate?
Jesus and Paul were fulfilled because
they gave themselves completely to others in the service of God. Indeed, Christ
did this more completely than anyone
else. Similarly, we have the capacity to
give ourselves that way. The point about
the marriage relationship is that it’s a

marriage

particular way of giving yourself and of
seeking fulfillment, not just in the gift of
yourself to the other, but in your openness to bring children into the world and
include them within your relationship.
If the Bible describes marriage in
the book of Malachi in terms of
being a covenant, how crucial is
sexual union to marriage?
Marriage is both a covenant and a
union. It’s what marriage is about – it’s
about an act of complete self-giving to
your husband or wife as well as forming
a union which ordinarily leads to the

The most significant
thing about the recent
Victorian legislation
is that fathers don’t
exist in it.

bearing of children. The whole notion of
“one flesh” – that is, of forming a complete union with another person, of giving yourself completely to the other in a
way that surrenders to the other for the
sake of that person, as well as for the
sake of the union and the children that
come from it – is an enormously powerful concept, and it’s what makes marriage what it is.
Marriage is described in the Bible as
having three functions. First, it’s unitive
– that is, it’s an act of self-giving, based
on a promise, that’s nourished by the
mutual love between the parties.
Second, it’s also procreative – in the
sense of being open to the possibility of
children and cooperating with God in the
generation of new life. And third, in
being unitive and procreative it becomes
a witness to God’s love. So marriage is
designed by God in its love and fruitfulness to bear witness to the love of God
for us, and also to the love of the persons
of the Trinity for each other. Thus marriage has those three meanings, and this
is part of a rich theological tradition that
stretches all the way back to Augustine
in the early church.

Have
contraception
and
reproductive technologies had any
impact
on
the
traditional
understanding of marriage?
Contraception has had a huge impact
on marriage because it has allowed people to think of marriage without children
– it has allowed them to separate their
sexual intimacy from the possibility of
having a child. In a way, that’s a false way
of looking at the issue because none of
the methods of contraception are 100%
guaranteed – there’s always the possibility of a child if people are having sexual
intercourse.
But the widespread use of contraception has had an impact on the meaning
of marriage and the meaning of sexuality. This means that now people see sexual intercourse as purely recreational
and not with its deeper meanings.
People have lost sight of the procreative
side of marriage, and in losing sight of
that, they have also lost sight of its unitive meaning too. People have forgotten
that there’s nothing more unitive than
having a child who is a sign and symbol
of that relationship. The child carries the
genes of both of them. It is a sign that
they have given themselves unreservedly
to one another to produce the child and
this means that the child can look back
to his or her origin in the celebration of
love of the parents for each other.
Similarly, from the other side, the parents can look at the child and see there
the evidence of their love for one
another.
If you remove the procreative dimension from marriage, that is, if you
remove the children from the relationship, then you take away a significant
part of the unitive aspect as well. So by
separating children from the act of sexual intercourse, we lose the unitive and
procreative aspects of the relationship,
and it no longer becomes the witness of
the couple to God’s love. In other words,
it is sexual intercourse without complete
self-giving and so is unable to reflect the
love of God.
How have contraception and
reproductive technologies affected
our understanding of the notion of
fathering and of mothering?
The most significant thing about the
recent Victorian legislation is that
fathers don’t exist in it. There are mothers, birth mothers, and there are parents. But the notion of father has been
removed altogether. That is tragic.
What the technology has done is to
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break down parenting into its various
roles. So instead of what we understand
as parents in the traditional sense, we
have genetic parents, gestational parents and social parents. At the end of
the day, for the child who is born
through the technology, there is no parent in the ordinary sense of a parent –
you’ve got all of these separate roles.
What technology has done is to fragment parenthood into parts and, in
fragmenting it that way, to have lost the
sense of its meaning.
Sadly, we are losing the meaning of
fatherhood. The idea of a father who
relates to the child through the mother
and is bound to the child through his
relationship to the mother, is fast disappearing. As fatherhood disappears,
more and more children are being
brought up by women alone.
What sort of impact do you see that
as having on the wider society at the
moment?
The loss of fatherhood is having a
huge impact. We know from research
into sex education that a girl is more
likely to be initiated into sexual relations if she lacks a good relationship to
her natural father. If you take the natural father out of the picture, a girl
tends to look for male approval from
someone else. To get that approval, she
is more likely to engage in a sexual relationship.
We also know from research that children who are being brought up by both
their natural mother and father are less
likely to be early sexual initiates. It’s
very important in the development of a
child to have a relationship to both a
mother and a father. The problem today
is that fathers are being taken out of the
picture. This explains why we are seeing
so many problems. Although the main
problem is early sexual initiation, there
are other problems that accompany it
such as drug use and delinquency.
Is there any relevant sociological
data that suggests that it’s essential
to retain the Christian understanding of marriage for the
welfare of society?
The most important data, to my
mind, are things like early sexual initiation, drug use – the sorts of things that
break up children’s lives if they engage
in them early. But there are also matters
to do with the psychological indicators
about a well-adjusted child. Even when
you adjust the data for economic status
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and so on, the relationship of the parents to the child and their relationship
to each other are obviously of critical
importance.
Whether you use the word “rights”
or not, do you think the state has a
responsibility to recognise the
needs of children in this whole
matter?
The state has what’s called a parens
patriae responsibility. That is, if the parents fail the child, then the state must
step in to provide for the child. So the

There is no protection
of freedom of
conscience in state law,
and there isn’t in commonwealth law either.

state has a primary obligation for children to do its best to secure the marriage relationship that generates them.
On an imaginary Richter scale of
sociological disruption that could
affect our society, where do you
locate this particular legislative
initiative?
This is the “mother” of all ethical
issues. It’s right at the top. It’s hard to
think of a more significant change than
to change the way in which children are
conceived and nurtured. We’ve lost all
the battles in relation to the reproductive technology, at least in Victoria. It’s
possible to do anything now. The only
thing that stops someone accessing the
reproductive technology is if they’ve got
a police record for harming children.
That’s the only thing that’s checked.
Everything else is allowed.
At the end of the day, if same-sex
marriage is allowed, it will affect everybody. Everyone begins life as a child, and
everyone needs that relationship with a
mother and a father.
If the state no longer supports and
honours traditional marriage, and if it
no longer encourages couples to produce
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children naturally, then the circumstances for children will become entirely
contingent. The situation for children
will become what it’s like for those who
are born through reproductive technology, where a man gives his sperm and
the woman gives her egg, and then the
woman gives birth to the child. All of
these are optional roles in the life of the
child under present law and people can
choose to walk away from the child. For
instance, those who give their eggs or
sperm can say, “I just gave my egg or my
sperm, and that’s the extent of it. Even
though the child is related to me, I don’t
want anything to do with it”. We’ve
embraced that in order to give people
what they want in relation to the technology. However, we have entirely
ignored the interests of the child. The
interests of the child are in knowing and
being nurtured by both the mother and
the father.
So what we’ve got here are mothers
and fathers who are willing to walk away
from their children. I actually find the
whole issue of using donor sperm and
donor eggs in reproductive technology
to be quite incongruous. I cannot imagine choosing to have a child and to have
nothing to do with the child. I could
understand people doing it if they’re in
desperate circumstances, where they
can’t rear the child and they can see that
somebody else would be better able to,
and so on. I can understand somebody
giving up a child in desperate circumstances. But these are people who are
volunteering to go in and provide their
sperm and eggs so that somebody else
can rear their children. For me it’s just
impossible to consider that there are
children out there, my children out
there, and I’ve got nothing to do with
them.
Should Australians who agree with
the present definition of marriage
nevertheless allow the homosexual
community to have their own form
of same-sex marriage?
You mean change the law and redefine marriage?
Yes.
Well, the problem here is that it
would change the meaning of marriage
for everybody. Marriage would no
longer be about forming a relationship
that produced children from the biological parents: it would be about a
romance. In other words, it would be an
arrangement for adults only. Nor would

same-sex
it stop there. If the law is changed to
include same-sex marriage, then that’s
what would have to be taught in all the
schools. We would all be affected by it.
For the most part, I don’t think people realise where this is headed. I often
hear people say, “What’s so wrong with
homosexuals having their own form of
marriage? Why can’t we live and let
live?” Many people think it’s just a discrimination issue, but it’s far more than
that.
What do you believe would be the
result of such legislative change?
You’ve mentioned education.
Yes. Education will be one of the first
areas where the change is felt. Schools
will be required to teach the new definition of marriage. This means that teachers will be required to explain that marriage is about romance and not about
children.
So can we expect to get a lot of
books in the school library along the
lines of Heather’s Got Two Mommies
and King and King?
That’s right. All of that will be promoted. But the important thing is not
so much that all those things are being
promoted, but that marriage itself is not
being promoted. The idea of marrying,
having children through sexual union
with your marriage partner, securing
those children by being married, and
having full responsibility for those children, and so on – these things will be
seen as contrary to what the law says.
The function of the state in honouring, promoting and encouraging marriage would no longer be there because
marriage would be reduced to a private
romantic relationship.
If same-sex marriage is approved by
the Australian parliament, how do
you think this might play out in the
area of religious freedom? What will
happen if Christians refuse to
recognise what the state has
mandated?
It will obviously create difficulties for
people who are marriage celebrants, to
start with. They will be expected to perform marriage ceremonies and, of
course, they will be stuck if two people
approach them and request a same sex
marriage. Their refusal to conduct the
marriage could be construed as an act of
discrimination.
Are you expecting that in respect to

marriage

churches
and
Christian
organisations?
The unfortunate thing with law at
the moment, in relation to religion, is
that in Australia there’s no protection of
religious freedom. It’s in the
Constitution, but where it matters, in
state law, it’s not there. So the states
have not legislated to protect religious
freedom. There’s no protection of freedom of conscience in state law, and
there isn’t in the Commonwealth law
either. It’s in the Constitution, but that’s
the only place that it exists.

The church has a long
experience in dealing
with human nature and
an immense tradition of
biblical and ethical
reflection.

We’ve had some cases already where
the courts have refused to acknowledge
religious freedom. There was a case here
in Victoria on Phillip Island, where a
Christian organisation refused to lease
their property to a gay group, and they
were found to have acted unlawfully.
Their right to religious freedom, in that
respect, was taken away.
The way the law on discrimination
has developed up until now is that parliaments have allowed exemptions for
religion. So instead of legislating to protect religious freedom, what the state
has done in relation to discrimination
law is to allow exemptions. The problem
here is that the exemptions have
become narrower as time has gone on.
This means that the right of religious
people to act consistently with their
beliefs is shrinking all the time.
The great threat for church or religious schools is that they now run
increased risk if they want to run their
school in accordance with their religious
beliefs and choose only teachers who are
supportive of the school’s creed. It’s now
being argued that if you are employing a
maths or an art teacher, then it’s not

necessary for them to adhere to the particular faith of the school – religion is
just for religion classes. I imagine that
there may be many Christians who
would disagree quite strongly with this.
They would expect that all teachers in a
religious school would witness to the
faith.
This goes for marriage as well. If the
definition of marriage is changed, then
in refusing to teach the new definition
we would be teaching inconsistently
with the state, and arguably we’d be
teaching in a way that was discriminatory. So holding to the idea that marriage is about children would be seen as
being discriminatory.
Do you think this would have a big
impact
on
non-government
Christian schools?
It would certainly endanger Christian
schooling in terms of what we’re allowed
to teach because we would be faced with
two competing concepts of marriage –
the legal concept of marriage and the
religious one. Obviously, the religious
concept of marriage would be branded
as discriminatory.
Do you think the church has any
meaningful role to play in this
national debate?
The role of the church has become
much more difficult in recent times
because of a strong secularist push that
says the church shouldn’t have any role
in these issues. However, the church has
a long experience in dealing with human
nature, an immense tradition of biblical
and ethical reflection, and represents a
large community of like-minded people.
It definitely has a right to a view and it’s
important for people who are religious
to be part of this decision-making. We
shouldn’t step aside and leave it to the
secularists. The church has a duty to
speak for the vulnerable and those who
cannot speak for themselves. We especially need to protect children.
Have you any suggestions as to what
we can do in the lead-up to decision
on same-sex marriage?
Politicians listen to the people in
their electorates. They don’t particularly
listen to what the church says, but they
will listen to their constituents if they
arrange to see them. Christians who do
this will need to be well-informed about
the issues. The churches, for their part,
should urge their people to speak with
ap
their local members.
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The case against
Civilisation is built on a strong view of (heterosexual) marriage.

Al Mohler

T

he question of homosexual
marriage presents us with an
inescapable moral challenge.
The words, “homosexual” and
“marriage”, are inherently contradictory.
The very fact that these terms are in
public conflict demonstrates the radical
character of the social revolutionaries
who now demand the legalisation of
homosexual marriage.
For at least the last 100 years,
America has experienced an unprecedented season of social transformation.
Now, this transformation has been
extended to experimentation with the
most basic institutions and principles of
our common life. A conversation about
“homosexual marriage” is only possible
if the concept of marriage is completely
redefined and severed from its historic
roots.
Civilisation requires the regulation of
human sexuality and relationships. No
society – ancient or modern – has survived by advocating a laissez faire
approach to sex and sexual relationships.
Every society, no matter how liberal,
sanctions some sexual behaviours and
proscribes others. Every society establishes some form of sexual norm.
Pitirim Sorokin, the founder of sociology at Harvard University, pointed to
the regulation of sexuality as the essential first mark of civilization. According
to Sorokin, civilisation is possible only
when marriage is normative and sexual
conduct is censured outside of the marital relationship. Furthermore, Sorokin
traced the rise and fall of civilisations
and concluded that the weakening of
marriage was a first sign of civilisational
collapse.
We should note that Sorokin made
these arguments long before anything
like homosexual marriage had been
openly discussed. Sorokin’s insight was
the realisation that civilisation requires
men to take responsibility for their offspring. This was possible, he was convinced, only when marriage was held to

10

A government that
would claim the right to
redefine marriage in this
way demonstrates an
arrogance that would
cause Rome to blush
and Babylon to quiver.
be the unconditional expectation for sexual activity and procreation. Once individuals – especially males – are freed for
sexual behaviour outside of marriage,
civilisational collapse becomes an
inevitability. The weakening of marriage
– even on heterosexual terms – has
already brought a harvest of disaster to
mothers and children abandoned in the
name of sexual liberation.

T

he regulation of sexuality is thus a
primary responsibility of any civilisation. In their review of Western civilisation, Will and Ariel Durant noted that
sex is “a river of fire that must be banked
and cooled by a hundred restraints”. The
primary restraint has always been the
institution of marriage itself – an institution that is inescapably heterosexual
and based in the monogamous union of
a man and a woman as husband and
wife. In postmodern America, the fires
of sex are increasingly unbanked and
uncooled.
In a very real sense, marriage
becomes the civilisational DNA of our
social genetic structure. Beyond this,
marriage serves as the basic molecular
structure for human social organisation.
Though the family is extended through
children and other bonds of kinship, the
basic “molecule” of human society is
marriage. This molecular reality implies
that the structure cannot be changed
without destroying the molecule – and
the organism – itself.
This is precisely the challenge we now
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face on the issue of what is called homosexual marriage and the legalisation of
same-sex relationships. The “molecule”
of marriage has always defined human
relatedness, and this most venerable
institution is rooted in its inherent heterosexuality.
The family has undergone transformations throughout time, but at the core
of any enduring family structure stands
the integrity of marriage as an institution and the stability of marriage as an
expectation both within and without the
marital unit. Marriage is always both a
private and a public matter, and in
Western cultures, it has stood as both a
civil and religious institution. As such, it
has been recognised as inherently and
indisputably heterosexual.
The unique role of marriage in civilisation is rightly attributed to the social
value any culture must place on stable
long-term monogamous pairings of men
and women. The institution of marriage
has been invested with both rights and
responsibilities directly tied to the social
importance of long-term commitment.
The heterosexual union of a man and
a woman in monogamous marriage is
the rightful context for procreation.
When reproduction is severed from marriage, the society reaps the breakdown of
both kinship and parental responsibility.
Put most simply, even secular historians
are aware that marriage is what explains
why a father remains committed to the
care of his own children. Societies that
devalue marriage provide an automatic
incentive for young males to act irresponsibly, fathering children without
ever assuming responsibility as father.
Marriage is indispensable for the successful nurture and raising of children.
Both boys and girls define themselves
and establish their own identity and
expectations based upon their observation of both father and mother, husband
and wife – male and female.
The extension of the family through
other kinship relations links one mar-

same-sex
riage to another, with the entire family
finding its identity and security in the
integrity of those marital bonds. The
breaking of these bonds leads to social
dissolution as well massive economic,
legal, and psychological ills. The
integrity of marriage is essential for children to know the security necessary for
their own self-identity and sense of
belonging.
The central function of marriage has
been reflected in law, custom, and an
entire set of practices deeply embedded
in the structures of society. These range
from implications in the tax code to various legal supports and cultural expectations extended to the married couple.
Society invests both rights and responsibilities in the institution of marriage and
by its various incentives and disincentives, points towards a cultural expectation. When that expectation is something other than marriage, problems
immediately arise.

I

n its own interest, the government
must value stability and reward the
healthy raising of children and fulfilment of parental responsibility. To this
end, the government does discriminate
in order to reward and to support marriage as the centrepiece of self-government and the commonweal.
Government has within its power the
ability to institutionalise its own expectation in the form of laws, regulations,
and a cultural approach that either
strengthens or weakens the institution
of marriage. Just as the tax code discriminates in favour of homeowners
(because the government rationally sees
homeownership as a common social
interest), a set of financial and legal
incentives is directed towards a social
preference for marriage. In the same
way, even as the law protects corporations in order to encourage financial
activity, the government also favours
marriage (and thus married couples) in
order to encourage procreation, childrearing, and cultural stability.
Nevertheless, government does not
have the right to reorder this most basic
institution of human organisation.
Marriage predates the establishment of
government, and any governmental
authority that would presume to redefine marriage apart from its inherently
heterosexual nature will do so at great
peril. Furthermore, advances toward
legal recognition of same-sex relationships have been propelled by the action
of courts, rather than legislatures. This

marriage

is another example of the “judicial
usurpation of politics” that threatens
the integrity of democracy itself. A government that would claim the right to
redefine marriage in this way demonstrates an arrogance that would cause
Rome to blush and Babylon to quiver.
Inevitably, once marriage is redefined
as something other than a heterosexual
pair, there is nothing to stop further
redefinition but sheer arbitrariness.

the institution of marriage for our
health, our happiness, and our holiness.
Furthermore, based upon this same revelation – the Holy Scriptures – I am
absolutely bound to declare the inherent
sinfulness of all sexual activity outside of
the marital bond. Procreation, reproduction, child-rearing, and other essential
rights and functions are divinely
invested in the institution of marriage.
Thus, to tamper with this divinely established institution is to risk not only
social peril but divine judgment.

N

The choice before us is
not between two visions
of marriage –
but between marriage
and madness.
Once marriage is no longer “one thing”,
but now “another thing” as well, there is
nothing to stop marriage from becoming
virtually “everything”. Put simply, if
marriage can be redefined so as to allow
same-sex pairings, there is nothing in
the logic of this transformation that
could justify discrimination against
those who would transform marriage in
other ways. Why just two people? If the
consent of all partners is all that is requisite, why do we have laws against incest,
polygamy, or any number of other alternative arrangements?
Marriage has already been weakened
to the point of dire social peril. The
acceptance of “no-fault” divorce laws, the
ethic of sexual liberation, and even the
rise of new reproductive technologies
have weakened the foundation and
superstructure of marriage to the point
that this most basic molecule is hanging
together by a thread. The redefinition of
marriage in order to accommodate
same-sex relationships would not mean
the mere transformation of marriage but
its dissolution. The very concept of marriage cannot survive such a denial of its
inherent meaning and historic structure.
Of course, I speak as a Christian theologian. Based upon divine revelation, I
believe and teach that God created man
and woman in His image, created us as
male and female to His glory, and gave us

evertheless, even those who do not
share my Christian commitment
must recognise the cultural wisdom and
historic knowledge that points to the
primacy of marriage and the disaster
which will befall a society that would
weaken – much less destroy – this most
precious institution. The historic wisdom of human happiness and moral
knowledge points to the centrality of
marriage. A review of history proves its
necessity to civilisation itself. Marriage
is a given – and is therefore not infinitely
negotiable. Marriage cannot be severed
from heterosexuality without dissolving
into meaninglessness. Social experimentation must meet some limitation – and
the controversy over same-sex marriage
presents us with that limitation.
Homosexual couples cannot fulfil the
functions of marriage. They cannot procreate. Severed from even the possibility
of natural procreation, their relationship
is inescapably unnatural. Rather than
reinforcing heterosexual responsibility
and
sanctioning
heterosexual
monogamy, same-sex sexual pairings
undermine the very notion of a sexual
norm. Acceptance of homosexual marriage flies in the face of both biblical revelation and millennia of accumulated
moral wisdom.
This nation stands at a dramatic
moment of decision. Our stewardship of
this question – our decision on the question of same-sex marriage – will determine the future state of our society, the
moral status of our culture, the health
and well being of our children, and the
inheritance we leave to the world. The
choice before us is not between two
visions of marriage – but between marap
riage and madness.
Dr Albert Mohler is
president of the Southern
Baptist Theological Seminary
in Louisville Kentucky.
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Stand fast
Presbyterians must abandon their reticence and fight.

David Palmer

A

s part of a concerted push to
extend marriage to same-sex
couples in Australia, there is
a bill before the Australian
Parliament which seeks to replace the
current definition of marriage with
“marriage means the union of two people,
regardless of their sex, sexual orientation
or gender identity, to the exclusion of all
others, voluntarily entered into for life”.
Clearly, the bill’s purpose is to allow for
the marriage of same-sex partners,
though not at this stage to include other
sexual relationships such as polygamy or
polyamory (group marriage).
Further, Parliament passed a motion
calling on all parliamentarians, “consistent with their duties as representatives, to gauge their constituents’ views
on ways to achieve equal treatment for
same-sex couples including marriage”.
A number have been gauging “their
constituents’ views” and Malcolm
Turnbull, member for the Sydney electorate of Wentworth, reports that of
2333 responses from his electorate, 73%
supported gay marriage, another 17%
approved if rebadged as civil unions,
with only 7% opposed.
All kinds of people have been coming
out to declare their support for gay marriage. One is the former NSW premier
Nick Greiner, who reportedly said, “selfevidently (it is) a matter of natural justice. It in no way stops religions or individuals acting in accord with their conscientious views’’.
Barely a whisper has come from the
churches and individual Christians on
the subject, which, given the teaching of
the Bible, is somewhat of a surprise,
though no one wants to be blacklisted as
a homophobe or bigot. Perhaps
Christians are trying to ignore the issue
or keep their heads down in the bunker,
thereby hoping to avoid the grapeshot?
Perhaps the matter is not regarded as “a
gospel issue”, as if that precludes
Christians in their role as citizens from
defending marriage in the public square
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Marriage is the union of
difference, the combining
of a man and a woman to
make one flesh, a union
that is both physical
and mystical at the
deepest level.

as a matter “true, honourable, just, pure,
lovely and commendable”.
The arguments for conferring marriage rights on same-sex couples is
hardly compelling. Everywhere in every
society from time immemorial men and
women, but not two men or two women,
have been united in marriage, virtually
always following established protocols,
accompanied by specific rituals. As
Christians we understand this as the
outworking of the way in which men
and women were created for the bearing
and raising of children in accordance
with God’s creational ordinance (Gen.
1:27-28, 2:24).

M

arriage means a comprehensive
sharing of lives and resources, a
union of minds and wills, but something
more. Because the body is as much a real
part of the person as the mind, any
union of two people in the comprehensive way proper to marriage means they
must, among other things, unite organically – that is, in the bodily dimension of
their being by way of sexual intercourse.
But what is it about sexual intercourse that creates bodily union?
In respect of all bodily organs – the
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heart, lungs, stomach and so on – and
their functions, with one single exception,
each person is complete in themselves.
The one biological function for which
individual adults are naturally incomplete is sexual reproduction. In coitus,
the insertion of the husband’s penis into
his wife’s vagina, and in no other natural
way, a man and a woman’s bodies complement and harmonise by way of their
sexual organs for the biological purpose
of reproduction.
In contrast, two men or two women
cannot achieve organic bodily union
since there is no bodily outcome or function toward which their bodies can come
together, reproduction being the only
candidate. This is a clear sense in which
their union cannot be marital, if comprehensive means, among other things,
bodily.
Marriage is the union of difference,
the combining of a man and a woman to
make one flesh, a union that is both
physical and mystical at the deepest
level.
To the contrary, same-sex marriage
would be the union of sameness, with
the distinctive and historical orientation towards the bearing and nurture of
children dissolved. In its stead is to be
offered a view of marriage which places
sexual choice and emotional commitment at the centre. In other words, marriage would not be about securing the
rights of children, but rather meeting
the needs of adults. Under these conditions, there is of course no reason why
marriage rights should not be granted
to polyamorous relationships, or indeed
any other type of sexual relationship.
Indeed, it is unclear even why sexual
activity should be the focal point – why
couldn’t long term housemates or inseparable golfing partners likewise seek
recognition at law for their relationships?
Marriage is deeply and uniquely orientated to bearing and nurturing children. Marriage ensures children access

same-sex
to both their mother and father and the
security of the love between the parents.
It provides for them a role model of
human love of the parents relating as
man and woman, and its complementarity also ensure the unilateral love of each
parent to the child and the necessary
differences between motherly and
fatherly love.
On the other hand same-sex partnerships cannot be marriages because they
lack any essential and natural orientation to children: They cannot be sealed
by the generative act.

T

urning to Nick Greiner’s arguments, Greiner says legalisation of
same-sex marriage is a matter of natural
justice. It is no such thing.
It is simply wrong and misleading to
depict the case for same-sex marriage as
a case for ending discrimination or for
equal legal recognition of relationships.
The Federal Parliament amended 84
pieces of legislation after the 2010 election to place homosexual rights and
entitlements on the same basis as others. The push for same-sex marriage is
therefore largely ideological, because
there is clearly no intention in any jurisdiction that they be subjected to any
substantial discrimination on entitlement.
Greiner’s second argument is that
same-sex marriage “in no way stops religions or individuals acting in accord
with their conscientious views”.
It is to be hoped that in the
Presbyterian Church and all other
churches that the Biblical prescription
that sexual intercourse belongs only
inside marriage with its vows “to have
and to hold from this day forward, for
better, for worse, for richer, for poorer,
in sickness and in health, to love and to
cherish until we are parted by death”,
will continue to be upheld whatever the
outcome of the push for gay marriage.
What Greiner and others fail to
reckon with is that extending marriage
to same-sex couples will weaken marriage, it will obscure the value of complementary parenting by a mother and
father as the ideal and it will threaten
moral and religious freedom.
Marriage has already been weakened
by matters such as easy divorce and
cohabitation. In redefining marriage to
include same-sex couples, the law would
teach that marriage is fundamentally
about adults’ emotional unions, not
complementary bodily union or children. Since emotions can be variable,

marriage

viewing marriage essentially as an emotional union would tend to increase
marital instability. Moreover, and more
importantly, because there is no reason
that primarily emotional unions any
more than ordinary friendships in general should be permanent, exclusive, or
limited to two, the norms of marriage,
namely permanence and monogamy
would make less and less sense. In other
words, changing the basis of marriage
would distort people’s understanding of
the kind of relationship that spouses are
to form and sustain. In particular, the
idea that the union of husband and wife

The push for same-sex
marriage is largely
ideological because
there is clearly no
intention that they be
subjected to any substantial discrimination
on entitlement.
is the most appropriate environment for
the bearing and rearing of children
would be lost. Lost would be the notion
that children need both a mother and
father; that men and women bring different gifts to the parenting enterprise;
and that boys and girls need and benefit
from fathers and mothers in different
ways.
Changing the law of marriage to suit
same-sex couples would be to reinforce
all those tendencies in society that most
harm the flourishing of children, the
loss of social pressures and incentives
for husbands to remain with their wives
and children and vice versa. And to the
extent that children were not reared by
both parents, they would be prone to
suffer in the ways now being identified
by social science –poorer educational
outcomes, high rates of anxiety, depression, substance abuse, suicide and so on.
If marriage is legally redefined,
believing what every human society
once believed about marriage – namely,
that it is a male‐female union – will

increasingly be regarded as evidence of
moral insanity, malice, prejudice, injustice, and even hatred. Unfortunately,
once the law has been changed, contexts
would arise whereby the full force of the
law would be brought to bear against,
say, someone publicly defending marriage being between a man and a woman
only, thereby threatening freedom of
conscience and religion.

I

f we as Presbyterians take our role as
Christian citizens living in Australia
seriously, then we need to wake up, cast
off our natural reticence and give good
reasons to our politicians why the law of
marriage should stay as the union of a
man and a woman to the exclusion of all
others, voluntarily entered into for life.
The proposed change in the law of
marriage is by no means a foregone conclusion. Contra Turnbull’s poll, the
Fairfax Media poll, conducted in
February 2011, garnered 34,667 votes
with 55% in favour of same-sex marriage and 45% opposed. While there was
no doubt voting by interest groups, this
poll does highlight the fact that
Australians are seriously divided over
the issue.
Significantly,
the
French
Constitutional
Council
(France’s
supreme court) recently upheld the legislature’s refusal to name same‐sex relationships as marriage. The council ruled
that a refusal of same‐sex marriage does
not violate the French constitution.
French lawmakers, it said, had agreed
that the “difference in situations
between same‐sex couples and couples
made up of a man and a woman can justify a difference in treatment concerning family rights”. In June 2006, the
European Court ruled that the region’s
human rights convention “did not oblige
a state to grant a same‐sex couple access
to marriage” as marriage has
“deep‐rooted social and cultural connotations”.
We have good arguments, the tide of
history and the truth of God revealed in
the way that He has made us and in His
Word. For the sake of our nation, and
for our children and their children, God
grant that we stand and give a good
account of ourselves (2 Cor. 10:4f). ap

David Palmer is convener of
the Victorian Church and
Nation Committee.
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Unreasonable reason
Why Peter Singer makes the New Atheists nervous

Dinesh D’Souza

A

ustralian ethicist Peter Singer
is a mild-mannered fellow
who speaks calmly and
lucidly. Yet you wouldn’t have
to read his work too long to find his
extreme positions. He cheerfully
advocates infanticide and euthanasia
and, in almost the same breath, favors
animal rights. Even most liberals would
have qualms about third-trimester
abortions; Singer does not hesitate to
advocate what may be termed fourthtrimester abortions, i.e., killing infants
after they are born.
Singer writes: “My colleague Helga
Kuhse and I suggest that a period of 28
days after birth might be allowed before
an infant is accepted as having the same
right to life as others.” Singer argues
that even pigs, chickens, and fish have
more signs of consciousness and
rationality – and, consequently, a
greater claim to rights – than do
foetuses, newborn infants, and people
with mental disabilities. “Rats are
indisputably more aware of their
surroundings, and more able to respond
in purposeful and complex ways to
things they like or dislike, than a foetus
at 10- or even 32-weeks gestation … The
calf, the pig, and the much-derided
chicken come out well ahead of the fetus
at any stage of pregnancy.”
Some people consider Singer a
provocateur who says outrageous things
just to get attention. But Singer is
deadly serious about his views and – as
emerged in our debate – has a consistent
rational basis for his controversial
positions.

T

o understand Singer, it’s helpful to
contrast him with “New Atheists”
like Christopher Hitchens, Daniel
Dennett, and Richard Dawkins. The
New Atheists say we can get rid of God
but preserve morality. They insist that
no one needs God in order to be good;
atheists can act no less virtuously than
Christians. (And indeed, some atheists
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Instead of governmentconducted genocide,
Singer favours
free-market homocide.

do put Christians to shame.) Even while
repudiating the Christian God, Dawkins
has publicly called himself a “cultural
Christian”.
But this position creates a problem
outlined more than a century ago by the
atheist philosopher Nietzsche. The
death of God, Nietzsche argued, means
that all the Christian values that have
shaped the West rest on a mythical
foundation. One may, out of habit,
continue to live according to these
values for a while. Over time, however,
the values will decay, and if they are not
replaced by new values, man will truly
have to face the prospect of nihilism,
what Nietzsche termed “the abyss”.
Nietzsche’s argument is illustrated in
considering two of the central principles
of Western civilization: “All men are
created equal” and “Human life is
precious”. Nietzsche attributes both
ideas to Christianity. It is because we are
created equal and in the image of God
that our lives have moral worth and that
we share the rights to life, liberty, and
the pursuit of happiness. Nietzsche’s
warning was that none of these values
make sense without the background
moral framework against which they
were formulated. A post-Christian West,
he argued, must go back to the ethical
drawing board and reconsider its most
cherished values, which include its
traditional belief in the equal dignity of
every human life.
Singer resolutely takes up a
Nietzschean call for a transvaluation of
values,” with a full awareness of the
radical implications. He argues that we
are not creations of God but rather mere
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Darwinian primates. We exist on an
unbroken continuum with animals.
Christianity, he says, arbitrarily
separated man and animal, placing
human life on a pedestal and consigning
the animals to the status of tools for
human well-being. Now, Singer says, we
must remove Homo sapiens from this
privileged position and restore the
natural order. This translates into more
rights for animals and less special
treatment for human beings. There is a
grim consistency in Singer’s call to
extend rights to the apes while
removing traditional protections for
unwanted children, people with mental
disabilities, and the noncontributing
elderly.
Some of Singer’s critics have called
him a Nazi and compared his proposals
to Hitler’s schemes for eliminating
those perceived as unwanted and unfit.
A careful reading of his work, however,
shows that Singer is no Hitler. He
doesn’t want state-sponsored killings.
Rather, he wants the decision to kill to
be made by private individuals like you
and me. Instead of governmentconducted genocide, Singer favours freemarket homicide.
Why haven’t the atheists embraced
Peter Singer? I suspect it is because they
fear that his unpalatable views will
discredit the cause of atheism. What
they haven’t considered, however, is
whether Singer, virtually alone among
their numbers, is uncompromisingly
working out the implications of living in
a truly secular society, one completely
purged of Christian and transcendental
foundations. In Singer, we may be
witnessing someone both horrifying
and yet somehow refreshing: an
ap
intellectually honest atheist.
Dinesh D’Souza is a leading
American commentator and
author. This article is reprinted
from Christianity Today.
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Reaping the whirlwind
20 daily Bible studies in Exodus 8–14

T

he Egyptian Pharaoh who argued with Moses is
a sad figure in human history. Through God’s
faithful servant he was given clear instructions
about what he had to do, but he refused to
recognise and submit to their authority, choosing instead
to do it his way. The consequences of this rebellious
attitude were disastrous, not only for him but for his whole
nation.
Things haven’t changed much in the 3500 years that
have passed since then. God gives us clear, written instructions that cover every aspect of our lives, personally and
relationally. If a society accepts these and organises itself
around them, it will run smoothly and well; if it chooses to
reject or just ignore them it becomes confused and divided.
Thinking that we can decide for ourselves the rightness
and wrongness of things like abortion, homosexual practice, same-sex marriage, etc. – issues on which God has
clearly spoken in His Word – just contributes to the disintegrating process. God can bring judgement upon us simply by leaving us to reap what we sow. Let us learn from
Pharaoh’s mistake the wisdom of letting God be God and
submitting in obedience to His Word.

Bruce Christian is a former
Moderator-General of the Presbyterian
Church of Australia.
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DAY 1
THE PASSAGE
EXODUS 8:1-14
THE POINT There are two purposes served by the progression of signs by which the LORD plagued Egypt: it is a demonstration of the magnitude of God’s patience with sinful man;
and it vindicates the final outpouring of His wrath when man
persists in his arrogant pride by refusing to acknowledge God
as his Lord and Judge (cf Psalm 2). When Pharaoh’s humiliation finally comes at the Passover and at the Red Sea, there
can be no questioning of God’s mercy as His justice rolls on to
its inevitable outcome.
THE PARTICULARS
• God’s demands don’t change: they are simple, consistent and
achievable – and failure to obey has clear consequences (1-2).

DAY 2
THE PASSAGE
EXODUS 8:15-19
THE POINT Perhaps Pharaoh could “plead ignorance” on
Judgement Day for failing to be convinced by Moses’ turning
the staff into a snake and the water into blood, and even by
His causing so many frogs to appear and disappear at will.
Perhaps the staff was always a snake that Moses had trained
to be rigid, and perhaps the other things were coincidental
natural phenomena; after all, his own magicians seemed able
to produce the same effects – at least up to the point of stopping the frogs. But turning inanimate dust into living, biting
insects took the contest to a whole new level. The magicians
now realised Moses was not dealing in illusions – this was
really God at work, creating life from the dust! From this

DAY 3
THE PASSAGE
EXODUS 8:20-32
THE POINT Had there been room, it would have been
tempting to title this study: “Pharaoh flies in the face of reason. Reason: flies in the face of Pharaoh”. Because we know
how the story ends we find it hard to believe that Pharaoh
could persist in hardening his heart in spite of God’s clear
warnings and the harm caused to his people. But, perhaps on
Judgement Day, when we see the end of God’s story in our
lives, we will also find it hard to believe that we took so long to
learn some of the event-lessons He was teaching us over the
years of our pilgrimage! Perhaps we will then see more clearly
that it is only by His grace that our hearts did not remain
hardened nor our ears remain deaf to His voice.

DAY 4
THE PASSAGE
EXODUS 9:1-12
THE POINT As the impact of God’s warnings to Pharaoh
intensify, so does the proud ruler’s defiance; Pharaoh epitomises the unregenerate heart of sinful man in the face of the
free offer of the Gospel.
THE PARTICULARS
• Moses’ authority to command Pharaoh was in the name of
“the LORD, the God of the Hebrews” (3:18), in spite of
Pharaoh’s not being inclined to recognise any authority above
himself (5:2). Moses reminded Pharaoh of this mandate in
introducing 4 of the 10 plagues (blood, 7:16; livestock, 9:1;
hail, 9:13; and locusts, 10:3) but the King of Egypt’s stubborn
heart remained unmoved.
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Magicians playing heapfrog.
• A plague of frogs following the life-destroying contamination
of the water highlights the fact that it is all the work of the
God of Creation. Clearly, this should have convinced Pharaoh
(3-4).
• The rod was another sign of the LORD’s hand at work (5-6).
• Again, the Egyptian magicians proved nothing by making
more messy, smelly frogs (7; see notes for DAY 19 in last
month’s AP)!
• A 3rd convincing proof was the timing of their removal (8-14).

TO PONDER ... AND TO PRAY
• What aspects of this miracle demonstrate the LORD’s power?
What aspects reveal the element of judgement on Pharaoh’s
sin?

“This is the finger of God”.
point on, Pharaoh’s refusal to comply would no longer be an
excusable misunderstanding but an act of arrogant rebellion.

THE PARTICULARS
• The hardening of Pharaoh’s heart whenever God withdrew
His hand of judgement was the normal “default option” of his
sinful fallen nature; that is why God knew where it was all
heading. If we respond to God’s promptings in repentance
and faith this is super-natural, the outworking of His sovereign grace on us.
TO PONDER ... AND TO PRAY
• In what sense can Paul say in Romans 9:16-18 that it was
God who hardened Pharaoh’s heart? Does that absolve
Pharaoh?

God’s “no fly” zone.
THE PARTICULARS
• Pharaoh saw himself as the Hebrews’ absolute ruler, their
god. The point Moses was to make clear to him was that the
LORD was the one they were to worship; He alone was their
God (20).
• All Australians know how ubiquitous flies are; and so God’s
power, not just to produce them in large numbers (21), but
more significantly to confine them inside specific boundaries
(22-23), should have left Pharaoh in no doubt as to his own
limitations.
TO PONDER ... AND TO PRAY
• Does God “speak” through “natural” events today? Does He
always/ever distinguish between nations in this? Is He fair?

Bringing the stock to the boil.
• Things have now become serious. The water turning to
blood was relatively short-lived and the other 3 plagues were
more of a nuisance than a problem; but the loss of livestock
would have a devastating impact on the Egyptian economy
and security.
• God’s protection of Israel’s livestock only served to rub salt
into the wound (7), and the means by which the boils
appeared was further evidence of the LORD’s mighty hand at
work; but it all only served to make Pharaoh even more pigheaded (8-12).

TO PONDER ... AND TO PRAY
• Are you aware of any pigheadedness among people in your
family? church? neighbourhood? Are they aware of it in you?

c h u r c h
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Come worship with us!
If you are passing through or moving nearby, feel free to ring the Minister,
Clerk or Elder. Find us on the Web at: http://www.presbyterian.org.au/states.htm

northern territory
DARWIN
Kormilda College 10.00am. Bees Creek 1st
and 3rd Sundays 5pm. Rev. Rob Duncanson
(08) 8945 7878.

australian
capital territory
CANBERRA, BELCONNEN
Cnr Gatty St. & Ross Smith Cres, Scullin.
Sunday Service 10:00 am
Elder: Mrs J. Cram (02) 6278 7379
CANBERRA, FORREST (St Andrew’s)
1 State Circle (opp Parliament House).
Service Times: 9.30am. & 7.00pm.
Church Office: (02) 6295 3457
CANBERRA, TUGGERANONG
Isabella Plains Early Childhood School, cnr
Ellerstone Ave & Noorooma St, Isabella
Plains. Worship Service & Sunday School
10.00am. Evening service 6pm.
Session Clerk: 6296 5216.

new south wales
ANNANDALE-LEICHHARDT
Hunter Baillie, Johnston & Collins Sts.
10.00am. Rev. Peter Dunstan (02) 9810 7869.
ARMIDALE (St. Paul’s)
Faulkner St, 9.30am. & 7.00pm.
Rev. David M. Seaman (02) 6772 3093
ASHFIELD
Liverpool Rd. & Knox St. 10.15am & 6.00pm
Rev. Peter Hastie (02) 9798 6572.
BEACON HILL (St Andrew’s)
244 Warringah Rd. 9.00am. & 7.00pm.
Rev. Trevor Cheetham (02) 9451 5076.
BEECROFT
Mary St., 8.45am. 10.30am. & 5.30pm.
Rev. Paul Cooper (02) 9876 2478.
BEGA — EDEN
Bega – 25 Upper St. 9.30am.
Contact: Mrs M. Cochrane (02) 6492 2949
BONDI
Cnr. Castlefield & Miller Sts.
10.00am & 6.00pm.
Rev. John Graham: (02) 9130 6607.
BONNYRIGG
Western Regions Chinese Church
14-16 Bibbys Place. 9.30 am. (English) &

11.00 am. (Mandarin)
S.Clerk: Stanley Chen (02) 9753 2073
BOWRAL
Cr Bendooley & Wingecarribee St. 9.30am.
Kids’ Church: 9.30 am. 1st & 3rd Sunday
Sess. Clrk: Mr Peter Boggs, (02) 4861 3079.
BURWOOD (St. James)
46-48 Belmore St. 9.15am
Rev. David Maher (02) 9744 6542
BURWOOD CHINESE
46-48 Belmore St. 9.15am & 11.15am
(Cantonese) 10.30am & 5.00pm (English).
Church Office: (02) 9715 3889. Rev. Dennis
Law (Senior Minister) 0414 812 776.
Rev. Eugene Hor (English Associate) 0414
992 106. Mr Joe Lin (Chinese Assistant)
0405 203 064. Miss Amy Leong (Youth &
Children’s Worker) 0415 777 829. Mr Peter
Hughes (P/T Youth Worker) 0404 949 190.
CAMPBELLTOWN
34 Lithgow St. 8.30 am. 10.00 am.
Samoan service 12.30 pm.
Rev. Jim Elliot (02) 4625 1037.
CARINGBAH
393 Port Hacking Rd. South. 9.30am & 6.30pm.
CASTLE HILL
247 Old Northern Rd. 9.30am & 6.00pm.
Rev. Moses Hahn (02) 9634 2911.
CHATSWOOD
St Andrew’s, Anderson St. 9.00am, 10.30am
& 6.30pm. Rev. Jeff Read (02) 9419 5932
(W), (02) 9419 7349 (H). Ass. Rev. Warren
Esdale.
CHERRYBROOK
John Purchase Public School Hall,
Purchase Road. Service: 9.30 am.
Rev. Stephen Fong (02) 9875 4894
CHINESE CHURCH
Cnr Crown & Albion Sts. Surry Hills.
English 9am & 5pm / Cantonese 10.30am /
Mandarin 9am / Bilingual Service 12noon /
Sunday School 9am & 10:30am / Youth 9am.
Church Office (02) 9331 4459. Rev. David
Tsai (02) 9747 4845 or 0408 5516 606.
COFFS HARBOUR
187 Harbour Dr. 8.00am & 9.45am.
Harbourside Evangelical Church: 5.00pm &
7.00pm.
Rev. Jamie K. Newans (02) 6652 3183
CORNERSTONE
@ Concord: Meets Concord Public School
9.30 am. Cnr Burwood Rd. & Stanley St.
Concord. Rev. Mark Powell (02) 9702 5281
@ North: Meets Eastwood Heights Public
School 9.30am. Lincoln Street, Eastwood.
Rev. C. S. Tang (02) 9688 7880.
COWRA
46 Macquarie St.

Rev. David Stone Ph (02) 6342 1467.
CRONULLA
13 Croydon St. 9.30am.
Rev. Russell Stark (02) 9523 5875.
EAST MAITLAND
George St. 9.30am. Beresfield: Beresford Ave.
7.45am. Raymond Terrace: Irrawang St.
9.45am. Pastor Gordon Peden (02) 4932 0370.
EPPING
Bridge & Rawson Sts. 9.00am, 10.30am &
6.30pm. Rev. Matthew Oates (02) 9876 1188.
FORSTER/TUNCURRY
Bruce St. Forster, 9.30am, 6.00pm.
Rev. Jason Summers (02) 6557 5047
GLEN INNES
Heron St. 10.30am m/tea, 11.00am service.
Pastor Lance Jackson (02) 6732 6607.
GOSFORD
14-16 Young St. West Gosford. 8.00am.
9.45am. 6.30 pm. Rev. M. Cropper
Office: Ph (02) 4323 2490.
GOULBURN (St Andrews)
Clifford St. 9.00am. 7.00pm 2nd & 4th
Sundays. Also Taralga, Crookwell and
Tuena. Phone: (02) 4821 3115.
GRANVILLE/MERRYLANDS
Granville: 14 Hutchinson St. 9am.
Chinese language 11am. Merrylands &
Monitor’s Rd. 10.30am Rev. Winston Mah
0403 113 657. Canley Heights: 3 Derria St.
Inquiries 9609 7384. East Parramatta:
Inquiries B. Frost 0433 908 130.
GRIFFITH
Opp. Collina Oval, Blumer Ave. 9.30 am.
Manse: (02) 6962 4827.
Dr L. Thorpe (02) 6962 1934
HURSTVILLE
Cnr. Park Rd. & McMahon St. 9.30am &
5.30pm. Rev. Kevin Murray (02) 9580 1425.
KIRKPLACE
Meets at 9.30am at 12-16 Derby St,
Kogarah. Rev. Steve Chong (02) 9587 1081.
KOREAN, SYDNEY (Young Nak)
7-9 Manson St, Telopea. 9.30am. 11.00am.
3.00pm. S.Clerk (02) 9816 3807
MAROUBRA
8 Robey St, 10.00am. 7.15pm.
Chinese Service, 4pm.
Rev. Johnnie Li (02) 9349 1312
MITTAGONG
Mittagong Presbyterian Community Church.
Cr Alice & Edwards Sts. 9.00am. Sess Clrk
Mr John Currie, (02) 4872 4293.
MOREE (St Andrew’s)
Cnr Albert & Auburn Sts, 10.00am.
Tel. (02) 6752 1083
MORUYA
31 Evans St. 9.00am.
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Rev. Peter Pallett (02) 4474 2186.
MOSMAN (Scots Kirk)
Belmont Rd. (nr Military Rd), 9.00am.
Rev. Adrian de Graaf (02) 9969 6101.
MOSS VALE
7 Browley St 9.30am & 6.00pm
Rev. Steve North (02) 4869 4795.
MURWILLUMBAH
16 Wollumbin St. 9.00am & 6.30pm.
Church Office (02) 6672 2226.
NAROOMA
1 Farncombe Ave. 11.00am.
Rev. Peter Pallett (02) 4474 2186.
NEWCASTLE (St Andrews)
Cnr. Laman & Auckland Sts 9.30am &
6.00pm. Office: (02) 4929 2857
NEWCASTLE EAST (St. Philip’s)
48 Watt St., 10.00am. Surfside: 7.00pm.
Stockton: 10.30am Wednesday.
Rev. John Macintyre (02) 4929 2379.
Asst: Rev. Jon Nuttall (02) 4928 3410.
NORTH SYDNEY-GREENWICH
(St Peter’s) 234 Blues Point Rd. 10.00am &
6.45pm. Wednesday 1.15pm.
Greenwich: (Taylor Memorial)
86A Greenwich Rd. 10.00am.
Rev. Dr Stephen Pym (02) 9460 9637.
ORANGE (St James)
Cnr Anson St. & Matthews Ave. 10.00am.
Rev. Robert McKean (02) 6362 6304
PARKES/FORBES/PEAK HILL
Parkes: S. School 10.00am; Service 11.00am.
Forbes: 9.00am. Peak Hill: 9.00am 1st
Sunday. Rev. Craig Bland (02) 6862 2730
PENRITH (St Andrew’s)
Doonmore St. near High St, 9.00am, 10.30am
& 7.00pm.
Rev. William Morrow (02) 4721 2440.
PORT MACQUARIE (St Andrew’s)
Cnr William/Munster Sts, 9.00am., 10.30am
Rev. S Donnellan (02) 6582 2505
RANDWICK
Alison Rd. & Cook St. 10.00am. & 5.00pm.
Rev. Grant Thorpe (02) 9399 3183.
REVESBY
Cnr Tower St & Eastern Avenue,
Service: 9.00am & 6.30pm.
Rev. Dr Peter Barnes (02) 9774 5740.
ROSE BAY (St Andrew’s Scots)
Cnr Dover Rd & Carlisle St.
Service times: 10.00am.
Rev. Martin Spadaro (02) 9388 1206(O).
SOUTHERN CROSS
Park Ave. East Lismore. (02) 6621 3655.
SPRINGWOOD
160 Macquarie Rd. 10.30am. & 6.00pm.
Winmalee : 481 Hawkesbury Rd. 9.00am.
A. Min. Mark Armstrong (02) 4751 1188
(O). Rev. Keith Walker (02) 4751 1188 (O).
SUTHERLAND
Cnr Flora & Glencoe Sts. 9.30am & 5.30pm
Rev. Andrew Clausen (02) 9521 2361
SYDNEY (Scots Church)
44 Margaret St. Sydney. Sun: 10.30 am.
Wed: 1.15pm. Interim Moderator:
Rev. Peter Hastie (02) 9798 6572.
TAMWORTH (St Stephen’s)
Cnr Matthews & Crown St. 9.00am &
6.30pm. Moonbi 9.00am.
Rev. Stuart Andrews (02) 6765 8754.
Tamworth Community Presb Church,
St Stephens, Cnr Matthews & Crown St.
10.30am Rev. David Hassan (02) 6765 2865.

18

d i r e c to r y

TAREE
Albert St. 9.00am.
Rev. Paul Harris (02) 6552 1082(O).
TERRIGAL (Scots Kirk)
2 Willoughby Rd. 9.00am.
Rev. Glenn Samuel (02) 4385 2240
TOUKLEY
Cnr Hargreaves St and Victoria Ave.
9.30am Morning Worship
6.00pm 2nd Sunday Mar, Jun, Sept, Dec.
Rev. Rex Swavley (02) 4392 9904.
TUROSS HEAD
277 Hector McWilliam Dr. 9.00am.
Rev. Peter Pallett (02) 4474 2186.
WAGGA WAGGA SOUTH
60-62 Coleman St. Turvey Park
9.00am & 10.30am.
Rev. Sandy McMillan (02) 6925 1228.
WAHROONGA
Wahroonga Presbyterian Church,
Cnr. Illoura Ave. & Stuart St. 9.30am.
Rev. David Yu (02) 9489 3302.
WEE WAA
Mitchell St. (02) 6795 4259
WENTWORTH FALLS (St Andrew’s)
Falls Rd. 9.00 am.
Session Clerk: Mr J. Grant (02) 4759 1998
WEST WYALONG (Home Mission Station)
Pioneer Memorial, Court St. 10.30am.
Barmedman: 1st & 3rd Sunday. 9.00am.
Mirrool: 3rd Sunday. Tallimba: Weethalle:
Last Sunday 7.00pm. Contact Mrs Helen C.
Husking, Session Clerk (02) 6972 2143.
WOLLONGONG (St Andrew’s)
Cnr Kembla & Burelli Sts. 9.45am & 6.00pm.
Rev. Granville Pillar (02) 4226 1725(O).
WOONONA
7 Gray St. Rev. Peter Currie (02) 4284 4057.
WOY WOY
118-120 Blackwall Rd. 9.00 & 10.30 am.
Rev. K. Rathbone (02) 4342 2856.

victoria
ARARAT
330 Barkly St (Cnr Albert St). 10.00am.
Rev. Ian Hutton (03) 5352 4054
ASHBURTON
Junction of High St. and High Street Rd.
near Warrigal Rd. 10.15am.
ASPENDALE
Cnr Station St. & Lyle Grv. 9.00am. &
6.00pm. Rev. John Dekker (03) 9587 0661.
AUBURN
Cnr Rathmines & Station Sts Hawthorn East
10.00 am. Rev. Trevor Cox (03) 9882 5256
BAIRNSDALE
159 Nicholson St. 10.00am.
1st of Month 5.00pm. S/school 9.00 am.
Rev. Gary Stephens (03) 5153 1669
BALACLAVA
106 Hotham St. & Denman Ave. 9.30am.
Rev. Bob Thomas 0417 592 646.
BENDIGO (St John’s)
Forest St. 10.30am & 6.00pm (1st, 3rd & 5th
Sun.) Rev. Philip Burns (03) 5443 6189.
BLACKBURN
53 Gardenia St. 11.00am.
Rev. P Locke (03) 9725 6417
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BRIMBANK
Sydenham Community Centre
Cnr, The Community Hub & Overton Lea
Blvd, 10.00am each Sunday.
Rev. Peter Owen (03) 9307 6583.
BUNDOORA
Bundoora Hall, Noorong Ave. 10.00am &
6.00pm. Office: Mrs M. Goodson (03) 9457
4962. www.bpc.org.au
BURWOOD
(Chinese Presbyterian Church) 11.00am.
Cnr. Greenwood &Tennyson Sts.
Rev. Dr John Elnatan (03) 9801 7645.
CAMBERWELL- Trinity
cnr Riversdale & Waterloo Sts. 10.00am.
Rev. Philip Mercer (03) 9882 8102
CAMPERDOWN-TERANG
Terang: 155 High St.
Camperdown: Cnr Campbell & Brooke Sts.
Session Clerk: T. Fleming (03) 5594 8231.
CANTERBURY
146 Canterbury Rd. 10.30am. & 7 pm.
Rev. Grant Lawry (03) 9836 4601.
CANTERBURY JAPANESE
146 Canterbury Rd. 10.30am
Rev. Shojc Tsuchihira (03) 9511 0421.
CAULFIELD-ELWOOD
Caulfield: Neerim/Bambra Rds. 11.15am.
Elwood: Scott/Tennyson Sts. 9.15am.
Rev. Phillip Chang (03) 9505 3013.
CHELTENHAM Pioneers’ Presbyterian
8 Park Rd. Cnr. Charman Rd. 9.30am.
Rev. David Brown (03) 9583 2785.
CLIFTON HILL
Cnr Michael & McKean Sts North Fitzroy.
10.45 am. Rev. Peter Phillips (03) 9346 8044.
COLAC (Scots)
90-94 Armstrong Street. 10.00am.
Rev. Marvin Hagans H: (03) 5250 4360
O: (03) 5231 2398
CRANBOURNE/LYNDHURST
Cranbourne: Cnr Russel & Sladen Sts
10.00am weekly.
Lyndhurst: 214 Westernport Hwy (entry
frm Pyramid Pl) 2.00pm 2nd & 4th Sunday of
Mth. Mod: Rev. Bill Medley (03) 9786 2976.
CROYDON HILLS
Maroondah Community Centre, Brentnall
Rd, Croydon (next to Maroondah Secondary
College). 10.00am.
Rev. Matt James (03) 9725 5370.
DANDENONG
51 Potter St. 10.00am.
Rev. John Rickard (03) 9792 4252.
DONVALE
Cnr Springvale Rd & McGowan St Donvale.
8.30am, 10.30am & 6.30pm. Rev. Gerald
Vanderwert (03) 9842 9493. (03) 9841 7020 (O)
DROMANA-MORNINGTON
St Andrew’s, Gibson St. 9.00am.
Mornington (The Chapel) Cnr Strachans Rd.
& Nepean Hwy. 11.00am.
Rev. Dr Michael Wishart (03) 5975 9514.
DROUIN
Church St. 9am. 10.30am. 7.00pm.
Rev. Mark Smith (03) 5625 4112.
ELTHAM
23 Batman Rd. 10.00 am
Rev. Don Elliott (03) 9439 9720
ESSENDON
Cnr Wilson & McPherson Sts. 9.15am &
7.00pm. Rev. Peter Phillips (03) 9346 8044.
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FLEMINGTON
Norwood St. 9.30am.
S. Clerk Miss R. Anstee (03) 9650 9903.
FRANKSTON
30 Radiata St. 10.30am & 6.00pm.
Rev. Bill Medley (03) 9786 2976.
Session Clerk: Mr John Disney 8707 0462.
GEELONG (St. George’s)
Cnr. Latrobe Tce & Ryrie St. 10.00am.
Ministers: The Very Rev. Dr Allan Harman (03)
5255 2134. Rev. Peter Wilding (03) 5281 1723.
GEELONG NORTH
60 Victoria St. 9.30am.
Rev. Darren Middleton (03) 5278 1887.
GEELONG WEST (Scots)
Cnr. Pakington & Waratah Sts. 10.00am.
Clerk: Mr J. R. Diffen (03) 5264 8080.
GISBORNE (St Andrew’s)
Fisher Street 10.30am & Evening service last
Sunday of month 5.30pm (7.00pm Summer
daylight savings)
HAMILTON
St Andrew’s, Gray & McIntyre Sts. 10.00am.
& 5.00pm. (last Sunday of month)
Rev. David Schultz (03) 5562 7777.
HAWTHORN
580 Glenferrie Rd. 11.00 am. & 7.00 pm.
Rev. Graham Nicholson (03) 9819 5347.
HEATHMONT
Cnr. Waterloo St. & Canterbury Rd.
Heathmont 10.00am.
Rev. Andrew Venn (03) 9870 5182.
HORSHAM
16 Kalkee Road 10.00am & 7.00pm.
Rev. Willem Vandenberg (03) 5382 3735.
KANGAROO GROUND
265 Eltham-Yarra Glen Rd. 9.30am.
Rev. Rod Scott (03) 9763 4248.
KOREAN MELBOURNE
16 Walnut Rd. North Balwyn. 11.00am &
2.00pm. Rev. Stephen Kim 0430 136 155.
LEONGATHA
Cnr. Bent & Turner Sts. 10.00am.
Session Clerk: (03) 5662 2107
MALVERN
161 Wattletree Rd. 10.30am. & 5.00 pm.
Rev. Philip Daffy (03) 9509 7373.
MELBOURNE
The Scots’ Church, Cnr. Russell & Collins
Sts. 11am & 5.30pm. Wed. 1.00pm.
10.30am (Indonesian Service) Werner
Brodbeck Hall, 156 Collins St.
Rev. Douglas Robertson (03) 9650 9903.
MELTON
Mowbray College, Centenary Ave. 10.00am.
Rev. Phil Simmonds (03) 9747 8195.
MOE — YARRAM
Moe: 34 Fowler St. 10.00am.
Yarram: Cnr. Dougherty & Montgomery
Sts. 2.00pm.
NOORAT
Cnr Mc Kinnons Bridge & Glenormiston Rds.
10.30am. Rev. Miles Fagan (03) 5592 5220
NUMURKAH
58 Saxton St. 11.15am. Tallygaroopna:
Victoria St. 9.30am. Cobram: Cnr High and
Pine Sts. (Anglican Church) 2.30pm.
Rev. Frank Savage (03) 5862 1621.
Yarram: Cnr Dougherty & Montgomery
Sts. 2.00pm.
RESERVOIR (St. Andrews)
81 Edwardes St. 10.00am.
Session Clerk 9497 4785.
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ROCHESTER
Cnr Victoria St. & Echuca Rd. 10.30am &
7.30pm (1st Sunday of the month).
S. Clerk – Mr Jeff Broad (03) 5484 6284.
ST KILDA
Cnr Alma Rd. & Barkly St. 11.00am &
7.00pm. Rev. Bob Thomas 0417 592 646.
SHEPPARTON
Cnr. Hayes & Leithen Sts. 9.00am. &
7.00pm. Also Stanhope, Kyabram.
Rev. Kyung Ee (03) 5831 6494.
SOMERVILLE
Cnr Jones Rd. & Park Lane.
SORRENTO-RYE
Sorrento: St Andrew’s, Kerferd Avenue
11.00am. Rye: Cnr Collingwood & Lyons
Sts. 9.15am. 6.00pm.
Rev. John Brennan (03) 5985 6492
SOUTH YARRA
621 Punt Rd. 10.30 am. & 5.30 pm.
S.Clerk: Mr J. Adlawan (03) 9808 7391.
SUNSHINE
McKay Memorial, Anderson Rd. 10.00am. &
6.00pm. Rev. John Cho (03) 9311 1661.
SURREY HILLS (St Stephen’s)
Canterbury & Warrigal Rds. 10.15am &
6.00pm. Family Services 6.00pm (2nd & 4th
Sunday). Rev. Chris Siriweera (03) 9833 3306.
Deaf Presbyterian Church
Canterbury & Warrigal Rds. 2.00pm.
Rev. Tony Salisbury (03) 9551 3634
(Mod. Rev. Chris Siriweera (03) 9833 3306)
WANGARATTA – REGIONAL PARISH
Wangaratta, 158 Rowan St. 11.00am &
5.00pm (9.00am 1st Sunday)
Yarrawonga, 47 Orr St. 8.45am (11.00am
1st Sunday). Myrtleford, 78 Standish St.
7.00pm (5.00pm June, July, August).
WARBURTON
3471 Warburton H’way. 10.00am.
Brian Harvey (03) 5966 2309.
WARRNAMBOOL (St John’s)
Warrnambool: Spence Street. 10.00am
(Includes Children’s program) & 5.00pm
(in the church hall Princess St).
Office: (03) 5562 2029.
South Warrnambool: MacDonald St. 9.15am.
Woodford: Mill St. 11.00 am.
Rev. Ben Johnson (03) 5562 2029.
WEST FOOTSCRAY
141 Essex St. (Scots) 10.00 am.
Session Clerk: Ms J Swift (03) 9687 5701
WILLIAMSTOWN (St Andrew’s)
87 Cecil St. 10.00am.
Rev. Bruce Riding (03) 9397 5338
WOORI YALLOCK
1363 Healesville-Koo Wee Rup Rd. 9.30am.
Rev. Dean Carroll (03) 5964 7563.
WYNDHAM
116-120 Blackforest Rd. 10.00am.
Pastor Shane Cassidy (03) 9974 2024

queensland
ACACIA RIDGE
Cnr Mortiner & Beaudesert Rds.
9:00am & 6:00pm. Rev. Daniel Bigg,
(07) 3277 0010 (O), (07) 3711 5410 (H).
ASCOT
68 Charlton St. (Near Airport).
Nundah: 14 Rode Rd

Rev. Guido Kettniss (07) 3216 4151.
Asst. Rev. Teddy Woo (07) 3865 4185
ATHERTON (Tablelands)
Cnr. Alice & Jack Sts. 10.00am & 6.00pm.
Rev. Cameron Wills (07) 4091 7203.
BALD HILLS
58 Strathpine Rd. 9.00am. & 6.30pm.
Rev. John Trappett (07) 3103 6144.
BRISBANE KOREAN
122 Allingham St, Kuraby 9am & 11am.
145 Ann St. 2.30pm.
Rev. Dr M. M. Y. Kim (07) 3300 3132
BRISBANE (St Paul’s)
53 St Pauls Tce. Spring Hill.
Rev. A. Gardiner (07) 3831 7458(O).
BUNDABERG
Cnr Water & Alice Sts. 9.00am & 7.00pm.
Rev. Wallace Brown (07) 4151 4766.
CABOOLTURE
24 Cottrill Road. 9.00am & 6.00pm.
Rev. John Nicol (07) 5499 1977 (office)
0418 876 634 (mob.)
CAIRNS
87 Sheridan St. 9.00am. & 6.30pm.
Korean 11.00am. Cook Island 11.00am.
Rev. Harry Oh (07) 4051 2238.
CALLIDE VALLEY
Biloela: Cnr. Kariboe & Melton Sts.
10.00am. Jambin: Three Ways 8.30am.
Rev. Gaius Goh (07) 4992 1441.
CHARLEVILLE/BLACKALL
78 Galatea St. 9.00am.
CLAYFIELD (Scots Memorial)
29 Bellevue Terrace, 9.30am & 6.30pm.
Rev. Andrew Richardson 0423 160 412
COORPAROO
Emlyn St. 10.00am.
Rev. Phil Case (07) 3397 8793.
CREEK ROAD
Presbyterian Ministry Centre. 1541 Creek
Road (cnr Fursden Road). Carina 8.30am,
10.30am & 6.30pm. Centre: (07) 3398
4333. Rev. Steve Cree (07) 3398 4333
DECEPTION BAY–BURPENGARY
Peace Presbyterian Church. 9.30am.
155-157 Maine Terrace, Deception Bay.
Rev. John Gilmour (07) 3203 2526.
GLADSTONE (St Andrew’s)
Goondoon & Bramston Sts. 10.00am.
Benaraby: O’Connor Rd. 8.00am.
Calliope: Dawson H’way (Stirrat St.)
2nd Sunday 9.30am; 4th Sunday 8.00am.
Ph: 4972 1058.
GOLD COAST (I)
Arundel: 132 Allied Drive 9.00am &
10.45am. (07) 5571 5676.
www.arundel.org.au
Robina: Cnr University & Cottesloe Drives
10.00am & 6.30pm.
Rev. Kevin Ridley (07) 5571 1416
GOLD COAST (II)
Mudgeeraba: Cnr Mudgeeraba Rd & Regency
Pde. 9.00am & 6.30 pm.
Rev. Ray Evans (07) 5573 1458.
GRACEVILLE
12 Bank Rd, Graceville, Brisbane. 9.30am
and 6.30pm. Rev. David Secomb
(07) 3122 9561. davidsecomb@iinet.net.au
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HELENSVALE (Northlinks)
1 Shepparton Road – 9.30am.
Rev. John Evans (07) 5580 1367.
HERVEY BAY
5 Denman’s Camp Road, Scarness. 9.30am
& 7.00pm. Rev. John Roth (07) 4124 7018.
IPSWICH
Cnr Limestone & Gordon Sts. 9.30am,
10.00am & 6.30pm. Rev. Scott Muir.
Forest Hill: Church St, 9.00am. Office:
(07) 3281 7201, Fax: (07) 3202 2571.
ITHACA
100 Enogerra Tce, Paddington.
Service: 9.30 am. 6.30pm.
Rev. Robert Herrgott (07) 3300 6158.
MACKAY
Cnr Harvey St. & Evans Ave. Nth Mackay.
8.30am & 6pm each Sunday.
Rev. Gerhard von Tonder.
Sarina: Sarina Beach Rd. 10.30am each
Sunday; Ph. (07) 4957 2835.
MARANOA
Roma: Queen Street 9.00am.
MAROOCHYDORE
45 Okinja Road Alexandra Headland 9.00am
& 7.00pm. Rev. Jens Norved.
Church Office (07) 5443 7073.
MARYBOROUGH
523 Alice Street. 9.00am (& 5.00pm first
Sunday). Pastor John Vanderwal.
MILES
Cnr Warrego and Leichhardt Highways
9.00am. Rev. Walter Jones (07) 4627 1180.
NORTH PINE
57 Old Dayboro Rd. Petrie. 9.00am &
6.30pm. Rev. P. Cornford (07) 3285 2104.
REDCLIFFE PENINSULA
WoodyPoint, Cnr. Ellen & Hawthorne Sts.
9.30am. & 6.00pm. Scarborough: Jeays St.
8.00am. Rev. Peter Whitney (07) 3284 2578.
ROBINA
Cnr Cottesloe & University Drs.
Rev. Kevin Ridley (07) 5571 1416.
ROCKHAMPTON (Fitzroy)
St. Stevens – Burnett St. 8.30am & 6.30pm
John Knox – Rundle St. 10.00am
Mt Morgan: St Enoch’s, East St. 4.00pm.
Rev. Jon Chandler (07) 4922 1825 (O)
(07) 4922 1540 (A/H)
SANDGATE
Loudon St. 9.00am & 6.00pm.
Rev. D.K. Ashman (07) 3269 1231
THE GAP
The Gap High School Auditorium
1048 Waterworks Rd, 9.30am.
Rev. Chris Perona (07) 3300 2987
TOOWOOMBA NORTH (St David’s)
Mary St. Also at Geham.
Rev. Andrew Clarke (07) 4632 8027.
TOOWOOMBA SOUTH (St John’s)
Cnr Cranley & Geddes Sts. 9:30am, 6pm.
Rev. Graeme McKay (07) 4635 4560
Murphy’s Creek, Thor St 9:30am.
Westbrook, Westbrook Hall, Main St. 9am.
TOWNSVILLE (Willows)
26 Carthew St. Kirwan 8.30am, 11.00am &
6.30pm. Rev. David McDougall (07) 4723 1232.
TOWNSVILLE (St Andrew’s)
113 Wills St. City. 9.00am & 6.30pm.
Rev. Peter Barber (07) 4771 2460.
Asst. Rev. Kwang-Ho Song (07) 4778 3823.
WEST TOOWOOMBA
Cnr Greenwattle & South Sts. 7.45am,
9.30am & 5.45pm. Rev. Esa Hukkinen
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(07) 4613 6691, (07) 4633 4188 (O).
WINDSOR
60 Maygar St. 8.30am.
Wilston: 28 Macgregor St. 9.45am.
Rev. Stuart Atkinson (07) 3356 4124.

western australia
ALBANY
Spencer Park School Hall, Reidy Drive,
Spencer Park. 10.00am & 4.00pm. Chris
Woonings Ph: 0428 665 123.
BASSENDEAN
14-16 Broadway. 9.30am.
Rev. Ross Fraser (08) 9248 3252.
BICTON
Harris St. & View Tce. 9.30am & 7.00pm.
FREMANTLE (Scots)
90 South Tce. Worship & Sunday School
10.00am & 5.00pm. Rev. Stuart Bonnington
Word on Wednesday 12.30pm
(08) 9398 1304 Off. (08) 9336 6542
MANDURAH
Cnr Sutton and Gibson St 10:00am
Rev. Paul Bloomfield (08) 9319 0706.
WEST LEEDERVILLE (Henderson Memorial)
Cnr Kimberly & Ruislip Sts. 10.30am.
English & Japanese Service 1.00pm.
Rev. Steve Young (08) 9448 8755.

south australia
ADELAIDE (St Andrew’s)
92-98 Archer St. North Adelaide. 10.30 am.
Rev. Chris ten Broeke.
Session Clerk Mr D. Niven (08) 8381 4615.
ELIZABETH
106 Goodman Rd, Elizabeth South. 9.30am.
Rev. Kevin Stow (08) 8284 1719. Session
Clerk: Mr Bob Arstall (08) 8825 5226.
LARGS NORTH
Brenda Terrace. 11.00am.
Pastor Raymond Brewer (08) 8263 9692.
MILLICENT
Cnr Fifth & Sixth Sts. 10.30 am.
Also Rendelsham
MT BARKER
36 Hutchison St. 10.00 am.
Pastor Robert Finster (08) 8391 2270.
MT GAMBIER
Allison St. 10.00 am. 5.30 pm. Also Allendale,
Nelson (Vic). Rev. Gary Ware (08) 8723 9028.
NARACOORTE
Church St. 10.00am.
NORWOOD (St Giles)
79 The Parade. 9.15am & 7.00pm.
Session Clerk Tom Morgan (08) 8331
3499.
PARA HILLS
174 Maxwell Rd. 10.15am & 5.00pm. Rev.
Damien Carson (08) 8264 4607 (Office)
(08) 8262 7680 (Home)
PENOLA
Portland St. 9.30am.
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PORT AUGUSTA
Jervois St. 10.00 am.
Barry Rossiter (08) 8642 2059.
SEACLIFF
Kauri Pde. Seacliff. 9.30am.
Rev. S. Slucki (08) 8296 1581.
WHYALLA
28 Ramsay St. 10.00 am. S/Clerk
H. Mashford (08) 8645 0818.

tasmania
CORNERSTONE (Hobart) 10.00am.
“The Philip Smith Centre”, 2 Edward St,
Glebe. 5pm “Soul Church” @“The Cupping
Room”, 105 Murray St.
Rev. Campbell Markham (03) 6234 4719.
CROSSROADS 5.30pm.
“The Philip Smith Centre”, 2 Edward St, The
Glebe. H.M. Dan Shepheard (03) 6234 8207.
DEVONPORT (St Columba’s)
13 Edward St. 10.00am. Don: Waverley Rd.
2.00pm (1st & 3rd Sundays).
Rev. Steve Warwick (03) 6424 6066
HOBART (St John’s)
10.00am & 6.30pm. 188 Macquarie St.
(03) 6223 7213.
Rev. Alistair Bain 0407 568 717.
Rev. Rod Waterhouse 0438 555 983.
LAUNCESTON (St Andrew’s)
Civic Square. 10.00 am & 5.00 pm.
Church Office: (03) 6331 5412
Rev. Peter Thorneycroft 0438 315 412
MONTROSE
Cnr. Islington Rd. & Walker St. 10.00 am.
Mod. Rev. Rod Waterhouse 0438 555 983.
MOUNT STUART
10am “The Community Hall”, Byard St.
Rev. David Jones (03) 6223 4701.
RIVERSIDE
Eden St. 10.45am. Glengarry: 9.15am.
Frankford H’way. Winkleigh: 9.15am, 2nd
Sunday. Rev. Norman Shellard (03) 6327 2967
ROKEBY
Presby. Community Church, Tollard 9.30am &
4.30pm. Clerk David Turner (03) 6247 7971.
SCOTTSDALE
George St. 11.00am. Bridport: Westwood
St. 9.00am.
Rev. Greg Munro (03) 6352 2527.
STANLEY (St James)
Fletcher St. 10.30am.
I.M. Rev. Steve Warwick (03) 6424 6066.
ULVERSTONE (St Andrew’s)
65 Main Rd. 10.00am.
Rev. Charlie Kennedy 0400 228 241.
WEST TAMAR (Auld Kirk)
50 Auld Kirk Road Sidmouth 10.00am.
Caveside Road Mole Creek 2.00pm.
Pastor Ian Partridge (03) 6330 3702.
To register your church in this section of AP
is an easy, low cost exercise.
Facsimile the AP office on: (03) 9723 9685
or E-mail us at: aus-pres@bigpond.net.au
The Annual Fees are:
Congregations under 50
$45.00 plus GST
Congregations 51 -99
$55.00 plus GST
Congregations 100 or more $65.00 plus GST
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Our God rains.

DAY 5
THE PASSAGE
EXODUS 9:13-26
THE POINT Although there are still four plagues to go there
is an increasing sense of urgency in God’s actions and a
heightening of the way in which the different aspects of His
character are expressed. Again, Moses is to “get up early” (cf
8:20) and confront Pharaoh with the LORD’s claim to authority over him; but now he is to point out that it is only by His
mercy that He has not already wiped out the whole Egyptian
nation. The next plague would be swift and devastating; but
again mercy would not be absent because there would be an
opportunity beforehand to take shelter from it for those who
chose to acknowledged God and avail themselves of it. For
those who refused there would only be the relentless progres-

DAY 6
THE PASSAGE
EXODUS 9:27-35
THE POINT This is now the third time Pharaoh has initiated
a meeting with Moses to negotiate a truce, but it is the first
time there has been any hint of remorse. But like most
“trench” confessions it was very shallow and therefore shortlived, only lasting as long as the threatened danger. God, of
course, is not impressed by such hypocrisy; it bears no relationship to “the fear of the LORD” of verse 30) or to the “broken and contrite heart” of Psalm 51:17.
THE PARTICULARS
• Pharaoh’s confession is interesting: “this time”, as if his defiance up till now was fully justified; “the LORD is in the right”
... at least he is prepared to acknowledge temporarily the real-

DAY 7
THE PASSAGE
EXODUS 10:1-20
THE POINT Pharaoh’s officials could see only too clearly the
devastating effect the plagues were having on Egypt’s economy; could this even be starting to wipe out all the gains of
centuries of Hebrew slave labour? Certainly for the present
things had become unbearable and risking letting some of
them go would be a small price to pay. But God’s stated terms
were non-negotiable.
THE PARTICULARS
• God displays His power over all nature and all men so that
they might acknowledge His rightful rule over all their generations.
• In letting only the men go Pharaoh sarcastically implies it

DAY 8
THE PASSAGE
EXODUS 10:21-29
THE POINT As readers of the NT we have been aware of
God’s sovereign purposes in His dealing with Pharaoh. This
arrogant, stubborn king of his own little empire epitomises
fallen Man refusing to acknowledge God and submit to Him as
Lord. The supernatural plagues foreshadow the miracles Jesus
performed to validate His claim as God’s anointed King prophesied in Psalm 2. As Peter shows in Acts 2 and 4 (or Paul in
Acts 17:31 and Romans 9), all who persist in refusing to see
such clear evidence will stand justly condemned before a very
patient but righteous God. Ironically, Pharaoh’s defiance will
lead to the death of Egypt’s first-born, thus allowing God to
prove His grace and mercy in saving all who choose to take

sion of God’s wrath against such sin.

THE PARTICULARS
• The expression “I have raised you up” (16) is probably better
translated “I have kept you alive”; like all sinners, Pharaoh was
always under God’s judgement, but he was “kept alive” for
God’s purposes rather than being “created” for them. The
force of Paul’s argument in Romans 9:14-18, however, doesn’t
change.
• The use of “all/everything” (eg 25) in the plague accounts is
poetically descriptive rather than quantitative (cf also 31-32).
TO PONDER ... AND TO PRAY
• Does God’s sovereignty excuse Pharaoh? (cf Romans 9:14-29)

The “unforgivable sin”?.
ity of Moses’ claims as evidenced by the plagues; “I and my
people are in the wrong” ... although his whole self-image was
as absolute ruler he is now happy to lump everyone else in the
blame (27).
• There needs to be an explanation as to how the next plague
(locusts) was possible after the widespread destructive force of
the hail and thunder (32-32; see also comment in DAY 5
above).
• Each hardening of Pharaoh’s heart made any future softening
less likely (34-35; cf the comment re Esau in Hebrews 12:1517).

TO PONDER ... AND TO PRAY
• Are you constantly listening for and heeding God’s warnings?

God’s non-negotiable terms.
was all Moses would want if his intentions were honourable
(10f).

TO PONDER ... AND TO PRAY
• How much do we try to bargain with God instead of just doing
what He says because He has the right to make such demands?
• Why are we so preoccupied with “climate change” today: with
finding rational, “scientific” explanations for things like
floods, cyclones, earthquakes, locust/mice plagues, bushfires,
etc? Are we afraid even to allow for the possibility that God
might be warning us through these things, calling out to us to
turn from our rebellion against Him that has resulted in the
moral decline and general godless behaviour that permeates
our society?

The shadow of death.
refuge in the provision He makes by shedding the blood of a
lamb: “Christ our Passover Lamb” (1 Corinthians 5:7b). God’s
final, merciful sign to warn Pharaoh is a demonstration of the
utter “felt” darkness that results if He removes from sinful
man every shred of the light of His presence.

THE PARTICULARS
• The time for bargaining was long past; for Pharaoh it was
only acceptance of God’s terms, or the consequences of refusing them.
TO PONDER ... AND TO PRAY
• What last(?) warning signs is our gracious God giving to our
generation as He mercifully withholds His final Judgement
Day?
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God’s last word.

DAY 9
THE PASSAGE
EXODUS 11:1-10
THE POINT The sovereign LORD always achieves His purposes; all Man’s (or Satan’s) attempts to frustrate this process
will inevitably fail, and lead to God’s glory and the suffering
and demise of His foes. As with so many of Adam’s descendants, Pharaoh (like Satan himself) chose to discover this clear
truth the hard way.
THE PARTICULARS
• The result of the battle between God and the king of Egypt
will not just be the release of the Israelites, but that Pharaoh
will drive them out; the LORD will have made His point
strongly (1).
• Israel’s “spoiling” of Egypt is an example of the principle
noted (albeit to his irritation!) by Solomon in Ecclesiastes 2:26

(2-3).
• The God who would, by His own hand in one night, destroy
all Egypt’s first-born sons, is one and the same God who sentenced to death by crucifixion His own beloved first-born Son
in order to protect the lives of His chosen people; to deny this
is to fail to understand the seriousness of sin or the depth of
His love (4-7).
• Against all Pharaoh’s arrogant opposition, Moses remained
firmly confident in God’s promises as His patience ran out (8).
• God can use man’s sinful rebellion to carry out His plans (910).
TO PONDER ... AND TO PRAY
• Is there any prompting of the Spirit you are resisting at present?

A new beginning.

DAY 1 0
THE PASSAGE
EXODUS 12:1-11
THE POINT The Exodus, initiated by the Passover, marked
the end of 430 years of slavery (cf 17, 41) and a new beginning for Israel as a nation. Stage I of the promises given to
Abraham was now well under way (Genesis 15:5-6; the family
had now grown to over 2 million!), and Stage II could now be
embarked upon (Genesis 15:7). So the Passover’s significance
cannot be over-estimated – it is “the LORD’s Passover” (11).
And it involves the LORD’s people, the LORD’s family. That
is why it is to be celebrated as a meal, with the family gathered. The selection of the one-year old Passover lamb/goat
was to be a thoughtful and deliberate decision with four days
notice – not just a last-minute expedient.

DAY 1 1
THE PASSAGE
EXODUS 12:12-20
THE POINT The Exodus, and what the NT draws from it,
make it very clear that God takes seriously persistent sinful
rebellion against His rightful authority in the world He has
created and operates: He is the LORD (12)! His Judgement on
Egypt was the deliberate act of a holy God in punishing sin
and exercising His rightful rule over all the false gods man sets
up in His place. As He will later declare through Moses: “You
shall have no other gods in my presence” (20:3). The shedding
and spreading of blood by His chosen covenant people gives
emphasis to this divine judgement; and following it up with a
seven-day solemn festival “for generations to come” as a “lasting festival” serves to ensure that its eternal significance in

DAY 1 2
THE PASSAGE
EXODUS 12:21-28
THE POINT The LORD gives Moses further detailed instructions concerning the Passover event to make sure that His
redeemed people do not forget its meaning and importance
for them. Its celebration will incorporate the ideas of substitutionary atonement, forgiveness and redemption – as well as
the need to pass its message on.
THE PARTICULARS
• The substitute lamb was chosen carefully by each family (21);
God offered His own beloved Son as the sacrificial Lamb for
us.
• This is the first mention of hyssop in the Bible. Later, when
God gives Moses the details of the sacrificial system and ceremonial law, He will employ hyssop in the different rites associ-
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THE PARTICULARS
• The Hebrew calendar is a lunar calendar which is why Pasach
(Passover, coinciding with our Easter) occurs at different times
each year on our solar calendar, and why 14th Nisan (Abib in
the old, pre-Babylon Hebrew calendar) is always a full moon.
• The lamb/goat was to be both a substitutionary sacrifice and
a source of sustenance for each family; similarly, as we celebrate the Lord’s Supper, we “feed on Christ” spiritually
(Matthew 26:26-28) as well as remember His substitutionary
death for us.
TO PONDER ... AND TO PRAY
• Do you celebrate your new life in Christ at the Lord’s Table?

“I will strike down...”.
the Plan of Salvation will not be lost.

THE PARTICULARS
• The trouble orthodox Jews go to today to ensure there is not
a speck of yeast in the home in Passover Week demonstrates
the powerful impact it has had on their thinking, as God
intended; but this also highlights the tragedy of their failure
to recognise that the main purpose of all this was to point to
the “once-for-all” sacrifice of Christ as the one who bore God’s
wrath for us!
TO PONDER ... AND TO PRAY
• Is your understanding of God consistent with what He
reveals about Himself here? What doctrine of Scripture is at
stake?

Behold, the Lamb of God.
ated with cleansing from impurity, thus signifying forgiveness
and acceptance (Leviticus 14:4-6, 49-52 and Numbers 19:18 –
cf Hebrews 9:19). David picks up this theme in Psalm 51:7. It
is interesting that hyssop is also used at Jesus’ crucifixion
(John 19:29) (22).
• The lamb’s blood was to be sprinkled on the door frame (ie
on a horizontal and vertical piece of timber) to protect those
in the house (23); we are protected by Jesus’ blood shed on
the cross.
• Israel’s response was witness, worship and obedience (2428).
TO PONDER ... AND TO PRAY
• Are we faithful in passing on Biblical doctrine to our children?

b i b l e
DAY 1 3
THE PASSAGE
EXODUS 12:29-33
THE POINT The Exodus account is one of the many in
Scripture intended as warnings from a merciful God about the
final Day of Judgement. Pharaoh’s willingness at last to submit to all the terms of the LORD’s requirement was urgent
(31), but it was too late. We are reminded of Jesus’ parable of
the 10 Virgins (Matthew 25:1-13) – the “midnight cry” of the
5 was also desperate, but too late!
THE PARTICULARS
• Verse 29 implies that “the prisoner ... in the dungeon” was
the lowest person in Egyptian society, which not only shows
that no-one escapes the consequence of sin, but may be a reference to where God took Joseph before raising Him to the

DAY 1 4
THE PASSAGE
EXODUS 12:34-42
THE POINT The specific details of everything that ever happens are part of God’s sovereign Plan: the exact number of
days Israel spent as captive slaves in Egypt; the willingness of
the Egyptians to just hand over their “dough”; the details
about preparation of their yeast-free dough as an indication
that they could trust God to look after all their nutritional
needs throughout their journey.
THE PARTICULARS
• The omission of yeast from the dough was in one sense a test
of their willingness to obey God’s declared word even if it
meant departing from their natural inclination; it mainly
served as a reminder to future generations that they left in

DAY 1 5
THE PASSAGE
EXODUS 12:43-51
THE POINT Presbyterian practice recognises the close connection between circumcision and baptism and between the
Passover and the Lord’s Supper. In each case the OT rite foreshadows the NT sacrament. Circumcision was the outward
sign identifying who belonged to the people of God; celebration of the Passover was enjoined upon all those who so
belonged. Baptism and the Lord’s Supper serve these same
functions for the Church. The danger of all outward signs is
that the sign itself too easily replaces the reality it is intended
only to signify and by the time Jesus came the circumcised
Jews were condemned for having “uncircumcised hearts” (Acts
7:51), a sorry state which God had actually foreseen in giving

DAY 1 6
THE PASSAGE
EXODUS 13:1-10
THE POINT The Exodus from Egypt was such a pivotal
event in the LORD’s formation of the nation of Israel as His
Covenant people (and the NT makes very clear why this is so)
that He established a number of rituals by which it would be
remembered by future generations. These included the consecration of the first-born son and the feast of yeastless bread.
The former will be dealt with in more detail in DAY 17. As
noted on DAY 11, the whole week of a yeastless diet ensured
that the Passover could not be easily ignored or forgotten – it
defined who they were, and why.
THE PARTICULARS
• The emphasis was always on the fact that they left slavery in

s t u d y
The midnight cry.
highest place.
• Whenever God acts in history to bring judgement, the plea
from sinners for mercy becomes more urgent and acquiescent
(31-33).
• Pharaoh’s request for a blessing indicates his willingness at
last to acknowledge the LORD as God; but, sadly, too late (32).

TO PONDER ... AND TO PRAY
• The Bible gives us ample warning that there will be no place
for bargaining when the Lord Jesus returns as the Judge of all
the earth; our fate will be determined by how we have
responded to the offer of salvation on His terms alone. How
does this reality affect how we evangelise others with the
truth of the Gospel?

They took their dough.
haste (34, 39).
• The “plundering” of the Egyptians was a symbolic response
to their unjust treatment of the Israelites as slave labour (3536).
• The actual length of time in Egypt is immaterial (41; cf
Genesis 15:13, 16; Acts 7:6); what is important is it was God’s
time, “to the very day”. (NB: “400” is 430 expressed in round
figures).
• 72 people can easily become 2-3,000,000 in 430 years (37).

TO PONDER ... AND TO PRAY
• When you pray, are you confident in God’s ability to answer
specific requests? Do you trust Him to change people’s minds,
to overrule in their actions? Do you believe Psalm 139:1-5, 16?

Foundational principles.
Moses the Law at Sinai (Leviticus 26:41)! Similarly, too often
in the history of the Church, the two sacraments have been
allowed to become the substitute for the reality they signify.
We need to guard against such abuse; but the principles set
out here in Exodus should encourage us to ensure that the
sign of Baptism is given to all who belong to the Lord, and
that the Lord’s Supper is celebrated regularly by all such people and only such people. These are basic principles.

THE PARTICULARS
• The requirement to eat inside stresses the limit on participation.
• The requirement for unbroken bones is fulfilled in John
19:36.

Saved by God’s grace alone.
Egypt, and that this could only have been achieved by God’s
mighty hand intervening for them. This reality had to be
retold to each generation as the bread without yeast was partaken (8).
• The feast of yeast-free bread in Abib was an annual reminder;
but what it signified was to be like a tattoo on their bodies (9).

TO PONDER ... AND TO PRAY
• Paul makes it clear in Ephesians 2:1-10 that our leaving
behind a “life” of slavery to sin (which was really spiritual
“death”) is only possible by God’s graciously making us alive in
Christ. Do we too easily forget or overlook the fact that we
have been saved by grace alone without contributing anything
ourselves?
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DAY 1 7
THE PASSAGE
EXODUS 13:11-16
THE POINT The LORD had entered into a binding Covenant
with Israel. One of the ways in which they were to show a genuine commitment to this was to accept that the first of everything belonged to Him – the first bit of each harvest, the first
male animal to open the womb of its mother, every woman’s
first-born son, etc. This served both to agree to the LORD’s
rightful demand to have first place in everything (20:3), and
to show their utter dependence on Him to supply all their
needs for life. Pharaoh failed to do this; so God, after many
very patient requests and warnings, took what was rightfully
His anyway. The Passover was the great event in human history where all this was given visible expression, and so from

DAY 1 8
THE PASSAGE
EXODUS 13:17-22
THE POINT The next great historical event in the LORD’s
rescue of Israel, the next miraculous permanent marker for
future generations to look back on for encouragement in times
of doubt and despair, was the parting of the Red Sea. Again,
this wasn’t a last minute emergency procedure, but a carefully
planned demonstration of God’s power to save those who are
His, and to bring Judgement upon those who continue to
refuse to submit to His rightful rule.
THE PARTICULARS
• God’s providence in the lives of His people usually has more
than one purpose: the revealed purpose in taking them along
the longer Red Sea route was to make their progress less difficult; the secret purpose was to display His power and glory

DAY 1 9
THE PASSAGE
EXODUS 14:1-14
THE POINT How easily our hearts change with changing circumstances. After the burial of all the first-born and relief
from the plagues, Pharaoh had a new perspective on his
“divine right” as Egypt’s god-king; in spite of the LORD’s
clearly demonstrated power to save, the seemingly doomed
Hebrew refugees figured that life in Egypt hadn’t been so bad
after all! We’ll always draw wrong conclusions and make
wrong decisions when we leave God out.
THE PARTICULARS
• The LORD choreographed the whole scene in such a way that
Pharaoh’s hard, sinful heart was moved to persist in defiance
of His rightful rule; it was in this sense that the sovereign God

DAY 2 0
THE PASSAGE
EXODUS 14:15-31
THE POINT Science is the study of how the God of Creation
usually does things in the outworking of His purposes
throughout the world and throughout history. The fact that
He is a God of order and design makes science possible, and
the fact that He is a God of infinite power makes science exciting. The way the invisible God proves all this to arrogant man
is through miracles, that is, by God acting in an unusual way.
This not only catches our attention, it also inspires our faith
and encourages us to put our trust in Him in every circumstance. “Nothing is impossible with God” (Luke 1:37;
Matthew 17:20). If, however, arrogant man wants to deny the
existence of God, and therefore of His power, he will try all
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The first-born son.
that time on for Israel the consecration of every first-born son
was a further powerful reminder, or permanent marker, of it.
The way in which each first-born son was given over, or consecrated, to God was by sacrificing a lamb in his place, as his
substitute, his “redeemer”. It was when Mary and Joseph
were observing this requirement for Jesus that Simeon recognised Him as the promised Messiah (Luke 2:22-40).

THE PARTICULARS
• God does not see us as animals at the top of the food chain
(15).
TO PONDER ... AND TO PRAY
• Is God given first place in every chapter/event in your life?

Setting the stage for Act II.
(17).
• It was right for Israel to be alert and prepared for battle (as
we too should always be, Ephesians 6:10-18), even though it
was the LORD who alone would deliver them without a fight
(18).
• Promises are important: God’s people had faithfully transmitted for over four centuries what had been promised to
Joseph (19).
• The LORD ensured that on this strange journey of faith into
the unknown His people would always feel His presence (2022).
TO PONDER ... AND TO PRAY
• Can you trust God with things He has not yet revealed to
you?

Be still and know that I am God .
actively “hardened Pharaoh’s heart” for His own glory (1-4, 8).
• All men will eventually come to the realisation that “the
LORD” (Jesus Christ) is the only God and King (cf Phil. 2:911). They have the choice of reaching this conclusion as Israel
did, or as Pharaoh did – knowing Him as Saviour, or as Judge
(4b)!
• We do not really or fully understand God’s power to save
until we are put in a position where trusting Him is our only
option.

TO PONDER ... AND TO PRAY
• Do you see God’s sovereign hand at work in all circumstances,
even those that cause you pain and difficulty? Does it help to
take hold of Psalm 46:10: “Be still, and know that I am God”?

He created – and controls – water.
manner of means to “explain away” these clear signs God has
given him. The saddest people are those who claim to believe
in “God” yet still want to explain them away! The parting of
the Red Sea was a miracle – and it achieved its dual purpose of
destroying Pharaoh and his army, and (at least for the time
being) of convincing Israel they could trust Him.

THE PARTICULARS
• This miraculous event was to Israel what the Resurrection is
to Christians: positive proof that our God is able to save.
TO PONDER ... AND TO PRAY
• Do you accept God’s miraculous signs in the way He
intended?
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news

attended the meeting. The March 11
disaster killed nearly 15,000 people,
with more than 10,000 listed as missing.

‘Don’t blacken Egypt’
Support for marriage

Egyptian human rights activists and
T
hree representatives from Family Christians have urged the US State
Voice Australia – national president Department not to put Egypt on the
David Phillips, research officer Ros
Phillips and SA state officer David
d’Lima – have presented Prime
Minister Julia Gillard with an open
letter on marriage which has been signed
by 32,297 Australians across the nation.
They met the Prime Minister at
Modbury Heights, SA, where she
chaired a community cabinet meeting.
Ms Gillard said she greatly appreciated
receiving the letters. She reiterated her
support for the meaning marriage has
had throughout recorded history.

Wilkerson dies

D
avid Wilkerson, author of The
Cross and the Switchblade and founder of
World Challenge Ministries, has died
in a car crash in Texas. Reportedly,
Wilkerson, 79, was driving and was pronounced dead at the scene.
The church that he founded, Times
Square Church in New York, has more
than 8000 members. The Cross and the
Switchblade is one of the most popular
books in evangelical history, ranking
32nd Christianity Today’s list of the top
50 books shaping evangelicals. His Teen
Challenge ministry is very prominent
in discussions of drug treatment and
social service partnerships between
church and government.

Call to Japanese churches

J

apan’s churches and Christian councils should establish a consortium to
respond to the devastating March earthquake, tsunami and nuclear power plant
accident, an ecumenical meeting has
declared.
In addition, the National Christian
Council in Japan should “convene a
forum of all the Japanese partners to
facilitate the exchange of information
and activities and explore avenues of
cooperation,” according to a statement
from the Japan Earthquake/Tsunami
Relief
Ecumenical
Solidarity
Meeting last month.
About 40 representatives of
Christian partner organisations and
churches from the West and Asia

list of countries of particular concern for
religious persecution, as recommended
by the department’s Commission on
International Religious Freedom.
While many in Egypt agree with the
report’s assertion that religious persecution and sectarian violence are serious
issues in Egypt, some said the designation would be counterproductive and
would give the burgeoning government
a black eye before it has a chance to
address the issues.
“We don’t think it is helpful to add
Egypt to any black list this year,” said
Hossam Bahgat, director of the
Egyptian Initiative for Personal
Rights. “It sends a negative message
that Egypt is worse off this year now
that it is not being ruled by a dictator.”
Compass Direct

12 Copts killed

A
t least 12 people were killed and
more than 200 were wounded when
members of a conservative Muslim
movement attacked two churches and
surrounding Christian-owned homes
and businesses in a poor section of Cairo
on May 7.
Hard-liners set fire to one of the two
church buildings, leaving most of it gutted. The arson attack on the Virgin
Mary Church in Imbaba was one of
many recent assaults on Coptic
Christians by members of the Salafist
movement, and the second time in two
months that a church building in the
country has been set ablaze.
The first attack started at St Mina
Church in Imbaba after a rumor spread
that a Coptic woman who allegedly converted to Islam was being held in the
church against her will. Clergy members
of St. Mina allowed a group of Islamic
imams into the church building to check
but the mob did not believe the imams.

Charity boost welcomed

T
he Australian Christian Lobby
has welcomed the Australian
Government’s boost to overseas aid in
the May budget but remained concerned

about a move to tax charities.
Chief of Staff Lyle Shelton welcomed the $477 million per year
increase to helping the poor which takes
Australia’s giving to $4.8 billion or
0.35% of gross national income. The
budget showed the Government was on
track to meet its election promise to
increase aid to 0.5% of GNI by 2015-16.
But he said the Government target
was still well below the Millennium
Development Goal which calls for rich
nations to increase aid to 0.7% of GNI
by 2015 as part of a plan to halve world
poverty.

Mentally ill ‘blasphemer’

P
olice in Sahiwal district, Pakistan,
have charged a mentally ill Christian
with “injuring religious feelings” under
Pakistan’s widely condemned blasphemy laws. Three families related to
25-year-old Babar Masih – the only
other Christian families in the area –
have fled their homes after a Muslim
mob threatened to harm them, relatives
of the accused told Compass.
Police registered the blasphemy case
against Masih on May 2 after arresting
him at about 10 that night; the young
man’s own family handed him over to
police because a large number of Muslim
clerics had gathered outside their house
and demanded that he be turned over to
them so that they could “do justice” by
killing him.

‘Christian’ cult dispersed

T
he Vietnamese government tried to
portray several thousand Hmong followers of a sub-Christian messianic cult
as orthodox Christians while the military forcibly disbanded their gathering
last month.
The cult members recruited from
orthodox Christian groups – vulnerable
to false teaching in a country where

Visiting
Ballarat?
Worship with us at Ebenezer
Presbyterian Church.
Every Sunday 10.30 am.
214 Armstrong Street South.
Rev. Dr John Woodward
Phone: (03) 5334 2909
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Christians cannot print their own Bibles
and are subject to other restrictions –
had gathered for religious reasons in
Muong Nhe district, Dien Bien
Province, but it turned into a confrontation before local defence forces disbanded them,
Sources in Muong Nhe told Compass
today that several thousand Hmong
who had initially gathered to wait for
the ushering in of a new Hmong kingdom had been sent or taken back to
their home areas.

Muslim replaces Christian

P
akistani Christian leaders are opposing the appointment of Riaaz Hussain
Pirzada, a Muslim, to the position of
Pakistan’s Federal Minister for
Minorities Affairs. International
Christian Concern said they fear the
appointment of a Muslim will be a further blow to the rights of religious
minorities.
The minister’s job is to represent religious minorities and their interests to
the federal government. Islamists assassinated the previous minister, Shahbaz
Bhatti, a Christian, for opposing the
country’s blasphemy laws.
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“(The appointment) is a step towards
cornering the (religious) minorities and
especially Christians in Pakistan. The
failure to appoint a Christian to the post
is another form of discrimination
against Christians,” said the general secretary of the All Pakistan Minority
Alliance, Javed Michael.

which two Christians were seriously
injured. These events provide a snapshot of the rising fanaticism that has
seriously damaged Indonesia’s reputation as a moderate Islamic nation.
Compass Direct

Rioter fined 10c

he Presbyterian Church of
Victoria has welcomed the decision of
the Victorian Government to restrict
the powers of the Victorian Equal
Opportunity and Human Rights
Commission and to remove the “inherent requirements test” in the exception
for employment in a religious body or
school. The church says this restores the
freedom of faith-based organisations to
engage staff who uphold the values of
the organisation.
Church & Nation Committee convener David Palmer said the changes
removed an area of uncertainty introduced by the previous government last
year in its revision of the Equal
Opportunity Act.
“It is particularly pleasing that faithbased schools will again be free to meet
the expectations of parents in employing staff, whether teachers, gardeners,

O
n February 8, a large mob in
Indonesia gathered outside a courthouse in Temanggung, Central Java,
chanting “Kill, kill!” after judges
awarded
Antonius
Richmond
Bawengan, a Roman Catholic, the maximum five-year sentence for blasphemy.
By nightfall some 1000 people had rampaged through the town burning vehicles, two churches and a church-run
school, injuring nine people in the
process.
Three days later, prosecutors in
Jakarta sentenced Murhali Barda, a
regional leader of the hard-line Front
Pembela Islam (FPI or Islamic
Defenders Front) to only five-and-ahalf months in prison and fined him the
equivalent of 10 US cents for orchestrating an attack on a Protestant church in
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or receptionists, who adhere to the
school’s defined “doctrines, beliefs or
principles” he said.

agenda

Bail for nun’s rape

C
hurch workers and social activists
have voiced shock and dismay at an
Orissa High Court ruling to grant bail to
two men accused of raping a nun. “We’re
aghast,” said Bipra Charan Nayak,
convener of the Kandhamal Survivors
Association.
On May 9, Justice Chittaranjan
Das granted bail to Pandit Bishimajhi
and Jatia Sahu saying he could not find
enough evidence linking them to the
alleged rape. The nun was allegedly
raped on August 25, 2008 during antiChristian violence in Kandhamal district.
Bishimajhi and Sahu masterminded
the 2008 violence including the nun’s
rape, Nayak said. The pair later went
into hiding, with the police only catching up with them in June last year.
Nayak said Bishimajhi was the local secretary of the pro-Hindu Bharatiya
Janata Party. There are 15 cases
against the two for organizing rapes,
arson and killings.

Sudan: evangelist arrested

S

udanese
National
Security
Intelligence agents have arrested a
Christian woman in a Darfur camp for
displaced people, accusing her of converting Muslims to Christianity, said
sources who fear she is being tortured.
At the same time, in Khartoum a
Christian mother of a two-month-old
baby is wounded and destitute because
she and her husband left Islam for
Christianity.
In
Darfur,
Hawa
Abdalla
Muhammad Saleh was arrested on
May 9 in the Abu Shouk camp for possessing and distributing Bibles. Sources
said she could also be tried for apostasy,
which carries the death sentence in
Sudan. Abdalla has been transferred to
an unknown location in Khartoum,
sources said, adding that they fear she
could be tortured as she was detained
and tortured for six days in 2009.
In Khartoum, Omar Hassan and
Amouna Ahamdi, both 27, said they
fled Nyala for Khartoum in June 2010,
but knife-wielding, masked assailants
on May 4 attacked them after relatives
learned that they had converted to
Christianity.

Hawking on Heaven
By Eryn Sun

R
esponding to eminent physicist
Stephen Hawking’s claim that heaven
was made up by people who are afraid
of
dying,
Britain’s
Anglican
Archbishop of York, Dr John
Sentamu, has sought to clarify what
heaven really is.
“Heaven is not just some kind of
place for retired Christians where
they’re going to be enjoying their retirement,” he told the BBC. “Heaven is
where God’s will is being done. In fact,
the Lord’s Prayer talks about ‘your will
be done on earth as it is in heaven’. So
God is very much on earth as He is in
heaven.”
During the interview, the Anglican
leader was asked what he felt about
Hawking’s recent declaration that “there
is no heaven or afterlife” and that it is all
“a fairy story for people afraid of the
dark”.
Sentamu said he did not fear death,
and continued: “[Hawking] shouldn’t
paint a picture of some kind of sky stuff
up there because the faith of God is not
that kind of faith. The coming of Jesus
in human flesh on earth was actually
trying to say, ‘when I look at you ... you
should be telling me more about what
God is and about what it is to be
human’.”
Observing that Christianity had to
contend with not only views from people like Hawking, but also other religions as well, the BBC asked what the
challenge was for believers.
“The challenge really seems to me is
not to try and think that we’re in the
marketplace where we’re all looking for
an easy bargain,” Sentamu said.
“God becoming human in Christ was
trying to say if you want to know the
authentic human life it is lived in a man
called Jesus and if you want to know
God, it’s not some kind of imaginary
power out there.”
Christian Post

Syrian Christians vulnerable
By Elizabeth Kendal

A

s US-allied dictators fell in Tunisia
and Egypt, Iran scoffed while the US-

allied dictators in the House of Saud
shuddered. Everything changed, however, when Bahraini and Saudi forces,
with the tacit approval of the US,
crushed the “pro-democracy” protests at
Pearl roundabout.
The media are confused by what they
see as mixed responses because they fail
to realise that who falls is far less important than who rises. In Bahrain the protesters were Shi’ites; their success would
have been Iran’s gain. When dissent was
crushed in Bahrain, the “Arab Spring”
transformed into a struggle over the
regional balance of power. For decades,
the US-Sunni Arab axis prevailed. Then
the Iraq War opened the way for Shi’ite
Persian Iran to gain the ascendancy. As
the struggle for the regional balance of
power heats up, Syria becomes
absolutely pivotal.
Syria is 90% Sunni Arab, yet it is central – both geographically and strategically – to the Iran-Syria-Hezbollah
(Shi’ite) axis. This situation arose
because the ruling Assad family belong
to the obscure Alawite sect, an offshoot
of Shi’ism considered heretical across
Islam. Needing allies, Syria’s former
president Hafiz al-Assad (father of the
current president Bashar al-Assad)
forged close bonds with Musa al-Sadr,
the most prominent Shi’ite leader in
Lebanon.
In 1980 the Assad regime formed a
strategic alliance with Iran. Since then,
Iranian Revolutionary Guards have
served alongside Syrian Republican
Guards. But nothing has drawn Syria’s
Sunni masses to the Iran-SyriaHezbollah axis as did Hezbollah’s 2006
war against Israel. While Syria is still
only around 1% Shi’ite, Shi’ism has been
popularised to the extent that analysts
talk of “Shi’itisation”. Naturally this horrifies the Muslim Brotherhood and the
US-Saudi axis.
While Israel, the US and the Saudis
would love to prise Syria out of the
Iran-Hezbollah axis, Iran and Hezbollah
cannot afford to lose Syria if they are to
remain ascendant. Consequently
Iranian forces are aiding the Assad
regime while Salafi jihadists from Saudi
Arabia are aiding the Syrian opposition.
Now Syria risks being torn apart by an
Iraq-style sectarian conflagration in
which Syria’s 1.4 million Christians
(6.3%) will suffer immensely, along
with hundreds of thousands of
Christians among the 1.2 million Iraqi
refugees.
Assist
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Catholics ‘terminally ill’
By Anli Serfontein

T

he Catholic Church is seriously, possibly terminally ill and only an honest
diagnosis and radical therapy will cure
it, one of the sharpest critics of Pope
Benedict XVI, the Swiss Catholic theologian Hans Kung, has written.
Kung was launching his new book,
Can the Church Still be Saved, at a soldout event in Munich last month. He
argues that the malady of the church
goes beyond recent sexual abuse scandals. According to him, the church’s
resistance to reform, its secrecy, lack of
transparency and misogyny are at the
heart of the problem.
He said that the Catholic church in
the United States had lost one-third of
its membership. “The American
Catholic church never asked why,” he
said. “Any other institution that has lost
a third of its members would want to
know why.” He also said that 80% of
German bishops would welcome
reforms.
Kung is one of today’s most outspoken Catholic theologians. He had his
church teaching licence withdrawn after
questioning the infallibility of the pope
in 1971, and became professor of ecu-
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menical theology at the University of
Tubingen. He remains a Catholic
priest.
He said he had hoped that Benedict
would find a way forward in the spirit of
the Second Vatican Council (Vatican
II) which in the early 1960s reformed
the church in a number of ways, such as
the celebration of Mass in local languages instead of Latin.
However, Pope Benedict has distanced himself from Vatican II and
“failed in the face of the worldwide sexual abuse by clergy,” Kung said. Benedict
is “in essence a person for medieval
liturgy, theology and a medieval church
constitution”.
Kung compared the changes needed
in the Catholic church to the democratic
changes taking place in the Arab world.
“When will in our church the youth take
to the street? That is our problem; we
have no young people any more,” he
said.
Ekklesia

Defamation push dropped

I12-year
slamic countries have set aside their
campaign to have religions protected from “defamation”, allowing the
UN Human Rights Council in Geneva
to approve a plan to promote religious
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tolerance. Western countries and their
Latin American allies, strong opponents
of the defamation concept, joined
Muslim and African states in backing
without vote the new approach that
switches focus from protecting beliefs to
protecting believers.
Since
1998,
the
57-nation
Organisation of the Islamic
Conference (OIC) had won majority
approval in the council and at the UN
General Assembly for a series of resolutions on “combating defamation of
religion”. Critics said the concept ran
against international law and free
speech, and left the way open for tough
“blasphemy” laws like those in Pakistan
which have been invoked this year by the
killers of two moderate politicians in
Pakistan. They argued that it also
allowed states where one religion predominates to keep religious minorities
under tight control or even leave them
open to forced conversion or oppression.
But Pakistan, which speaks for the
OIC in the rights council, had argued
that such protection against defamation
was essential to defend Islam, and other
religions, against criticism that caused
offence to ordinary believers. Islamic
countries pointed to the publication of
cartoons depicting the prophet
Mohammed in Denmark in 2005, which
sparked anti-Western violence in the
Middle East and Asia, as examples of
defamatory treatment of their faith that
they wanted stopped. However, support
for the fiercely-contested resolutions
has declined in recent years.
The new three-page resolution,
which emerged after discussions
between US and Pakistani diplomats in
recent weeks, recognises that there is
“intolerance, discrimination and violence” aimed at believers in all regions of
the world. Omitting any reference to
“defamation”, it condemns any advocacy
of religious hatred that amounts to
incitement to hostility or violence
against believers and calls on governments to act to prevent it.
The U.S.-based Human Rights First
campaign group said the new resolution
was “a huge achievement because…it
focuses on the protection of individuals
rather than religions” and put the divisive debates on defamation behind.
However, diplomats from Islamic countries have warned the council that they
could return to campaigning for an
international law against religious
defamation if Western countries are not
seen as acting to protect believers.

same-sex

marriage

A cautionary tale
How the Church of Scotland disastrously lost its way

John Sutherland

A

t the end of May the General
Assembly of the Church of
Scotland set itself irreversibly on track to ordain
practising homosexuals.
Many Australians trace their ancestry
to Scottish, Welsh and Irish
Presbyterians and look to the Church of
Scotland as the mother Church. Since
the events of 1977, which divided
Presbyterians and brought our continuing church into being, only about a
dozen Scots, of whom I am one, have
served in the ministry of the
Presbyterian Church of Australia –
most, like myself, now retired.
I have followed recent events in
Scotland with intense interest and have
been in regular contact with leading
evangelicals there, both directly on visits to my homeland and by correspondence. I sat up into the early hours of
the morning to watch the debate online.
First, a little history. The present-day
Church of Scotland came into being in
1929 as the ultimate reunion of the
three main streams of Presbyterianism,
which had diverged in previous centuries over the issue of patronage, the
right of the landowners to choose who
would be ministers in parish churches.
It then far outnumbered all other
denominations in the country put
together.
In the mid-19th century the dissenting Presbyterians, in particular, were
strongly evangelical and built hundreds
of churches to keep abreast of the great
shift of population caused by increased
industrialisation. In that century also
German rationalism gave rise to theological liberalism, which came to regard
the Bible as a merely human book. Its
teachings soon took root in Scottish
theological colleges.
In the earlier part of the 20th century, the new liberalism steadily overwhelmed many churches including the
Church of Scotland and, to a lesser
degree, the Australian church. The con-

The assembly agreed to a
motion which effectively
allows gays and lesbians
already in ministry to
come out of the closet.
sequence has been the steady decline of
the influence of Christianity in the West
and the present weakened state of the
churches.

I

n the Church of Scotland, as early as
1994, the doctrine panel reported to
the assembly that committed same-sex
relationships were “not sinful”, and this
was received for discussion.
In 2006, after the state passed legislation registering civil partnerships, the
assembly, in a marginal vote, agreed to
permit ministers to conduct services of
blessing for same-sex civil partnerships.
But under the “Barrier Act” this had to
get the agreement of Presbyteries, who
turned it down by a three to one majority.
In 2009 an appeal came before the
assembly against the Presbytery of
Aberdeen which had inducted a minister
who had openly taken a same-sex partner into the manse in his previous
charge. The assembly dismissed the
appeal on the grounds that the presbytery had not erred procedurally but,
recognising that there was an unresolved issue regarding the principle of
ordaining and inducting practicing
homosexuals, placed a moratorium on
presbyteries and appointed a special
commission to examine and report on

these issues at this last assembly.
The commission’s report runs to
more than 40 pages and is a thorough
discussion of the issues in which the
views of the evangelical minority of its
members are fairly represented. It
includes a statistical analysis of the
views of all presbyteries and kirk sessions, derived from their responses to
an extensive questionnaire. These
responses revealed a huge shift in opinion throughout the kirk since 2006,
with almost half accepting gays and lesbians into the eldership and slightly
fewer into the ministry.
The commission, doubtless reckoning
that by 2013 the presbyteries will play
ball and finally get it over the line, proposed in its main recommendation that a
theological commission be set up to
report at that date. It also proposed that
this new commission be directed on one
of two trajectories: either to consider the
issues involved in maintaining the traditionalist view of Christendom that practising homosexuals should not be
ordained, or a revisionist trajectory, examining the issues involved if such ordinations are permitted. The assembly, at the
end of a five and a half hour long debate,
voted for the revisionist option.
However, in an earlier and crucial
vote, pre-judging a decision on the
actual principle at stake and clearly indicating that the majority saw no problem
in having ministers in same-sex relationships, the assembly agreed, by 351
votes to 294, to a motion which effectively allows gays and lesbians already in
ministry to come out of the closet and
find acceptance throughout the presbyteries. Meanwhile the present moratorium has been extended on the ordination (but not induction) of those in
same-sex relationships till 2013. Thus
it is clear that the line has been crossed
and there will be no reversal.
Each presbytery sends only one third
of its members to the assembly, which
numbers around 700. Convinced evan-
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same-sex
gelicals would number less than 10% of
the ministry, and were well represented
in the debate where about 10 of them
spoke out of some 40 speakers, and they
presented a strong case.
In the voting noted above about a
third of the assembly, over and above the
evangelicals present, opposed the induction of gay and lesbian ministers already
in the ministry who choose to declare
themselves, but such is the fear of being
regarded as not “politically correct”, that
hardly a voice was raised from this group
in the debate.
There have been women ministers
and elders in the Church of Scotland for
the past generation and now at least a
quarter of the assembly are women.
They were well represented in the
debate but with one exception they supported the revisionist position. However
few elders, male or female, took part.
On the other hand, a number of delegates from overseas churches, who have
the right to speak, but not to vote,
addressed the assembly. Several of
them, including Bob Thomas, former
Moderator General of the Presbyterian
Church of Australia, warned that if the
Church of Scotland moved away from
the traditionalist position it would
greatly strain relationships with other
churches throughout the world.
Members of the Presbytery of
Aberdeen, the presbytery whose action
in inducting a practicing homosexual
triggered the present controversy,
related that the enormous tensions
resulting from this action have rendered
the presbytery dysfunctional.

I

n my opinion, a major failure on the
evangelical side was the lack of challenge to two statements made in the
commission’s report, the first being
“that Jesus was silent on the question of
homosexuality”, and the second, the

marriage

opinion, clearly favoured by the majority of its members that “the traditional
stance of the church on same-sex relationships would not be favoured by
Jesus”. This implied, of course, that
Jesus did not agree with Old Testament
teachings on the subject, or with the
views later expressed by Paul and other
New Testament writers. Again and again
in the debate we heard the question:
“What would Jesus do?” “How would
Jesus regard those in same-sex relationships?”

Jesus was the most
compassionate of men
but, when faced with
the woman taken in
adultery, warned her
“Go, and sin no more”.
A careful study of the Gospels clearly
reveals that Jesus’ view did not differ
from his Jewish contemporaries who
followed the Old Testament and the
opinions of the rabbis in their abhorrence of homosexuality, a position also
clearly taken by the Apostle Paul. In
their view the great sin of the cities of
Sodom and Gomorrah was homosexuality, and while Jesus in referring to these
cities makes it clear that homosexual
practice is not the most serious of all
sins, we need to ask the question: If
Jesus had intended to correct the views
of his contemporaries, why did He

Extra, extra...
Extra copies of this month’s Australian Presbyterian magazine on
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select, in Luke 17, the divine judgement
rained down on Sodom as a paradigm of
the severity of His judgement on the
Great Day when He returns to reign?
Why not Nineveh or Babylon? Did not
Jesus’ words reinforce, rather than correct, the views of his fellow Jews?
The second of these statements
reveals a common tendency to reduce
Christianity to nothing more than the
ethical teachings of Jesus, and in so
doing to re-invent a Jesus who does not
accord with the Jesus of the New
Testament and who in fact becomes an
idol of our own imagining. Jesus was
the most compassionate of men but,
when faced with the woman taken in
adultery, warned her “Go, and sin no
more”.
Throughout Scripture, and by clear
implication in Jesus’ teaching, homosexual practice is regarded as sinful, and
Jesus calls not only adulterers and
homosexuals, but all of us to repentance. That such statements should
appear in this report is symptomatic of
the profound ignorance and misunderstanding of Scripture and the readiness
to reject its authority that is all too typical of the Church of Scotland today.
So what of a church which thinks that
the way forward is to conform to the cultural norms of a godless society? There
is now only one third the number of
congregations that there were in 1929
to serve a considerably larger adult population. In the last decade the flow of
candidates entering the ministry has
been reduced to the merest trickle. And
now the church faces a desperate financial crisis that has only been delayed by
the proceeds of the sale of redundant
churches and manses. The assembly has
required all Presbyteries to draw up
plans to reduce full-time appointments
by one-sixth by 2014.
Please pray for the evangelical remnant as they seek to discern God’s will
for the church as they come to the crossap
roads.

Rev. John Sutherland studied in Edinburgh, his native
city. He was ordained in
Perth, WA, in 1961 and later
served in the Church of
Scotland for 10 years, before
returning to Melbourne to join
the continuing PCA in 1978.
Since then he has ministered
in congregations in Brisbane
and Victoria, and now lives in
retirement in Bendigo.
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Book of books
The book that changed the world turns 400.

Barney Zwartz

T

here is a story, too good to be
apocryphal, that an elderly
American lady was advised to
swap her King James Bible for
a more modern version. Drawing herself
up to her full, if insubstantial, height,
she declared: “If the King James was
good enough for St Paul, it’s good
enough for me.”
It wasn’t “good enough” for Paul, of
course, who did not employ the King
James Bible. He predated it by more
than 1500 years and wrote in koine
(common)
Greek
rather
than
Elizabethan English. But that notion –
and a similar one held by certain fundamentalists that the King James is God’s
version, and that all other versions are
perversions – show the veneration this
book attracts.
Translated by a committee of 54
scholars from a Hebrew and Greek original text that modern scholarship has
shown to be far from the most faithful,
the King James Bible has nevertheless
had an unparalleled influence on the
faith and language of English speakers
the world over. Surely the most important book ever published in English, its
influence expanded with the fortunes of
the nation: the English took it and
shared it wherever they went.
From 1611 until the baby-boomer
generation, this is the book that above
all, to quote church historian Diarmaid
MacCullogh, “soaked into their souls”.
And last month, on May 2 to be precise,
it turned 400 years old.
It is not only religious enthusiasts
who have been lifted by this wondrously
rich, subtle, poetic, vivid and image-rich
text, the translation of the 39 books of
the Old Testament written in Hebrew
and Aramaic, and the 27 books in Greek
of the New Testament – 66 works written over more than a millennium.
To read it, says Andrew Motion,
British Poet Laureate from 1999 to
2009, is to “feel simultaneously at home,
a citizen of the world and a traveller

It could replace the
Geneva Bible, translated
by Puritans who rendered
‘king’ as ‘tyrant’ and
filled the margins with
sedition notes.
through eternity”. For Richard Dawkins,
perhaps the world’s most famous atheist, it is a cultural treasure too valuable to
be left to the religious.
Earlier this year in the New
Statesman, Dawkins wrote of how poetry
can gain in translation, and his belief
that this happened with the King James
Bible. “Warts and all, let’s encourage our
schools to bring this precious English
heritage to all our children, whatever
their background, not as history, not as
science and not (oh please not) as morality. But as literature.”

T

he even more belligerent anti-religious cultural warrior Christopher
Hitchens is equally enthusiastic. In an
entertaining and erudite essay in Vanity
Fair, he writes that, though he is reluctant to admit it, there really is something timeless in the King James Bible.
“It resounded in the minds and memories of literate people, as well as of
those who acquired it only by listening.
From the stricken beach of Dunkirk in
1940, faced with a devil’s choice between
annihilation and surrender, a British
officer sent a cable back home. It contained the three words ‘but if not...’. All
of those who received it were at once
aware of what it signified.”

It is a quotation from the Old
Testament book of Daniel, where the
Babylonian king Nebuchadnezzar (died
562 BC) tells Jewish exiles Shadrach,
Meshach and Abednego that unless they
bow to his statue they will be flung into
his burning fiery furnace. They reply
that God can deliver them, “but if not, be
it known unto thee, O king, that we will
not serve thy gods, nor worship the
golden image”.
Hitchens says: “A culture that does
not possess this common store of image
and allegory will be a perilously thin one.
To seek restlessly to update it or make it
‘relevant’ is to miss the point, like yearning for a hip-hop Shakespeare.”
Tributes to the King James Bible have
“run down as waters” (Amos 5:24).
Novelist Jeanette Winterson recalled in
the Guardian that her father, who never
learned to read properly, was a man of
few words, but he had dignity of speech,
learned directly from the King James
Bible.
The King James, she said, uses a
direct English, “and one you can still
hear, even now, in northern speech, the
kind we celebrate in Alan Bennett. The
language is grammatically uncluttered,
but rich in vocabulary and image”.
Jamaican poet Linton Kwesi Johnson
recalled that the King James Bible was
the only book his illiterate grandmother
owned and, through the Psalms, taught
him poetry. In Jamaica, he says, “the
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King James Bible is not just a holy book.
It is an important aspect of the very fabric of Jamaican oral culture”, and “a most
effective tool of colonisation”.

M

elvyn Bragg, in the newly published The Book of Books, says the
King James Bible’s impact on the English
speaking world is unparalleled. “There
has never been a book to match it. It has
a fair claim to be the most pivotal book
ever written. ...(It) was the steel of will
that forged America and other British
colonies. It has inspired missionaries
around the globe and consoled the hopeless in their desperation.”
Bragg says it was used by enforcers of
slavery and the liberators, was the
bedrock for the gospel music that
inspired soul, blues, jazz and rock, it provided the vocabulary and construction
model for early democracy, it unleashed
enormous philanthropic movements
that bettered the lives of ordinary people, and helped transform and sometimes destroy native cultures.
The 54 clerics and scholars who
worked on it from 1604 to 1611 can
hardly have imagined that. But the story
of how they produced it is itself a fascinating human story of politics and faith.
The Bible in English began as an act of
rebellion in the 14th century, when
Oxford theologian John Wycliffe first
produced a vernacular translation
between 1382 and 1395. But he translated the text from the fourth century
Latin Bible, the Vulgate, rather than the
original languages. As his followers, the
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Lollards, came to be seen as a political
danger they were persecuted, and translating the Bible was declared heretical
and illegal.
More than a century later, William
Tyndale, perhaps the greatest English
translator, met Martin Luther. The great
German reformer performed a service
similar to the King James translators: his

How did this group of
near-anonymous divines,
muddled, drunk, selfserving, ruthless and
obsequious, manage to
bring off this astonishing translation?

1534 Bible led to the standardisation of
the written language as High German
(most Germans spoke dialects). Inspired
by Luther, Tyndale produced his translation in 1525, a crime for which he was
strangled and burnt at the stake in 1536.
But around that time Henry VIII fell
out with Rome and backed an English
Reformation, and within three years
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there was an official English version, the
Great Bible, replaced in 1568 by the
rather pompous Bishops’ Bible. New
translations flourished, especially the
popular Geneva Bible – the version used
by Shakespeare – produced in 1560.
When James, the sixth of Scotland
and first of England, succeeded
Elizabeth I in 1603 he saw that a new
translation of the Bible could be of
immense political benefit. He needed it
to strike a delicate balance in England
between the new Anglican church, with
its prickly prelates, and the stubborn
Puritan dissidents. In Scotland it could
help assuage the covenanters’ distrust of
both Catholics and monarchy, and unify
both nations.
In particular, it could replace the
Geneva Bible, which had been translated
into English by Puritans who rendered
“king” as “tyrant”, paid no respect to the
divine right of kings, and filled the margins with seditious – or democratic –
notes.
The work was divided between six
committees, two each at Oxford,
Cambridge and Westminster, all under
the supervision of Lancelot Andrewes,
the learned Bishop of Chichester and a
favourite of the king. The members had
to include (moderate) Puritans so that
they would not disown the new Bible,
and the translation had to satisfy them
without conceding too much.
Hitchens notes that the translators,
understanding their patriotic role, used
the word “nation” instead of “people” or
“tribe” every time they could, 454 in all.
The language used was deliberately
archaic even then – the “thees” and
“thous”, for example – to increase the
sense of majesty and stateliness.
The committees were told to rely on
the Bishops’ Bible as their base, but they
recognised the genius of Tyndale, and
his version provided the bulk of the
translation, with minor improvements
and emendations. Influences are also
evident from the Coverdale Bible,
Matthew’s Bible, the Great Bible and the
Geneva.
The work came together magnificently, unlike the monarch’s agendas
(the Puritans didn’t learn to love the
Anglicans, nor the Scots the English, and
vice versa). The translators were elevated
by living in the great era of lyric poetry,
the time of Shakespeare, Spenser,
Herbert, Johnson and Donne. That
might help answer the question Adam
Nicolson set out to answer in his book
about the King James Bible, Power and

s c r i p t u r e
Glory: “How did this group of nearanonymous divines, muddled, drunk,
self-serving, ruthless and obsequious,
manage to bring off this astonishing
translation, which has never been bettered?”

R

eading the King James aloud
reminds us that language is like
music – that pitch, rhythm, metre,
cadence, symmetry and variation all play
a vital role.
No work, not even Shakespeare’s, has
so influenced the language. David
Crystal, a leading scholar of English,
tested that in a book published this year
– Begat: The King James Bible and the
English Language – in which he suggested
the measure of real influence, notoriously difficult to identify, is when a term
or phrase is taken from its original context but enters the vernacular.
Even those who have never read the
Bible might be surprised at how much of
it they know. Every time they “know for
certain” or go “from strength to
strength”, every time they find themselves at “at their wits’ end” or “in deep
waters”, should they “eat, drink and be
merry”, or indulge in “riotous living”, if
they “suffer fools gladly” or “a broken
heart”, they are quoting the King James
Bible.
Then there’s “labour of love”, “flesh
and blood”, “letter of the law”, “strait and
narrow”, “feet of clay”, and many, many
more. Crystal identified 257 expressions
directly attributable to this particular
translation. That might not seem much
but it is nearly three times the total of
the next most influential, Shakespeare.
Speaking of Shakespeare, an intriguing theory sprang up that the translators
paid tribute to him or, in its more
extreme form, that Shakespeare wrote
the King James Bible. In 1610, as the
translators finished their work, the bard
turned 46. In Psalm 46, the 46th word is
“shake”, and the 46th-last word is

“spear”. The theory foundered when it
was pointed out that the same words
came in the same place in the Matthew
Bible, written 37 years before
Shakespeare was born.
The King James Bible is on the wane
today, its language and syntax difficult
for a society that no longer reads
Shakespeare, let alone Milton.
Melbourne church historian Andrew
McGowan, says its use is rare in the
Anglican church, mainly in two disparate
wings. One is old-fashioned high
Anglicans who combine it with the 1662
Prayer Book, the other is a strand of
evangelicals, of whom many prefer the
New King James (a modernisation published in 1982).
The King James was a highbrow Bible

even for its own time of mass illiteracy. It
was meant to be heard and understood,
says McGowan, the warden of Trinity
College at Melbourne University. The
reading of the Bible aloud has not survived in churches the same way, he says,
especially as evangelical Christianity –
the most lively form – focuses on personal reading rather than hearing.
“The King James can’t survive in
mainstream liturgy (church services)
today. The principles it embodied have
ap
ensured its own redundancy.”
Barney Zwartz is religion
editor for The Age, where this
article first appeared.
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prayer

11 Julia Gillard, our federal government

July 2011
1

Pray for steadfastness for the millions of Christians undergoing severe
persecution by followers of other reli-

and all members of parliament (1
Timothy 2:1-2).
12 St Andrews Christian College,

June 2011

gions and non-religious philosophies

Wantirna Sth, Melbourne – the 350

21 A return to the authority of God’s
written Word in all churches.
22 Protection from and repentance for
child exploitation in the church and
community.
23 Peace and justice between Israelis and
Palestinians.
24 Persecuted Christians in Iraq.
25 The influence of the church in China,
both official and underground.
26 Your parliamentary representatives,
federal and state.
27 Our Partner Church, the Church of
Central Africa Presbyterian –
Blantyre and Zambia synods.
28 Richard and Lisa Cho MP (mission
partners – the Australian
Presbyterian World Mission) workers
from Cornerstone church, Concord,
Sydney in northern Thailand with
OMF International involved in
church planting.
29 The work and effectiveness of agencies aiming at widespread realization
that refusal to recognize the reality
and sovereignty of the Creator, as
shown by denial of design in His created world, is at the heart of secularist views of the universe and human
morality. (Romans 1:18-22)
30 Graham and Sue Hammond MP workers from Croydon Hills, Melbourne in
Cairns, Qld, involved in guest house
ministry after time in PNG.

(Heb. 13:3).

students, staff and principal Catriona

2

PIM leadership: Robert Duncanson
NT, convener; Stuart Bonnington WA

3

superintendent.

ers from Gosford NSW in Rumginae,

God’s blessing on federal

western PNG with Pioneers involved

Representatives and Senators. The

in medical and church work.

work of the Parliamentary Christian
Fellowship.

4

David & Lalit Clarke MP workers
from Camberwell, Melbourne in
Cambodia involved in grass roots
evangelism.

5
6

15 Richard Wilson church planter,
Presbyterian Church of Victoria.
other tertiary educational institu-

Christians in Sudan.

tions through Christian students and

Mrs Kathy James, the Health and

staff and chaplains – including

Community Chaplaincy Co-ordinator

Richard Quadrio, Bev Paterson
(NSW), David Jones (Tas.), David

Pray that the secular Ethics course in
mine Special Religious Instruction.
Evangelical ministers of the
Hungarian Reformed Church in
Transylvania, western Romania,
where Graham Bradbeer, chaplain of
Scotch College Melbourne taught
theology on recent long service leave.

9

PTC, Burwood, Sydney. Ian Smith
principal.

16 Christian witness in universities and

NSW public schools may not under8

14 All the faculty, staff and students at

The maintaining of liberty for

for Victoria.
7

Wansbrough.

13 Dr Daniel Priest and Tammy MP work-

The residents, staff and Christian
ministry in the 36 Presbyterian facil-

Martin, Peter Leslie, Russell Grinter,
John Diacos and Steve Williams (Vic.)
17 Relief and Christian ministry among
the millions affected by natural disasters around the world.
18 The GAA College and state
Committees on ministerial training.
19 Communities and churches severely
affected by planned cuts to water
available for irrigation.
20 Just relations between the original,

ities for the aged in all states.
10 The patients and staff of St Andrew’s

newer and the most recently arrived
Australians.

Hospital, Toowoomba, Qld.
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books
The Life of John Milne of Perth
Horatius Bonar
Edinburgh: Banner of Truth, 2010.
Reviewed by Peter Barnes

T

his is one of the most heart-warming
and searching biographies that I have
read. Horatius Bonar says at the
beginning: “It is not a eulogy that I wish
to write, but a record. I should like to
show the man, not to execute a piece of
sculpture.”
The record is enough to produce a
eulogy, in the right sense. Milne lived
from 1807 to 1868, and was fondly
remembered as the minister of Perth
from 1839 until just before his death.
Somewhat strangely, he spent four years
as a missionary in India before resettling
in Perth. In India he experienced the
dangers of the Indian Mutiny which
broke out in 1857, but his reason for
returning had more to do with his wife’s
breakdown in health.
As a biographer, Bonar felt some
frustration in that Milne was not in the
habit of dating his letters, but that must
have been his only frustration. One must
say, however, that Bonar does contribute
to the reader’s frustration by referring to
a controversy that Milne had with
Jonathan Anderson of Glasgow, but not
explaining what it was about.
But we ought to be thankful for what
we do have – insights into Milne’s
spiritual life, his pastoral labours, his
dealing with suffering in the death of his
first wife and the loss of children, and
finally his death with his Bible open at
Ephesians 3 and 4.
One of the most interesting and
helpful sections in the book concerns the
miscellaneous gatherings that Bonar has
put together. There are 200 of them, but
number 61 says: “I see that nothing is
really terrible but the wrath of God.

Other troubles can be borne, triumphed
over, and made to work for good; but the
wrath of God withers and destroys. Who
can bear it?” This is a book that is a
pleasure and a challenge to read.
Peter Barnes is books editor of AP.
Think: The Life of the Mind and
the Love of God
John Piper
Nottingham: IVP, 2010.
Reviewed by Greg Goswell

I

n the foreword, Mark Noll, author of
The Scandal of the Evangelical Mind
(1994), commends this latest book by
Piper that calls for serious thinking as a
means of loving God and people. Piper’s
thesis is that thinking is a God-given
means of divine worship and service of
the world, and he argues for this with
great passion and forceful reason.
According to Piper, we cannot either
worship God or serve people as we should
and might unless our mind is engaged, as
he says: “Thinking is indispensible in the
life of praise to God.”
Piper echoes the point made by Mark
Noll and Os Guinness and others, that
evangelicalism has too often been tainted
by anti-intellectualism, and this book is
his attempt to correct this weakness.
As in a number of his other books,
Piper’s hero is the 18th century New
England preacher and polymath
Jonathan Edwards, who combined
thinking and piety. Edwards roots both
responses (involving the mind and heart)
in the trinitarian nature of God – the Son
as the idea of God and the Spirit as the
delight of the Father and Son. In the life
of faith, thinking and love for God
mutually fuel each other.
Piper especially stresses that reading
the Bible involves thinking deeply about
what we find there. We are not just
looking for “happy texts” like Pollyanna.
Unfortunately a false dichotomy is
often drawn in evangelical circles
between academic matters on the one

hand and Christian devotion and practice
on the other. This has meant that large
sections of evangelicalism have fallen
prey to pragmatism (we do what works
because it works) and subjectivism (we
do what feels good because it feels good).
There is, of course, the danger of
intellectual pride, with Christian scholars
tempted to seek the applause of the
unbelieving academy, but Piper adds (and
he would not have written this book if he
did not believe this): “The perils that lurk
on the path of serious thinking do not
mean we should leave the path.” Here,
then, is a book that gives the believer
permission and encouragement to think.
He who has ears to hear, let him hear.
Greg Goswell lectures at the Presbyterian
Theological College, Melbourne.
Why the Cross?
John Blanchard
Darlington: Evangelical Press, 2011
Reviewed by Peter Barnes

J
ohn Blanchard is one of the clearest
writers on evangelism in the world today.
He has a flair for the little insight and the
memorable expression that can lodge his
case inside the mind of his hearer or
reader. His illustrations are always
helpful, and not distracting.
For example, to illustrate the
incarnation, he tells of how Prince
William spent a night in an alleyway near
Blackfriars Bridge, London one night,
when the temperature fell to below zero.
But that, of course, has little resemblance
to what the Son of God did in becoming
man – as Blanchard points out.
In this booklet of 48 pages, Blanchard
explains the cross, and presses the reader
to respond. It is powerfully and cogently
done, and one can only recommend it to
preachers and seekers alike.
All books reviewed are available from the
Reformers Bookshop – Phone: (02) 9569
9857 or visit www.reformers.com.au
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Justice and mercy
There is tension, but no contradiction, in Christ.

Peter Barnes

C

ommenting on Romans 3:2526, Robert Haldane said:
“Mercy and justice are irreconcilable except in Christ.” He
was referring to the fact that at the cross,
God set forth Christ as a propitiation for
the sins of His people. Christ satisfied
the justice of God and thereby enables
God to be merciful to believing sinners,
without ceasing to be just.
In short, God is both just and the justifier; He punishes sin and He acquits
sinners. God can be perfectly just and
perfectly merciful at once. Christians
are surely called upon to reflect something of that in our daily lives. Yet, take
out the cross, and there is no complete
reconciliation of justice and mercy this
side of the new heaven and the new
earth.
This was illustrated most clearly when
the American armed forces killed Osama
bin Laden on May 1 in Abbottabad,
Pakistan. As the news was made known,
Christians and others poured out an
unprecedented number of Bible verses
on Facebook and Twitter. Some were
horrified that anyone could rejoice at bin
Laden’s death, while others danced in
the streets and chanted “USA”. The
Christian could only cringe at the sentimentality of the former, and at the crassness of the latter. The result was about
as much confusion of thought and emotion as is possible in this world. It was
reminiscent of Satan’s words to Eve in
Milton’s Paradise Lost: “God cannot hurt
you, and be just.”
Those who took the moral high
ground over the killing of bin Laden
appear to have missed the biblical
emphasis on justice. When the
Egyptians were drowned in the Red Sea,
the people of God, did not agonise over
their response. Moses declared, in words
repeated by his sister Miriam: “I will sing
to the Lord, for He has triumphed gloriously; the horse and his rider He has
thrown into the sea” (Ex. 15:2, 21). The
Bible inculcates love but not without jus-
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Those who took the
moral high ground over
the killing of bin Laden
appear to have missed
the biblical emphasis on
justice.
tice. As the book of Proverbs says:
“When it goes well with the righteous,
the city rejoices, and when the wicked
perish there are shouts of gladness”
(Prov. 11:10).
There are imprecatory Psalms that
make the faint-heart of the modern
evangelical blanch. Asaph calls on God to
act: “Pour out Your anger on the nations
that do not know You, and on the kingdoms that do not call upon Your name!
For they have devoured Jacob and laid
waste his habitation” (Ps.79:6-7).

R

ob Bell declares that Love Wins. So
too does justice. J. G. Vos pointed
out that “God’s kingdom cannot come
without Satan’s kingdom being
destroyed.” This is not to identify God’s
kingdom with the United States and the
Taliban with Satan’s kingdom, but it is to
say that God’s victory requires justice
and judgment. Nor is this confined to
the Old Testament. When Babylon falls,
a great multitude in heaven cries out:
“Hallelujah! Salvation and glory and
power belong to our God, for His judgments are true and just; for He has
judged the great prostitute who corrupted the earth with her immorality,
and has avenged on her the blood of His
servants” (Rev. 19:1-2).
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How then can it be that Christ could
pray for the forgiveness of those who
were crucifying Him (Luke 23:34)? Yet
He will strike down the nations and
tread the winepress of the fury of the
wrath of God the Almighty (Rev. 19:15).
Or how can the apostle Paul, citing
Deuteronomy and Proverbs from the
Old Testament, tell us not to take
vengeance but to feed our enemy and
give him something to drink, and soon
after declare that a political ruler is “an
avenger who carries out God’s wrath on
the wrongdoer” (Rom. 12:19-20; 13:4?)
God Himself takes no pleasure in the
death of the wicked (Ezek. 18:23, 32;
33:11), yet in the new heaven and the
new earth the wicked are excluded and
punished forever (Rev. 21:8). Can we
hope to reconcile these apparently contradictory assertions?
Part of the answer can be found in
that the state is mainly concerned with
justice, while the church deals more with
mercy. Rejoicing over the fall of God’s
enemies has a place, but as individual
Christians we are not to gloat or rejoice
when our enemy stumbles or falls (Prov.
24:17). Yet that is only part of the
answer. We are called upon, somehow, to
exhibit both justice and mercy.
This means that, in short, there is no
glib answer to this issue. Apparently
some 60% of Americans expressed their
pride in the success of the assassination
of bin Laden. That hardly seems to be
the right response. Moralising about the
evils of attacking our enemies hardly
seems any better.
All we can do is rejoice when justice is
done, but do so soberly and humbly,
being aware of our own sinful frailty and
ap
the unutterable holiness of God.

Peter Barnes is minister of
Revesby Presbyterian Church,
Sydney.

