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editorial

A

s Carl Henry, formerly America’s leading evangelical,
has reminded us in God, Revelation and Authority, the
peculiar characteristic of the God of the Bible is that
He is the God who speaks. He enters into covenants
and conversations with people.
From the very beginning God has struck up conversations
with us. However, Moses reminds us that whereas God and
Adam used to meet in the Garden for fellowship, from the
moment that Adam sinned he became uncertain about how
he should speak with God. He felt exposed and answered
tenuously from his hiding-place. Sin made fellowship
between them problematic.
Nevertheless, within every heart there is a longing for intimacy that can only be satisfied by friendship with God. As
Augustine once said: “You have made us for yourself but our
hearts are restless until they rest in You.” The good news of
the gospel is that God makes such an intimacy possible
through our redemption in Christ Jesus.
The interesting thing about redemption is that God always
takes the first step. He chooses, He initiates, He sends His
Son, He calls so that we might love Him and begin to feel
comfortable in renewing our fellowship and conversation
with Him. One of the ways in which God prepares the way
for renewal in our relationship with Him is by teaching us
how to pray. Jesus taught His disciples how they should
approach the Father by giving them a form of words in the
Lord’s Prayer that would enable them to conduct a conversation with God.
The same is true with the Psalms. One of our ongoing
problems with sin is that it radically skews our conversations
so that we tend to focus on ourselves and our particular
needs. We often forget that what God is looking for in our
relationship with Him is a radical transformation on our part
so that our conversation with Him is appropriate to the occasion. If we take great care in how we address others on important occasions, how much more important is it that we have
the right words when we address the Lord. The words of the
Psalms remind us of what constitute true desires, sincere
repentance and genuine needs. This is why we should use
them constantly.
Peter Hastie ap
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God’s exercise machine
The Psalms train believers in devotion and practice.

O

riginally from Wales, Derek
Thomas is the John E. Richards
Professor of Systematic and
Practical Theology at the
Jackson
campus
of
Reformed
Theological Seminary in Mississippi.
After pastoring a Presbyterian church
for 17 years in Belfast, Northern Ireland,
Derek came to the USA in 1996 where
he also serves as the minister of teaching
at First Presbyterian Church in Jackson.
He has served as editor of the
Evangelical Presbyterian, a monthly
denominational magazine. Derek graduated from RTS in 1978 and gained a
Ph.D. from the University of Wales,
Lampeter, in Calvin’s preaching on the
book of Job. He has written or edited 15
books, among which is a book on the
Psalms, Making the Most of Your
Devotional Life. In 2004, Derek Thomas
became editorial director for the
Alliance of Confessing Evangelicals and
the editor of its ezine, Reformation 21
(www.reformation21.org). He has been
married to his wife, Rosemary, for almost
30 years. They live in Jackson.

Derek Thomas
talks to

Peter Hastie
You have written a book, Making the
Most of Your Devotional Life. Do you
feel nervous about speaking about
prayer, especially when Robert
Murray McCheyne said the quickest
way to humble a Christian is to ask
him about his prayer life?
Yes, I do. It was with a bit of trepidation that I decided to go ahead with it. I
never intended to write it as though I was
inviting people to follow my example. I
wrote it on the basis that, like many others, I struggle in this area of Christian
practice. In the last 30 years there have
been times when the discipline of prayer
has been very difficult for me. I find that I
am as overwhelmed as anyone else
through the sheer busyness of life.
Consequently, my prayer life gets pushed
into the background. However, I’m trying
to capture the perspective of Luther who
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once said that the busier he was, the more
time he needed to pray. One of the helpful things about the Psalms is that they act
as a devotional template – a manual – that
helps us in the rigors of daily devotional
exercises. The Psalms provide the forms
that our prayers should take.

Why do you think it’s important to
start asking questions about our
prayer life and devotional habits?
A lot of Christians today – especially in
places that have been influenced by British
culture – have the idea that their personal
relationship with God is something very
private. There’s something about the
English idea of spirituality that resents
any analysis of one’s devotional life.
People often think that one’s religion is
off-limits and no one else’s business.
While I’m certainly not one for prying
unnecessarily into people’s lives, I think
it’s such an important area that it needs to
be open to examination. If we believe that
medical check-ups are essential for our
well-being, what’s wrong with having a
spiritual check-up too?

I suspect, however, that many
Christians need to be encouraged to
adopt the disciplines and habits that lie at
the heart of a godly life. One of the things
that have impressed me in recent times is
how much of our sanctification is based
on the discipline of habit. For instance,
when Calvin speaks about mortification
and vivification, he actually suggests that
sanctification means that we adopt certain
habits and let go of others. It’s all about
putting off certain things and putting on
others. And it’s in the discipline of doing
this over and over again that we develop
our strength of character as Christians. So
I believe it’s helpful to encourage
Christians to adopt a disciplined approach
to such things as a “quiet time”. I know
it’s an unfortunate phrase because we’re
not necessarily meant to be quiet or to
have a quietist approach to our personal
devotions. But I do think we need help
here.

You’ve said that the church needs a
renewal of spirituality, particularly of
a biblically informed type. What sort
of spirituality do you have in mind?
What are its features?
This is an interesting question because
our postmodern society is into spirituality. It’s “hip” to be spiritual. TV stars like
Oprah Winfrey and Tom Cruise are interested in the spiritual dimension to life.
However, generally speaking, the world
and sometimes even the Christian church
use the term spirituality in a very loose
fashion that implies that any sort of spirituality is fine. When I hear the word spirituality today, it seems to be a catch-all
term to describe an amalgam of Buddhist
and eastern philosophies with a smattering of pop psychology and Christianity
thrown in. Spirituality seems to be a very
elastic term. I’m never quite sure what
sort of spirituality people have in mind.
I remember once in a class at seminary
I gave a lecture on Reformed spirituality.
This upset some students. They thought
that it implied that every other kind of
spirituality in the Christian church was
suspect. I responded, “that’s exactly my
point”. The Reformation and its distinctive doctrines certainly shape our spirituality. If we believe that Reformed theology is the purest expression of biblical
Christianity, then it seems obvious that
we need to develop a spirituality that is
governed by the principles of Scripture.
Such a spirituality must not be shaped by
worldly philosophies or Eastern religion;
it must be based squarely on biblical principles.

So what shape should this spirituality
have?
If the Reformation is the purest
expression of biblical Christianity, then
those doctrines which are characteristic of
it should play a major role in shaping the
kind of spirituality that we practise. For
instance, the doctrine of the radical and
pervasive nature of sin will affect our
understanding of our spiritual capacity. A
truly reformed spirituality will remind us
that before the face of God we are fallen
sinners. It will also be shaped by the realisation that we can only be transformed by
the sovereign
grace of God
Throughout
and His guiding
hand of provichurch history
dence.
the Psalms have
Again, a genbeen regarded
uine Reformed
not only as
spirituality is
God’s songbook
shaped by the
but also God’s
conviction that
training
as a Christian
program.
I’m
caught
between two
worlds. On the
one hand, I’m in this world – the fallen
world – but I’m also “in Christ”. As Paul
says, “we are those upon whom the end of
the ages has dawned” (1 Cor. 10:11). We
are living in the tension between the now
and the not yet. This means that Romans
7 in particular is indicative of what authentic biblical spirituality should look like.
“For what I do is not the good I want to
do; no, the evil I do not want to do – this
I keep on doing … O wretched man that
I am! Who will rescue me from this body
of death?” (Rom. 7:23-24).
And the answer to that, of course is
“Thanks be to God who gives us the victory through Jesus Christ our Lord” (1
Cor. 15:57). True biblical spirituality is
always conscious of being in a tension. We
are aware of being in Christ and also of
being sinners. So there’s a rhythm of confessing sin, of experiencing grace, of realising the treasures that are ours in Jesus
Christ, and of longing for the last day
when we shall see God face-to-face. In
theology we call it the rhythm of the
“indicative-imperative axis” – what we do
is based on what we are. God has already
set us apart (definitive sanctification) and
because of this we are to grow in grace
(progressive sanctification).

If diet and exercise get you into good
physical shape, will regular devotional habits have a similar effect on
our characters?

I can’t really comment on physical
training because I don’t do enough of it in
my line of work, but I do know that spiritual exercise is absolutely vital for a close
relationship with the Lord. Christians
from Paul onwards have realised how
essential regular spiritual discipline is. We
need to train ourselves in godliness. This
means adopting a daily training regimen in
which we follow a number of spiritual
devotional exercises. Without that type of
training, our Christian lives become
flabby. Actually, it can happen quite
quickly.

When people become Christians they
are often looking for a system that
will help them pray more meaningfully. Has God given us such a pattern for prayer in the Psalms?
Yes, He has. Of course many
Christians follow the acronym ACTS –
adoration, confession, thanksgiving and
supplication – as a simple system to guide
them in prayer. It has tremendous value as
a guide and it is certainly biblical in its
emphasis. But there are other systems too.
When the disciples asked Jesus to teach
them to pray, He taught them the Lord’s
Prayer. Now regardless of whether we’re
meant to repeat the Lord’s Prayer verbatim or not, I think we can certainly learn
from the order and themes of the Lord’s
Prayer about how we ought to pray. For
instance, the Lord’s Prayer reminds us
that we ought to begin with the adoration
of God and a rehearsal of His attributes. It
also reminds us that once we have
glimpsed the greatness of God we need to
confess our sinfulness and ask for forgiveness. Further, it highlights the need to
focus on God before we start asking for
things for ourselves – that is, needful
things for our daily lives.
The Psalms also play a similar role.
During biblical times and throughout
church history the Psalms have been
regarded not only as God’s songbook but
also God’s training program for strengthening our spiritual lives. At crucial points
in the life of Jesus He turned to the
Psalms. He would have learned them as a
boy and a teenager in the synagogue. His
own devotional life was saturated in them
and He often quoted them in His ministry.
One of the things that we discover in
church history from earliest times is that
the Psalms have been absolutely central to
the life of the church. Christian devotional manuals down through the centuries have encouraged the daily use of
Psalms, often at different times through-
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out the day. Some have used them morning and evening because of the precedent
of the morning and evening sacrifices.
Others have used them seven times a day
because the psalmist suggests at one point
that he approaches God in prayer that
many times. There is no doubt that the
book of Psalms is God’s exercise machine
for Christians to use in their daily devotions. Wherever you look, whether it’s in
the worship of the synagogue, the sermons of the early preachers in the book of
Acts, or in the liturgies of the Eastern and
Western churches, the Psalms are always
prominent.

Why do Christians today find it hard
to engage with many of the Psalms?
Of course, a few psalms are very direct
in the way they call for judgment on
God’s enemies – the so-called imprecatory psalms. C. S. Lewis, for example, has
not been helpful here in voicing a strong
dislike of these psalms. That is a misunderstanding, of course – they are not calls
for personal vengeance so much as they
are cries for justice – a basic human
instinct; ask any victim of a violent crime!
I think one reason is that the neglect of
the Psalms tends to produce an unfamiliarity with the genre so that it becomes
harder and harder to understand them.
It’s a catch-22 situation. The less we read
the Psalms, the more unfamiliar they will
sound to us. But there’s another reason as
well. Over the last 150 to 200 years many
Christians in the West have been using a
kind of devotional literature that has
encouraged us to think that a sign of being
a mature Christian is to be positive, always
upbeat, and successful in all our ventures.
However, the very reverse is actually the
case. Using the Psalms is the only way
that we can get a real grasp on reality.
It seems to me that Jesus reached the
climax of His faithfulness and obedience
by relying upon the Psalms. It was as He
faced the horrors of Gethsemane and the
cross that He goes back to the Psalms –
for instance, Psalms 22 and 69. He was
meditating on these Scriptures. I am convinced that one of the downsides of not
singing the Psalms regularly in Christian
worship and not reading them in private
devotions is that we don’t have a handle
on how to deal with the dark side of providence – the struggle of pain, our anger for
enemies and the frustration that we have
with God himself. The Psalms deal with a
range of spiritual issues which confront
us, such as why does God seem so far
away, and why do the ungodly prosper?
The problem is that if the only hymns
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we sing are upbeat, positive and reassuring, we tend to look on painful experiences as an abnormal part of the Christian
life. However, the reality is that suffering
is part and parcel of Christian experience.
There are times when illness strikes or we
lose a loved one. Again, many of us can
experience job losses or find ourselves the
victims of injustice. When these things
happen to us our first question is “why?”
We get frustrated and angry. Now the
Psalms are helpful at this point because
they help us to
face these age-old
issues maturely.
One of the probJesus reached lems of the
the climax of Moody/Sankey
His faithful- mid-19th century
revivalist theolness and
ogy that informs
obedience by a lot of our
relying upon hymnody is that
the Psalms. it actually portrays an unrealistic view of mature
Christianity.

Does the same criticism apply to contemporary Christian music? What
view of reality has it created?
It applies to some modern Christian
music, but not all. To be fair, there are
many modern choruses which contain
verses from the Psalms that are set to
more contemporary music. Many of these
songs are fine. However, there is a general
tendency to pick only a certain type of
psalm; psalms of lament, for example, are
usually not included.
Now if I have a criticism, it is this: the
kind of psalm which is used in the contemporary music scene is not representative of the wide range of psalms that are
found in the Psalter. And that’s the crucial
thing: unless you have each of the various
types of psalms evenly represented in the
church’s worship, then what we sing is
unlikely to produce a balanced and mature
understanding of Christianity.
In fact, what we are doing is creating a
distorted picture of Christianity. For
example, did the Apostle Paul find providence hard to accept? Yes, he did. He
prayed three times that the thorn in his
flesh would be taken away. His first
instinct was not to say “Your will be
done”. Even Jesus in the garden of
Gethsemane says, “If it be possible let this
cup pass from me”. His first instinct was
for God’s providence to be different from
the way it was. The problem is that the
kind of singing that we do in church does
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not reflect the struggles that we go
through in the midst of our trials.

To what extent would Jesus have been
using the Psalms?
Jesus would certainly have been using
the Psalms in the liturgy of the synagogue
at Nazareth. They were a regular part of
Jewish worship. He would have been
familiar with the Psalms as a young boy.
He would have sung the Psalms of Ascent
(Psalms 120-134) as He made His way up
to Jerusalem for the great religious festivals at the temple there each year. He
would have been familiar with the Hallel
Psalms (113-118) of the Jewish Passover.
Certain psalms were used on a daily basis
in synagogue and temple worship.
While there are a number of different
views as to the “life-setting” of these particular psalms, I share the view that the
Psalms of Ascent were used by Jews in the
Diaspora who were making their way
back to Jerusalem to celebrate some of the
great Jewish feasts such as the Passover,
Pentecost, Tabernacles or the day of
Atonement. As these people journeyed to
Israel from their various countries, they
would sing these psalms.
And there’s some evidence to suggest
that this makes a lot of sense because the
first of these psalms, Psalm 120, mentions
two locations where the pilgrims dwell.
One is somewhere near the Black Sea and
the other is somewhere in Saudi Arabia.
This means that the life-setting of the first
psalm is a long way from Jerusalem.
However, by the time you get to Psalm
122 the setting has changed to within the
citadel of Jerusalem. There is a sense of
tremendous joy that the pilgrims’ feet are
actually in Jerusalem and that they’re gazing upon the temple there. And then at
the end of the Psalms of Ascent in Psalm
134 it looks as though they’re departing
by night as they are farewelled by the
songs of the Temple choir.

What are the advantages in the
believer turning to the Psalms as a
guide book?
In today’s world it sets your feet on
solid tradition that spans more than 3000
years. For me, that’s important. It’s
important that we know our roots and
that we have a sense of belonging.
Americans are besotted with knowing
their roots. It’s incredibly important to
them. I meet people all the time who tell
me that they’re seventh-generation Scots.
I must confess that I often feel like saying
to them that I’m a hundredth generation
Celt! My ancestors in Wales go back prob-

ably to the time of Thomas à Beckett –
around a thousand years – and that gives
me a sense of identity. However, a sense of
spiritual identity is even more important.
As Christians we need to know who we
are and that we belong to a tradition that
goes all the way back to biblical times and
beyond. Our spiritual heritage stretches
back to the time of David, Moses and
Abraham.
I firmly believe that reading and
singing the Psalms introduces us to the
shape of biblical spirituality. It helps us see
what it was that moulded and shaped the
characters of Paul, Peter and John in the
New Testament. I think it would be easy
to prove that it was the Psalms that largely
shaped their spirituality in the rigors of
daily and weekly worship.

If the Psalms are so important in the
formation of our spiritual development, why don’t they play a more significant role in the spiritual growth
of modern evangelicals?
I think it’s partly our own fault. Every
generation has the challenge to translate
the Psalms for themselves so that their
message is accurate and fresh in the contemporary setting. We need to use a really
good modern translation of the Psalms in
our devotions and worship. I belonged for
years to a denomination that sang the
Irish Psalter. I love that Psalter, but I’m
pretty sure that its words are fairly difficult and its meters are sometimes stilted.
The Free Church of Scotland is aware of
this problem and they have recently published a new translation of the Psalms for
use in their churches.
Again, I think that we need to be judicious in the way that we introduce psalms
to our congregations. If we choose a
psalm that has a really good tune, it makes
it so much easier. We need to ask the question: have we chosen an attractive and
appropriate tune for the particular psalm
we want to sing? Sometimes that’s not
always been the case. I’ve been in
churches where well-intentioned people
have tried to reintroduce psalms by going
back to the Genevan Psalms with their
original tunes. To be honest, while it’s a
valiant attempt, it’s not going to work.
Only accomplished and very dedicated
singers can pick up the Genevan tunes
because they’re really quite difficult. So I
am not recommending that as an alternative.
Then, of course, some evangelicals
have real difficulties with the theology of
some of the psalms. For instance, they
find it hard to sing about God’s vengeance

in the imprecatory psalms. Others feel
that the Old Testament in general has little to say to us today. There is almost a
semi-Marcionite view in some sections of
the evangelical church where the Old
Testament is seen as unimportant.
Marcion, as you know, was a figure in the
early church who tried to remove from
the New Testament everything that was
remotely Jewish or belonging to the Old
Testament. We’ve got Marcionites in the
modern church (if I may use his name for
someone who is trying to cut portions out
of the Scriptures); they’re trying to
remove anything that has to do with
Jesus’ divinity out of the Bible in the
search for the historical Jesus. There are
even some evangelical denominations
who give little or no place to the Old
Testament in their preaching and teaching.

We can’t
offer God any
greater compliment than
to give back to
Him the words
He has given
to us in order
to pray aright.

There are also some very well-known
preachers in the United States who barely
mention the Old Testament. I know and
respect some of them, but I am troubled
by their attitude to the Old Testament.
They hardly ever preach from it.
I think another part of the problem is
trying to understand how the Psalms
relate to the fullness of redemptive revelation that we have in the Bible. Isaac Watts
faced that particular problem and his solution was to Christianise the Psalms. So he
would rewrite the Psalms by bringing
Jesus into them in a direct way. Other
Christians would point out that while
Jesus is in the Psalms, He’s only there in a
veiled sense through prophecy. They
would say that his presence in the Psalms
is there by way of shadow as opposed to
light, in anticipation rather than by way of
fulfilment. And that’s a sound argument.
Nevertheless, I have no real aversion to
singing Isaac Watts’s renditions of the
Psalms. And if it’s helpful to some people,
that’s good.

While the Psalms take us into the
mainstream of true spiritual experi-

ence by providing God’s words for us,
how can we use the words of others
like David and Asaph without losing
a sense of sincerity and spontaneity?
Well, there is no doubt that all of us
need some help in praying. We are often
searching for words and are not sure what
we ought to pray. And one of the ways to
do that is to pray through the Psalms. This
helps us to keep both the content and the
shape of our prayers biblical. Jesus
instructed His disciples with respect to
the content and shape of their prayers in
the Lord’s Prayer. He said, “Pray like
this.” We do the same by praying through
the Psalms. One of the things I do in
teaching a Sunday school class on prayer
here at First Presbyterian Church,
Jackson, is to get them to read a psalm
during the week and then to write out a
prayer based on that psalm so that they
can pray back God’s words to Him.
I believe that if the Bible is God’s
inerrant word which is useful for teaching
and preparing us for every good work,
then this means that the Bible prepares us
for a life of prayer. So I encourage people
to study the Psalms so they can see what
we should pray for as well as how we
should pray. I say to them, “Look at the
psalm and describe what the Psalmist is
doing here. How does it begin? How does
it end? Now turn that into a prayer of
your own, maybe using your own words.”
However sometimes we will feel so weak
and helpless that we need to take the very
words of the psalm itself and pray them
back to God. In one sense, I don’t think
we can offer our Heavenly Father any
greater compliment than to give back to
Him the words He has given to us in
order to pray aright.

Is there a particular way in which
believers are meant to use the Psalms?
Should we quote them verbatim or
paraphrase them or do we simply use
them as a general guide?
All of the above are permissible. There
are times when we should pray the words
of the Psalms back to God. We can do this
in various ways such as through liturgies,
responsive readings of the Psalms, or lectionary readings from the Psalms. There
are times when reading back the psalm
and making that our prayer is a perfectly
valid thing to do. However, my usual
preference is to pray the psalm by putting
our own experience into it and allowing
the particular psalm to interpret the various providences that we find ourselves in.
One of the main problems that I have
in teaching students about how to use the
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Psalms is that so few of them are familiar
with them or use them in the context of
public worship. People may find this hard
to believe but I get a good number of seminary students who have never really experienced historic Reformed worship.
They’ve often only ever gone to a morning service that is probably a contemporary one and so they have never been
exposed to the Psalms or traditional
hymns. So when I refer to psalms and
hymns – say, some of Charles Wesley’s
hymns – they don’t know them, which is
very sad.

You’ve said that the Psalms of Ascent
address us on a variety of subjects that
are vital to our journey of faith. How
do these psalms speak to us about surviving the journey?
I used to say when I was a young
Christian 30 years ago, “Lord, help me
fulfil all my dreams and ambitions”. But
now I find myself saying: “Lord, I just
want to finish the race; I just want to get
over the line; I want to get to the end
intact without suffering some major
moral lapse.” The thing about the Psalms
of Ascent is that they bring a sense of realism into what it means to be a believer.
The Christian life is full of ups and downs.
There are moments of great triumph as
well as moments of great loss and hurt.
The Psalms of Ascent also act in a

S A

L

M

S

roundabout way as a preventative against
spiritual depression. Of course, they are
not the whole answer to the problem of
spiritual depression, but a lot of our
emphasis on therapy in the modern
church arises because we have not allowed
the Psalms to address everyday problems.
The result has
been that we’ve
created false picWe battle the tures of what the
world and the Christian life is
flesh and the really like. And
then, when our
devil. The
lives fall short of
Psalms are these false ideals,
alive with this we feel that we
tension. are in need of
therapy. The reality is that we’ve
created problems
for ourselves when the answers are to be
found in the Psalms.

How do the Psalms help us in terms
of spiritual warfare?
The Psalms present life in very realistic terms. We live in a world where we
battle the world and the flesh and the
devil. The Psalms are alive with this tension. And to succeed in this conflict we
must be properly armed to face the
enemy. When Paul talks about the
weapons and armour that Christians

Visiting
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should use in this conflict, one of the
weapons he refers to is the sword of the
Spirit which is the Word of God. We
should aim to use Scripture, and particularly the Psalms, in our battle with the
world. This is what the psalmists, David
and Asaph, did as they waged spiritual
warfare in the midst of their trials.

How do the Psalms protect us against
false hopes and the lure of prosperity
theology?
I think it is a common feature of the
Psalms that they never lead us to believe
that we can reach perfection or happiness
in this life. The Psalms speak of life as a
constant struggle and a dangerous journey. While some forms of Christian holiness teaching have emphasised that we
can reach a state of perfect peace and
blessing in this life, the Psalms are far
more realistic about the struggle and battle that we face. In the Psalms there is
always the fight, the engagement, the
need to persevere. John Bunyan’s book
Pilgrim’s Progress reminds us of the true
shape of biblical Christianity with its ups
and downs. It’s a journey in which there
are triumphs and setbacks, as well as
moments of despair and other occasions
of exquisite joy and triumph. All of that is
part of the package of what it means to be
a Christian and it’s all reflected in the
ap
Psalms.
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Songs for misery
Christians need a vocabulary of lamentation as well as joy.

M

any of us despise the health,
wealth, and happiness teachings
of the American televangelists
and their pernicious British
counterparts as scandalous blasphemy.
The idea that Christianity, at whose centre
stands the Suffering Servant, the man who
had nowhere to lay his head, and the one
who was obedient to death – even death
on the cross – should be used to justify
the idolatrous greed of affluent
Westerners simply beggars belief.
Nevertheless, there is a real danger that
these heretical teachings have seeped into
evangelical life in an imperceptible yet
devastating way, affecting not so much
our theology as our horizons of expectation. We live, after all, in a society whose
values are precisely those of health, wealth
and happiness.
Look at the number of medical dramas
and documentaries on television: is our
obsession with the medical profession not
a function of our obsession with health?
Listen to the politicians, who say they
want to reward “risk-takers”. Are they
referring to the men and women who
work in the slums with the drug addicts,
who bravely stand against the paramilitary
control of their communities in Ulster,
who go to areas of conflict and put their
lives on the line, who take “real risks”? Of
course not. They mean the entrepreneurs
and the “wealth creators” – often those
whose sole motive (whatever the altruistic
rhetoric) is personal profit and whose
only risks are the irresponsible financial
speculations in which they indulge with
the hard earned savings and pensions of
others. These are the counterfeit “risk
takers” that society must apparently prioritise and reward with tax breaks, gongs,
and social status.
And look at the veritable explosion in
the litigation and compensation arena:
once upon a time, compensation was
linked to loss of earnings; now it is often
apparently linked to loss of comfort and
happiness, with all of the trivial court cases
that inevitably brings in its wake. Health,
wealth, and happiness – the three modern
obsessions, the three modern idols.
Where does the church stand in all
this? Where do we as individual
Christians put ourselves in relation to

Carl
Trueman
what is going on?
First, let us look at the contemporary
language of worship. Now, worship is a
difficult subject. Having experienced –
and generally appreciated – worship
across the whole evangelical spectrum,
from charismatic to Reformed – I am
myself less concerned here with the form
of worship than
I am with its
content. Thus,
In the psalms,
I would like to
God has given
make just one
the church a
observation: the
language which
Psalms,
the
allows it to
Bible’s
own
express even
hymnbook,
the deepest
have
almost
agonies of the
e n t i r e l y
dropped from
human soul.
view in the contemporary
Western evangelical scene.
I am not certain about why this should
be, but I have an instinctive feel that it has
more than a little to do with the fact that
a high proportion of the Psalter is taken
up with lamentation, with feeling sad,
unhappy, tormented, and broken. In
modern Western culture, these are simply
not emotions which have much credibility: sure, people still feel these things, but
to admit that they are a normal part of
one’s everyday life is tantamount to
admitting that one has failed. And, of
course, if one does admit to them, one
must neither accept them nor take any
personal responsibility for them: one
must blame one’s parents, sue one’s
employer, pop a pill, or check into a clinic
in order to have such dysfunctional emotions soothed and one’s self-image
restored.
Now, one would not expect the world
to have much time for the weakness of the
psalmists’ cries. It is very disturbing,
however, when these cries of lamentation
disappear from the language and worship

of the church. Perhaps the Western
church feels no need to lament – but then
it is sadly deluded. Perhaps – and this is
more likely – it has drunk so deeply at the
well of modern Western materialism that
it simply does not know what to do with
such cries and regards them as little short
of embarrassing.
Yet the human condition is a poor one
– and Christians who are aware of the
deceitfulness of the human heart and are
looking for a better country should know
this. A diet of unremittingly jolly choruses and hymns inevitably creates an
unrealistic horizon of expectation which
sees the normative Christian life as one
long triumphalist street party – a theologically incorrect and a pastorally disastrous
scenario in a world of broken individuals.
Has an unconscious belief that
Christianity is – or at least should be – all
about health, wealth, and happiness
silently corrupted the content of our worship? Few Christians in areas where the
church has been strongest over recent
decades – China, Africa, Eastern Europe –
would regard uninterrupted emotional
highs as normal Christian experience.
Indeed, the biblical portaits of believers
give no room to such a notion. Look at
Abraham, Joseph, David, Jeremiah, and
the detailed account of the psalmists’
experiences. Much agony, much lamentation, occasional despair — and joy, when
it manifests itself – is very different from
the frothy triumphalism that has infected
so much of our modern Western
Christianity.

I

n the psalms, God has given the church
a language which allows it to express
even the deepest agonies of the human
soul in the context of worship. Does our
contemporary language of worship reflect
the horizon of expectation regarding the
believer’s experience which the psalter
proposes as normative? If not, why not?
I did once suggest at a church meeting
that the psalms should take a higher priority in evangelical worship than they
generally do – and was told in no uncertain terms by one indignant person that
such a view betrayed a heart that had no
interest in evangelism. On the contrary, I
believe it is the exclusion of the experi-
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ences and expectations of the psalmists
from our worship – and thus from our
horizons of expectation – which has in a
large part crippled the evangelistic efforts
of the church in the West and turned us all
into spiritual pixies.
By excluding the cries of loneliness,
dispossession, and desolation from its
worship, the church has effectively
silenced and excluded the voices of those
who are themselves lonely, dispossessed,
and desolate, both inside and outside the
church. By so doing, it has implicitly
endorsed the banal aspirations of consumerism, generated an insipid, trivial and
unrealistically triumphalist Christianity,
and confirmed its impeccable credentials
as a club for the complacent.
In the last year, I have asked three very
different evangelical audiences what miserable Christians can sing in church. On
each occasion my question has elicited
uproarious laughter, as if the idea of a broken-hearted, lonely, or despairing
Christian was so absurd as to be comical –
and yet I posed the question in all seriousness. Is it any wonder that evangelicalism, from the Reformed to the charismatic, is almost entirely a comfortable,
middle class phenomenon?
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the aforementioned ways, but is it not significant that their first reaction is not to
express themselves in terms of service but
in terms of personal satisfaction?
And the church as a whole is little better: big houses, flash cars, double incomes
– all feature in the dreams of many of us,
wrapped up as we are in making personal
comfort and satisfaction our primary goal.
It is faithfulness, not happiness or worldly
reputation, which is the criterion of
Christian success.
The church in the West is caught in a
maelstrom of decline. One might suggest a
whole variety of
ways to overcome
Read the this. Some suggest
psalms until we need to be
you have the more “postmodvocabulary, ern” in our worgrammar, ship; others sugand syntax gest we need to
necessary to rethink how the
lay your heart gospel is communicated. I am scepbefore God in tical about these
lamentation. proposals, not
because they are
too radical but because they are not radical
enough. They reduce the causes for decline
to the level of methodology or sociology
and offer relatively painless remedies to
what is, if we are honest, a very serious, even
terminal, disease.
Indeed, those who see the problem
exclusively in these terms are merely replicating the kind of solutions which the
very health, wealth, and happiness culture
itself would propose: in the consumer culture, Christianity is a product, and poor
sales can therefore be overcome by new
management, better packaging and more
astute marketing.
Now I am not suggesting that sociologists and postmodernists have nothing
useful to tell us – we must, of course, take
care that we present the gospel in a way in
which society can understand it – but we

must remember that to reduce Western
Christianity’s difficulties to the level of
bad technique is to miss the point: the real
problem is ultimately one of morality, not
methodology. Quite simply, the evangelical church has sold its soul to the values of
Western society and prostituted itself
before the Golden Calf of materialism.
Our current decline is thus not in the
final analysis simply the result of secularisation; it is ultimately the result of the
active judgment of God upon that secularisation. We have bought into the idolatry of the secular values of health, wealth,
and happiness, and until we all, on both
the individual and corporate level, realise
this, repent of it, and give ourselves in
painful, sacrificial service to the Lord who
bought us, we will see no improvement.

H

Thanksgiving service at 10:30 am
Guest Preacher: Rev. Dr Reg Mathews

ow can we do this? First, let us all
learn once again to lament. Read the
Psalms over and over until you have the
vocabulary, grammar, and syntax necessary to lay your heart before God in
lamentation. If you do this, you will have
the resources to cope with your own
times of suffering, despair and heartbreak,
and to keep worshipping and trusting
through even the blackest of days; you
will also develop a greater understanding
of fellow Christians whose agonies of, say,
bereavement, depression, or despair,
sometimes make it difficult for them to
prance around in ecstasy singing “Jesus
wants me for a sunbeam” on a Sunday
morning.
Second, seek to make the priorities of
the biblical prayers the priorities of your
own prayers. You can read all the trendy
sociology and postmodern primers you
want, and they may well give you valuable
technical insights, but unless your studies,
your preaching, your church life, your
family life, indeed, your whole life, are
soaked in prayer and reflect the prorities
of the Bible, they will be of no profit to
you or to anybody else.
And finally, as regards personal ambitions and life-plans, “Your attitude should
be the same as Christ Jesus: Who, being in
very nature God, did not consider equality with God something to be grasped,
but made Himself nothing, taking the
very nature of a servant, being made in
human likeness. And being found in
appearance as a man, He humbled himself
and became obedient to death – even
death on a cross!”

Followed by a luncheon and an afternoon program
featuring songs of praise led by “Serendipity”
Further information: Session Clerk, Dr Robert Baldock on 03 9437 1265
Photographs and anecdotes of the Church’s earlier days would be appreciated.

Carl Trueman is professor of historical theology at Westminster Theological Seminary,
Philadelphia. This article first appeared in
ap
the magazine Themelios.

O

ne might also look at the content of
prayers – those we speak in private and
those at the church meeting. How often
did Abraham, Moses, and Paul pray for
health, for worldly success, for personal
happiness and satisfaction? How do the
concerns of these men compare with the
content and priorities of our own prayers?
Then, look at our own aspirations. I
often chat to theological students and ask
them what they intend to do on completion of their work. Many say they think
they will enjoy teaching RE, some say that
they are looking forward to doing
research. Very few say, in the first
instance, they want to serve the church.
Now, one can serve the church in both of

Kangaroo Ground Presbyterian Church
will celebrate its 150th anniversary

Sunday, 18th March, 2007
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Our glorious guide
Praise, confession, hope, promise, prophecy: it’s all there.

H

ave you noticed that many
copies of the New Testament
also have the book of Psalms
added to them? This fact immediately suggests that Christians find the
Psalms particularly helpful in their walk of
faith. They are encouraged as they read
(or sing) the songs from the Old
Testament believing community, for they
know that these songs both speak to us,
and they also speak for us to God.
The New Testament repeatedly quotes
from these songs, and we are encouraged
to use them as we counsel one another
with psalms and hymns and spiritual
songs (Eph. 5:19-21; Col. 3:16).
The Psalms are intended to be a blessing to God’s people, and therefore they
should be enjoyable — yes, even in our
times of trouble and despair, for they
point us to God as our rock and refuge.
When we are tempted to think that no
one else has walked the paths we have
been called to tread, then the Psalms
remind us of others who have walked
these paths before us and who have been
able to entrust themselves to a faithful
God.
Songs of praise to God have always
been a feature of worship. Many songs
are mentioned in the Bible apart from
those in the book of Psalms. These
include the Song of the Sea (Ex. 15:1-18),
Hannah’s song (1 Sam. 2:1-10), and
Habakkuk’s prayer (Hab. 3:1-19).
Similarly in the New Testament, we can
re-use Mary’s song concerning the
impending birth of Jesus (the Magnificat,
Luke 1:46-55), or join with Zechariah in
extolling the mercy of God in Jesus that
fulfils Old Testament promises (the
Benedictus, Luke 1:68-79).

T

hese songs have many similarities
with the Book of Psalms. Their language is the same, and they are composed
in a similar style. The prayer of Habbakuk
(3:1-19) has a similar title to many psalms,
and also incorporates the same kind of
musical notations including the use of
Selah (see verses 1, 3, 9, 13, 19).
Praise is addressed to God, because it
is a special way of extolling who He is
and what He does. We can do this in our
prayers, our preaching, or in our

Alan
Harman
singing. Often we use what we call doxologies at the beginning or end of a service of worship. However, every psalm
or hymn addressed to God is really a
doxology, for in using it we are proclaiming what we know about God and
His work.
Singing in this way in front of others,
or joining them
in communal
With the
songs of praise,
Psalms, we are
also involves an
element of consimply taking
fession.
In
over what has
addressing God
been used for
in words or song
centuries past
we are telling
and making it
others what we
our own as we
know
about
praise our
Him, and also
confessing that
Saviour.
He is the God
whom we have
come to know and trust. In using the
Psalms in this way we are simply taking
over what has been used for centuries past
and making it our own as we praise our
Saviour.
Even though many of the psalms are
very personal — the subject being “I” or
“we” — yet they focus attention on what
God has done. Some of them are very
long recitals of the great deeds of God.
This is particularly so of the historical
psalms such as Psalms 78, 105, 106, and
136, while in many other psalms there are
references to historical incidents. Some
psalms deal with creation (Pss. 8, 33, and
104), while others describe the way in
which God redeemed His people from
their slavery in Egypt, and brought them
to the land of promise (see Pss. 78, 80:819; 135).
Others tell about the destruction of
Jerusalem through the Babylonian invasion (Ps. 74), or even point ahead to the
final coming of the Lord (Ps. 96; you
might like to look at Isaac Watts’s para-

phrase of this psalm, “Joy to the world,
the Lord is come”).
On many occasions the psalmists sing
of the “wonders” that God has done. The
Hebrew word used is stronger than our
current English word because it is a word
describing what God alone can do. Hence
it is often used in reference to the great
events (such as the Exodus from Egypt,
or the return from Exile) by which God
showed His saving power. Telling out “the
wonders of the Lord” means to proclaim
the great things God has done for the salvation of His people. Our focus has to be
not just turned inward to look at ourselves and our needs, but rather to fix our
eyes on what God has done as our
redeemer and Lord.
The praise of God in the Psalms has to
be seen in the wider context of commitment to Him. A bond existed between
God and His people that He had established. He had called them into a covenant
with Himself, in which He pledged to be
their God and He took them as His people.

R

emember God’s words in Exodus
19:5-6 regarding Israel. His people
were His “treasured possession” and “a
kingdom of priests and a holy nation”.
Now compare what Psalm 135:3-4 says
about what God did. “Praise the LORD,
for the LORD is good; sing to His name,
for it is pleasant! For the LORD has chosen
Jacob for Himself, Israel as His own possession.” This whole idea is taken over in

Donvale
Presbyterian
Church
has relocated while church
extensions are underway.
You will find us at the
Seventh Day Adventist Church
Central Road, Nunawading
Melways 48,D11

Services at 9.30am and 6.30pm
www.donvale.org
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the New Testament, for Peter speaks
about the church as “a chosen race, a royal
priesthood, a holy nation, a people for His
own possession” (1 Pet. 2:9).
God made special promises to King
David (see especially 2 Sam. 7:4-16) and
these became something that could be
turned into song. Psalm 89:1-37 is a long
poem that rejoices in God’s gracious
promises, His covenant with David.
Notice the number of times that the word
“covenant” actually occurs in Psalm 89.
The opening of this psalm has been
turned into several different modern versions (see how many of these you can
locate).

O

ne of the great lessons of the Psalms
is that confident trust in the Lord
brings peace and assurance to us. As we
sing we indicate that we are resting on His
grace. When He puts our feet on a solid
rock, He also puts a new song in our
mouths (Ps. 40:3). Trust in God is
expressed in many different ways in the
Psalms. God is “our refuge and strength, a
very present help in trouble” (Ps. 46:1),
and He is “the rock that is higher than I”
(Ps. 61:2). These metaphors stress how
wonderful God is as a place of safety and
defence for those who put their faith in
Him.
The promise that God gives His chil-
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dren is that He will guide us through life,
and afterward He will take us into glory
(Ps. 73:24). Then we will know what it is
to sing with the great company in heaven
who will praise the Lamb who was slain
for us (Rev. 5:12-13; 7:9-12).
Let me come back to my opening
question. I find it
wonderful that in
Why not try many printings of
New
reading the the
Testament the
Psalms aloud?
book
of
They are Revelation and
poetry, and the book of
often the ear Psalms
are
picks up the brought together.
message It is not just the
of
quicker than book
Revelation
that
does the eye.
points to a glorious future for the
people of God, but the Psalms do that as
well. They contain the vision of all nations
joining in praise to God (Ps. 67:5), and of
a day when “the trees of the forest will
sing for joy before the Lord, for He
comes, He comes to judge the earth” (Ps.
96:12-13).
As you listen to the words from
Zechariah 9 again this Christmas, with its
message of a king coming into Jerusalem
on a colt, the foal of a donkey, notice also
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the promise that Messiah’s rule is going
to be “from sea to sea, and from the
River [Euphrates] to the ends of the
earth” (Zech. 9:10). The same promise
comes in Psalm 72:8, with the added
assurance that finally the blessing
promised to Abraham is going to be
enjoyed by all nations (Ps. 72:17, and
look also at Gal. 3:14).
Why not try reading the Psalms
aloud? They are poetry, and often the ear
picks up the message quicker than does
the eye. Why not sing them? Many good
editions of the Psalms set to music exist.
Try The Book of Psalms for Singing (R P
Church of North America), or The
Trinity Psalter (PC of America), or look
up the 100 or more Psalter passages that
we have in Rejoice!. Enjoy the refreshment that the Psalms will bring to your
heart and mind.
My final word is a reminder of a command from the apostle Paul: “Let the
word of Christ dwell in you richly, teaching and admonishing one another in all
wisdom, singing psalms and hymns and
spiritual songs, with thankfulness in your
hearts to God” (Col. 3:16-17).
Professor Alan Harman, former principal of
the Presbyterian Theological College,
Melbourne, is a noted scholar and author on
ap
the Psalms.
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he psalms are a constant source of encouragement for God’s people in every age and
circumstance. Not only are they rich in
theological understanding, helping us to
know God himself more deeply and His plan of
salvation more fully, but they speak to our heart.
They help us to feel as well as to know.
I love the hymn: “May the mind of Christ my
Saviour live in me from day to day, by His love and
power controlling all I do and say.” The Psalms
point me to Jesus, giving me an insight into the
mind of Christ my Saviour.
They also teach me to pray. They don’t just teach
me to say my prayers (although that is also helpful)
– they show me that it is all right to call out to God
in all my confusion from the depths of my being,
one minute in anguish and the next minute in
praise, oscillating between faith and doubt, between
hope and despair, between love and anger, between
spiritual highs and (un)spiritual lows, from the joy
of victory over sin to the shame of humble contrition.

*Bible studies on Psalms 1-19 appear
in the October 2006 AP, and on
Psalms 30-41 in the June 2002 AP.

May God speak to our hearts and inform our minds,
enriching our devotional life, as we work through
these psalms this month.
Bruce Christian4
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God save the king.

DAY 1
THE PASSAGE

PSALM 20:1-9

THE POINT Verse 6 identifies this as one of the many

“Messianic” psalms, since the word translated “anointed” in
English is “Moshiach (Messiah)” in Hebrew and “Christos” in
Greek. The psalm is a song/prayer of praise/blessing for
Israel’s King: its immediate focus is on David, and then on his
descendants; but its ultimate focus is on Israel’s (the Church’s)
true, eternal King, Jesus!
THE PARTICULARS

• “The LORD” is the covenant name of the God of Israel (ie
Jacob, cf Exodus 3:15, Genesis 32:28); the sanctuary is the place
where God promised to meet with His people (cf Exodus
25:8), in Zion His holy city (cf Psalm 2:6); animal sacrifices

were the basis on which God would meet with them (cf
Leviticus 17:11). Paul had all this in mind in Romans 9:4-5 and
10:3-4 where he shows that it all points to Christ, finding its
true meaning only in Him (1-3).
• The prayer of verses 4-5 applies ultimately to Christ (cf 6)
and therefore, because of Him, those who are His, including
David, can pray it confidently (cf Ephesians 1:18-23; John
14:12-13).
• Verses 7-9 address men and nations of every age; but we in
the “Christian West” today especially need to heed their warning.
TO PONDER ... AND TO PRAY

• How does this psalm both encourage and challenge you today?

God, the King, saves.

DAY 2
THE PASSAGE

PSALM 21:1-13

THE POINT Psalm 21 provides the proof that the optimism

of Psalm 20 was well-founded, and so looks forward to still
greater victories in the future. As the Church looks back on
what God has already done in Christ it can face its future with
similar optimism, hope and courage. These two psalms together
then provide the setting for the next three that outline the
threefold ministry of Christ: the cross (Psalm 22), the crook
(Psalm 23), the crown (Psalm 24).
THE PARTICULARS

• Notice how many times You/Your appears in this psalm.
David is never slow to give full credit to the LORD for every
blessing.
• The LORD gives ample evidence in human history of His

strength and might, providing victory for His chosen people,
His Church, through His appointed and anointed King, His
Messiah (1, 5, 13).
• The LORD’s blessings bring joy in response to the king’s
pleading (2); bring him honour and glory (3, 5); and are the
source of his very life (4). This is true first of Christ, then of
the Christian.
• Our security is to trust in the only true God’s unfailing love
(7).
• The LORD is also a God of wrath who will bring judgement
on all who oppose His rule; there will be a day of reckoning (812).
TO PONDER ... AND TO PRAY

• Are you seeking to have a deeper relationship with Christ?

The Psalm of the Cross – I.

DAY 3
THE PASSAGE

PSALM 22:1-18

THE POINT Jesus’ cry of anguish from the cross (Mark

15:34) consisted of the opening words of Psalm 22. It was
both a real expression of His own spiritual pain as the sinless
Son of God being found guilty of all your sin and mine, and a
clear declaration that Psalm 22 is predicting events associated
with the crucifixion. Only under the direct inspiration of the
Holy Spirit could King David have penned these words in such
accurate detail 1,000 years earlier, especially since execution by
crucifixion was as yet unknown.
THE PARTICULARS

• It is typical of OT prophecy that it can be both applicable to

a contemporary situation (in this case David’s persecution and
the resultant spiritual depression) and a foretelling of a future
significant event in the sovereign LORD’s salvation history.
• God’s power and faithfulness are proven in His dealings with
His people, and are constant and independent of how we feel.
TO PONDER ... AND TO PRAY

• How many specific details from the passion narrative can you
see foretold accurately here? Could they have been contrived?
• Do you ever share David’s feeling that God isn’t there, or
that He isn’t listening? How does Jesus’ identification with
Psalm 22 help you to get through these times (cf Hebrews
4:14-16)?

The Psalm of the Cross – II.

DAY 4
THE PASSAGE

PSALM 22:19-31

THE POINT When Jesus said, “But I, when I am lifted up

from the earth, will draw all men to myself”, He was referring
to His crucifixion, not His later ascension to heaven (cf John
12:32-33). This truth is anticipated in the second half of Psalm
22 as David’s mood changes and he sees God’s hand at work on
behalf of others in the midst of his suffering, and therefore as
he prefigures Christ.
THE PARTICULARS

• David’s plea for the LORD’s help is strongly confident, in
contrast with his despair at the beginning of the psalm. Do we
not often feel this same tension as we struggle in prayer (1921)?
1 4 • AU S T RA L I A N P R E S BY T E R I A N

• In spite of the outward appearances at the crucifixion of Jesus
(cf 1-2, 6-7, 12-18), this very public humiliation and cruel death
would be the means by which God’s name would be proclaimed to all men, particularly to His special covenant people
(22-28).
• The author of Hebrews (in 2:10-12) recognises this psalm as
a direct reference to Jesus when He uses verse 22 to show that
our Saviour is one of us, our “brother”, suffering as our substitute.
• Only Christ can save anyone, whether rich or poor, from the
power of death: He alone is to be praised (25-31, cf Acts 4:12).
TO PONDER ... AND TO PRAY

• Are you ashamed of the message of the Cross in your witness?
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Come worship with us!
If you are passing through or moving nearby, feel free to ring the Minister, Clerk or Elder.
Find us on the Web at: http://www.presbyterian.org.au/states.htm

australian
capital territory
CANBERRA, BELCONNEN
Cnr Gatty St. & Ross Smith Cres, Scullin.
Sunday Service 10:00 am
Elder: Mr R Howe (02) 6247 9586
CANBERRA, FORREST (St Andrew’s)
1 State Circle (opp Parliament House).
Service Times: 9.30am. & 7.00pm.
Church Office: (02) 6295 3457
CANBERRA, TUGGERANONG
Isabella Plains: Isabella Plains Primary School,
Ellerstone Ave.
Worship Service & Sunday School 10.00am.
(02) 6292 6772

new south wales
ABBOTSFORD-FIVE DOCK
443 Great North Rd., Abbotsford. 9.30am
& 5.00pm. Rev. Moses Hahn (02) 9713 2939.
ANNANDALE-LEICHHARDT
Hunter Baillie, Johnston & Collins Sts.
10.00am, 6.30pm. 2nd & 4th Sundays.
Rev. Peter Dunstan (02) 9810 7869
ARMIDALE (St. Paul’s)
Faulkner St, 9.30am. & 7.00pm.
Rev. David M. Seaman (02) 6772 3093
ASHFIELD
Liverpool Rd. & Knox St. 10.15am & 6.00pm
Rev Peter Hastie (02) 9798 6572.
ASHTONFIELD
19 Galway bay Dr. (Shamrock Hill MultiPurpose Ctr.) 10.00am.
Rev. Russell Vandervelden (02) 4933 8174.
BEACON HILL (St Andrew’s)
244 Warringah Rd. 9.00am. & 7.00pm.
Rev. Trevor Cheetham (02) 9451 5076.
BEECROFT
Mary St., 8.45am. 10.30am. & 5.30pm.
Rev. Paul Cooper (02) 9876 2478.
BEGA — EDEN
Bega – 25 Upper St. 9.30am.
Contact: Mrs M. Cochrane (02) 6492 2949
BONDI
Cnr. Castlefield & Miller Sts.
10.00am & 7.00pm.
Rev John Graham: (02) 9130 6607.
BONNYRIGG
Western Regions Chinese Church
14-16 Bibbys Place. 9.30 am. (English) &
11.00 am. (Mandarin)
S.Clerk: Stanley Chen (02) 9753 2073

BOWRAL-MITTAGONG
Bowral: 20 Bendooley St. 10.30am.
Kid’s Church: 10.30 am. 1st & 3rd Sunday
Mittagong: Cr Alice & Edwards Sts. 9.00am.
Rev. Doug McPherson: (02) 4872 4052.
BURWOOD (St. James)
46-48 Belmore St. 9.15am
Rev. David Maher (02) 9744 6542
BURWOOD CHINESE
46-48 Belmore St. 9.15am & 11.15am
(Cantonese) 10.00am & 5.00pm (English).
Church Office: (02) 9715 3889.
Rev. Dennis Law 0414 812 776.
Rev. Eugene Hor 0414 992 106.
Mr Joe Lin 0405 203 064. Miss Amy Leong
0403 687 467 (Pastoral worker)
CAMPBELLTOWN
34 Lithgow St. 8.30 am. 10.00 am. 6.30 pm.
Rev. Jim Elliot (02) 4625 1037.
CARINGBAH
393 Port Hacking Rd. South. 9.30am & 6.30pm.
Rev. Darren Middleton (02) 9540 4469.
CHATSWOOD
St Andrew’s, Anderson St. 9.00am & 6.30pm.
Lane Cove, St James, Farran St. 10.00am.
Rev. Jeff Read (02) 9419 5932 (W) 2077 (H)
CHERRYBROOK
John Purchase Public School Hall,
Purchase Road. Service: 9.30 am.
Rev. Stephen Fong (02) 9875 3684
CHINESE CHURCH
Cnr Crown & Albion Sts. Surry Hills.
English/Cantonese/Mandarin/Bilingual
Services. Office (02) 9331 4459.
Rev Ezra Tseng (02) 9500 1259(H).
COFFS HARBOUR (St Andrew’s)
187 Harbour Dr. 8.00am, 9.45am & 6.30pm
at Harbourside Evangelical Church.
Rev. Jamie K. Newans (02) 6652 3183
CONCORD
Cornerstone Presbyterian Community Church
Meets Concord Public School 9.30 am.
Cnr Burwood Rd. & Stanley St. Concord
Rev. C S Tang (02) 9688 7880 (H)
COWRA
46 Macquarie St. Also Gooloogong,
Morongla. Ph (02) 6342 1467.
CRONULLA
13 Croydon St. 9.30am.
Rev. Russell Stark (02) 9523 5875.
EAST MAITLAND
George St. 9.30am. Beresfield: Beresford Ave.
7.45am. Raymond Terrace: Irrawang St.
9.45am. Rev. J. Buchanan (02) 4933 7443.
EPPING
Bridge & Rawson Sts.
8.45am, 10.30am & 7pm. (02) 9876 1188.

FORSTER/TUNCURRY
Bruce St. Forster, 9.30am, 6.00pm.
I.M. Rev. Scott Donnellan (02) 6582 2505
GLEN INNES
Heron St. 10.15am & 7.15pm.
Pastor Lance Jackson (02) 6732 5707
GOULBURN (St Andrews)
Clifford St. 9.00am. 7.00pm (2nd & 4th
Sundays). Also Taralga, Crookwell and
Tuena. Rev. Chris Balzer (02) 4822 2344
GOSFORD
14-16 Young St. West Gosford. 8.00am.
9.45am. 6.30 pm. Rev. M. Cropper
Office: Ph (02) 4323 2490.
GRANVILLE/MERRYLANDS
Granville: 14 Hutchinson St. 9.30am.
Merrylands & Monitor’s Rd. 10.30am.
Bruce Frost, Pastor (02) 9638 4777
GRIFFITH
Opp. Collina Oval, Blumer Ave. 9.30 am.
Rev. Peter Gobbo (02) 6962 4827.
Dr L. Thorpe (02) 6962 1934
GUNNEDAH
Marquis & Barber Sts. Boggabri: Court
House (02) 6742 0551
HURSTVILLE
Cnr. Park Rd. & McMahon St. 9.30am &
6.30pm. Rev Kevin Murray (02) 9153 8176.
KIAMA
Terralong St. 9.00am & 7.00pm.
Pastor: Noel Creighton (02) 4233 1554
KOGARAH
Cnr Kensingrton & Derby Sts. 9.30am.
Mr Tim Ravenhall (02) 9798 8467.
KOREAN, SYDNEY (Young Nak)
7-9 Manson St, Telopea. 9.30am. 11.00am.
3.00pm. S.Clerk (02) 9816 3807
LEETON
Cnr. Sycamore & Cypress Sts. 10.00 am.
Rev. Richard Keith (02) 4272 9407
LISMORE (St Paul’s)
188 Keen St. 9.00 am. & 7.00 pm.
MANLY (St Andrew’s)
Raglan St. & Augusta Lane. 9.00am.
Rev. Derek Bullen (02) 9976 2801
MAROUBRA
8 Robey St, 10.00am. 7.15pm.
Chinese Service, 4pm.
Rev Johnnie Li (02) 9349 1312
MOREE (St Andrew’s)
Cnr Albert & Auburn Sts, 10.00am.
Tel. (02) 6752 1083
MORUYA
31 Evans St. 9.00am.
Rev. David Hassan (02) 4474 2186.
MOSMAN (Scots Kirk)
Belmont Rd. (nr Military Rd), 9.00am.
Rev. Adrian de Graaf (02) 9969 6101.
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NAROOMA
1 Farncombe Ave. 11.00am.
Rev. David Hassan (02) 4474 2186.
NEWCASTLE (St Andrews)
Cnr. Laman & Auckland Sts 9.30am & 6.00pm.
Office: (02) 4929 2857
NEWCASTLE EAST (St. Philip’s)
48 Watt St., 10.00am.
Surfside Evangelical: 7.00pm.
Rev. John Macintyre (02) 4929 2379.
NORTH SYDNEY-GREENWICH
(St Peter’s) 234 Blues Point Rd. 10.00am.
& 6.45pm. Wednesday 1.15pm.
Greenwich: (Taylor Memorial)
86A Greenwich Rd. 10.00am.
Rev. Dr Paul Logan (02) 9955 1662.
Rev. Matthew Oates (02) 9405 2235.
ORANGE (St James)
Cnr Anson St. & Matthews Ave. 10.00am.
Rev. William Stewart (02) 6362 6304
PARRAMATTA CITY
Cumberland High School,
Dunmore Ave. Carlingford.
S. Clerk: Mike Whiteman (02) 9484 1240.
PENRITH (St Andrew’s)
Doonmore St. near High St, 9.00am. &
7.00pm. Rev William Morrow (02) 4721 2440.
PORT MACQUARIE (St Andrew’s)
Cnr William/Munster Sts, 9.00am., 10.30am
Rev S Donnellan (02) 6582 2505
RANDWICK
Alison Rd. & Cook St. 10.00am. & 5.00pm.
Rev. Grant Thorpe (02) 9399 3183.
ROSE BAY (St Andrew’s)
Cnr Dover Rd.&Carlisle St.
10.00am& 6.00pm.
Rev Bruce Christian (02) 9388 1206(O).
SOUTHERN CROSS
Park Ave. East Lismore
Rev. Stephen Cree (02) 6621 3655
SPRlNGWOOD
160 Macquarie Rd. 10.30am. & 6.00pm.
Winmalee : 481 Hawkesbury Rd. 9.00am.
Ass. Min. Mark Armstrong (02) 4751 1188
(O). I.M. Rev. Dr Lindsay Ferrington
STRATHFIELD (St David’s)
Barker Rd. & Marion St. 10.00am. & 6.30pm.
Rev Robert McKean (02) 9746 8123.
SUTHERLAND
Cnr Flora & Glencoe Sts. 9.30am & 5.30pm
Rev Andrew Clausen (02) 9521 2361
SYDNEY (Scots Church)
44 Margaret St. Sydney. Sun: 10.30 am.
Wed: 1.15pm. Rev. Adrian Van Ash
(02) 9299 7490 (O) (02) 9817 0587 (H).
TAMWORTH (St Stephen’s)
Cnr Matthews & Crown St. 9.00am &
6.30pm. Moonbi 9.00am.
Rev Stuart Andrews (02) 6765 8754.
Tamworth Community Presb Church,
St Stephens, Cnr Matthews & Crown St.
10.30am. Rev Keith Walker (02) 6766 1802
Rev. Phillip Chang (02) 6766 6393.
TAREE
Albert St. 9.00am.
Rev. Paul Harris (02) 6552 1082(O).
TERRIGAL (Scots Kirk)
2 Willoughby Rd. 9.00am & 6.00pm.
Rev. Glenn Samuel (02) 4385 2240
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TUROSS HEAD
277 Hector McWilliam Dr. 9.00am.
Rev. David Hassan (02) 4474 2186.
WAHROONGA
Wahroonga Presbyterian Church,
Cnr. Illoura Ave. & Stuart St. 9.30am.
Rev. Murray Fraser (02) 9489 3690
WAGGA WAGGA SOUTH
60-62 Coleman St. Turvey Park
9.00am & 10.30am.
Rev. Sandy McMillan (02) 6925 1228.
WEE WAA
Mitchell St. Rev. Mark Powell (02) 6795 4259
WENTWORTH FALLS (St Andrew’s)
Falls Rd. 9.00 am. Session Clerk: Mr Bernie
Tucker (02) 4757 3518
WENTWORTHVILLE (St Andrew’s)
7 McKern St. 9.00am & 5.00pm.
Rev. Luke Tattersall (02) 9863 8366.
WESTLAKES
Warnervale Community Hall, Virginia Rd
S. School 10.15am. Service 10.00am.
Rev. Esa Hukkinen (02) 4353 0868
WEST WYALONG
Pioneer Memorial, Court St. 11.00am.
Also at Barmedman, Mirrool, Tallimba &
Weethalle. Various times.
Mr. Graham French (02) 6972 2143.
WOLLONGONG (St Andrew’s)
Cnr Kembla & Burelli Sts. 9.45am & 6.00pm.
Rev. John Thompson (02) 4226 1725(O).
WOOLGOOLGA
Cnr Scarborough St & Landrigan Cl. 9.00am.
Rev. Jamie K. Newans (02) 6652 3183.
WOONONA
7 Gray St. Rev Peter Currie (02) 4284 4057.
WOY WOY
120 Blackwall Rd. 9.00 & 10.30 am.
S.Clerk: Keith Chapple (02) 4341 2688

queensland
ACACIA RIDGE
Cnr. Mortimer & Beaudesert Rds.
9.00am. & 6.00pm. Pastor Stephen Teale,
(07) 3277 0010, (07) 3711 3022 (H).
ASCOT
68 Charlton St. (Near Airport).
Nundah: 14 Rode Rd
Rev Guido Kettniss (07) 3216 4151.
Rev Les Hall (07) 3267 0558
ATHERTON (Tablelands)
Cnr. Alice & Jack Sts. 10.00am & 6.00pm.
Rev. Cameron Wills (07) 4091 1375
BALD HILLS
58 Strathpine Rd. 8.30am. & 7.00pm.
Rev Peter Bloomfield (07) 3261 4305.
BRISBANE KOREAN
145 Ann St. 8.00am. 12.00 noon, 7.30pm.
Rev. Dr M. M. Y. Kim (07) 3300 3132
BRISBANE (St Paul’s)
53 St Pauls Tce. Spring Hill.
Rev. A. Gardiner (07) 3831 7458(O).
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BUNDABERG
Cnr Water & Alice Sts. 9.00am & 7.00pm.
Rev. Wallace Brown (07) 4151 4766.
CABOOLTURE
24 Cottrill Road. 9.00am & 6.00pm.
Rev. G. Watt (07) 5494 1181
CAIRNS
85 Sheridan St. 9.30am. & 6.30pm.
Korean 11.00am. Cook Island 12 noon.
Rev. Harry Oh (07) 4051 2238
CALLIDE VALLEY
Biloela: Cnr. Kariboe & Melton Sts.
10.00am. Jambin: Three Ways 8.30am.
Rev. Mal Pierce (07) 4992 1441.
CHARLEVILLE/BLACKALL
78 Galatea St. 9.00am.
CLAYFIELD (Scots Memorial)
29 Bellevue Terrace, 9.30am & 6.30pm.
Rev. Andrew Richardson 0423 160 412
COORPAROO
Emlyn St. 10.00am.
H. M. Phil Case (07) 3397 8793.
CREEK ROAD
Presbyterian Ministry Centre, 1541 Creek Rd
(cnr Fursden Rd). Carina 9.00am & 6.30pm.
Centre: (07) 3398 4333.
Rev Peter Barson (07) 3399 3607.
Asst. Mr Jens Norved (07) 3399 6123.
DECEPTION BAY–BURPENGARY
Peace Presbyterian Church. 9.30am.
155-157 Maine Terrace, Deception Bay.
Rev. John Gilmour (07) 3203 2526.
GLADSTONE (St Andrew’s)
Goondoon & Bramston Sts. 10.00am.
Benaraby: O’Connor Rd. 8.00am. Calliope:
Dawson H’way (Stirrat St.) 2nd Sunday
9.30am; 4th Sunday 8.00am. Rev. D. Secomb
(07) 4972 1058 (O); 4972 1057 (H).
GOLD COAST (I)
Arundel: 132 Allied Drive 9.30am & 6.30pm.
Rev. Russell van Delden (07) 5571 5676 (O).
Robina: Cnr University & Cottesloe Drives
10.00 am & 6.30 pm.
Rev. Kevin Ridley (07) 5571 1416
GOLD COAST (II)
Mudgeeraba: Cnr Mudgeeraba Rd &
Regency Pde. 9.00am & 6.30 pm.
I.M. Rev. Graham Eastwell (07) 5573 1458
GOLD COAST (III)
Christ Church: Currumbin Primary School,
Phillip Street, Currumbin – 9.30am.
Rev. Alan Radloff (07) 5593 8909.
ITHACA
100 Enogerra Tce, Paddington.
Service: 9.30 am. 6.30pm.
Rev. Robert Herrgott (07) 3300 6158.
IPSWICH
Cnr Limestone & Gordon Sts. 9.30am,
10.00am & 6.30pm.
Forest Hill: Church St, 9.00am.
Office: (07) 3281 7201, Fax: (07) 3202 2571.
MACGREGOR
268 Padstow Rd. Eight Mile Plains 9.00am.
Pastor Ross Wilson (07) 3272 6265
MACKAY
Cnr Harvey St. & Evans Ave. Nth Mackay.
8.30am & 7pm. Sarina: Sarina Beach Rd.
9.30am each Sunday; Ph. (07) 4957 2835.
MARANOA
Roma: Queen Street 9.00am.

C H EU VR A
C H
N
Surat: (1st Sunday) 11.15am.
Pastor Walter Posthuma (07) 4622 1158
MAROOCHYDORE
45 Okinja Road Alexandra Headland 9.00am
& 7.00pm. Rev. Peter Barber & Church
Office (07) 5443 7073.
Rev. Keith Mayers (07) 5445 9209.
MARYBOROUGH
523 Alice Street. 9.00am (& 5.00pm first
Sunday). Rev. David Newman (07) 4123 1212
MONTO
Bell St. 10.00am. Abercorn 11.45am. (1st
Sunday). Kalpowar: 5.30pm.
Pastor Elton Wiltshire (07) 4166 1441.
NORTH PINE
57 Old Dayboro Rd. Petrie. 9.00am &
6.30pm. Rev P. Cornford (07) 3285 2104.
REDCLIFFE PENINSULA
WoodyPoint, Cnr. Ellen & Hawthorne Sts.
9.30am. & 6.00pm. Scarborough: Jeays St.
8.00am. Rev. Peter Whitney (07) 3284 2578.
ROBINA
Cnr Cottesloe & University Drs.
Rev. Kevin Ridley (07) 5571 1416.
ROCKHAMPTON (St Andrew’s)
51 Denham St. (cnr Alma Lne) 9.00am. &
6.00pm. Rev C. Kennedy (07) 4922 8241.
ROCKHAMPTON (John Knox)
Rundle St. 10.00 am. & 7.30 pm.
Rev. Jon Chandler (07) 4922 1825 (O)
(07) 4922 1540 (A/H).
ROCKHAMPTON ( St Stephen’s)
Burnett St. Nth Rockhampton, 8.30am.
Rev. Jon Chandler (07) 4922 1825 (O)
(07) 4922 1540 (A/H).
Mt Morgan: St Enoch’s, East St. 4.00pm.
Rev. Jon Chandler (07) 4922 1825 (O)
(07) 4922 1540 (A/H).
SANDGATE
Loudon St. 9.00am & 6.00pm.
Rev. D.K. Ashman (07) 3269 1231
SHAILER PARK/CORNUBIA
99 Bromley St. Cornubia. 10.00am &
6.00pm. Rev. Don Geddes (07) 5522 8982.
SPRINGSURE
Charles St. 10.30am.
Emerald: Cnr Ruby & Egerton Sts., 8.30am.
Rev B J Harrison Phone (07) 4984 1550.
THE GAP
1195 Waterworks Rd, 9.00am.
Rev. Chris Perona (07) 3300 9875
TOOWOOMBA NORTH (St David’s)
Mary St. Also at Geham.
TOWNSVILLE (Willows)
26 Carthew St. Kirwan 9.30am & 6.30pm
Rev. David McDougall (07) 4723 1232
TOWNSVILLE (St Andrew’s)
113 Wills St. City. 9.00am. & 6.30pm.
Ass. Rev. Kwang-Ho Song (07) 4778 3823
Rev. Rudi Schwartz (07) 4771 2460
WEST TOOWOOMBA
Cnr Greenwattle & South Sts. 8.00am,
10.00am & 6.00pm. Rev R. Sondergeld
(07) 4633 4000 (H) (07) 4633 4188 (O).
Past. Robert Farr (07) 4614 0467.
WINDSOR
Maygar St. 8.30am.
Wilston: Macgregor St. 10.00am.
Newmarket: Wilmington St. 6.00pm.
Rev. Eric Noble (07) 3356 4124.
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ARARAT
330 Barkly St (Cnr Albert St). 10.00am.
Rev. Iain Hutton (03) 5352 4054
ASHBURTON
Junction of High St. and High Street Rd.
near Warrigal Rd. 10.15am.
Rev Peter Orchard (03) 9889 6034.
ASPENDALE
Cnr Station St. & Lyle Grv. 9.00am. &
6.00pm. Session Clerk (03) 9580 6161.
AUBURN
Cnr Rathmines & Station Sts Hawthorn East
10.00 am. Rev. Trevor Cox (03) 9882 5256
BAIRNSDALE
159 Nicholson St. 10.00am.
1st of Month 5.00pm. S/school 9.00 am.
Rev. Gary Stephens (03) 5153 1669
BALACLAVA
106 Hotham St. & Denman Ave. 9.30am.
Rev. Tony Johnson (03) 9527 3270.
BENDIGO (St John’s)
Forest St. 10.30am. (03) 5443 6189.
BLACKBURN
53 Gardenia St. 11.00am.
Rev P Locke (03) 9725 6417
BRIMBANK
Sydenham Community Centre
Cnr, The Community Hub & Overton Lea
Blvd, 6.00pm each Sunday.
Rev. Peter Owen (03) 9747 8195.
BUNDOORA
Bundoora Hall, Noorong Ave.
10.00am & 6.00pm.
Admin: Mrs M. Goodson (03) 9457 4962.
BURWOOD
(Chinese Presbyterian Church) 11.00am.
Cnr. Greenwood &Tennyson Sts.
Rev Dr John Elnatan (03) 9801 7645.
CAMBERWELL- Trinity
cnr Riversdale & Waterloo Sts. 10.00am.
Rev. Philip Mercer (03) 9882 8102
CAMPERDOWN-TERANG-GARVOC
9.30 am Aug — Jan. 11am Feb — July
Terang: 1 Warrnambool Rd.
Camperdown: Campbell & Brooke Sts.
Garvoc: 2:30pm. 2nd & 4th Sunday.
Pastor Bernie Thomas (03)5592 1041
CANTERBURY
146 Canterbury Rd. 10.30am. & 7 pm.
Rev. Grant Lawry (03) 9836 4601.
CANTERBURY JAPANESE
146 Canterbury Rd. 10.30 am
Mr Sam McGeown (03) 9894 2384.
CAULFIELD-ELWOOD
Caulfield: Neerim/Bambra Rds. 11.15am.
Elwood: Scott/Tennyson Sts. 9.15am.
Pastor: Evan Prentice (03) 9505 3013.
CHELTENHAM Pioneers’ Presbyterian
8 Park Rd. Cnr. Charman Rd. 9.30am. Rev.
Choul Yat; Sudanese (Nuer Language) 2.30pm.
I.M. Rev. M. Wharton (03) 9018 9521.
CLIFTON HILL
Cnr Michael & McKean Sts North Fitzroy.
10.45 am. Rev. Peter Phillips (03) 9346 8044.

COLAC (Scots)
90-94 Armstrong Street. 10.00am.
Rev. Marvin Hagans H: (03) 5250 4360
O: (03) 5231 2398
DANDENONG
51 Potter St. 10.00am.
Rev. John Rickard (03) 9792 4252.
DONVALE
Seventh Day Adventist Church, Central
Road, Nunawading. 9.30am & 6.30pm.
Rev Gerald Vanderwert (03) 9842 9493.
(03) 9841 7020 (O)
DROMANA-MORNINGTON
St Andrew’s, Gibson St. 9.00am.
Mornington (The Chapel) Cnr Strachans
Rd. & Nepean Hwy. 11.00am.
Rev. Dr Michael Wishart (03) 5975 9514.
DROUIN
Church St. 9am. 10.30am. 7.00pm.
Rev. Ken Brown (03) 5625 1126.
ELTHAM
23 Batman Rd. 10.00 am
Rev. Don Elliott (03) 9439 9720
ESSENDON
Cnr Wilson & McPherson Sts. 9.15am &
7.00pm. Rev. Peter Phillips (03) 9346 8044.
FLEMINGTON
Norwood St. 9.30am.
S. Clerk Miss R. Anstee (03) 9650 9903.
FRANKSTON
30 Radiata St. 10.30am.
Pastor Bill Medley (03) 9786 2976.
GEELONG (St. Georges)
Cnr. Latrobe Tce & Ryrie St.
10.00am & 7.00pm.
Rev. Graeme L. Weber (03) 5229 5493.
GEELONG NORTH
Cnr Victoria St & Balmoral Cres. 10.00am.
Rev. Allen Lendon (03) 5278 1887.
S. Clerk Mr Bert Stasse (03) 5241 4097.
GEELONG WEST (Scots)
Cnr. Pakington & Waratah Sts. 10.00am.
I.M. Dr. Allan Harman (03) 5256 2134.
HAMILTON
St Andrew’s, Gray & McIntyre Sts. 10.00am.
& 5.00pm. (last Sunday of month)
Phone: (03) 5572 1009
HAWTHORN
580 Glenferrie Rd. 11.00 am. & 7.00 pm.
Rev. Graham Nicholson (03) 9819 5347.
HEATHMONT
Cnr. Waterloo St. & Canterbury Rd.
Heathmont 10.00am.
Rev. Andrew Venn (03) 9870 5182.
KANGAROO GROUND
265 Eltham-Yarra Glen Rd. 9.30am.
S. Clerk: Dr R.Baldock. (03) 9437 1265
KOREAN MELBOURNE
16 Walnut Rd. North Balwyn. 11.00am &
3.30pm. Pastor Suk Won Kim 0438 985 738.
LEONGATHA
Cnr. Bent & Turner Sts. 10.00am.
Session Clerk: (03) 5662 2107
MALVERN
161 Wattletree Rd. 10.30am. & 5.00 pm.
Rev. Philip Daffy (03) 9509 7373.
MELBOURNE
The Scots’ Church, Cnr. Russell & Collins
Sts. 11am & 7pm. Wed. 1.00pm.
Rev. Douglas Robertson (03) 9650 9903.
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MELTON
Mowbray College, Centenary Ave. 10.00am.
Rev Peter Owen (03) 9747 8195.
MOE — YARRAM
Moe: 34 Fowler St. 10.00am.
Yarram: Cnr. Dougherty & Montgomery
Sts. 2.00pm. Rev Jared Hood (03) 5127 1296.
NOORAT
Cnr Mc Kinnons Bridge & Glenormiston Rds.
10.30am. Rev. Barry Oakes (03) 5592 5220
NUMURKAH
58 Saxton St. 11.15am.
Tallygaroopna: Victoria St. 9.30am.
Cobram: Cnr High and Pine Sts. (Anglican
Church) 2.30pm.
RESERVOIR
81 Edwardes St. 10.00 am. & 7.00 pm.
Rev. Ross Tucker (03) 9460 9523
ROCHESTER
Cnr Victoria St. & Echuca Rd.
11.00am & 7.30pm (every 2nd Sunday).
H. Missionary – Mr S. Arbuckle.
S. Clerk – Mr J. Broad (03) 5484 1927.
ST KILDA
Cnr Alma Rd. & Barkly St. 11.00am &
7.00pm. Rev. Bob Thomas 0417 592 646.
SEAFORD
St Barnabas Anglican Church. 10.45am.
Cnr Park St & Margaret Ave.
Session Clerk (03) 9580 6161
SHEPPARTON
Cnr. Hayes & Leithen Sts. 9.00am. &
7.00pm. Also Stanhope, Kyabram.
Rev Kyung Ee (03) 5831 6494.
SOMERVILLE
Cnr Jones Rd. & Park Lane.
Rev. Ian Brown (03) 5977 5469.
SOUTH YARRA
621 Punt Rd. 10.30 am. & 5.30 pm.
S.Clerk: Mr J. Adlawan (03) 9808 7391.
SUNSHINE
McKay Memorial, Anderson Rd.
10.00am. & 6.00pm.
Rev Cor Vanderhorn (03) 9311 1661
SURREY HILLS (St Stephen’s)
Canterbury & Warrigal Rds. 10.15am &
7.00pm. Family Services 6.00pm (2nd & 4th
Sunday). Deaf Presbyterian Church 2.00pm.
Rev. Tony Salisbury (03) 9551 3634
Rev. Chris Siriweera (03) 9833 3306.
UPPER YARRA – WARBURTON
3471 Warburton H’way. 10.00am. & 6.00pm.
Rev. Tony Archer (03) 5966 2309.
WANGARATTA – REGIONAL PARISH
Wangaratta, 158 Rowan St. 11.00am &
5.00pm (9.00am 1st Sunday)
Yarrawonga, 47 Orr St. 8.45am (11.00am 1st
Sunday). Myrtleford, 78 Standish St. 7.00pm
(5.00pm June, July, August).
Rev. Neil Harvey (03) 5721 6444
WARRNAMBOOL (St John’s)
Warrnambool: Spence Street. 9.30am &
11.00am & 7.00 pm. Office: (03) 5562 2029
South Warrnambool: McDonald St. 9.30am.
Woodford: Mill St. 11.00 am.
Rev Chris ten Broeke (03) 5561 5373
Rev. Philip Burns (03) 5561 7899.
WEST FOOTSCRAY
141 Essex St. (Scots) 10.00 am.
Session Clerk: Ms J Swift (03) 9687 5701

G
D IE R LE IC ST O
M R Y

WILLIAMSTOWN (St Andrew’s)
87 Cecil St. 10.00am.
Rev. Bruce Riding (03) 9397 5338
WOORI YALLOCK
Healesville Rd. 9.15am & 5 pm, (7pm DLS)
Rev David Brown (03) 5964 6014.
WYNDHAM
116-120 Blackforest Rd. 10.00am.
Pastor Shane Cassidy (03) 9974 2024

western australia
BASSENDEAN
14-16 Broadway. 9.30am.
Rev. Ross Fraser (08) 9248 3252.
BICTON
Harris St. & View Tce. 9.00am & 7.00pm.
Rev. Andrew Robinson (08) 9339 3542
FREMANTLE (Scots)
90 South Tce. Worship & Sunday School
10.00am & 5.00pm, Wednesday 12.30pm.
Rev. Stuart Bonnington
(08) 9319 2208 Off. (08) 9336 6572
LEEDERVILLE (Henderson Memorial)
Cnr Kimberly & Ruislip Sts. 10.30am.
International Service 12 noon.
Rev. Seong Mo Byun (08) 9382 2325.

south australia
ADELAIDE (St Andrew’s)
92-98 Archer St. North Adelaide. 10.30 am.
Rev. Dr G. Lyman (08) 8563 2147.
Session Clerk Mr D. Niven (08) 8381 4615.
ELIZABETH
106 Goodman Rd, Elizabeth South. 9.30am.
Session Clerk: Mr Bob Arstall (08) 8825 5226.
Int. Mod. Rev. John Campbell (08) 865 3045
LARGS NORTH
Brenda Terrace. 11.00am.
Pastor Norman Carter (08) 8263 9692.
MILLICENT
Cnr Fifth & Sixth Sts. 10.30 am.
Rev. Alan Clarkson (08) 9739 6490.
Also Rendelsham
MT BARKER
Hutchison St. 10.30 am.
Pastor Rupert Hanna (08) 8391 3151.
Mod. Rev. S. Slucki (08) 8296 1581.
MT GAMBIER
Allison St. 10.00 am. 5.30 pm. Also Allendale,
Glenburnie, Nelson (Vic), OB Flat.
Rev Gary Ware (08) 8723 9028.
NARACOORTE
Church St. 10.00am.
Rev. Andrew Gall (08) 8762 1035.
NORWOOD (St Giles)
79 The Parade. 9.15am & 7.00pm.
Rev Dr Reg Mathews (08) 8395 7841
PARA HILLS
174 Maxwell Rd. 10.45 am.
Rev Dr Reg Mathews (08) 8395 7841
PENOLA
Portland St. 9.30am. Rev. Alan Clarkson (08)
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9739 6490. Also Dergholm, Kalangadoo
PORT AUGUSTA
Jervois St. 10.00 am.
Barry Rossiter (08) 8642 2059.
SEACLIFF
Kauri Pde. Seacliff. 9.30am.
Rev. S. Slucki (08) 8296 1581.
WHYALLA
28 Ramsay St. 10.00 am.
S/Clerk H. Mashford (08) 8645 0818.
I.Mod. Rev. J. Campbell (08) 8265 3045.

tasmania
CORNERSTONE (Hobart) 10.00am.
The Philip Smith Centre, 2 Edward St, The
Glebe. Rev. David Jones (03) 6223 4701.
CROSSROADS 6.30pm.
Underground at 86 Murray St.
H.M. Michael Lynch 0414 669 554.
DEVONPORT (St Columba’s)
13 Edward St. 10.00am. Don: Waverley Rd.
2.00pm (1st & 3rd Sundays).
Rev. Steve Warwick (03) 6424 6066
HOBART (St John’s)
10.00am & 6.00pm (7.00pm daylight saving).
188 Macquarie St. (03) 6223 7213.
Rev. Robert White (03) 6229 7657
Rev. Rod Waterhouse 0438 555 983.
LAUNCESTON (St Andrew’s)
Civic Square. 10.00 am & 5.00 pm.
Church Office: (03) 6331 5412
Rev. Peter Thorneycroft 0438 315 412
MONTROSE
Cnr. Islington Rd. & Walker St. 10.00 am.
Mod. Rev. Rod Waterhouse 0438 555 983.
RIVERSIDE
Eden St. 10.45am.
Glengarry: 9.15am. Frankford H’way.
Winkleigh: 9.15am, 2nd Sunday.
Rev. Norman Shellard (03) 6327 2967
ROKEBY
Presby. Community Church, Tollard Dr.
Rev. Neil McKinlay (03) 6247 3656.
SCOTTSDALE
George St. 11.00am. Bridport: Westwood St.
9.00am. I.M. Rev. P. Thorneycroft,
Pastor Greg Munro (03) 6352 2527.
STANLEY (St James)
Fletcher St. 10.30am.
I.M. Rev. Steve Warwick (03) 6424 6066.
ULVERSTONE (St Andrew’s)
65 Main Rd. 10.00am.
I.M. Rev. Peter Thorneycroft 0438 315 412
WEST TAMAR (Auld Kirk)
Sidmouth 10.00am and Mole Creek 2.00pm.
I.M. Rev. John Britton (03) 6339 4480
To register your church in this section of AP
is an easy, low cost exercise.
Facsimile the AP office on: (03) 9723 9685
or E-mail us at: aus-pres@bigpond.net.au
The Annual Fees are:
Congregations under 50 $45.00 plus GST
Congregations 51 -99 $55.00 plus GST
Congregations 100 or more $65.00 plus GST
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PSALM 23:1-6

THE POINT In the light of Jesus’ claim to be the Good

Shepherd (cf John 10:1-18), the “Shepherd’s Psalm” is undeniably Messianic. Jesus came primarily to die for our sin (cf
John 3:14-17, Psalm 22); but He also came to show us what the
Father is like as one who cares for His “flock” in every way –
feeding, leading, protecting, and rescuing them, at every point
and in every life experience.
THE PARTICULARS

• With the LORD as our shepherd we don’t need anything else
(1).
• The LORD provides all the peace and prosperity we need as
we come to Him for rest (2; cf Isaiah 30:15, Matthew 11:2830).

PSALM 24:1-10

THE POINT A possible context for this psalm is that David

wrote verses 7-11 to be sung on the occasion when the Ark of
the Covenant was carried up to Jerusalem for the first time, and
that he later added verses 1-6 when the festivities were postponed because of God’s judgement on Uzzah when he touched
the sacred box (see 2 Samuel 6). The context for us is clearly
the coronation of God’s true King, Jesus, the LORD Almighty,
the King of glory.
THE PARTICULARS

• It is a bold statement that the whole earth and everything in
it belongs to the LORD, the one, true God who hasn’t only
revealed Himself in Creation, but even more clearly and

• Jesus, the Good Shepherd , came to give us life in every sense
(cf John 10:10-11) – to restore our very being to a right relationship with God, and then to enable us to walk in His ways,
consistent with His name (character) we now bear. The shepherd’s crook is specially designed to rescue, to defend, and to
guide (3-4).
• As this psalm is specifically about Jesus, vs 5 can apply both
to Him as anointed Messiah, fulfilling His mission surrounded
by His enemies (cf Ps. 22), and to us (cf 1 John 2:20, 1 Peter
2:9-12).
• The hope of eternal life, starting now, is our crowning joy
(6).
TO PONDER ... AND TO PRAY

• What difference will this psalm make to your life today?

unequivocally in Jesus and in the Bible. The average man
today has no time for such a thought but, sadly, he will one day
be held to account for his blatant rejection of the evidence (cf
Rom. 1:20, Acts 17:31).
• The God of Creation is a holy God who must not be
approached with any hint of sin in the worshipper. This is
clear from the detailed ceremonial procedures He has laid down
in Leviticus. Scripture is equally clear that no one but Jesus has
achieved the standard required by verses 3-4, and that we cannot approach God except through the vindication He has provided as Saviour.
TO PONDER ... AND TO PRAY

• Why does David refer to God as “the God of Jacob” here (6)?

Dedication and devotion.

DAY 7
THE PASSAGE

D Y

The Psalm of the Crown.

DAY 6
THE PASSAGE

U

The Psalm of the Crook.

DAY 5
THE PASSAGE

T

PSALM 25:1-22

THE POINT How refreshing it would be for us today to hear

a king earnestly pleading with his God for himself and his
country as David did! This psalm covers many different emotions, in a random arrangement as our emotions often are, but
the clear, sharp focus remains “all day long” on the LORD who
is his Saviour.
THE PARTICULARS

• David sees the close connection between trusting in God,
walking honestly and uprightly before Him, and enjoying His
overt blessing before men. The juxtaposition of his plea, “Do
not let me be put to shame”, and his confident assertion, “No
one whose hope is in You will ever be put to shame”, is a typical
example of a humble man struggling in prayer before a faithful

God (1-3).
• David’s prayer requests include: for guidance and instruction
from a saving, loving, faithful God (4-5, 8-10); for mercy and
forgiveness for past sins, great as they are (6-7, 11, 18); for
comfort, companionship and quietness of spirit and peace of
mind in the midst of stress (16-18); for protection from
ungodly men (19-21).
• Guidance and blessing are for those who fear the LORD (1215).
• The prayer for Israel’s redemption was answered in Jesus
(22).
TO PONDER ... AND TO PRAY

• Is devotion to Jesus the focus of your everyday life? (cf verse
5)

A blameless sinner.

DAY 8
THE PASSAGE

PSALM 26:1-12

THE POINT David’s emphatic claims in this psalm of per-

sonal righteousness don’t sit well with us in the light of what
we know about his failures, and his confessions in Psalms 32,
51, etc. But it seems that here he is talking about his chosen
alignment, his mindset, rather than his ability always to live
consistently within its requirements (cf the tension in vs 11!).
Like Psalm 1, he sees a clear and sharp distinction between the
righteous and the wicked.
THE PARTICULARS

• David’s commitment to walk in God’s ways is rock solid and
he is therefore happy for God to conduct a spiritual audit (1-2);
God’s love/mercy/kindness and truth are his guiding lights (3).

• David knew that godly living involved the shunning of
ungodly counsel (cf Psalm 1:1), and this he declared as his policy (4-5).
• Public worship, involving self-examination, praise and reflection on God’s goodness, was an integral part of the spiritual
“CV” David presented to the LORD in support of his petition
(6-8).
• David dissociates himself completely from “the wicked” who
reject God’s ways, but his appeal for “mercy” and “redemption” implies that he accepts he is a sinner in need of God’s
grace (9-12).
TO PONDER ... AND TO PRAY

• Is a Christian who sins any different from an unbeliever?
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One thing I ask.

DAY 9
THE PASSAGE

PSALM 27:1-14

THE POINT David may have recalled Abigail’s words in 1

Samuel 25:29 as he wrote this psalm, reflecting on what it
meant to be God’s son.
THE PARTICULARS

• David saw his whole life, his whole being, as contained within
and protected by the Sovereign LORD who saves, guides and
protects all who belong to Him; he is anticipating the One who
will come as the Light of the World (John 8:12), the Good
Shepherd (John 10:11), and the Saviour of men (Matthew. 1:21)
(1, 5).
• David is confident the LORD can keep him safe from the
attacks of all his enemies, spiritually as well as physically (2-3, 6,
12).

• David’s one, constant desire was to be in the LORD’s presence, a passion that Jesus would later commend in Mary,
Martha’s sister (Luke 10:41-42). It made him feel safe, secure
and significant; it gave him joy and the desire to sing God’s
praise (4-6).
• Conscious of his own weakness, and in need of God’s mercy
and grace rather than His justice, David chose to pursue God
relentlessly rather than to ignore Him or try to hide from Him
(7-10).
• David was not distracted by pragmatism; he knew the
LORD’s way was right even if the proof of this needed
patience (11-14)!
TO PONDER ... AND TO PRAY

• Does Psalm 27 describe your state of mind each Lord’s Day?

A lesson in prayer.

DAY 10
THE PASSAGE

PSALM 28:1-9

THE POINT We in the 21st Century Church have much to

learn from David’s prayers. We can easily identify with his
times of despair when there seems to be no one at home in the
Universe; but in our busy lives, so centred on the things of this
world and quick-fix solutions, a regular time alone with a holy
God seems less essential.
THE PARTICULARS

• For David, a breakdown in communication between him and
his God in this life was the equivalent of dying and going to
hell (1).
• David knew that his God was a holy God, so any fellowship
with Him could only be on the basis of His mercy (2).
• There are 2 things about “the wicked” from which David

wants to be completely dissociated: two-faced hypocrisy (3);
and a failure to acknowledge God’s providential hand at work
(4-5).
• David’s song begins with a desperate cry for help, but finishes with a cry of praise expressing confidence, joy and thanks
(6-7).
• Verses 8-9 clearly foreshadow Jesus, the LORD’s “anointed
one” (Messiah), using words like “salvation”, “save” and “shepherd”.
TO PONDER ... AND TO PRAY

• How essential is communicating with God to your daily life?
• Are you ever guilty of accusing God of being silent when it is
your own fault for not finding time to read His Word each
day?

Whose world?.

DAY 11
THE PASSAGE

PSALM 29:1-11

THE POINT The name “the LORD” occurs 18 times in these

11 verses. He is Israel’s covenant God who stands as the
almighty, all-powerful King and Judge over all the earth which
He called into being with His voice (cf Genesis 1:3, 6, 9, 11, 14,
20, 24, 26). He is the LORD who gives to His special
covenant people strength and peace (11).
THE PARTICULARS

• Israel’s King wants everyone to apply mind (“ascribe”) and
heart (“worship”) to giving the LORD all the glory due to
Him – not just on earth, but also in heaven (the angelic
“mighty ones”) (1-2).
• The power of God is most clearly seen by fallen Man, blind

and deaf to spiritual realities, in the physical effects of the
weather. We see this today in tsunamis, hurricanes, earthquakes, floods, bushfires, etc, but we fail to acknowledge God’s
hand (3-10).
TO PONDER ... AND TO PRAY

• Is the Bible’s constant claim that God controls the weather in
every detail (creating storms, sending or withholding rain, etc.)
just a primitive, pre-scientific attempt to account for something
that we can now explain away with thermometers/barometers,
or are we missing out on an important fundamental truth here?
• Why did God send the Flood in Noah’s day? Why does He
send tsunamis/cyclones/droughts today? What is He saying
to us?

A prayer to the God of my life.

DAY 12
THE PASSAGE

PSALM 42:1-11

things get tough depends largely on how close we have been to
Him in the past. We can’t start to imagine what it was like for
Jesus, the eternal Son of the Father, when He cried out from
the cross, “My God, my God, why have you forsaken me?” (cf
Psalm 22). I’m not sure that I can even identify fully with the
depth of feeling expressed by the psalmist in this psalm or the
next. He was really missing the rich fellowship he’d enjoyed
with his God in the past. What had happened? Where was
his faithful, reliable Saviour now?

(1-2).
• Our feeling of desperation when God seems beyond our
reach is only compounded when unbelieving acquaintances
notice this and taunt us, as if their scepticism is therefore justified (3, 9-10).
• We must never underestimate the importance of meeting
together regularly for worship and fellowship (4; cf Hebrews
10:19-25).
• A good antidote for depression is recalling God’s faithfulness
(5-7) and remembering just who He is – a loving Saviour (5, 8,
11).

THE PARTICULARS

TO PONDER ... AND TO PRAY

• Once we have experienced God as the very life of our soul, to
be separated from Him is like being in a desert without water

• Verse 7 echoes Jonah 2. Is the same God caring for you
today?

THE POINT How much we long for God’s presence when

2 0 • AU S T RA L I A N P R E S BY T E R I A N

December 2006

B

I

B

L

E

S

T

U

D Y

Soul-searching.

DAY 13
THE PASSAGE

PSALM 43:1-5

THE POINT We are often perplexed and discouraged when

the battle for truth and justice seems to be going against us and
the wicked are enjoying the spoils. David grappled with this
reality in Psalm 37, as did Asaph in Psalm 73, Habakkuk in
coming to terms with the LORD’s use of godless Babylon to
discipline His chosen people, etc. But their answer was to run
towards God, not away from Him; to plead for His mercy, not
spit in His face; to reflect on past proof of His power, not
doubt His credibility; to appeal to His unchanging character,
not judge Him by human standards. It should not be considered unusual, or for that matter unhelpful, for God’s people to
be put through testing times (cf Job 23:8-10).

THE PARTICULARS

• While ever we are standing firm on the truth and promises of
God’s Word against the opposition of our godless society we
can plead for God to vindicate our cause; He does take sides!
(1)
• The psalmist recognises a gross inconsistency between his sad
feeling and his professed faith; he must constantly remind himself of this inconsistency, and look to God to save him (2, 5).
• God’s Word brings light, and therefore joy, to the heart (3-4).
TO PONDER ... AND TO PRAY

• Do you need to give yourself a good talking to at present?

Sheep for the slaughter.

DAY 14
THE PASSAGE

PSALM 44:1-26

THE POINT The persecuted Church can take heart from this

psalm. The spiritual forces of darkness make much mileage out
of their victories at a national level. It happened in Russia,
China, North Korea, etc, under Communism; it is happening
in Africa and parts of Asia under Islam. I don’t think the
Church in the West today should identify with Psalm 44: our
demise is more easily attributable to materialism (greed and
lust) and apostasy. But our persecuted brothers in other places
can justifiably sing this song. The clue to its message lies in
verse 22, or rather, in what Paul does with verse 22 in Romans
8:35-39. God has a positive purpose in suffering (as Jesus
Himself made abundantly clear!). The Church grows much

THE PARTICULARS

• There are definite times in its history (both OT and NT)
when God has shown great power and authority through His
Church in a miraculous way that has brought glory to His
name (1-8).
• God’s providence has a purpose even if we can’t see it (9-22).
TO PONDER ... AND TO PRAY

• How is our prayer life affected by adversity/prosperity
(23ff)?

The Messiah and His Bride.

DAY 15
THE PASSAGE

faster and stronger under persecution; and conversely, it
becomes weak and ineffective in times of prosperity (often in
spite of outward appearances of success as man measures it!).

PSALM 45:1-17

THE POINT Whatever application this psalm has to the royal

wedding of a particular anointed King in Israel, its prophetic
pointing to the True King, the Messiah/Christ, and His Bride,
the Church, cannot be denied (cf Paul’s equally lavish language
in Ephesians 5:22-32). We have here a foreshadowing of the
Wedding Supper of the Lamb that Jesus refers to in Matthew
22:1-14 and that is shown to John in Revelation 19:4-10 – the
climax of all history!
THE PARTICULARS

• The praise of God’s Messiah, in the voices of God’s people
together in worship using the “penned” words of Scripture,
should be at the centre of all we do (1; cf Colossians 1:15-20,
3:15-17).

• In His earthly ministry, Jesus fulfilled the prophecy of verse 2
(cf Luke 2:40, 52, 4:22; Matthew 13:54; John 9:30-33; etc).
• God’s Messiah will conquer all His enemies (3-7; cf Ps. 2);
but by a victory firmly rooted in truth, humility, righteousness
and justice (4, 6-7). We see all these qualities most clearly in
Jesus.
• The Church is called to relinquish its attachment to the
world and be totally devoted to her Lord as His beautiful Bride
(8-15).
• Christ and His Church are eternally secure (16-17; cf Matt.
16:18).
TO PONDER ... AND TO PRAY

• Is the Church today serious about modelling itself on verses
8-15?

God is... Be still....

DAY 16
THE PASSAGE

PSALM 46:1-11

THE POINT It seems today that most of us struggle with ten-

sions in the home, in the Church, in the world – in fact, anywhere where there are people! Psalm 46 urges us to focus on
God, not on the problem.
THE PARTICULARS

• The Bible has no place for modern “prosperity theology”; it
does not hide the fact that we live in a world suffering under all
the effects of Man’s sin, his rebellion against his Maker (cf
Romans 8:18-25). But the message of the Bible is that in the
midst of all this trouble and strife there is a God who cares for
His people, who can look after us, no matter what (1-3; cf
Romans 8:26-32)!
• The Church, the “City of God”, is safe and secure in all cir-

cumstances, refreshed by His ever-flowing stream (4-5, 7; cf
John 4:14).
• God maintains absolute, sovereign rule over all the nations
(cf Acts 17:26, Romans 13:1); it is worth praying for peace (69)!
• Our God is God; He is our refuge; He will be exalted in
every place; He will win in the end: our knowledge of the truth
of all this should result in our simply being still before Him (910).
TO PONDER ... AND TO PRAY

• What is this psalm saying to us today as we struggle with
conflicts at different levels – tensions between nations/ideologies, tensions in society, tensions in the Church, tensions in
families?
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Can losing be a blessing?.

DAY 17
THE PASSAGE

PSALM 47:1-9

THE POINT Psalms 46 and 47 focus on the LORD as “the

God of Jacob”. It is shorthand for the God who made a binding covenant of grace with Abraham, Isaac and Jacob, a
covenant that was ultimately fulfilled in their descendant, Jesus.
But the choice of “Jacob” is significant: his story most clearly
brings out the aspect of grace!
THE PARTICULARS

• The psalmist asks all the nations to join him in exuberant
praise because they have been conquered by the one true God
in order to give His own chosen people their promised inheritance! Our battle with God is one that we’re always better off
losing (1-4).

• One of the most effective ways to praise God is to sing, and
the book of psalms certainly provides us with many appropriate
words for this. The commands to sing in verse 6 are all in the
plural, suggesting this is best done in fellowship together (6-7).
• God’s covenant with His chosen people, the descendants of
Abraham, in the end becomes a covenant with all the nations in
the context of the Church. This is hinted at here (9) and in
many other places in the OT (cf Isaiah 19:19-25); it is finally
made clear in the NT (cf Romans 4:9-17, Ephesians 2:11-22)
(8-9).
TO PONDER ... AND TO PRAY/SING

• Sing: “Make me a captive, Lord, and then I shall be free”.

Saviour, if of Zion’s city....

DAY 18
THE PASSAGE

PSALM 48:1-14

THE POINT The city of Jerusalem /(Mount) Zion (cf Isaiah

2:3) symbolised on earth God’s presence among His people.
It is therefore a picture of heaven (cf Revelation 21:1-3), and
the glowing terms with which Psalm 48 describes it are more
appropriate to this latter reality than the earthly city which has
never lived up to them (although in David’s and Solomon’s
times it may easily have been thought of as a possibility).
Inasmuch as the Church ought also to be a foretaste of heaven
on earth, the psalm also gives us, as God’s people, a present
hope, encouragement and aspiration. “Saviour, if of Zion’s city
I through grace a member am, let the world deride or pity, I
will glory in your Name.”

THE PARTICULARS

• Zion, the Holy City, is great and holy because the God who
lives in her is great and holy; it is safe because He is protecting
it (1-3).
• “Zaphon” is “north”; the distant north is figuratively heaven
(2).
• The Lord has promised eternal security for His Church (4-7).
• The picture of heaven is a great encouragement: God’s unfailing
love/mercy; the reliable righteousness of God’s character; the feeling of freedom/security; the sense of belonging to “our” God.
TO PONDER ... AND TO PRAY

• What kind of Church are we handing on to the next generation?

But God....

DAY 19
THE PASSAGE

PSALM 49:1-20

THE POINT Psalm 49 is a good concise summary of the book

of Ecclesiastes, the basic thesis being that whereas status and
riches might seem important in this life they have no currency
beyond the grave; to have them without a relationship with
God reduces all men to “beasts that perish” (12, 20). Hidden
within this theme is the message of redemption: its costliness;
its inaccessibility as far as human resources are concerned; and
God’s provision of it.
THE PARTICULARS

• A moment’s reflection shows that in the end “all men are
equal”; that death is the great leveller; that experience and common sense show that riches can never buy escape from death;

and thus that I should be more concerned with what other
options exist!
• Verses 7-9 are preparing us to see both the costliness to God
of our redemption in Christ, and the impossibility of it without
Him.
• The key to the psalm is verse 15: “But God will redeem...”.
The short but powerful phrase, “But God”, is taken up by Paul
in Ephesians 2:4f, which, sadly, the NIV translation camouflages!
TO PONDER ... AND TO PRAY

• What does this psalm have to say to modern materialistic
man? What must he realise before he can make any sense of the
Gospel? In the light of this, how should we approach evangelism?

Salvation by grace alone.

DAY 20
THE PASSAGE

PSALM 50:1-23

THE POINT What a great psalm this is to complete this

month’s studies! The mighty God is calling all men to appear
before Him and give an account of their lives. He has two
main questions: Do religious people realise how offensive their
religious practices can be to Him if they have the wrong starting point? and, Do those who refuse to take His Word seriously in their daily lives realise the practical implications of
such neglect? A proper understanding of the way of salvation,
and therefore a valid taking hold of its benefits, depends on
clearing away the mist of confusion here.
THE PARTICULARS

• God is God: He makes the rules – He has the right to judge
(1-4, 6).
2 2 • AU S T RA L I A N P R E S BY T E R I A N

• God set up the sacrificial system, so He is not against it. But
when the people for whom it was intended brought sacrifices as
a “good work”, as if to earn God’s favour by doing something
(and thus somehow obligated Him to them), it was useless (715).
• All we can offer God is a contrite, humble, thankful heart
(23).
TO PONDER ... AND TO PRAY

• Does our society generally, both inside or outside the
Church, have an adequate understanding of what will happen
on the Day of Judgement? ... or even that there will be one?
What are the consequences of this? What can we do about this
situation?
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Across
Australia
Prayer for rain

P

resbyterians joined other Christians in
making Sunday 26 November a special
day of prayer for drought-breaking rain.
Moderator-General Bob Thomas
endorsed the call. “Although our nation is
unworthy of God’s grace, even His common grace, because of its wilful rebellion
against Him, He remains ‘the God of All
Grace’ and His promises remain true: ‘if
my people, who are called by my name,
will humble themselves and pray and seek
my face and turn from their wicked ways,
then will I hear from heaven and will forgive their sin and will heal their land’,” he
said.
“Our thoughts and prayers also go out
to those who are most directly affected by
the drought: the farmers, workers and
those in associated industries and their
families, as well as ministers in country
congregations and Presbyterian Inland
Mission padres as they minister to those
who are so seriously affected.”

Call for union
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Led by the Rev. James Nocher
(Bicton, emeritus), it featured an inspiring sermon from outgoing Moderator
Keith Morris. The communion service
itself was conducted by incoming
Moderator Stuart Bonnington.
Guests at the assembly included
Moderator-General Bob Thomas,
Queensland Moderator Rudi Schwartz,
the Rev. J. de Jongh (Christian
Reformed Churches of Australia) and
the Rev. Mark Vivian (Westminster
Presbyterian Churches of Australia).

On the web

Twebsite
he WA assembly decided to set up a
(www.pcwa.org.au), including
pages for each congregation and GA committee for the next three years. It formed
a committee to investigate how the
church might meet the spiritual needs of
Afrikaans immigrants, and directed it to
consider the needs of Sudanese immigrants too.

Braemar in great shape

TPresbyterian
he report of the board of the Braemar
Homes for the Aged to the
WA assembly highlighted the outstanding
condition of BPHA. It included the sale

of (vacant) Braemar Court (East
Fremantle), the construction of 11 more
rooms at Braemar House (East
Fremantle), the up-grading of Braemar
House and Braemar Village (Willagee),
the further growth of chaplaincy activities
and a net surplus of just over $1 million.
The board is looking for land to develop
BPHA and is investigating the feasibility
of providing community care services.

Embers still burn

ItotaisFlame
now three months since the Embers
conferences in Melbourne and
on the Gold Coast. The production of the
Embers CDs is in hand, organisers say.
The set will contain 15 CDs in two hard
DVD cases at a total price of $55 including postage. To reserve a set please contact
the Rev. Bruce Mellor on (02) 9690 9318
Mail: PO Box 2196, Strawberry Hills
NSW 2012, embers@pcnsw.org.au

New PIM patrol

O

n 14 November, Dennis Tranter
began his first two-week Presbyterian
Inland Mission patrol out of Borroloola
in the Northern Territory.
Dennis patrolled east from Borroloola
down towards Pungalina Station, along

N

ew West Australian Moderator Stuart
Bonnington (Scot’s Kirk, Fremantle)
called for a new union of Presbyterian and
Reformed churches at the 99th annual
assembly of the WA Church in Bicton in
October.
Mr Bonnington said that in the face of
the great challenges facing the Christian
faith in the West there should be new
church union of the Presbyterian Church
with the Westminster Presbyterian
Churches and the Christian Reformed
Churches, as well as fresh efforts in congregational rejuvenation and church
planting.

Assembly high point

Thighhepoint,
assembly’s opening service was a
drawing ministers and elders
from all nine Presbyterian congregations
(Bassendean, Bicton, Fremantle – The
Scots Church, Leederville – Japanese,
Leederville – Henderson Memorial,
Marangaroo – Living Hope, Melville –
Korean, Peppermint Grove – St.
Columba’s Church, Whitfords) from
around the metropolitan Perth.

Sydney Missionary & Bible College (SMBC)

POSITION VACANT
ACADEMIC REGISTRAR — FULL TIME
SMBC is seeking to appoint an Academic Registrar responsible for:
• Student academic records and database management;
• Lecture timetabling and examination administration;
• Student admission, enrolment & accommodation processes;
• Academic advice to prospective and current students;
• Primary liaison with the Australian College of Theology.
This is a key operational position and the Academic Registrar will have
a demonstrated ability to work with and lead a team with an emphasis
on administrative detail and service.
Sydney Missionary and Bible College’s (SMBC) primary task is to
prepare people for gospel work within Australia and overseas.
The successful applicant would join an administration team committed
to supporting the training of our students.

Enquiries and information to Jane Robertson, 02 9747 4780 or
email, jrobertson@smbc.com.au.
www.smbc.com.au
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the Culvert Road, then south towards the
Barkley Highway to Camooweal to the
Austral Downs Station then west back
along the Barkly Highway to Barkly
Homestead, then north up along the
Tablelands Highway to Cape Crawford
and then home to Borroloola. There are
about 20 or so properties in this visitation
area. This is a vast area of the Territory.
Dennis’s contact details are (08) 8975
8843, or 0429 168 638,
ntoutpost@optusnet.com.au.

New name for college

Queensland’s
Assembly and

Commission
of
the Westminster
Presbyterian Church Board of
Governors have approved a change of
trading name for the Consortium of
Reformed Colleges. The jointly operated
college will now be known as Queensland
Theological College.
“The faculty and committee are universally positive about the name change,”
says Ministry Training Convener Phil
Campbell. “We’ve been looking for a simpler name for quite a while. We’re convinced that the QTC banner offers a simple, direct and memorable name for our
college – and opens up a much wider market of independent students from around
Queensland.” As part of the new look for
the college, the commission also approved
the use of a college crest, which features a
strong Presbyterian heritage.
The committee will seek to actively
promote the new college identity over the
next few months as part of ongoing promotion of the Year of Excellence program, and the arrival of new principal Dr
Bruce Winter.

Visiting
Melbourne?
Worship with us at
South Yarra Presbyterian
Church – 621 Punt Road
Every Sunday 10.30 am
& 5.30 pm.
Session Clerk: Mr Jack Adlawan
Phone: (03) 9808 7391
(Less than 3 kms from CBD)
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Around
the World
Girls killed as Ramadan ‘trophies’

Tbeheaded
hree Christian high school girls were
as a Ramadan “trophy” by
Indonesian militants who conceived the
idea after a visit to Philippines jihadists, an
Indonesian court has been told.
Hasanuddin appeared in Jakarta
Central Court charged with planning and
directing the murders in October last
year. He faces a death sentence if found
guilty under anti-terrorism legislation.
Hasanuddin decided that beheading
Christians could qualify as an act of
Muslim charity.
Many observers worry that Central
Sulawesi has become the latest battleground in a deadly jihad.

Woman leads US Anglicans

K
atharine Jefferts Schori has become
the first female leader of The Episcopal
Church and the first woman priest to
head an Anglican province, two landmarks that could quickly be overshadowed by divisions over the Bible and sexuality throughout world Anglicanism.
Jefferts Schori, who supports ordaining gays, acknowledged the rift in an elaborate installation ceremony at the
Washington National Cathedral, urging
parishioners to “make peace” with those
who oppose the direction of the US
church. In 2003, the denomination consecrated its first openly gay bishop, V. Gene
Robinson of New Hampshire.
Jefferts Schori, 52, was Bishop of
Nevada when she was the surprise winner
of the election for presiding bishop at the
Episcopal General Convention in June.
Her election was celebrated as a victory
for woman clergy and for Episcopalians
who support full inclusion of gays and lesbians in the 2.3 million-member denomination.

Christians raped

W

ith the encouragement of a local chief
and the apparent backing of a Bharatiya
Janata Party (BJP) leader, villagers in the
north-central state of Madhya Pradesh,
India, gang-raped two Christian women
after the husband of one refused to deny
Christ.
Villagers had beaten up Gokharya

2 4 • AU S T RA L I A N P R E S BY T E R I A N

December 2006

Barela, the husband of one of the victims,
and took him to Sirvil village, near Nadia,
where the village court demanded he forsake Christianity. When he refused, the
village head told male villagers they could
feel free to rape Christian women. Barela’s
wife was raped by three men that evening,
and before that two other Hindu villagers
went to the house of Garsia Barela, also a
Christian, and dragged his wife onto the
verandah and raped her. Both women
attend prayer meetings of the Indian
Evangelical Team.
Compass Direct

Court allows gay unions

TUSA,he has
Supreme Court of New Jersey,
opened the door to gay marriage, ruling that homosexuals are entitled
to the same rights as heterosexuals, but
leaving it to lawmakers to legalise samesex unions. The high court gave lawmakers 180 days to rewrite marriage laws to
either include same-sex couples or create a
new system of civil unions for them.
New Jersey could become the
America’s gay wedding chapel should the
state’s lawmaker’s vote in favour of samesex marriages, adversaries on the issue
agree.
Intercessors for America

Prince ‘can’t defend all’

A

senior Church of England bishop
says it would be impossible for Prince
Charles to carry out his wish to be the
“defender of all Faiths” rather than just
Christianity. Bishop of Rochester
Michael Nazir Ali said the Prince would
be obliged to take an oath when he comes
to the throne to defend the Christian
church. He said differences between
faiths made it impossible to defend all of
them.
Bishop Michael Nazir Ali, has called on
Anglicans to resist the trend towards a
“multi-faith mish-mash”. He went on to
say: “The coronation service is such that
whoever takes the oaths actually takes
oaths to defend the Christian faith. If he
means that he wants to uphold the freedom of people of every faith, then I have
no quarrel with that.
“But you can’t defend every faith,
because there are very serious differences
among them.”
The Prince of Wales first expressed a
wish to become “Defender of Faith”
rather than “Defender of the Faith” in an
interview in 1994.
BBC

N

Eritrean Christians arrested

E

ritrean authorities detained 150
Christians from at least five of the country’s outlawed churches in late October.
Security officers in the town of
Mendefera began going from house to
house, arresting local Christians from a
list they compiled of known members of
Pentecostal churches and the Orthodox
renewal movement. During the first day’s
raids, a total of 38 men and 17 women
were jailed at the military fort.
Local sources confirmed to Compass
that police authorities were subjecting the
detained Christians to beatings and other
physical mistreatment. According to eyewitnesses, at least 10 nursing mothers
were among the new prisoners, all of them
forced to leave their infants behind.

C

hina is officially an atheistic country,
where some local officials still persecute
religious dissenters. But at least 30 chief
executives of major Chinese companies
have become Christians. They even conduct Bible studies within their companies.
One commentator says CEOs who
become Christians no longer have mistresses or win contracts by proffering
prostitutes to customers. These Chinese
executives see Christianity bringing
immediate as well as long-term benefits,
but they do not preach a “prosperity
gospel”. In fact some companies have lost
big opportunities because they have
refused to pay bribes.
World Magazine

S

A

Turkish prosecutor has slapped criminal charges against two converts to
Christianity, accusing them of “insulting
Turkishness”, inciting hatred against Islam
and secretly compiling data on private citizens for a local Bible correspondence
course. Hakan Tastan, 37, and Turan
Topal, 46, joined the ranks of 97 other
Turkish citizens hauled into court in the
last 16 months over alleged violations of
the country’s controversial Article 301,
restricting freedom of speech. If convicted, the accused could be sentenced
from six months to three years.

On the
Agenda

L

Chinese Christians rise

W

Turkish converts charged

Dalit Christians persecuted
ambini tribal villagers in Karnataka
state prohibited Pastor Revanna Naik
and his congregation from worshiping on
Sunday 29 October, instead forcing them
to bow down and worship Hindu deities.
Three of the 11 Christian families at the
church in the remote village in
Chitradurga district refused to bow
before the idols or partake of the prasad
offering that would indicate allegiance to
the Hindu deities. The local council chief
ordered the village to ostracize those families. This stigma of being ostracized will
crush the very spirit of the Lambani, who
are very clan-oriented people. A week
later Christians in another village were
forced to bow to the Hindu gods while a
police inspector stood by.
Compass Direct

E

Fighting the PC police
By David Lister and Ruth Gledhill

C

hristians on campuses across Britain are
preparing to take legal action against university authorities, accusing them of driving their beliefs underground.
Christian unions claim that they are
being singled out as a soft target by student associations because they refuse to
allow non-Christians to address their
meetings or sit on ruling committees.
The dispute follows authorities’ decisions at four universities to ban the unions
from official lists of societies or deny
them access to facilities or privileges.
Christian unions at Edinburgh,
Heriot-Watt and Birmingham universities
are all taking legal advice after being
accused of excluding non-Christians, promoting homophobia and even discriminating against those of transgender sexuality.
Two of the universities announced last
Friday they were consulting lawyers. At
the same time the British Government
announced measures to tackle the threat
of Islamist extremism on campus.
At Exeter University the Christian
Union issued a statement last Thursday
stating it has given the students’ guild 14
days to reinstate it in full or face legal
action. It was suspended from the list of
official societies for allegedly breaching
rules on equal opportunities.
Andrea Minichiello Williams, public
policy officer for Lawyers’ Christian

Fellowship, which has offered informal
legal advice to the students, predicted that
there would be a wave of legal action. “We
haven’t seen examples of this sort of discrimination against any other groups and
we are puzzled by why Christian unions
seem to be being singled out.”
The Universities and Colleges
Christian Fellowship, the umbrella
group for Britain’s 350 Christian unions
with a membership of up to 20,000 students, accused student authorities of
extreme political correctness. It said that
Christian unions faced a struggle unprecedented in their 83-year history.
Pod Bhogal, the fellowship’s head of
communications, said: “The politically
correct agenda is being used to shut people up under the guise of tolerance when,
in fact, you tolerate anything other than
the thing you disagree with.”
The Times

Darwin is different

A

ccording to a recent article in the
Northern Territory News which explored
the social differences between Darwin and
the rest of Australia, Darwin residents
“breed more, love nothing better than an
iced coffee for breakfast and a beer for
lunch, and are younger than the residents
of any other capital city.
“Welcome to Darwin, once the last
frontier for weary adventurers and now a
thriving city hooked on alfresco dining
and the laid-back lifestyle,” the article
said.
There is another difference between
Darwin and the other capital cities
throughout Australia (and probably the
Western world), and that is that there is
no Presbyterian Church there! Darwin
may remain the only city in Australia
where men spend more on shoes than
women, but next year, as far as
Presbyterian churches are concerned, it
will be the same as every other major city
in Australia.
On 21 January the Presbyterian
Inland Mission plans to hold the first regular Presbyterian Sunday worship service
in Darwin for more than 10 years.
This recommencement has been a
long-term goal for some local Darwinites.
This was given added impetus when
Martin and Kaylene de Pyle and their
family moved there in 2005. Since then
there has been a growing ground-swell of
support and anticipation throughout the
Presbyterian Church of Australia (and
other Reformed denominations).
In fact, when the PIM was unable to
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make a permanent appointment, the
heartfelt pleas from Darwin, and the
enthusiasm from the rest of the church
was so strong that the project simply
could not be delayed.
Then the Melton Presbyterian
Church (Vic.) stepped in and offered to
supply both the finance and a short-term
mission worker to start worship services
and gather a core group in Darwin to prepare for a permanent appointment. The
Melton Session proposed that one of its
elders, Rob Duncanson, go to Darwin for
the first six months of 2007.
Rob and Jeanette Duncanson,
together with their two younger sons,
Ben and Stuart, will move to Darwin next
month to take up this work.
The PIM is very grateful to Melton for
its support, and also to the recent General
Assembly of Victoria, which gave a one
off encouragement grant of $8000
towards the project.
The isolation of Darwin (the nearest
Presbyterian church is 1628 kilometres
away), means that there is a great need for
prayerful support from throughout the
Australian church.
There are three ways you may be able
to encourage this exciting new venture:
pray; tell friends and relations about the
church and ask if they would mind you

GAA
C h r is t i a n
E d uc at i o n
R e s o u rce
C e ntr e
PTC Media,
684 Elgar Road,
Box Hill North 3129
Phone: 0400 880 515
Email:
ptcmedia@
presbyteriancollege.org
(Please make all
cheques payable
to the Presbyterian
Church of Victoria)
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giving their name to Rob Duncanson; and
stay informed. Look at the DPC web site
(www.darwin.org.au), and send an email
asking to be put on the list for regular
updates. For more details, contact Rob &
Jeanette Duncanson, PO Box 1599,
Howard Springs, NT, 0835; phone (08)
8988 9911, 0413 021 716.

Sheik critics ‘interfere’
By Barney Zwartz

C

alls by Prime Minister John Howard
and others for a controversial Muslim
sheik to be sacked are a “gross interference” which would not be tolerated about
a Christian leader, according to a Sydney
Anglican leader.
Andrew Cameron, in a briefing paper
for Sydney’s Social Issues Executive, said
political parties did not know how to handle Lakemba imam Taj al-Din al-Hilali
“and have tragically over-reached themselves when they have tried”.
He said outrage at the sheik’s comments about women and sexual violence
was a proper reaction, but “silencing Hilali
only drives underground the beliefs he
represents ... and is the worst possible way
to handle him and those who believe as he
does’’.

Dr Cameron criticised Sheik Hilali’s
view that women were to blame for men’s
actions, saying secular liberalism and biblical Christianity deeply opposed that selfserving male conceit.
But calls for him to be sacked or
deported were an inappropriate interference by government officials. “Clearly,
such calls for Hilali to be sacked or
removed is a gross intervention into religious affairs which would not be tolerated
were he the leader of a Christian church.”
He said Sheik Hilali recognised his
comments were inappropriate for
Western society but not for a Muslim context, which obviously had some Muslim
support.
“No pious talk of pluralism and no
hopeful appeal to a silent majority of
moderate Muslims will make these ideas
go away,’’ Dr Cameron said.
“Australian liberals (that is, the political
traditional of liberalism to which both
main parties belong) need to participate in
what they really can’t handle: a serious
religious discussion. What does Islam
truly think about men and their relationship with women? Liberals do need to
shut up, just for a moment, and listen as
Muslims fight this out among themselves.’’
The Age

At Th e Coa l face
An introduction to
Presbyterian Eldership
$6.60

The best selling

W e s tm i ns te r
Co n f e s s i o n
o f Fa i th f o r th e
2 1 s t C e nt u r y —
St u dy E d i t i o n
$15 + $3 pp —
prepared by DJW Milne,
Principal of the PTC Melbourne.
Th e S i x Pack : for
Sessions/Bible study groups
6 copies of the WCF-21C
for $92 posted!

Ma k i n g F r i e n ds
for Life
$8.50
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Visiting Ballarat?
Worship with us at Ebenezer Presbyterian Church.
Every Sunday 10.30 am.
214 Armstrong Street South.
Rev. Dr John Woodward
Phone: (03) 5334 2909
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Young, restless, reformed
Calvinism is making a comeback – and shaking up the church.

N

othing in her evangelical upbringing prepared Laura Watkins for
John Piper. “I was used to a very
conversational preaching style,”
said Watkins, 21. “And having someone
wave his arms and talk really loudly made
me a little scared.”
Watkins shouldn’t be embarrassed.
Piper does scare some people. It’s probably his unrelenting intensity, demanding
discipline, and singular passion — for the
glory of God. Those themes resound in
Desiring God, Piper’s signature book. The
pastor for preaching and vision at
Bethlehem
Baptist
Church
in
Minneapolis has sold more than 275,000
copies of Desiring God since 1986.
Piper has personally taken his message
of “Christian hedonism” to audiences
around the world, such as the Passion
conferences for college-age students.
Passion attracted 40,000 students outside
Memphis in 2000 and 18,000 to Nashville
earlier this year.
Not all of these youth know Piper’s
theological particulars. But plenty do, and
Piper, more than anyone else, has contributed to a resurgence of Reformed theology among young people. You can’t
miss the trend at some of the leading
evangelical seminaries, like Trinity
Evangelical Divinity School, which
reports a significant Reformed uptick
among students over the past 20 years. Or
the Southern Baptist Theological
Seminary, now the largest Southern
Baptist seminary and a Reformed hotbed.
Piper, 60, has tinged the movement with
the God-exalting intensity of Jonathan
Edwards, the 18th-century Puritan pastor-theologian. Not since the decades
after his death have evangelicals heaped
such attention on Edwards.
Reformed theology often goes by the
name Calvinism, after the renowned
16th-century Reformation theologian
John Calvin. Yet even Edwards rejected
the label, saying he neither depended on
Calvin nor always agreed with him. Still, it
is Calvin’s followers who produced the
famous acrostic TULIP to describe the
“doctrines of grace” that are the hallmarks
of traditional Reformed theology: total
depravity, unconditional election, limited
atonement, irresistible grace, and perse-

Collin
Hansen
verance of the saints.
Already, this latest surge of Reformed
theology has divided Southern Baptist
churches and raised questions about the
future of missions. Its exuberant young
advocates reject
generic evangeliReformed
calism and tout
theology has
the benefits of
periodically
in-depth biblical
boomed
doctrine. They
have once again
and busted.
brought
the
Calvinists
perennial debate
have always
about God’s sovinspired foils.
ereignty
and
humans’ free will
to the forefront.
The evidence for the resurgence is
partly institutional and partly anecdotal.
But it’s something that a variety of church
leaders observe. While the emergent “conversation” gets a lot of press for its appeal
to the young, the new Reformed movement may be a larger and more pervasive
phenomenon. It certainly has a much
stronger institutional base. I travelled to
some of the movement’s leading churches
and institutions and talked to theologians,
pastors, and parishioners, trying to understand Calvinism’s new appeal and how it
is changing American churches.

A

pastors’ conference is the wrong place
to schedule a private meeting with
Joshua Harris. He didn’t even speak at the
conference I attended, but we still struggled to find a quiet spot to talk at his
hotel. Slight and short, Harris doesn’t
stick out in crowds. But that doesn’t stop
pastors from recognising him and introducing themselves. The unassuming 31year-old took time to chat with each of
them, even as our interview stretched late
into the night.
Harris was a leader among his generation even before he published I Kissed
Dating Goodbye in 1997. But the best-

seller introduced him to a wider evangelical audience, earning many fans and at
least as many detractors. Now he pastors
Covenant Life Church, a congregation of
3800 in Gaithersburg, Maryland.
Harris grew up as a youth leader in a
seeker-sensitive church and later joined a
charismatic congregation. Neither place
emphasised doctrine. “Even just thinking
doctrinally would have been foreign to
me,” he explained. He knew enough to
realise he didn’t like Calvinism, though. “I
remember some of the first encounters I
had with Calvinists,” Harris told another
group of pastors during Mark Driscoll’s
Reform and Resurge conference in Seattle
in May. “I’m sorry to say that they represented the doctrines of grace with a total
lack of grace. They were spiteful, cliquish,
and arrogant. I didn’t even stick around to
understand what they were teaching. I
took one look at them and knew I didn’t
want any part of it.”
Harris’s response is anything but

PREZRA
School of
Theology
and PCA Ministries
In our 20/20 Vision for South Australia and
Adelaide, are you someone God is calling to
come and live in one of the 20 towns in SA
or one of the 20 suburbs in Adelaide to
work as a planter of a Gospel (House)
Church of the Presbyterian Church of SA?
You may need to come as a tent-maker and
complete training for acceptance as a PCA
Ministries Worker, and serve on a faith-andsupport basis of 2/3 of the weekly income
from the local Church ministry.
PREZRA offers free the ThA and advanced
Diploma of Theology (ThL) of the Australian
College of Theology; and a Home Missionary
Certificate (HMCertif) and PREZRA’s Diploma
of Biblical Studies for lay workers.
Contact: PREZRA / PCA Ministries
Rev Dr Reg Mathews
18 Aragon Road,
Ingle Farm, S.A. 5098
(08) 83 95 78 41
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uncommon in evangelical history.
Reformed theology has periodically
boomed and busted. Calvinists have
always inspired foils, such as Jacob
Arminius. The Dutch theologian argued
that God frees up human will so people
can accept or reject God’s offer of salvation. That debate prompted his critics to
respond with TULIP. Reformed theology
waned during the Second Great
Awakening. Most
r e c e n t l y,
has
There is Calvinism
played second fidsuch a hunger
dle to the charisfor the tran- matic and seekerscendent and sensitive/churcha God who is growth movenot just sitting ments, all of
around wait- which downplay
ing for us to many theological
show up. distinctives.
For
Harris,
things
started
changing when he
read Piper describe God’s glory and
breathtaking sovereignty. Later, C. J.
Mahaney, a charismatic Calvinist and
founding pastor of Covenant Life, took
Harris under his wing and groomed him
to take over the church. Mahaney, 51,
turned Harris on to his hero, Charles
Spurgeon, the great 19th century
Calvinistic Baptist preacher in London.
Mahaney assigned him a number of texts,
such as Iain H. Murray’s Spurgeon vs.
Hyper-Calvinism. “I would have been
reading Christian comic books if left to
myself,” Harris told me, flashing the characteristic self-deprecating humor he
shares with Mahaney.
The theological depth attracted Harris.
“Once you’re exposed to [doctrine],” he
said, “you see the richness in it for your
own soul, and you’re ruined for anything
else.”
He notices the same attraction among
his cohorts. “I just think there’s such a
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hunger for the transcendent and for a
God who is not just sitting around waiting
for us to show up so that the party can get
started.”
Passion conferences also inspired
Harris to trust in a God who takes the initiative. Harris first attended Passion in
1999 and sought the help of conference
founder Louie Giglio to plan a similar
event, from which blossomed Harris’s
New Attitude conferences. “Someone
like Louie is saying, ‘You know what, it’s
not about us, it’s about God’s glory, it’s
about His renown.’ Now I don’t think
most kids realise this, but that’s the first
step down a pathway of Reformed theology. Because if you say that it’s not about
you, well then you’re on that road of saying it’s not about your actions, your
choosings, your determination.”
Passion’s God-exalting focus keeps
Piper coming back to speak year after
year. He attributes the attraction of
Reformed theology to the spirit of
Passion—namely, pairing demanding obedience with God’s grandeur. “They’re not
going to embrace your theology unless it
makes their hearts sing,” Piper said.

D

uring the weekend when I visited
Piper’s church, the college group was
learning TULIP. The student teacher
spent about 30 minutes explaining unconditional election. “You may never feel the
weight, you will never feel the wonder of
grace, until you finally relinquish your
claim to have any part of your salvation,”
he said. “It’s got to be unconditional.”
Following that talk, I met with a group
that included Laura Watkins, a recent
graduate of the University of Minnesota.
Like Harris, Watkins grew up in an evangelical church that downplayed doctrine.
Calvinism certainly wasn’t much of a
draw for Watkins as she searched for a
church in college. “The only exposure I
had was high-school textbooks that teach
about John Calvin as this crazy guy who
burned people,” she said.
Yet she stayed for the spiritual maturity
and depth she noticed in the church. Now
she’s as articulate an advocate of
Calvinism as I met. She unwittingly paraphrased Spurgeon as she explained her
move toward Reformed theology. “When
you first become a believer, almost everyone is an Arminian, because you feel like
you made a decision,” Watkins said.
Watkins didn’t stop with election. An
enlarged view of God’s authority changed
the way she viewed evangelism, worship,
and relationships. Watkins articulated how
complementary roles for men and women
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go hand in hand with this type of
Calvinism. “I believe God is sovereign and
has ordered things in a particular way,” she
explained. Just as “He’s chosen those who
are going to know Him before the foundations of the earth,” she said, “I don’t
want to be rebelling against the way God
ordered men and women to relate to one
another.”
Piper no longer scares Watkins. He’s
more like a father in the faith, though she
says they have never spoken. Privately,
Piper contrasts sharply with his authoritative pulpit persona. I dare say he’s even a
little meek, if relentlessly serious. We
mused on Reformed theology in his home
in February following one of the last sermons he delivered before undergoing
surgery for prostate cancer. He reflected
on the rebellion he has unrepentantly
fomented.
“One of the most common things I
deal with in younger pastors is conflict
with their senior pastors,” Piper said.
“They’re a youth pastor, and they’ve gone
to Trinity or read something [R. C.]
Sproul or I wrote, and they say, ‘We’re
really out of step. What should we do?’”
He tells them to be totally candid and
ask permission to teach according to their
newfound convictions, even if they are in
Wesleyan-Arminian churches. Of course,
he tells the young pastors to pray that
their bosses would come to share their
vision.

S

tarting in 1993, the largest Protestant
denomination’s flagship seminary
quickly lost at least 96 per cent of its faculty. Southern Baptist inerrantists had
tapped 33-year-old Al Mohler to head the
Southern Baptist Theological Seminary,
which until then had remained open to
moderate and liberal professors. Mohler
addressed the faculty and re-enforced the
school’s confession of faith, derived from
the landmark Reformed document, the
Westminster Confession.
“I said, in sum, if this is what you
believe, then we want you to stay. If not,
then you have come here under false pretences, and you must go,” said Mohler,
now 45. “As they would say, the battle was
joined.”
Indeed, television cameras and news
helicopters made it difficult for Mohler to
work for a while. He still isn’t welcome in
some Louisville churches. That’s not surprising, since no more than four faculty
members — from more than 100 —
stayed with Southern after Mohler
arrived.
Now it’s hard to believe that less than

15 years ago, Southern merited a reputation as a liberal seminary. Mohler has
attracted a strong faculty and spurred
enrollment to more than 4300 students —
which makes it the largest Southern
Baptist seminary. But Southern Baptist
conservatives may have gotten more than
they bargained for in Mohler. The tireless
public intellectual freely criticises perceived Southern Baptist shortcomings,
especially what he considers misguided
doctrine. Oh, and Mohler is an unabashed
Calvinist. His seminary now attracts and
turns out a steady flow of young
Reformed pastors.
“This generation of young Christians
is more committed, more theologically
intense, more theologically curious, more
self-aware and self-conscious as believers
because they were not raised in an environment of cultural Christianity,” Mohler
said. “Or if they were, as soon as they
arrived on a university campus, they
found themselves in a hostile environment.” Mohler explained that Calvinism
offers young people a countercultural
alternative with deep roots.
Mohler’s analysis brought to mind one
Southern seminarian I met in Louisville.
Bradley Cochran grew up attending a
mainline church with his family in rural
Kentucky. He hated Sunday mornings,
and by age 15 he had racked up a police
rap sheet and developed a drug problem.
But Cochran’s troubles softened his heart
to the gospel, and he fled his hometown
to enrol at Liberty University. While
there, he eagerly shared the Good News
and earned an award for his evangelistic
enthusiasm. A classmate lent him some
Sproul books, where he learned about predestination.

H

e grew to accept this doctrine, but he
said other students criticised his
Calvinism before he even understood
what the term meant. They couldn’t
understand how he squared God’s sovereign choice with evangelism. Those challenges only intensified his study of
Reformed theology. He became emboldened to persuade others.
“I felt like Calvinism was more than
abstract points of theology,” said
Cochran, 25. “I felt you would get a much
bigger view of God if you accepted these
things, an understanding of justice and
grace that would so deepen your affections for God, that would make you so
much more grateful for his grace.”
Cochran bolstered his arguments by
boasting that he had never even read
Calvin. Indeed, the renowned reformer

appears not to be a major figure among
the latest generation to claim the theology
he made famous. Centuries ago, George
Whitefield, the Calvinistic Methodist
evangelist of the First Great Awakening,
similarly argued: “Alas, I never read anything that Calvin wrote; my doctrines I
had from Christ and his apostles; I was
taught them of God.”
The relationship of theology to evangelism has become a flash point among
Southern Baptists. SBC Life, the journal

Calvinism has
already been
an issue that
has split literally dozens of
churches, and
it holds the
potential to
split the entire
convention.
of the denomination’s executive committee, published two articles on Calvinism in
April. In one, Malcolm Yarnell, associate
professor of systematic theology at
Southwestern
Baptist
Theological
Seminary, argued that Southern Baptists
generally reject any notion that God
“arbitrarily chooses individuals to be
damned before they are born”.
“The greatest tragedy is when adherence to TULIP leads to division in
churches and prevents them from cooper-

ation in, and urgency for, a passion toward
fulfilling the Great Commission,” Yarnell
wrote. He concluded, “Southern Baptists
are first, last, and always followers of Jesus
Christ, not John Calvin.”
The most provocative comments in the
Southern Baptist Convention may belong
to Steve Lemke, provost of New Orleans
Baptist Theological Seminary. In April
2005, he presented a paper on “The Future
of Southern Baptists as Evangelicals”.
Lemke warned: “I believe that
[Calvinism] is potentially the most explosive and divisive issue facing us in the near
future. It has already been an issue that
has split literally dozens of churches, and
it holds the potential to split the entire
convention.”
Lemke noted that Calvinism has periodically waxed and waned among
Southern Baptists. “However, the number
of Calvinist faculty dramatically increased
[starting in the 1980s and] over the next
20 years.” Lemke and many others
explained to me that Calvinists like
Mohler earned leadership roles during the
SBC’s inerrancy battles due to their reliably conservative theology. Their academic and biblical rigor suited them for seminary positions. Now, Lemke said, their
influence has made the “newest generation of Southern Baptist ministers … the
most Calvinist we have had in several generations.”
Lemke doubts that Calvinism has yet
reached its high-water mark in the SBC.
But he is no fan of this trend. Baptism and
membership figures, he said, show that
the Calvinist churches of the SBC’s
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Founders Ministries lack commitment to
evangelism. According to Lemke, the
problem only makes sense, given their
emphasis on God’s sovereign election.
“For many people, if they’re convinced
that God has already elected those who
will be elect … I don’t see how humanly
speaking that can’t temper your passion,
because you know you’re not that crucial
to the process,” Lemke explained.
Evangelicals who adhere to Reformed
theology have long chafed at such charges.
They remind their critics that Whitefield,
one of history’s most effective evangelists,
believed God elects His church. In addition, Edwards defended the First Great
Awakening’s revivals with Religious
Affections. More recently, J. I. Packer’s
Evangelism and the Sovereignty of God
(1961) showed persuasively that there is
no contradiction between those two ideas.
“I think the criticism of Reformed theology is being silenced by the mission and
justice and evangelism and worship and
counselling — the whole range of pastoral
life,” Piper said. “We’re not the kind who
are off in a Grand Rapids ghetto crossing
our t’s and dotting our i’s and telling the
world to get their act together. We’re in
the New Orleans slums with groups like
Desire Street Ministries, raising up black
elders through Reformed theology from
9-year-old boys who had no chance.”

C

alvinistic Baptists often told me they
have less of a problem with churches
that don’t teach election than with
churches that downplay doctrine in general. An SBC Life piece published in April
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by Daniel Akin, a former Southern professor and current president of
Southeastern
Baptist
Theological
Seminary in Wake Forest, North Carolina,
presented this perspective. “Let us be
known for being rigorously biblical,
searching the Scriptures to determine
what God really says on [God’s sovereignty] and other key doctrinal issues,”
Akin wrote. “For the most part, we are
not doing this, and our theological shallowness is an indictment of our current

Young people
want churches
to risk
disagreement
so they can
benefit from
the deeper
challenges of
doctrine.
state and an embarrassment to our history!”
The young people I talked to want
churches to risk disagreement so they can
benefit from the deeper challenges of doctrine. Joshua Harris said years after he
graduated from high school, he bumped
into his old youth pastor in the grocery
store. The pastor seemed apologetic as
they reminisced about the youth group’s
party atmosphere, focused more on music
and skits than Bible teaching, Harris said.
But the youth pastor told Harris his students now read through Wayne Grudem’s
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Systematic Theology.
“I think there’s an expectation that
teens can’t handle that, or they’ll be
repulsed by that,” Harris told me. “[My
youth pastor] is saying the exact opposite.
That’s a dramatic change in philosophy in
youth ministry.”
Pastor Kent Hughes senses the same
draw for students who cross the street
from Wheaton College to attend College
Church. “If there’s an appeal to students,
it’s that we’re not playing around,”
Hughes said. “We’re not entertaining
them. This is life and death. My sense is
that’s what they’re interested in, even
from an old man.”
Perhaps an attraction to serious doctrine brought about 3000 ministry leaders
to Louisville in April for a Together for
the Gospel conference. The conference’s
sponsors included Mohler and Mahaney,
and Piper also spoke. Most of the audience were in their 20s and 30s. Each of the
seven speakers holds to the five points of
TULIP. Yet none of them spoke of
Calvinism unless I asked about it. They
did express worry about perceived evangelical accommodation to postmodernism
and criticised churches for applying business models to ministry. They mostly
joked about their many differences on
such historically difficult issues as baptism, church government, eschatology,
and the gifts of the Holy Spirit. They
drew unity as Calvinist evangelicals from
their concerns: with seeker churches,
church-growth marketing, and manipulative revival techniques.
Roger Olson, professor of theology at
Truett Seminary, Baylor University, said
more than just Calvinists worry about
these problems. “A lot of us evangelical
Arminians agree with them in their criticisms of popular folk religion,” Olson
said. “I agree with their basic theological
underpinnings — that doctrine is important, that grace is the decisive factor in salvation, not a decision we make.”
If Olson is right, co-belligerency on
these concerns could forestall further
conflict, at least on the CalvinistArminian debate.

M

ark Dever hasn’t sold books to the
degree Piper has. And he doesn’t
head a flagship institution like his longtime friend Mohler. He doesn’t even pastor a megachurch. But oh, how strategic
his church is. Hop off Washington’s
Metro on the Capitol South stop. Head
north past the Library of Congress and
the Capitol. Turn right and bear east
before you reach the Supreme Court. A

couple of blocks later you’ll see Capitol
Hill Baptist Church, which Dever has led
for 12 years, beginning when he was 33.
Yet location isn’t what makes Dever’s
church so strategic. Maybe it’s all the
political manoeuvring in the air, but Dever
networks effectively. He conceived
Together for the Gospel and otherwise
works to connect conservative evangelicals who worry about the same things.
Dever’s church also trains six interns at a
time, imprinting his beliefs about how a
local church should run through a related
ministry, 9 Marks.
I visited Capitol Hill Baptist in January.
The church kicked off with Sunday
school, which really should have been
called Sunday seminary. Class options
included a survey of the New Testament,
spiritual disciplines, and a systematic theology lesson on theories of the
Atonement.
Such rigor can be expected from a
church led by Dever, who earned a Ph.D.
from Cambridge studying the Puritans.
He embodies the pastoral theologians
who are leading young people toward
Reformed theology. He has cultivated a
church community in the Puritan mould
— unquestionably demanding and disciplined. And the church attracts a very
young crowd. Its 525 members have an
average age of 29. Dever mockingly
rejected my suggestion that they aim to
attract an under-30 crowd. “Yes, that’s
why we sing those hymns and have a
[55-minute] sermon.” Dever smiled.
“We’re seriously calibrated for the 18th
century.”
Dever and others have turned a young
generation on to some old teachers. He
organises his study around a canon of
renowned church leaders that includes
Augustine, Luther, Calvin, John Owen,
John Bunyan, B. B. Warfield, Martin
Lloyd-Jones, and Carl Henry. It’s mostly
Puritans who have fuelled this latest resurgence of Calvinism. Leaders like R. C.
Sproul and J. I. Packer have for decades
told evangelicals they have something to
learn from this post-Reformation move-

ment. During the late 1950s, Banner of
Truth starting reprinting classic Reformed
works, including many from Puritans.
Among the Puritans, Edwards is most
popular. Trinity Evangelical Divinity
School professor and Edwards scholar
Douglas Sweeney said his seminary
includes many more Calvinists than 20
years ago. Not unrelated, he said among
evangelicals “there is more interest in
Edwards today than there has been since
the first half of the 19th century.”
Garth Rosell, church history professor
at
Gordon-Conwell
Theological
Seminary,
has
noticed his students’ increased
Young
interest
in
evangelicals
Puritan studies,
gravitate
especially
toward the
Edwards. He susPuritans lookpects
young
ing for deeper
evangelicals gravhistoric roots
itate toward the
Puritans looking
and models
for deeper hisfor hightoric roots and
commitment
models for highChristianity.
commitment
Christianity.
That’s at least what Jordan Thomas, a
28-year-old church planter, told me about
the Puritans. “I don’t read them to find
out what these guys say about Calvinism,”
Thomas told me in Piper’s church. “It’s
their big-hearted love for Christ. They say
things about their devotion to him that
I’m just like, I wonder if I know the same
Jesus these guys love.”

E

vangelicals have long disagreed on
election and free will. The debate may
never be settled, given the apparent tension between biblical statements and the
limits of our interpretive skills. In addition, some will always see more benefit in
doctrinal depth than others.
Those fearing a new pitched battle can
rest easy. That’s not because the debate
will go away — for the foreseeable future,
the spread of Calvinism will force many
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evangelicals to pick sides. And it’s not
because mission will trump doctrine —
young people seem to reject this
dichotomy.
It’s because the young Calvinists value
theological systems far less than God and
his Word. Whatever the cultural factors,
many Calvinist converts respond to hallmark passages like Romans 9 and
Ephesians 1. “I really don’t like to raise
any banner of Calvinism or Reformed
theology,” said Eric Lonergan, a 23-yearold University of Minnesota graduate.
“Those are just terms. I just like to look at
the Word and let it speak for itself.”
That’s the essence of what Joshua
Harris calls “humble orthodoxy.” He
reluctantly debates doctrine, but he passionately studies Scripture and seeks to
apply all its truth.
“If you really understand Reformed
theology, we should all just sit around
shaking our heads going, ‘It’s unbelievable. Why would God choose any of us?’”
Harris said. “You are so amazed by grace,
you’re not picking a fight with anyone,
you’re just crying tears of amazement that
should lead to a heart for lost people, that
God does indeed save, when he doesn’t
have to save anybody.”
Collin Hansen is an associate editor of CT.
This article first appeared in Christianity
ap
Today magazine in September.
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Dawkins’ delusion
Atheism’s blind prophet misses the mark again.

A

s a former philosophy tutor, I
would have hated to have Richard
Dawkins in my class. Most tutors
have met his sort: the loud, opinionated, supercilious student who shouts
down other views without actually listening, who stands in awe of his own cleverness when everyone else can see that it is
simply an immature over-confidence.
Dawkins may well be a brilliant scientist (I’m not competent to judge), and is
certainly intelligent and articulate. He is
not nearly as good a philosopher as he
supposes, and when it comes to religion
he is simply a bigot.
He is on a relentless crusade against
religion in any form, but cannot see that
his own scientistic materialism is as much
a dogmatic form of fundamentalist faith
as those he despises.
In his controversial new book, The
God Delusion, Dawkins argues that evolution has removed the need for a God
hypothesis to explain life, and advances in
physics may soon do the same for the universe. Further, the existence of God is a
proper question for science, and the
answer is no.
Religion, he says, is a by-product of
evolution. Children are gullible and generally believe their parents because that’s
good for the human species (so teaching
them religion, he asserts, is a serious form
of child abuse) and/or it’s like falling in
love, which perpetuates the species.
Similarly, evolution has hard-wired altruism into us, and that’s why we are moral.

O

ne can see how Dawkins became the
poster boy of militant atheism. He’s
lively and entertaining, often witty, and
collects great quotes.
Here’s one from Dawkins himself:
“The God of the Old Testament is
arguably the most unpleasant character in
all fiction: jealous and proud of it, a petty,
unjust, unforgiving control-freak; a vindictive, bloodthirsty ethnic cleanser; a
misogynistic, homophobic, racist, infanticidal, genocidal, filicidal, pestilential,
megalomaniacal, sadomasochistic, capriciously malevolent bully.’’
Here’s one from Ambrose Bierce: “To
pray: to ask that the laws of the universe
be annulled on behalf of a single peti-

Barney
Zwartz
tioner, confessedly unworthy.’’
And facts – for example, that every
time we drink a glass of water, the odds
are good that we will imbibe at least one
molecule that passed through the bladder
of Oliver Cromwell.
So he’s an attractive champion for
atheistic fundamentalists. But he never
escapes a vicious
circularity:
because there is
no God, nothing
One could
that could count
read him in God’s favour
simply for can be accepted;
informative another explanaentertainment, tion must be
like a bigoted found. I can’t
Bill Bryson. think of anything
Dawkins would
accept as evidence – miracles,
for example, he
would write off as hallucination or some
other psychological dysfunction.
On nearly every page, I found myself
wanting to argue – not just with his arguments (or mere assertions), but with the
often slipshod or superficial way he puts
them. He probably doesn’t intend to caricature religion so wildly, but he seems to
assume that because there can be no argument for religion his profound ignorance
of theology and philosophy is irrelevant.
To Dawkins, all faith is blind faith,
whereas science is brave, noble, true, free of
assumptions and cultural conditioning, and
solely responsible for progress, the triumphant onward march of mankind (in
which his faith is touchingly blind). He
seems unaware that here he is fighting a
doomed rearguard action for modernism
in a world that has good reason not to trust
science and technology as he does. It’s the
blinkered optimism of the long-discredited
logical positivists and A. J. Ayer.
It baffles me that people like Dawkins
can believe that if we could just rid the
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world of religion we would also rid it of
prejudice, hypocrisy, violence and
exploitation. People are prejudiced and
exploitative not because they are religious
but because they are human: secularists
are no better, and often worse. Dawkins
of course, disagrees: there are very few
atheists in prisons, he suggests.
He lambasts arguments for God on the
basis of probability, but unblushingly
claims there are “very probably” alien
civilisations “whose superhuman powers
make them godlike beyond the imaginings of theologians”.
He is spectacularly inept when it
comes to the traditional philosophical
arguments for God, such as the cosmological, the ontological and the arguments
from design. (He wonders that Bertrand
Russell could find the ontological argument hard to disprove; Dawkins himself
can dismiss it with a couple of sneers.)
The proofs are “easily exposed as vacuous’’ he says, and the argument for design
is the only one still in use. Both assertions
are simply false. This would be like me, a
non-scientist, claiming that Newtonian
physics are no use today because Einstein
and quantum physics proved them wrong.
That same capacity for facile undergraduate muddle-headedness emerges
when he considers the Gospels: they are
fiction from start to finish, composed late,
and unreliably transmitted. Sorry Richard,
reading Bart Ehrman doesn’t make you
competent to pronounce. I’d like to make
a couple of Olympian pronouncements of
my own: “scientific’’ and “rational’’ are
not synonyms; to describe something is
not to explain it; and faith is not necessarily blind, as the scientific disciplines themselves demonstrate.

D

awkins is so dismissive and often so
skewed or superficial that he doesn’t
make much contact with Christians like
me. Real challenges to theism certainly
exist, but he tends to skate over the top.
He is at his best and most likeable
when his deep love for science and enthusiasm for sharing it – his evangelical zeal,
I’m tempted to say – come to the fore.
And he does produce some interesting
Continued next page
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Books
Sermons on the
Beatitudes
John Calvin
Translated Robert White
Edinburgh: Banner of Truth 2006.
Reviewed by Greg Goswell

T(translated
hese five sermons on the Beatitudes
into English for the first time)
are part of the final sermon series Calvin
preached on a harmony of the Synoptic
Gospels that was brought to a halt only by
his death in 1564. The sermons therefore
represent the mature fruit of his preaching
ministry. In fact, they are the last five sermons taken down by his stenographer
Denis Raguenier (who died in 1560), so
that they are the last sermons that we possess from Calvin the preacher.
It would be like a candle approving the
light of the sun for me to say that these are
great sermons (which they are). Despite
being four and a half centuries old, they
are not dated, for they are full of pastoral
sympathy and wisdom, they are models of
honest and insightful biblical interpretation, and they retain their contemporary
relevance. In commenting on our Lord’s
choice of Judas, Calvin does not attempt
to explain (or explain away) that choice,
which must remain a mystery within the
counsels of God, but he does draw a series
of pertinent lessons, one being: “Judas was
chosen as one of the apostles so that, if
anyone among today’s leaders should
stumble, we might nevertheless continue
steadfast and obedient to God.”
The sermons are by one who suffered
much for his service of Christ (physical ailments, rejection, insults and opposition)
and so could speak from the heart and
from experience on a text such as the
Beatitudes. Calvin does not spiritualise
away Jesus’ pronouncement of the blessing

From previous page

new arguments from natural selection.
But as Terry Eagleton noted in The
London Review of Books, Dawkins is predictably silent about the horrors that science and technology have wreaked: “Yet
the Apocalypse is far more likely to be the
product of them than the work of reli-
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of poverty, hunger etc., but sees them referring to those reduced to poverty and weeping through deprivation and persecution.
Calvin urges pity and mercy on those who
suffer, so that this breaks down the false
stereotype of Calvin as the harsh reformer.
Robert White provides helpful endnotes to each sermon, with a summary of
the sermon, together with any necessary
explanations. This is a volume that cannot
fail to refresh weary saints.
Greg Goswell lectures in biblical studies at
the PTC, Melbourne.

Masters of the English
Reformation
Marcus Loane
Edinburgh: Banner of Truth, 1954, 2005.
Reviewed by Peter Barnes

M

arcus Loane is renowned for writing in
a clear and fresh style that is almost reminiscent of J. C. Ryle. In this work, Loane
deals with five English Reformers and
martyrs, namely Thomas Bilney, William
Tyndale, Hugh Latimer, Nicholas Ridley,
and Thomas Cranmer. He tells the story
of their conversions, of their struggles to
make known the biblical gospel, and of
their giving up of their lives for the sake of
that gospel. We read of Bilney’s coming to
faith through reading 1 Timothy 1:15; of
Tyndale’s efforts to translate the Bible
into English and to distribute it; of
Latimer’s earthy and sometimes quaint
preaching of the gospel; of Ridley’s rejection of the Real Presence in the Mass; and
of Cranmer’s cautious and steady pilgrimage into the light of grace and truth.
On 16 October 1555 Latimer and
Ridley were tied at the stake, back to back,
in order to be burned. Latimer told
Ridley: “Be of good comfort Master
Ridley, and play the man. We shall this day
light such a candle by God’s grace in
England as I trust shall never be put out!”
England – and indeed the whole Western
world – stands in great need of that candle

gion. Swap you the Inquisition for chemical warfare.’’
I imagine this book’s main contribution will not be to reach the unconverted,
as he hopes, but to provide more bullets
for atheists to fire. Or one could read him
simply for informative entertainment, like
a bigoted Bill Bryson.
It may be too harsh a judgement, but

today. This is a work that will both inform
and inspire.
Loane tells us of men with weaknesses
and sins, but men of whom the world is
not worthy.
Peter Barnes is books editor of AP.

Our Culture
What’s Left of It
Theodore Dalrymple
Chicago: Ivan R. Dee, 2005.
Reviewed by Peter Barnes

I

t is not often that one reads a book that
exudes fresh air, avoids the clichés of
modern social thought, and charms as
well as informs. Dalrymple is not yet a
professing Christian but he is one who is
prepared to face reality. He writes:
“Ultimately the moral cowardice of the
intellectual and political elites is responsible for the continuing social disaster that
has overtaken Britain.” He is not afraid to
debunk modern art, the cult of Princess
Diana, multiculturalism, sexual freedom,
and the triumph of moralistic amorality.
By being so daring, he has probably finished off any chance he might have had of
receiving a knighthood.
At times his opinions are quite startling. For example, he writes concerning
Islam: “The fanatics and the bombers do
not represent a resurgence of unreformed,
fundamentalist Islam, but its death rattle.”
On modern political and social correctness, Dalrymple is all clarity and common
sense, and deserves to be heard. So far as
Dalrymple suggests a solution to the present morass, he tends to think that
Shakespeare might be the saviour of the
West. That is an improvement on the
answers suggested by modern departments of education, but it is not enough.
For all that, this is a wonderfully written
and penetrating piece of work.
The above titles are available from
Reformer’s Bookroom: (02) 9569 9857.

not by much, to cite the comment once
attributed to Dr Johnson: “This book is
both good and original, but the parts that
are good are not original and the parts that
are original are not good.’’
The God Delusion is published by Bantam
Press. Barney Zwartz is religion editor for
The Age, where this article first appeared. ap
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JANUARY 2007
1 Norwood-Para hills parish SA with
about 105 c&a (communicants and
adherents), 50 yf (younger folk Sunday School and youth) and 6 e
(elders) Reg Mathews.
2 Vacancy in Blayney home mission stn
( 6 cgns, 130 c&a and 7 e) NSW.
3 Bill & Jenni Lutton, Phil & Glenda
Simmonds mission partners (APWM)
directors, Sydney.
4 Ken Rathbone exit appt Woy Woy (80
c&a, 12 yf and 6 e) and Matthew Ham
exit appt assisting Maurie Cropper at
Gosford ( 220 c&a, 70 yf and 13 e)
NSW.
5 Robert & Hazel Looney APWM
workers representing WBT in WA.
6 “Proshikkon” APWM/WBT tour in
South Asia for 4 weeks from today.
7 David & Lalit Clarke APWM workers
from Vic. in Cambodia.
8 Mark Glanville exit appt Tregear W
Syd. (100 c&a, 70 yf and 3 e)
9 Illawarra Presbty NSW – 6 par. 4 h m
stns totalling 17 cngs with about 1400
c&a and 295 yf, Peter Currie clerk.
10 Queanbeyan par. NSW (60 c&a, 15 yf
and 3 e); Andy McConaghy.
11 Marangaroo par. WA c 35 c&a, 20 yf,
4 e; Darrell Thatcher.
12 Balmain parish Sydney, c 70 c&a and 6
e; Ivan Ransom.
13 Our Defense Force chaplains – 6 full
time and 10 part time.
14 Cliff & Sue Letcher APWM workers
from Vic. NSW with Australian
Indigenous Ministries.
15 Mt Isa h. m. stn, Qld; Rudi Schwartz.
16 Michael Graham APWM worker from
Vic. reaching to New Agers,
California.

FEBRUARY 2007
1 Vacant Whyalla home mission stn SA
with about 40 c&a, 10 yf and 3 e.
2 Granville and Denny Pillar starting

3
4
5
6
7
8
9
10

11
12
13
14
15
16
17
18
19
20

work in Wollongong parish NSW
with about 250 c&a, 30 yf and 17 e.
Gordonvale parish N. Qld . (3 cgns,
45 c&a, 20 yf and 4 e). Bill Gray.
Bagoes Seta APWM worker from
NSW lecturing in SE Asia.
Scott Muir exit appt Ipswich Qld (2
cgns, 235 c&a, 65 yf and 14 e) assisting John Langbridge.
Tim Ravenhall exit appt Young NSW
(105 c&a, 10 yf and 5 e).
Miles (and Robyn) Fagan exit appt
Noorat, W. Vic. (80 c&a, 15 yf and 5
e)
Siloam Korean parish Strathfield
Sydney with about 290 c&a, 60 yf and
4 e; Byeong Jae Ryu.
Penola Presbty SA – 3 parishes
totalling 11 cngs with about 445 c&a
and 85 yf. Brian Johnson clerk.
Doug Haley exit appt Wagga Wagga
assisting Andrew Campbell (6 cgns,
430 c&a, 35 yf and 27 e); and David
Powell exit appt Albury assisting
Bruce Gorton (2 cgns, 210 c&a, 90 yf
and 13 e).
Fremantle parish WA with about 100
c&a, 25 yf and 4 e; Stuart Bonnington.
Bexley parish Sydney (2 cgns, 125
c&a, 70 yf and 2 e); Ewen Brown.
Your local elders and others you know.
Anna Bay/ Stockton parish NSW with
about 100 c&a, 40 yf and 6 e; Robin
Turner.
Wisdom and integrity in all parliamentarians.
Young Nak Korean parish Telopea,
Syd. with about 250 c&a, 90 yf and 4
e; Myeong-Gu Lee.
Geelong Nth parish (2 cgns, 40 c&a,
15 yf and 2 e); Allan Lendon.
Jon Nuttall exit appt Newcastle East
assisting John Macintyre (130 c&a, 30
yf and 5 e).
Sandgate parish Brisbane with about
75 c&a, 15 yf and 4 e; Don Ashman.
All Christan input in your local
schools.
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(For December Prayer Points
see November AP)

17 Tatura par. (2 cgns, 105 c&a, 40 yf and
9 e) Vic. David Schultz.
18 All responsible for the financial affairs
of our church at state and national
level.
19 Ashburton par. (60 c&a, 10 yf and 4
e) – Peter Orchard.
20 Kilnoorat Presbty, W Vic. – 5 par tot
14 cngs with about 1010 c&a and 135
yf, 1 schol princ. Philip Burns clerk.
21 St Johns, Hobart par. (250 c&a, 80 yf
and 8 e) Robert White, Rod
Whitehouse.
22 Granville-Merrylands home mission
station Syd. (3 cgns, 95 c&a, 10 yf and
9 e) Bruce Frost, Steven Coxhead,
Peter Tamsett, Peter Magee.
23 Jens Norved exit appt assisting Peter
Barson at Creek Road (285 c&a, 270
yf and 14 e) and Phil Case exit appt at
Coorparoo assisting Ross Wilson (2
cgns, 100 c&a, 20 yf and 10 e).
24 Vacant Western Region Chinese home
mission station, Bonnyrigg, NSW (90
c&a, 30 yf and 2 e).
25 Nerida Bell APWM worker from
NSW with Pres. Church of Japan.
26 Graham & Irene Haywood APWM
workers from NSW at WBT HQ, Vic.
27 Rob Farr exit appt West Toowoomba
(240 c&a, 100 yf and 17 e) assisting
Roland Sondergeld.
28 David Wollcott exit appt at Ryde, Syd.
(70 c&a, 6 yf and 8 e)
29 Harland & Marie Kerr APWM/WBT
workers from NSW – ex PNG.
30 Moree Presbty NSW – 4 par, 3 home
mission stns totalling 14 cngs with
about 690 c&a and 165 yf, 1 PIM
worker. Elizabeth Style clerk.
31 Stuart Atkinson exit appt assisting
Eric Noble in Wilston par., Brisbane
(3 cgns, 75 c&a, 20 yf and 4 e).

L

Letters
Trivialising the Word

E

T
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serve them by only translating them accurately and faithfully.
I would like to commend you for an
excellent Australian Presbyterian magazine
that is God-honouring, informative and
well-balanced.
Michael Nakhla,
Everton Park, Qld

R

egarding the news item “A Sheila’s fruit
salad” (AP, August) about the “Aussie
Bible”, it is appalling to see the Word of
God trivialised to that extent. That article
has shown examples of sections of the
Bible that have been completely paraphrased and “Australianised” to the extent
of becoming totally unreasonable and
mocking the Holy Bible. Whilst the stated
aim of helping “people to engage with the
God of the Bible” is noble, the path chosen is not appropriate.
The appropriate way is to keep the
original Word as it is and expound the
Scriptures by proclaiming its truths, applications and authority over our daily practical lives. We are not to paraphrase the
revelation of God to make a “joke” out of
it. “For the word of God is living and
active and sharper than any two-edged
sword” – Hebrews 4:12. Our God is a
“consuming fire” and His Word is precious and shall not be trivialised or taken
lightly. Yes, we need to translate the Bible
from the original Greek and Hebrew to
people’s languages so that all may understand; but certainly not to the kind of
“More Aussie Bible”. Let us go back to
the original source manuscripts and pre-

The Christian who does not fast and
pray is like the solder going to battle with
no ammunition. He achieves nothing.
True religion is a battle. The day will come
when we all stand before our Maker. He
does great things. He expects great things.
He is likened to one who reaps where He
has not sown. The careless will not stand.
Neil Cadman,
Norman Park, Qld

Ill-equipped for battle

S(AP,tefanSeptember).
Slucki invites us to fast and pray
We must wake up. As
far as our families, our church and our
nation go, God’s cause is being lost. For
lack of prayer, true religion dies, a family
is torn apart, a nation goes to war, a famine
comes and the careless are consumed.
The Kingdom grows on fasting and
prayer. Jesus fasted 40 days before beginning His ministry. Paul and Barnabas
fasted and prayed for the elders they
chose (Acts 14:23). The church prayed to
receive the Holy Spirit in power (Acts 1:8,
14, 2:1-2). Preachers need this power.
George Whitefield, who by faith subdued
a nation, spent whole days and more,
prostrate on the floor praying. Why not
we? There is no reason that any Christian
cannot pray except that laziness, carelessness and selfish ambition prevent him. We
must pray always to be found worthy to
escape the judgements that are coming
upon the world (Lk 21:36). Are we not
approaching this judgement?

Godly sanity

Tonhank
you for the October AP, focusing
the topic of education. Addressing the
issue of truth from the perspective of faith
in God and His Word could not be more
relevant in our postmodern world.
The interview with Peter Lillback was
most informative and a great encouragement to persevere with a Christian worldview. The articles by Sandra Percy and
Debra Kelliher were also very encouraging. Thank God for putting people like
them in the right places to give our kids
some godly sanity in their education.
Michael Charles,
Retired minister, Bassendean, WA
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A friend in need
It’s time to help our nearest neighbour with more than troops.

R

ecently I made my fourth trip to
Dili, which I first visited in 2000,
soon after the widespread
destruction caused by the retreating Indonesian armed forces. That first
time I stayed offshore with US marines,
such was the lack of functional housing
and accommodation for travellers in the
wasteland that was Dili.
Yet this visit seemed to be even more
disturbing and upsetting than that first
one and those that followed.
The purpose was to check on two small
schools and to locate six local teachers
who are being financially, emotionally and
materially supported by my Sydney
school. The schools’ 90 pupils have not
attended classes since the ethnic riots in
April, and we had been able to make contact with only two of their teachers.
Reports indicated the schools had been
occupied by international military forces,
and the teachers and their families, fearing
for their lives because of the actions of
rival ethnic gangs, had disappeared into
the mountains.
The people of East Timor are bruised
and damaged. They are running scared of
people within their country and they
don’t know whom they can trust. Years of
domination, poverty and conflict have
undermined their sense of community
and destroyed many of their social and
educational institutions.
Children are everywhere in the streets
of Dili. Vacant land is occupied by tented
UN refugee camps. From these supposedly safe sites, unclothed and fooddeprived children wander, seeking scraps
from the dust and the rubbish that lie
around what remains of homes and stalls
and from what is thrown from the fourwheel-drive vehicles of the international
forces.

T

his little neighbour is only an hour
from Australia, and Australian leaders
pride themselves on their sense of mateship and concern for the welfare of others,
giving everyone a fair go. Yet we cannot
underestimate how much damage was
done to relations with Australia by the
protracted arguments and negotiations
over the rights to gas and oil.

William
McKeith
The effect of the perception of
Australian bullyboy tactics on our relations with East Timor is yet to be fully
worked out. Misinformation and wild
speculation are further damaging the positive reputation developed in recent years.
The faces and the human condition of
the people reveal the story the statistics
hide. The future, the children, are growing
up in a society
with 80 per cent
unemployment
The faces and
and riven by
the human
internal ethnic
condition of
conflict.
East
the people
Timor is competreveal the
ing with Malawi
for the title of the
story the
world’s poorest
statistics hide.
nation. The evidence is everywhere: the closed schools, the closed and
damaged tertiary institutions, the children
hawking cigarettes and phone cards, the
number of aimless adolescents sitting
along the roadways, idle and looking for
trouble. But mostly it is in the faces of the
people. In the loss of hope, the vacant
expressions, the despair of those in the
refugee camps.
I tracked down three teachers. All
three are in refugee camps. One is running
a small kindergarten, yet the parents of
the pupils are unwilling to risk their children’s lives by letting them return to
school. All six teachers are from the east
of East Timor and the three that I located
are too scared to return to their schools in
suburbs of Dili where much of the fighting has taken place.
The displaced families are reluctant to
return to the remains of their burnt-out
homes. For as long as the dry season continues, the camps are relatively manageable, but with the onset of the monsoon
season, a change in housing policy and
direction is urgently required.
There is disagreement on direction and
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nation building among the leadership. The
signs of social order and control we take
for granted are virtually nonexistent in Dili.
Many children are growing up with violent
death in the family, with uneducated and
jobless parents, and without attending
school. The picture is bleak. Those of us
working with teachers and young people
are concerned about the absence of welleducated emerging leaders who can give
vision and direction to East Timor.

T

he focus on policing and law and order
is essential, but underpinning development with a well-supported, sustainable
educational structure is the only way for
social transformation to occur, and this
will not happen quickly. Companies, especially those seeking to exploit natural
resources, must have substantial social and
environmental expectations imposed
upon them. Employment creation, small
business and agricultural joint ventures,
and reconstruction of health centres,
kindergartens, schools and tertiary institutions should be the focus of aid initiatives
and institutional partnerships.
Australia’s international reputation
would be enhanced with a comprehensive
partnering program targeting these goals.
The need is now if we are to re-establish
ourselves as genuine friends, concerned
for the welfare of our nearest and poorest
neighbour.
Dr William McKeith is the executive principal of PLC Sydney and Armidale. This
article first appeared in the Sydney Morning
ap
Herald.

