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Although we live in a world of broken promises, we
serve a God who is renowned for giving assurances
and keeping them. In fact, perhaps one of the most
striking features of the God of the Bible is that He

delights to give absolute undertakings to people who simply
don’t deserve them. He is known as the God of “covenant”.
By this we mean that God’s relationship with us is defined by
a series of covenants or solemn pacts, sealed in blood.
Covenants not only determine the shape and structure of the
Bible; they also establish the basis upon which we can know
God and live in friendship with Him. 

That God should be our friend is a staggering thought! Yet
today, in Saudi Arabia, Abraham is called Khaleel Allah, the
friend of God, and James reminds us that he was known as
such in the age of the Bible (2:23). There was a simple reason
for this: God had entered into a covenant with Abraham in
which He promised by an inviolable oath that He would
defend Abraham and his spiritual heirs against all hostile
forces and assure them of a wonderful inheritance. The apos-
tle Paul tells us that this promise has been fulfilled in Christ
(Galatians 3:14), which means that we, too, can be friends of
God.

Andrew Murray once wrote that “if we were but to grasp
the full knowledge of what God desires to do for us and
understood the nature of His promise, it would make
‘covenant’ the very gate of heaven”. The doctrine of the
covenant reminds us that God has made an unqualified, total
commitment of Himself to us. We are assured that Someone
loves us unfailingly and is pledged to give us a new identity, a
fresh start, a magnificent inheritance, defence against all our
enemies, strength and power for all the challenges of life and
a friendship that transcends anything we can know on earth.
Such are the blessings of the covenant.

In this issue we are privileged to interview Dr Ligon
Duncan III, moderator of the Presbyterian Church of
America. He is one of the leading experts in the world on
“covenant theology”, and as such, our interview is a little
longer than normal.

Peter Hastie ap
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J.Ligon Duncan III is the senior
minister of First Presbyterian
Church, Jackson, Mississippi, and
moderator of the General

Assembly of the Presbyterian Church in
America – the largest theologically con-
servative Presbyterian denomination in
the English-speaking world with about
350,000 members.

A native of Greenville, South Carolina,
Dr Duncan has a Masters each in Divinity
and Historical Thology from Covenant
Theological Seminary and a PhD from the
University of Edinburgh. He is Adjunct
Professor of Theology at Reformed
Theological Seminary, Jackson, chairman
of the Alliance of Confessing
Evangelicals, and chairman of the Council
on Biblical Manhood and Womanhood.

Dr Duncan’s preaching ministry is fol-
lowed on television and radio both in and
outside Mississippi and on the internet at
www.fpcjackson.org.  He has written
many articles, edited several collections,
and most recently was a joint author and
editor of Give Praise to God: A Vision for
Reforming Worship – A Celebration of the
Legacy of James Montgomery Boice

(with Phillip Graham Ryken and Derek
W. H. Thomas) and was editor and con-
tributor of The Westminster Confession in
the 21st Century, volumes 1-3.

Dr Duncan is married to Anne. They
live in Jackson and have two children,
Sarah and Jennings.

Spurgeon said the doctrine of the
covenant is the key to theology and
Packer says Scripture forces covenant
theology upon us. What do they
mean?

I agree with Spurgeon and with Packer
on the importance of covenant theology
and on the significance of the covenant
idea to the biblical story. 

Covenant theology is really, I think,
the Bible’s way of explaining and deepen-
ing our understanding of at least four
things. First, covenant theology helps us
understand the atonement: the meaning

and significance of the death of Christ.
Second, it helps us to understand assur-
ance: the basis of our confidence of com-
munion with God and enjoying His
promises. Third, it helps us understand
the sacraments: the signs and seals of
God’s promises to us – how they work,
what they do, how they’re designed to
promote faith our faith in God. Fourth,
covenant theology helps us understand
the continuity of redemptive history –
how God’s story is one story, although it
has been progressively revealed through
different eras and different circumstances
in the life of God’s people. 

When you look carefully at what Jesus
does with the theology of the covenant,
you can see how central it is to His min-
istry. When He wants to explain the sig-
nificance of His death to His disciples in
the upper room when he is having the
Last Supper and instituting the Lord’s
Supper, He refers to the covenant to
explain the meaning of his death and what
it will accomplish. 

When God wants to assure Abraham
that His promises will certainly be ful-
filled He goes to the covenant in Genesis

C O V E N A N T

God’s core promise
Covenant is first and last: I will be your God and you will be my people.

J. Ligon Duncan III
talks to
Peter Hastie
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15 and 17. When God wants to set apart
His people, reinforce His saving grace in
their minds, confirm their future inheri-
tance and tangibly reveal Himself in love
and mercy to them, what does He do? He
gives them covenant signs which we see in
Genesis 17, Exodus 12, 17, 31, Matthew
28, Acts 2, and Luke 22.  

When Luke wants to show early
Christians that Jesus’ life and ministry was
the fulfilment of God’s promise to
Abraham, what does He do? Well, in
Zacharias’ prophecy he takes us to the
Abrahamic covenant. 

So covenant isn’t something that acci-
dentally happens in the Bible and is
peripheral to the story; it’s integral.

The word “covenant” (berith) is used
more than 300 times in the Old Testament
and more than 30 times in the New
Testament (diatheke). It’s not one of
those incidental words; it’s a word which,
when it appears, is central to the discourse
of which it’s a part. The idea of covenant
lies at the heart of biblical theology. It’s
the Bible’s way of showing us the unity
and continuity of God’s redemptive plan
and story. It also plays an architectonic
role in Scripture; it provides the structural
framework that helps us understand how
everything fits together. 

So I agree with Spurgeon and with
Packer. In fact, you could go back to
much older divines like Herman Witsius
and others who have argued that covenant
theology is very much the warp and woof
of the biblical story and is fundamental to
understanding Christian theology and
Christian life. 

How does covenant theology provide
the key to understanding the unity
and diversity found in Scripture?
How does it shape the story of the
Bible?

Each of the respective covenants in
Scripture, those with Adam, Noah,
Abraham, Moses and David, as well as the
New Covenant revealed in the later
prophets and fulfilled in Jesus Christ,
reveals some aspects of the unity and dis-
continuity that exist in the one plan of
Scripture. 

I find it interesting that the oldest piece
of Christian literature we still have that
was created for showing the church the
unfolding of God’s redemptive plan in the
Bible is Irenaeus’ Demonstration of the
Apostolic Preaching. It wasn’t discovered
until the beginning of the 20th century
when a Syriac version of it was found. I
find it interesting that the tool that
Irenaeus used to show both the continu-

ity and progress of God’s redemption was
the covenant. He goes to the story of
Adam, Noah, Abraham, Moses, David
and Christ, and he shows how God’s
redemptive dealings with them are all
based on the covenant. The theme of the
covenant is important because it allows us
to see that God has one purpose, one plan,
and one people.

But there is also progress and disconti-
nuity in the story. For instance, each of the
covenants, while it shares some things in
common with the others, also has its own
distinctive qualities. For instance, the
covenant that God made with Israel
through Moses has its own distinctive
characteristics,
such as the rit-
ual or the cere-
monial law that
served to set
apart the people
of God as a dis-
tinctive people.
Of course, the
letter to the
Hebrews, which
explains how
the ceremonial
law simply foreshadowed the New
Covenant, reminds us that there are some
elements of the covenants which are tran-
sitory. They have now fulfilled their role
with the coming of Christ. God’s people
no longer demonstrate their distinctive-
ness through keeping the ritual laws;
instead, under the New Covenant, God’s
people reveal their holiness by manifest-
ing the fruits of the Spirit and following
God’s moral law. So there are certain ele-
ments that remain the same in the
covenants, and others that serve a more
limited purpose.

What is of real interest from my point
of view is that the church has always seen
great significance in the covenants of the
Bible. I mentioned Irenaeus because many
people think that covenant theology is
something that developed in the
Reformation or post-Reformation
church. However, the early church fathers
had deployed covenant theology long
before the reformers in the 16th century. 

Some people say that covenant theol-
ogy is an innovation by post-
Reformation scholastic theologians.
Is that a fair assessment? 

No, it’s not, even though that assess-
ment has been very common in the last
100 years. Indeed, there have been some
very negative historical assessments of
covenant theology which have regarded it

as a 17th century phenomenon as
opposed to coming from the era of the
Reformation itself. Nevertheless, the best
current scholars on covenant theology
would disagree with that assessment in
two ways. First, they would point out that
covenant theology as we know it in the
Protestant reformed world today is essen-
tially a 16th century phenomenon, not a
17th century one. It is sometimes forgot-
ten that Calvin had all the rudiments of
covenant theology in his own theology,
even if they were not in the same devel-
oped form that they assumed over the
next hundred years. 

But second, there is a recognition that
the ideas that the reformers were working
with – whether it was Bucer, Zwingli or
Calvin – were all rooted in a theology that
was not only scriptural but also derived
from the early church fathers such as
Irenaeus, Tertullian, Lactantius, to men-
tion just a few. They were actually quoting
these church fathers as they articulated
their understanding of covenant theology.
If someone had claimed that the reform-
ers were inventing a novel form of theol-
ogy, they would have replied, “Oh no,
we’re not. We’re simply drawing attention
to something that the early church fathers
had already recognised was extremely
important for Christian theology. And, of
course, more than that, we are trying to
expound Scripture in a way that’s faithful
to the message of the Bible.” So it’s an
uninformed and misguided assertion that
covenant theology is a relatively late phe-
nomenon, that it only develops in the
17th century, and that the reformers
invented it. The facts tell quite a different
story.

I think it’s quite clear that covenant
theology has the right to be regarded as
truly biblical theology; that is, theology
that is drawn from the Bible, and is true to
it. I find it very interesting that in modern
Protestant scholarship, the covenant idea
has never been more important than it is
now. You see this whether you’re looking
at the older work of Walter Eichrodt and
his Theology of the Old Testament, where
he tries to structure his theology of the
Old Testament around the covenant con-
cept, or the ground-breaking work of
George Mendenhall, who looked at the
various kinds of treaties in the Ancient
Near East and pointed out their resem-
blance to some of the Old Testament
covenants. 

Again, if you look at modern Roman
Catholic scholarship, particularly the
works of D. J. McCartney, you’ll discover
that covenant is all over the map. Even

Covenant is the
Bible’s way of
showing us the
unity and conti-
nuity of God’s
redemptive plan
and story.
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secular academics have recognised its sig-
nificance for biblical interpretation. That’s
why I find it rather amusing that in evan-
gelical and Reformed circles covenant the-
ology is often under assault, while in cir-
cles outside of Reformed theology people
are saying: “Hey, the theology of the
covenants is vital to our understanding
the Bible and essential to expounding
Christianity.” 

What happens to Protestant theology
if you abandon the idea of covenant
as a central interpretive concept?
What is lost? 

If you ignore covenant as a central
interpretive concept, I think several things
happen. First, our understanding of the
death of Jesus is impoverished because
Jesus Himself used the idea of covenant to
explain the meaning of His death. I am
always surprised by evangelicals who place
a great emphasis on the cross but can’t see
the significance of covenant. This is a real
blind spot, in my opinion. Think of it.
Every time we serve the Lord’s Supper
and we say “This is My body, this is My
blood”, that language is completely bereft
of context if you fail to see the signifi-
cance of covenant theology. 

Anybody who understands covenant
theology is immediately going to recog-
nise the language of “body” and “blood”
as a covenant sacrifice in the Old
Testament. The covenant sacrifice of an
animal had two constituent parts: body
and blood. One thing was done with the
body, and another was done with the
blood. And so, even as Jesus is trying to
explain to His disciples the meaning of
His death, He is assuming a framework of
covenant theology as He does that. So if
you lose covenant theology, you lose one
of the most important tools that Jesus
employed to explain His death. 

Again, if you abandon the insights of
covenant theology, you lose the Bible’s
major means of assuring believers of their
salvation. We all know that in pastoral
ministry there are many fine believers in
Christ who struggle with assurance. And
one of the comforting things to me about
Scripture is that God spends so much
time in it trying to assure Christians. 

One of the earliest instances of God
showing how concerned He is about this
issue is found in Genesis 15. The story of
Genesis 15 is a story of a believer strug-
gling with a lack of assurance and the
means by which God allays his fears and
uncertainties is by way of covenant. And
God’s desire to assure us doesn’t end in
Genesis 15; it’s also found again in

Hebrews 6. The writer to the Hebrews
says that God added to His word of
promise an oath that, by two things which
are impossible to fail, we would be assured
of His purposes for us. So, I believe that if
you abandon covenant theology you lose
an important biblical tool for the assur-
ance of the Christian.   

Also, if you reject covenant theology I
think you forfeit a proper understanding
of sacraments. Actually, that can play out
in one of two ways. First, you can deni-
grate the sacraments and think that they
are unimportant, or second, you can turn
the sacraments into some sort of mystical
rite as though they have some kind of

magical power. However, covenant theol-
ogy puts the sacraments into perspective
and helps us understand how the sacra-
ments work. 

Further, if you discount covenant the-
ology, you lose the Bible’s tool for show-
ing how the story of Christ is rooted into
one seamless story that God initiated with
Adam in the garden and continued on
through His dealings with Abraham,
Moses, David, the prophets, Jesus Christ
and finally the apostles and the church. So
if we lose covenant theology, we lose all
those things. 

Quite a few modern scholars, for
example, James Torrance, Holmes
Rolston III and R. T. Kendall, are crit-
ical of covenant theology. Why?

Interestingly, I was reared on that
scholarship before I really knew a whole
lot about covenant theology. The first per-
son that I ever read on the history of
covenant theology was Perry Miller of
Harvard. And Miller, of course, was one of
the people who argued that the Puritans
had invented covenant theology. He
claimed that the Puritans developed it in
order to mollify the harsher characteristics
of Calvinism. In Torrance’s and Kendall’s
view, however, the covenant theologians
are the bad guys and Calvin’s the good guy,
which is an interesting spin on things. As

far as Miller was concerned, the Puritans
were the good guys and Calvin was the bad
guy. But notice, in both these historiogra-
phies, there is supposed to be a great bar-
rier between Calvin and the Puritans, or
Calvin and the covenant theologians. 

However, recent historiography of
development of the Reformed tradition
has tended to reject completely that kind
of division of the development of
Reformed theology. If you look at the
magisterial work of Richard Muller, Christ
and the Decree, or his massive four-vol-
ume set on post-Reformation scholastic
dogmatics, or if you refer to works on this
area by R. Scott Clark, Michael Horton,
Andrew Wolsey or Mark Dever, you will
notice that there is a whole class of histo-
riography that has shown the fundamen-
tal continuity between Calvin and the
Puritans, and Calvin and the covenant
theologians. 

So those like Torrance and Kendall,
who have laboured to show that covenant
theology is somehow a divergence or a
degeneration of pure Calvinistic theology,
have been discredited in their representa-
tion of covenant theology. Their histori-
ography is flawed. Even a majority of sec-
ular academics would recognise a greater
continuity between Calvin and covenant
theology, between Calvin and Protestant
scholasticism, than has been previously
acknowledged.  

There are a number of reasons why
that kind of critical scholarship about
Protestant scholasticism has grown up.
The first is that the Protestant scholastics
fell out of favour with modern theolo-
gians because they had such an
inescapably high view of Scripture. For 30
or 40 years during last century, during the
influence of Barthian views of revelation
and inspiration in the evangelical world,
the Scholastics didn’t sell very well. I
mean, Francis Turretin (17th  century) is
crystal clear on things like inerrancy, infal-
libilty and inspiration. Naturally, that did
not make him a poster-boy in the 20th
century that was more influenced by
Barthian views of Scripture and theology.
But today those views are themselves
being displaced in the academy. There are
some excellent works available on these
issues by scholars like Carl Trueman.
Rowland Ward, an Australian, has pro-
duced a very helpful little book called God
and Adam: Reformed Theology and the
Creation Covenant in which he traces the
development of covenant theology. These
latest works on the historiography of the
16th and 17th centuries are showing that
Torrance and Kendall are wrong.
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It’s been learnt from modern Old
Testament studies that the whole sub-
ject of covenant theology is rooted in
ancient Near Eastern treaty and legal
forms. Have any of the modern dis-
coveries about ancient treaties threat-
ened earlier covenantal theology in
any way?

No, not really. Obviously, whenever
you’re involved in new discoveries about
ancient cultures some of the earlier ideas
will naturally be refined or challenged
because you’re trying to re-think and
reassemble things that have been put
together on the basis of more limited
information. There has certainly been
some tension in that regard. Delbert
Hillers, for instance, is one scholar who
has taken a fairly aggressive view of how
the idea of covenant functions in New
Testament thought. He believes that the
idea of the covenant became outmoded in
early Christianity. However, the main-
stream academy today would be diametri-
cally opposed to him. For example, if you
look at the work of N.T. Wright and the
people who are promoting “The New
Perspective”, they are totally interested in
the covenant concept as an important cat-
egory of New Testament thought (even
though we would want to describe the
nature and function of covenant theology
very differently from them). 

So although there have been tensions
over the past century between main-
stream, academic Old Testament studies
and mainstream historiography on the
topic of covenant thought, what we’re dis-
covering today is that much of the older
covenant theology is actually being con-
firmed by the mainstream tendencies in
Old Testament studies, biblical studies,
and in historiography. 

One of the interesting things about
Old Testament theology as it has
developed over the last century has
been the variety of different
approaches to understanding the
Bible. For instance, Norman Snaith
identified “holiness” as the central
idea, John Bright and Graeme
Goldsworthy have focused on the
“kingdom” as a unifying concept,
Walter Kaiser has focused on the doc-
trine of the promise and others have
concentrated on other elements. Are
all these lesser theologies because
they don’t focus on the covenant?

That’s a good question, and of course
you could add Thomas McComiskey and
others who have tried to develop theology
around different frameworks. I don’t

believe that any of the approaches that
you have mentioned are illegitimate
approaches. I think there are lots of help-
ful ways to try and make sense of the bib-
lical material. For instance, you could do a
biblical-theological development on the
theme of God’s holiness and it would be
very enlightening and helpful. 

However, I think that what is unique
about covenant theology is, though it is
not the only way that the Bible structures
redemptive history, it is nevertheless a
very significant way in which it does it.
When the author of Hebrews wants to
contrast the Mosaic era and the era of the
Spirit, he uses the covenant concept to do
that. He refers to the first (or old)
covenant and the new covenant. When we
go back in the
Old Testament
and observe how
the psalmists
talked about the
progress of
redemptive his-
tory, we see that
they refer to the
covenants. They
would often
start with
Abraham and
the patriarchs,
then focus on Moses, and then move on
to David. We see that sort of approach in
Psalm 89, for instance, where they use the
covenant concept as a way to frame
Israel’s history. 

My point is this: however you end up
doing biblical theology, the covenant
needs to be part of that picture, even if it’s
not the only approach that you take. In
the case of Thomas McComiskey and
Walter Kaiser, who use the idea of promise
as the key, I wonder sometimes whether
they have been influenced in that direc-
tion because they have been teaching in
communities where dispensationalism has
been very strong and where even to men-
tion the word “covenant” raises suspicion
that you’re challenging the dominant dis-
pensational framework. So their approach
is in many ways complementary to and
consistent with covenant theology with-
out using the name. Of course, that’s not
to say that Kaiser’s view of redemptive
history is identical with the standpoint of
classical covenant theology. Nevertheless,
I think his presentation of redemptive his-
tory is much closer to a classic covenant
or federal theology framework than it is
to a dispensational model. I suspect, given
his audience, that he has preferred to use
different terms or categories in order to

stress the continuity in God’s redemptive
plan that is unfortunately missing from
dispensational theology.

Again, as far as a mainstream scholar
like Bright is concerned, I suspect that he
wanted to use a different category than
covenant to develop his theology.
Unfortunately covenant theology has so
been identified as a unified, organic way of
understanding the Bible that it fell into
disfavour as the “biblical theology” move-
ment came into vogue in the 1960s and
1970s, as James Barr recounts. Since that
time, it has been less popular to think in
terms of the whole of Scripture as con-
taining an organic theology. This has led
to the use of other models which stress
development rather than the continuity of
themes in the Bible. Certainly there is
value to be gained from approaches other
than covenant theology, but I don’t think
they are as comprehensive or as useful. 

Why haven’t more systematic theolo-
gians used covenant as an organising
principle of their theology? You say
covenant is a major element in
Calvin’s thought, so, why isn’t it
more prominent in Calvin’s
Institutes? 

Well, of course the debate about the
central ideas in Calvin’s theology is still
alive and well today! If you ask any five of
the leading Calvin scholars in the world,
“What is the central idea in Calvin’s theol-
ogy?” you’ll get five different answers.
One will tell you that it’s union with
Christ, another will say creation and
redemption, another will claim it’s predes-
tination, one will say there isn’t one, and
on and on. I think you will get as many
views of what Calvin’s organising princi-
ple is as you ask people. 

But the concept of covenant has been
used as an organising principle by many
earlier Reformed theologians. For exam-
ple, John Coccecius attempted to articu-
late a theology in his day using the
covenant idea. Again, Herman Witsius,
who was coming from a very different
school, also used the covenant idea as an
organising principle. Thomas Boston like-
wise used the covenant of works and the
covenant of grace as a framework in his
own writings for articulating a systematic
theology, although he also based a system-
atic work on the Shorter Catechism.
Matthew Henry was another who wrote a
biblical systematic theology using the
concept of the covenant of grace as an
architectonic device. 

However, I think I should add that it’s
not necessary to use the covenant concept

Covenant
should not be
over-exalted as
a device in 
systematic 
theology or
underestimated
in terms of its
importance.



as the structure for a systematic theology
in order to be a covenant theologian or
promote covenant theology. You can be a
covenant theologian – and the best exam-
ple I know is Louis Berkhof, who is incon-
testably a covenant theologian by any
standards – and yet use classical categories
or loci in your systematic theology. I don’t
think you have to use the covenant as the
organising principle in systematic theol-
ogy because covenant theology is simulta-
neously biblical theology and systematic
theology. 

However, if you are going to develop a
biblical theology, then you would be more
likely to use the covenant as your archi-
tectonic principle than if you are writing a
systematics. I think covenant should not
be over-exalted as a device in systematic
theology or underestimated in terms of its
importance. And so I don’t think there’s
just one way to organise a faithful,
Reformed, systematic theology. There are
different ways that it can be organised
that will prove more helpful in certain sit-
uations.   

What’s the central idea at the heart of
the covenant? Is it something more
than just a legal contract? 

The central idea of covenant theology
is “I will be your God and you will be My
people”. This means that at the heart of
the covenant is union and communion
with God through Christ. Consequently,
the covenant opens the door to the possi-
bility of knowing God savingly and expe-
riencing Him in His favour. It is the basis
upon which we can enter into a rich expe-
rience of union and holy fellowship with
our loving, heavenly Father through Jesus
Christ. And so, it’s entirely appropriate to
think of the covenant in both contractual
terms as it is represented in the Old
Testament as well as in more familial and
relational categories. Marriage is a
covenant; it is an intimate bond of friend-
ship and love, but it also has contractual,
obligatory elements. We also see
covenants of friendship where people
pledged their love and loyalty to one
another such as the one that David and
Jonathan made with each other. So the
idea of covenant includes both legal and
relational aspects. In its secular context in
the Near East it would have certainly con-
veyed the idea of contractual or treaty
obligations. Kings would impose a
covenant upon conquered peoples. But
God takes the category of covenant with
its inextricable contractual and treaty ele-
ments and He suffuses it with glorious
new realities, so that the contractual

aspect of the covenant relationship ends
up serving not some sort of an oppressive
function, but an assuring function. 

Let me explain it like this: imagine, if
you will, an ancient Near Eastern
covenant between a conquering king and
his vassal. The vassal was the person who
had to pledge obligations to his overlord.
He did this in a distinctive ritual by walk-
ing between the pieces of a slaughtered
animal. In effect, the vassal was saying, “If
I break my commitment to you in any
way by refusing to pay you taxes or to
serve in your army, may it be done to me
as I’ve done to these slaughtered animals”.

While the over-
lord did provide
the vassal protec-
tion, the bottom
line was that the
vassal was the one
making the oblig-
ations. 

Now notice
what happens
when God enters
into covenant
with Abraham in
Genesis 15 – the

whole process is inverted. God is the over-
lord, but He is the one who walks
between those slaughtered pieces of the
animal and says to His vassal, Abraham, “I
swear by Myself that if I do not fulfill My
obligations made to you in this covenant,
be it done to Me as has been done to these
slaughtered animals”. 

Here we see all the contractual treaty
elements of a Near Eastern covenant but
the relationship of the respective parties
has been completely inverted. The extra-
ordinary thing is that God, as an act of
sheer grace, assumes all the obligations of
the covenant. Here we see how the con-
tractual aspect of the covenant in biblical
theology is redeemed for a gloriously gra-
cious and assuring purpose to the believer.
It is God saying, “I swear by Myself,
because I can swear by no one higher, that
I will be faithful to the promises that I
have made to you”. In this sense the
covenant strengthens our faith in the face
of many circumstances that seem to con-
tradict its promises. So it is actually glori-
ous how God takes those contractual ele-
ments from Near Eastern covenants and
uses them to bring assurance to believers’
hearts.

Finally, I think I should add that it’s
impossible to give a “one statement fits
all” definition of covenant. It’s perfectly
fine to take Augustine’s definition and say
covenant is an agreement between two or

more persons; that’s a good start. Again,
you can go back to the Old Testament
word for covenant, berith, and say it is a
treaty or contract; or you can say with O.
Palmer Robertson that a covenant is a
“bond in blood sovereignly adminis-
tered”. However, it doesn’t matter where
you start with your definition; your theol-
ogy of grace is going to fill out your
understanding of covenant. Ultimately,
you will see that the covenant is a rela-
tionship established by God with mutual
obligations but in which God Himself in
His sovereign grace upholds the relation-
ship. And the legal aspects of the covenant
are important because they can be appro-
priated for a very gracious purpose in the
life of the believers. 

What are some of the better recent
books that have been written on the
covenant?

Actually, I have a bibliography of
works that I recommend to people on the
covenant. One book to start with would
be O. Palmer Robertson’s book, Christ of
the Covenants. It is probably rather chal-
lenging for the average churchgoer to
read, but it’s a good, sane introduction to
the field. 

For pastors or for seminary students
who are looking to dig into the history of
covenant theology and see it in a classical
form, I would recommend Herman
Witsius, The Economy of the Covenants
between God and Man, and especially
the introduction by J. I. Packer. Packer’s
introduction to this book is my favourite
single introduction to covenant theology.
I think he writes brilliant introductions to
books. My wife once threatened to create
a book called, The Collected
Introductions of J. I. Packer! But it’s just
superb; I have never seen a better 10-page
introduction to covenant theology. Then
in Witsius himself you’ll get a good pic-
ture for what covenant theology looked
like in the 17th century. Despite all the
advances in biblical studies since then, he
holds up pretty well. So those are two
books that would be very helpful to look
at.

But there have been a spate of helpful
books that have been written on covenant
theology more recently. W. D. J McKay, of
Northern Ireland, has written a book
called The Bond of Love, which is a help-
ful introduction to covenant theology.
Peter Golding has also written a book on
covenant theology which is pretty good.
Both are published by Christian Focus
Publications. I’m writing a little pamphlet
myself on ‘What is Covenant Theology?’

8 •  A U S T R A L I A N  P R E S B Y T E R I A N   March 2006

C O V E N A N T

Covenant is a
relationship

established by
God, with

mutual obliga-
tions in which

God Himself
upholds the

relationship.



A U S T R A L I A N  P R E S B Y T E R I A N   March 2006 •  9

for Presbyterian & Reformed and I hope
some of these things will show up in
there.  That’s a start.

One of the reasons people are hesi-
tant about covenant theology is that
they can’t find mention of the
“covenant of works” in the Bible.
Don’t they have a point? Aren’t
covenant theologians hard-pressed to
find a covenant of works in Genesis
2?

No, I don’t think they are, although I
have a lot of sympathy for those who are
troubled by this question. There are sev-
eral things I should point out, however.
First, if we are going to be good theolo-
gians we must not hunt for terminology
alone; we must also be looking for ideas.
Good Bible students know that often
ideas are present where terminology is
not. Let me give you a classic example.
One of the most famous Old Testament
covenants was established in a unique way
in 2 Samuel 7 in which God made a special
promise to David to establish his king-
dom. Now the Psalms – especially Psalm
89:3, 28, 34, 39  – make it clear that what
God was doing in 2 Samuel 7 was enacting
a covenant that pledged a kingdom to
David. The word “covenant” does not
appear in 2 Samuel 7, but the idea is clearly
there. The psalmist says it is! So the sim-
ple fact that the word covenant doesn’t
appear in 2 Samuel 7 proves nothing. God
says it’s a covenant.

Further, any reputable Old Testament
scholar will tell you that there are actually
component parts to covenants – pro-
logues, promises, stipulations, signs and
blessings and cursings. The interesting
thing is that when you go looking in the
Scriptures for covenants, sometimes you
can find those component parts but the
specific terminology, berith, is missing.
My own view, based on what we find in 2
Samuel 7, is that if there is sufficient con-
textual and exegetical evidence for a
covenant being there, a person has every
right to say,  “Oh that’s a covenant!” If
you can do this with 2 Samuel 7 when the
word covenant is not even there, I don’t
see why we should have a problem with
Genesis 2 if the idea of covenant is pre-
sent. I think people get too hung up on
the specific term.

When we look at Genesis 2 we see that
the idea of covenant is present in the con-
text. The actual structure of Genesis 2 fol-
lows a similar kind of framework to an
ancient covenant. You have a prologue, a
promise, stipulations, and the conse-
quences and blessings that flow from the

arrangement. Meredith Kline has pointed
out quite helpfully that if you read from
Genesis 2:5 all the way to the end of the
chapter, it has the same framework as the
book of Deuteronomy. The book of
Deuteronomy – which is a type of sermon
by Moses – is written in the framework of
a covenant. Kline calls it “Treaty of the
Great King”. It’s the covenant that God
has made with Israel. It’s got a prologue as
well as promises, commands, blessings
and cursings. In fact, it’s got all the ele-
ments of a covenant ceremony. Now
Genesis 2:5 to the end of the chapter is
written in exactly the same framework
and has all the same constituent elements. 

Interestingly, in addition to this, when

you get to the time of Noah, which is the
first time the word “covenant” is ever used
in the Bible, God says that He “will estab-
lish My covenant with you” (Genesis
6:18). Did you notice that God says that
He will “establish” His covenant with
Noah? In the Old Testament there were
two ways of describing a formal covenant
ceremony. One way to describe it is “to
cut a covenant”. The other is to “estab-
lish” or “confirm” a covenant. In Genesis
6:18 we have the latter usage. Now an
Australian theologian, W. J. Dumbrell, has
pointed this out. He has shown that in
Genesis 6:18 the word that is used is not
“to cut a covenant”, but “to establish a
covenant” or “to confirm” or “make firm
a covenant”. This raises an interesting
point. This is the first use of the term
covenant in the Bible but it actually
assumes that the covenant relationship
was already in existence before the term
was deployed. 

Some say that the idea of a “covenant
of works” suggests that man’s rela-
tionship with God is based on merit
and denies the work of grace. Is this
so? Does it mean that salvation was
originally proposed on the basis of
works? How do covenant theologians
respond to this claim?

There are several things to point out
here. First, the fullest biblical use of the
term “grace” always presupposes and
assumes a violated relationship with the
Creator. Grace, in the fullest sense of the
word in Scripture, is God’s favour
towards sinners despite their demerit. If
that is true, then grace could not exist in
the fullest sense of its meaning prior to
sin. There is always something prior to
grace – and that is sin. And there is some-
thing always prior to sin – and that is law.
That’s one reason why the covenant of
works, though not the only good term
that you can use for that era of redemptive
history, is nevertheless a helpful term. 

No covenant theologian in the history
of theology has ever suggested that
Adam’s obedience put God in His debt.
No covenant theologian has ever claimed
that Adam’s relationship to God was quid
pro quo. Nor has any covenant theolo-
gian ever argued that the relationship
between God and Adam was one of strict
merit. When people claim that this is the
case, it simply shows that they don’t
know what they are talking about. 

God’s promises were free in the gar-
den, just as they are free to sinners now,
but in a different way because the rela-
tionship between God and Adam was not
at that stage violated. And the fullness of
the biblical revelation of grace is not sim-
ply that God in His goodness and love 
has given to man something which man
doesn’t deserve or hasn’t earned. The full-
ness of the biblical view of grace is that
God, out of His sheer goodness and love,
has given to man, not only something
which he hasn’t earned or deserved, but
which he positively has demerited by the
way he has behaved. And further, God has
done that at the cost of His own Son. So
the gospel is not “God loves you”; rather,
it is “God loves you at the cost of His Son.
And the covenant of works/covenant of
grace framework, far from exalting the
law in salvation and imposing upon believ-
ers another way of having to earn salva-
tion, actually exalts what God has done on
our behalf.  

Some covenant theologians see the
Mosaic covenant as a restatement of
the covenant of works? What do you
say?

Frankly, this is a controversial issue
among covenant theologians and it’s per-
fectly understandable why this is so.
There is certainly an emphasis on law in
the Mosaic covenant and Paul often con-
trasts the Mosaic economy with the
Abrahamic covenant, which is based on

There is
always some-
thing prior to
grace: sin. 
And there is
always some-
thing prior to
sin: law.



an unconditional promise. He does it, for
example, in Galatians 3, 4 and 5. The
same thing happens in Hebrews. How
do we account for that? Here I think we
need to acknowledge that covenant the-
ologians have differing views. For
instance, John Owen sees the Mosaic
covenant in some sense as a recapitula-
tion of the covenant of works. Edward
Fisher, in the Marrow of Modern
Divinity, would argue something very
similar. David Van Drunen at
Westminster Seminary in California,
thinks much the same. However, while
there are insights to be gleaned from that
view, I think it’s best to see the Mosaic
covenant as part of the covenant of grace. 

I believe there are good exegetical rea-
sons for my approach and they are as fol-
lows: First, when God announces His
plan to redeem Israel out of Egypt
through Moses, He explicitly says that
He is responding to the cries of the chil-
dren of Israel because of the covenant
that He had already made with Abraham.
So there is a discrete connection between
God’s revelation in the Mosaic economy
and the fulfillment of His promise to
Abraham. The same thing happens in
Exodus 19, so that Moses makes it clear
that the Mosaic economy and the
redemptive work of the Exodus is a ful-
fillment of the promise that God had
made to Abraham in Genesis 15. And, of
course, that makes it all the more striking
there that God, in Genesis 15, tells
Abraham that His people will be held in a
foreign country for 400 years and that
God is going to bring them out. So
Moses, in Genesis 15, is just giving us a
foretaste of how the Abrahamic covenant
is going to be fulfilled in the Exodus. So,
I think, from an exegetical basis at least,
the Mosaic economy should be seen in
continuity with the Abrahamic covenant,
and not as something entirely different. 

Furthermore, even though the writer
of Hebrews contrasts Sinai and Mount
Zion and Paul contrasts Sarah and Hagar
in the book of Galatians, Paul makes the
point in Galatians 3 that since covenant,

not law, is the fundamental category in
biblical theology (law is always a subset of
covenant theology), the promise came
before the law. Therefore, the law cannot
nullify the prior promise. 

This means, I think, that we must see
the place of the law within the framework
of grace. I believe that’s the significance of
Exodus 19. Our problem as preachers is
that we almost invariably begin a series on
the Ten Commandments as a discrete unit
beginning at Exodus 20:1. However, the
problem with this approach is that we lose
the context of Exodus 19 which clearly

frames the law in
grace. Grace is
always the expe-
rience of the
believer prior to
law. It is not that
God says to
Israel, “Obey
these 10 com-
mands and I will
save you out of
Egypt”. The
word is, “I am the
Lord your God

who brought you out of the house of
Egypt and the land of bondage. Now,
therefore, because I have redeemed you,
keep these commandments.” So we don’t
work in order to be saved; we’re saved in
order to obey. Our obedience doesn’t win
God’s love, but God’s love redeems us.
Many critics of covenant theology don’t
understand that and so they see covenant
theology as an oppressive system that
robs people of joy. I can understand the
criticism, but it is made in ignorance.
Unfortunately, some of the critics have
never run into a good, healthy covenant
theology which exalts grace. 

How does a view or an understanding
of the covenant affect a person’s cor-
porate worship?

I think in lots of ways. One thing that
I love about covenant theology is that it
frames one of the most important dynam-
ics of biblical worship, namely, its God-
centredness. That is, God is the supreme
focus of the Christian’s worship. We
come to give praise to God. I love the def-
inition that the Psalmist gives of worship
“To give unto the Lord the glory due His
name”. But in worship we not only come
to focus upon God and give Him His
glory, we also come to enjoy His blessing
and presence. The Shorter Catechism is
right on target when it says, “The chief
end of man is to glorify God and enjoy
Him forever”. And worship is like that;
we come to give the Lord the glory due

His name, but what we end up getting
back is so much more than we could pos-
sibly give. 

Psalm 134 is a theme for me in wor-
ship: “Bless the Lord, all you servants of
the Lord, who minister by night in the
house of the Lord, lift up your hands to
the sanctuary and bless the Lord.”
What’s the rest of it? “May the Lord
bless you from Zion; He who fills heaven
and earth.” I think this Psalm reveals a
truth we see revealed elsewhere in
Scripture, namely, there is a double
movement in true worship: our hearts
going up in thanksgiving and adoration
to God for His grace and mercy, and
then blessing coming back to us – the
blessing of communing with God in the
presence of His saints. And this is some-
thing that we would expect in a personal
relationship between God and His peo-
ple which is conditioned and ordered by
covenant. Covenant theology captures
both of these aspects, namely, that we
want to glorify God as well as enjoy
Him.

What about mission. How does
covenant theology affect that?

It affects our understanding of mis-
sion profoundly. If you understand
covenant theology properly, you’ll realise
Jesus’ Great Commission in Matthew 28
was not the first time that God had ever
sent His people out into the world to
evangelise and make disciples. It had hap-
pened already in the case of Abraham
(Genesis 12:1-3). There God told him
that his reason for being was not merely
to glorify the true God; he was also to be
a blessing to the nations. When God
called Abraham out of paganism into His
covenant of grace, He changed him from
being a guest on this planet to being a
host. That is, no longer was Abraham just
receiver of God’s generosity; he suddenly
had a responsibility to all the nations to
be a host on behalf of God. He was called
to live to be a blessing to all the nations.
This mindset comes from covenant the-
ology and it causes believers to recognise
that we’re not just here to glorify God, or
to receive God’s blessings for ourselves,
our families and our local churches. We
are here for all the families of the earth to
bless them by telling them the truth, liv-
ing the truth, and showing mercy and
love to every tribe, tongue, people and
nation. So the foundation of missions is
not Matthew 28; it’s found in the
covenant in Genesis 12 and even earlier in
Genesis 3:15. Covenant theology actually
gives us a glorious framework for mis-
sions. ap
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How do you think of your
Christian life? Is it to be defined
primarily as a relationship with
God or is it better thought of as

following a set of rules?  If the latter, then
you are probably thinking of Christianity
as living decently so that you’ll have a
good relationship with God at the end –
He’ll let you into his kingdom because
you’ve been good. If the former, you may
be thinking that God is love and so He’ll
let you into his kingdom regardless. 

But you may be the kind of person
who knows that apparently simple ques-
tions can have not so simple answers. So
you may say, and say rightly, that the
Christian life begins in a new relationship
with God through Christ, and that this
relationship has its own particular obliga-
tions. In other words grace (the new rela-
tionship established with you by God)
and law (the rules or obligations in the
relationship) are not mutually exclusive.

Of course we can all think of Bible
verses that seem to state that grace and
law are polar opposites. Christians are
“not under law but under grace”, we are
told (Rom. 6:14). Yet the immediate con-
text reminds us that this fact is no excuse
for sin but rather leads to heart obedience
issuing in righteous behaviour.  Words like
“grace” and “law” may represent mutually
exclusive ways of salvation, but grace and
law may also have a harmonious relation-
ship in the believer’s life.  Similarly, all
good parents love their child but that does
not mean there are no obligations. The fil-
ial and the legal, the loving relationship
and the response of obedience, go
together.

Other Bible passages strongly reject
obedience to God’s law as the way

for sinners to be accounted righteous.
God’s law can show up our sinfulness, but
cannot give us power to fulfil its demands.
The law condemns us, and we cannot be
justified by our endeavours to keep it. We
need a Mediator, and we need God’s
unmerited favour and powerful love, if we
are to have a new relationship at all. We
also need His grace through the Spirit to
live a godly and obedient life in that rela-
tionship.

Now let’s consider how things were in

the beginning. Whatever else Genesis 1-3
may or may not teach, it certainly teaches
some fundamental and vital truths just as
valid for 21st-century man as for those
who came out of Egyptian slavery under
the leadership of Moses. Prominent in the
narrative is a unique creature made in
God’s own image and likeness who is
blessed by God
and given
authority over all
the creatures
with a view to his
labours imitating
God’s cycle of
work and rest. 

In Genesis 2
the divine-
human relation-
ship is more
closely illus-
trated. The first man is described as the
result of the careful craftsmanship of
God, just like a man who forms a bowl on
a potter’s wheel. 

But there is more. His special relation-
ship to God is expressed in the divine
inbreathing, and his being placed in a spe-
cial garden. The garden is intended as a
central sanctuary for man where he might
fulfil priestly duties, “to worship and
serve/obey” (to give the words of 2.15,
traditionally rendered “to dress and to
keep it”, their correct meaning). From
there he is to go out to fulfil his kingly
duties in subduing the earth. The woman
formed from him complements him so
there is an ideal human relationship as well
as an ideal relationship with God.

The tree of life in the garden speaks of
endless life (Gen. 3:22). Whether the life
intended is a mere continuance in the
presently possessed life in a kind of con-
tinuous test or probation, or whether it
involves an elevation into a life beyond
even the possibility of loss, is a question
which, given man’s disobedience, is some-
what hypothetical. However, the
covenant with Adam and the covenant of

grace with believers do not differ in their
goal but only in the way the goal is
reached. 

In the first covenant made with man,
Adam had obligations, works to do; in the
second, the obligations are met by “the
last Adam” on our behalf, and He
(Christ) also pays the penalty of our
rebellion. Thus, Jesus is the altogether
righteous one, who worshipped and
served perfectly (cf. Mt. 4:10), and
through Him we have eternal life as a free
gift. Even the earthy, natural body we
share with the first man will be trans-
formed to suit our new nature. It will be a
spiritual body, that is, a body dominated
and empowered by the Spirit of God and
so fitted for eternal embodied life in a
renewed creation (1 Cor. 14:44-49).

How do we describe this original rela-
tionship of God and humanity? It is cer-
tainly not a narrowly legal, contract rela-
tionship dictated by a far-off Sovereign,
but nor is it a close, loving relationship
without obligations. The legal and the fil-
ial belong together. Indeed, God stoops
down to be near to man. Even the rare
compound name in Genesis 2 and 3,
LORD God, suggests that the God of
might who is also the personal God of
love is dealing with man in a special way.
Strikingly, in the transaction in 2 Samuel 7
(which Psalm 89 terms a covenant), the
same compound name occurs. God can-
not but love the creature He has made in
His own likeness. So He establishes this
committed personal relationship requir-
ing a committed personal loving response.
The ultimate blessing will come only in
the way of obedience.

We can call this many-faceted relation-
ship by various names, such as a

covenant of love, covenant of life or
covenant of works. Covenant of works is
the common term and highlights the obe-
dience required by Adam, which was the
crucial issue for the relationship. We ought
not to be sidetracked by debate over
whether such obedience merited reward.
The generality of our tradition answers in
the negative. It was not deserved, but it
was promised in the abounding goodness
of God. The key issue is that obedience
was required. Indeed, if it was not required
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of Adam we might well ask why it was
required of Jesus.

There are several lines of argument for
the covenant character of the original rela-
tionship. First, the narrative of Genesis 1
breathes the idea of God as the sovereign,
humanity as His royal son in a manner no
one in Moses’ day could miss. In Adam
we see a royal figure, a son of God as Luke
puts it (Luke 3:38). God’s intention is cer-
tainly to crown him with glory and hon-
our as he multiplies, fills the earth and
subdues it. 

Humanity as a unified organism is to
reveal the divine likeness in this cre-

ation in the most adequate way. God is the
supreme Lover and wants the very best
for him. Love cannot be coerced, so God
creates in covenant so that humans,
moved by love, may love in return. We
note from the blessing of humanity in
Genesis 1:28 that all are included in the
first man as their representative.

Second, in the special creation of one
in God’s own image, there is God’s bless-
ing, but there are responsibilities and
there is a threat for disobedience. The
word covenant may not appear in the text
but the elements of a covenant are all
there. God’s threat of death for disobedi-
ence carries the necessary implication that
obedience means life. Saying No! to God
means death; saying Yes! means life. This
reminds us of the provisions of God’s

covenant with the people of Israel: life and
death were set before them too
(Deuteronomy 28). The same is true
under the Gospel of the new covenant.

Third, the first use of the term
“covenant” in Scripture is in regard to
Noah (Genesis 6:18). God promises to
“establish” His covenant with him, and
the Hebrew term implies the confirma-
tion of something already existing. This is
evident also when God blesses Noah after

the Flood
(Genesis 9) in
similar terms to
the blessing in
Genesis 1:28, and
calls it a covenant.
Also, the dis-
puted text in
Hosea 6:7 is best
rendered: “Like
Adam, they
[Israel] trans-
gressed the
covenant.”

The actual dis-
obedience described in such simplicity in
Genesis 3 is no petty thing. It is rebellion
against the LORD, an abuse of man’s
freedom that has no excuse. It is the set-
ting of the human’s will against his Maker,
a claim to autonomy which seeks to over-
throw the Creator-creature distinction. 

The humans come under God’s con-
demnation, and their relationship with
each other is corrupted. And that scenario
works out for everyone afterwards – even
the righteous Noah cannot bear the
weight of the world’s redemption
(Genesis 9:20-29). The covenant idea
helps explain this as noted below. The
Latin term for covenant (foedus) is the
source of our term federal, hence
covenant theology is sometimes called
federal theology. Its leading idea is the
committed personal relation of God and
humanity through representative heads,
Adam and Christ.

The truth of an original covenant rela-
tionship is not a case of mere academic
debate.

The covenant affirms the intimate
bond of love between God and humanity.
You can’t have a deeper or more intimate
relationship than this.

The covenant provides the means by
which God may crown the creature with
glory and honour such as could be
attained no other way. After all, a creature
cannot have rights over against his
Creator as if he could earn blessings, but
God in His covenant may promise such
blessings. 

God’s covenant relationship with His

creation, and particularly with humanity,
assures us of a predictable world and a
consistency in God’s relationship to it.
The great power of God as Creator and
His authority as Governor of all might
suggest insecurity if we were not assured
of God’s covenant dealings. He will keep
His covenant promises.

The idea of a covenant with our repre-
sentative head better accounts for the uni-
versal spread of sin to Adam’s descen-
dants than does natural
transmission/propagation, for it operates
on the basis of representative headship
and imputation. We may not fully under-
stand this, but it is also the case with
Christ: “For just as by one man’s disobe-
dience the many were made sinners, so by
the obedience of one man the many will
be made righteous” (Rom. 5:19).

The covenant of works with Adam is
implicit in the fundamentals of his-

toric Christianity, but is explicit most ade-
quately in Reformed theology from the
late 16th century. It owes much to
Amandus Polanus (1561-1610), Professor
of Divinity at Basel, and Robert Rollock
(1555-99), the first principal of the
University of Edinburgh. It achieves
explicit confessional status in the Irish
Articles of 1615, which were probably the
work of James Ussher, the Anglican
Archbishop of Dublin. It is outlined more
fully in the Westminster Confession of
1646, and is the standard presentation by
Reformed thinkers worldwide in the 17th
century and later. Although not explicit in
the Dutch creeds, one of its finest expo-
nents is Herman Bavinck (1854-1921),
whose great Reformed Dogmatics is cur-
rently appearing in English for the first
time.

There are many practical implications
of a consistent covenant theology out-
lined elsewhere in this issue of Australian
Presbyterian. The outline in the
Westminster Confession properly under-
stood does not support an oppressive
legalism – anything but. It provides a
Biblical framework for careful reflection
and judicious development. Certain it is
that if we get the covenant of works
wrong we imperil our grasp of the nature
of the salvation achieved by the Son of
God as the “last Adam”.

Dr Rowland Ward was ordained by the
Presbyterian Church of Eastern Australia in
1976 and has served in Melbourne since
1981. His most recent book, God and
Adam: Reformed Theology and the
Creation Covenant, is a doctrinal and his-
torical study of the subject.  ap

C O V E N A N T

1 2 •  A U S T R A L I A N  P R E S B Y T E R I A N   March 2006

The covenant
affirms the

intimate bond
of love

between God
and humanity.
You can’t have

a more 
intimate 

relationship.

Montrose Presbyterian Church
is looking to employ a part

time minister (approx. 4 days
per week) to lead the congre-

gation in pastoral and out-
reach ministry to Hobart’s
northern suburbs. We are

seeking someone with a heart
for evangelism, ordination not
being essential. A high prior-
ity will be set on the teaching
of God’s Word and ministry to

young families.

Part-time Ministry

Further details from the 
moderator, Rev. Rod Waterhouse

on 03 6248 5095 or
rwa64790@bigpond.net.au

HOBART
Tasmania
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E V A N G E L I S MB I B L E S T U D Y

Last month we left Gideon and his valiant
band of 300 in hot pursuit of the large but
totally demoralised Midianite army.
Gideon had been raised up by God to

judge/lead Israel and to rescue them from their
enemies in the power of the Spirit of the Lord. This
month we will discover the sad sequel to this great
spiritual victory – and then go on to see how God
used 7 more men of faith to rescue His people in
the period from their entry into Canaan but before
the monarchy was established (1380-1050 BC).

One of these men will be Jephthah. He made a
promise, a covenant with God. Although this
covenant cost him dearly, he remained faithful to
it. There is a sense in which it is a picture of God’s
covenant faithfulness to us, His Church.
Ultimately, it is only the death of Jesus, the shed-
ding of His “blood of the covenant” (cf Mark
14:24) that will bring peace on earth. Samson’s
life is a picture of man trying to solve his problems
by following the impulses of his proud, sinful heart
and getting involved in revenge and counter-
revenge with all its war, destruction and blood-
shed. When I realise that I’m the sinner for whom
Jesus gave His precious life, that I’m the enemy
whom God made His friend by this amazing sacri-
fice of love and act of undeserved grace, I don’t
need to – in fact I cannot – think in terms of
vengeance any more. Only then can the process of
reconciliation begin with any hope of success.

Bruce Christian4

Men of
faith

20 daily Bible studies 
in Judges 8-16
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B I B L E S T U D Y

THE PASSAGE JUDGES 8:1-21
THE POINT God wants people who are prepared to obey him

in the “risky” business of faith (cf Heb. 11:1). Too often we

want to cash in on the benefits/glory after the victory when we

haven’t been willing to get involved in the hazardous work of

achieving it!

THE PARTICULARS
• Even if Ephraim had been included in the original draft (cf

6:34-35) there is no guarantee they would have been included in

the select 300 anyway; in fact, their implied pride in their own

capability was exactly what God didn’t want (7:2). But Gideon’s

humility in handling their complaint is an important lesson in

good spiritual leadership for all of us (1-3; cf Prov. 15:1). 

• Gideon’s requests of Succoth and Peniel were gracious and

reasonable: he was in genuine need, and they would benefit.

His reaction and reprisals for their refusal are therefore quite

understandable, reflecting God’s judgement on their non-com-

mitment (4-9, 13-17).

• God’s supernatural strength given to Gideon and the 300

resulted in his enemies’ being caught off-guard. Again, Gideon

was only the instrument of God’s divine retribution and it was

more appropriate for him to do it than to ask it of his son (10-

12, 18-21).

TO PONDER ... AND TO PRAY
• Are you prepared to take up your cross today to follow

Jesus?

THE PASSAGE JUDGES 8:22-27
THE POINT Scripture never shields us from the failings of its

heroes. Gideon was not the first or last such hero to be an

excellent role-model of faith and courage in a time of adversity,

only to become a spiritual liability in a time of prosperity. The

attractions of this world – “the cravings of sinful man, the lust

of his eyes and the boasting of what he has and does” (1 John

2:16) – are always there to draw us away from the God who

longs for our fidelity.

THE PARTICULARS
• What Gideon achieved through his leadership obviously

made a powerful impact on Israel. Not only did they want

him to be their undisputed king – they wanted him to establish

a dynasty (22)! And their willing gifts were amazingly gener-

ous (25-26). 

• Gideon had the spiritual insight to see that human institu-

tions too easily lead to reliance on men instead of on God (23).

• Simple memorials in honour of men’s achievements are in

great danger of becoming shrines and, as such, turning our

hearts away from the true worship of God. It is not clear what

form Gideon’s ephod took, but it was the cause of apostasy

(24-27).

TO PONDER ... AND TO PRAY
• Gideon kept the 1st Commandment (23) but neglected the

warning of the 2nd (27). How has the Church made the same

mistake?

THE PASSAGE JUDGES 8:28-35

THE POINT Sadly, the history of God’s Church is riddled

with instances of infidelity on the part of its leaders. It is no

coincidence that God draws a direct parallel between the

covenant of marriage and His Covenant with His Church. He

is the Bridegroom, we are the Bride; giving worldly things and

interests the place in our hearts that belongs to Him He calls

spiritual adultery. He intended marriage to be a faithful, lifelong

relationship between one man and one woman as a picture /

reminder of His Covenant with us. Like Solomon and many

others after him, Gideon saw prosperity and blessing as a pass-

port for promiscuity – and Israel would suffer the conse-

quences of this in the sad events that follow. When the Biblical

plan for marriage is ignored the whole society suffers.

THE PARTICULARS
• Gideon’s public leadership was God-honouring so the people

did what was right and enjoyed a long 40 years of peace (28).

• Gideon’s private life was not consistent with God’s plan for

marriage (30-31). It is not surprising that his name and the

effect of his leadership had a short shelf-life after his death (33-

35).

• We’ll see in the next chapter the result of having a mistress

(31).

TO PONDER ... AND TO PRAY
• How is our society’s health reflected in its view of marriage?

THE PASSAGE JUDGES 9:1-21
THE POINT Abimelech (“my father is king”) is a kind of

anti-judge. His story contrasts with that of God’s 12 “judges”

and warns us of what happens when we take things into our

own hands instead of crying out to God in repentance and faith

to come and rescue His people. The Church today is much

like the lone voice of Jotham calling out this warning to a world

so committed to the “might is right” ways of Abimelech that it

cannot understand God’s way.

THE PARTICULARS
• Abimelech was an unprincipled radical terrorist who let noth-

ing stand in the way of achieving his ends, and there was no

shortage of disgruntled citisens glad to take up his cause (1-6).

• Baal-Berith (cf 8:33f) means “Baal of the Covenant” and

results from the compromise of Israel’s faith with the religious

ideas of the time (cf also the use of Gideon’s other name to

remind us of God’s hero’s overthrow of Baal worship – cf

6:32).

• Jotham’s escape is a cameo of the “remnant theology” theme

that runs through the whole of the Bible (cf Isaiah 11); this

should encourage the Church today as we proclaim the Good

News.

• Jotham’s parable warns of the danger of absolute power (8-

15).

TO PONDER ... AND TO PRAY
• Should Christians speak out against powerful vested interests?

DAY 4 Thorns on thrones.

DAY 1 No cross, no crown.

DAY 2 Caution: memorial minefield.

DAY 3 The sanctity of marriage matters.
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CANBERRA, BELCONNEN

Cnr Gatty St. & Ross Smith Cres, Scullin.

Sunday Service 10:00 am

Elder: Mr R Howe (02) 6247 9586

CANBERRA, FORREST (St Andrew’s)

1 State Circle (opp Parliament House).

Service Times: 9.30am. & 7.00pm.

Church Office: (02) 6295 3457

CANBERRA, TUGGERANONG

Isabella Plains: Isabella Plains Primary School,

Ellerstone Ave. 

Worship Service & Sunday School 10.00am.

(02) 6292 6772

ABBOTSFORD-FIVE DOCK

443 Great North Rd., Abbotsford. 9.30am 

& 5.00pm. Rev. Moses Hahn (02) 9713 2939.

ANNANDALE-LEICHHARDT

Hunter Baillie, Johnston & Collins Sts.

10.00am, 6.30pm. 2nd & 4th Sundays.

Rev. Peter Dunstan (02) 9810 7869

ARMIDALE (St. Paul’s)

Faulkner St, 9.30am. & 7.00pm.

Rev. David M. Seaman (02) 6772 3093

ASHFIELD

Liverpool Rd. & Knox St. 10.15am & 6.00pm

Rev Peter Hastie (02) 9798 6572.

ASHTONFIELD

19 Galway bay Dr. (Shamrock Hill Multi-

Purpose Ctr.) 10.00am. 

Rev. Russell Vandervelden (02) 4933 8174.

BEACON HILL (St Andrew’s)

244 Warringah Rd. 9.00am. & 7.00pm.

Rev. Trevor Cheetham (02) 9451 5076.

BEECROFT

Mary St., 8.45am. 10.30am. & 5.30pm.

Rev. Paul Cooper (02) 9876 2478.

BEGA — EDEN

Bega – 25 Upper St. 9.30am. 

Contact: Mrs M. Cochrane (02) 6492 2949

BONDI

Cnr. Castlefield & Miller Sts. 

10.00am & 7.00pm.  

Rev John Graham: (02) 9130 6607.

BONNYRIGG

Western Regions Chinese Church

14-16 Bibbys Place. 9.30 am. (English) &

11.00 am. (Mandarin)

S.Clerk: Stanley Chen (02) 9753 2073

BOWRAL — MITTAGONG

Bowral: 20 Bendooley St. 10.30am.

Kid’s Church: 9.30 am. 1st & 3rd Sunday

Mittagong: Cr Alice & Edwards Sts. 9.00am.  

Rev. Doug McPherson: (02) 4872 4052.

BURWOOD (St. James)

46-48 Belmore St. 9.15am

Rev. David Maher (02) 9744 6542

BURWOOD CHINESE

46-48 Belmore St. 9.15am & 11.15am

(Cantonese) 10.00am & 5.00pm (English). 

Church Office: (02) 9715 3889.  

Rev. Dennis Law 0414 812 776.  

Rev. Eugene Hor 0414 992 106.  

Mr Joe Lin 0405 203 064. Miss Amy Leong

0403 687 467 (Pastoral worker)

CAMPBELLTOWN

34 Lithgow St. 8.30 am. 10.00 am. 6.30 pm.

Rev. Jim Elliot (02) 4625 1037.

CARINGBAH

393 Port Hacking Rd. South. 9.30am & 6.30pm.

Rev. Darren Middleton (02) 9540 4469.

CHATSWOOD

St Andrew’s, Anderson St. 9.00am & 6.30pm.

Lane Cove, St James, Farran St. 10.00am.

Rev. Jeff Read (02) 9419 5932 (W) 2077 (H)

CHERRYBROOK

John Purchase Public School Hall, 

Purchase Road. Service: 9.30 am.  

Min. Asst. Stephen Fong (02) 9875 3684

CHINESE CHURCH

Cnr Crown & Albion Sts. Surry Hills.  

English/Cantonese/Mandarin/Bilingual

Services.  Office (02) 9331 4459. 

Rev Ezra Tseng (02) 9500 1259(H).

COFFS HARBOUR (St Andrew’s)

187 Harbour Dr. 8.00am, 9.45am & 6.30pm

at Harbourside Evangelical Church. 

Rev. Jamie K. Newans (02) 6652 3183

CONCORD

Cornerstone Presbyterian Community Church

Meets Concord Public School 9.30 am.

Cnr Burwood Rd. & Stanley St. Concord

Rev. C S Tang (02) 9688 7880 (H)

COWRA

46 Macquarie St. Also Gooloogong,

Morongla. Ph (02) 6342 1467.

CRONULLA

13 Croydon St. 9.30am.

Rev. Russell Stark (02) 9523 5875.

EAST MAITLAND

George St. 9.30am. Beresfield: Beresford Ave.

7.45am. Raymond Terrace: Irrawang St.

9.45am. Rev. J. Buchanan (02) 4933 7443.

EPPING

Bridge & Rawson Sts.

Rev David Tsai (02) 9876 1188.

FORSTER/TUNCURRY
Bruce St. Forster, 9.30am, 6.00pm. 
I.M. Rev. Scott Donnellan (02) 6582 2505
GLEN INNES
Heron St. 10.15am & 7.15pm. 
Pastor Lance Jackson (02) 6732 5707
GOULBURN (St Andrews)
Clifford St. 9.00am. 7.00pm (2nd & 4th
Sundays). Also Taralga, Crookwell and
Tuena. Rev. Chris Balzer (02) 4822 2344
GOSFORD
14-16 Young St. West Gosford. 8.00am.
9.45am. 6.30 pm. Rev. M. Cropper  
Office: Ph (02) 4323 2490.
GRANVILLE/MERRYLANDS
Granville: 14 Hutchinson St. 8.45am.
Merrylands & Monitor’s Rd. 10.30am. 
Bruce Frost, Pastor (02) 9638 4777
GRIFFITH
Opp. Collina Oval, Blumer Ave. 9.30 am.
Rev. Peter Gobbo (02) 6962 4827.
Dr L. Thorpe (02) 6962 1934
GUNNEDAH
Marquis & Barber Sts. Boggabri: Court
House  (02) 6742 0551
HURSTVILLE
Cnr. Park Rd. & McMahon St. 9.30am &
6.30pm. Rev Kevin Murray (02) 9153 8176.
KIAMA 
Terralong St. 9.00am & 7.00pm. 
Pastor: Noel Creighton (02) 4233 1554
KOGARAH
Cnr Kensingrton & Derby Sts.  9.30am. 
Mr Tim Ravenhall (02) 9798 8467.
KOREAN, SYDNEY (Young Nak)
7-9 Manson St, Telopea. 9.30am. 11.00am.
3.00pm. S.Clerk (02) 9816 3807
LEETON
Cnr. Sycamore & Cypress Sts. 10.00 am.
Rev. Richard Keith (02) 4272 9407
LISMORE (St Paul’s)
188 Keen St. 9.00 am. & 7.00 pm.
MACQUARIE
Herring &Abuklea Rds, Marsfield
Rev. Rex Swavley (02) 9878 4202
MANLY (St Andrew’s)
Raglan St. & Augusta Lane. 9.45am. 
Rev. Derek Bullen (02) 9976 2801
MAROUBRA, Kingsford
8 Robey St, Maroubra. 9.30 am. 7.15 pm.
94 Houston Rd, Kingsford 11.15am
Chinese Service, Maroubra 4 pm.
Rev Johnnie Li (02) 9349 1312
MOREE (St Andrew’s)
Cnr Albert & Auburn Sts, 10.00am.
Tel. (02) 6752 1083
MORUYA
31 Evans St. 9.00am. 

C H U R C H D I R E C T O R Y

Come worship with us!
If you are passing through or moving nearby, feel free to ring the Minister, Clerk or Elder.

new south wales

australian 
capital territory



Rev. David Hassan (02) 4474 2186.

MOSMAN (Scots Kirk)

Belmont Rd. (nr Military Rd), 9.00am.

Rev R J McCracken (02) 9969 6101.

NAROOMA

1 Farncombe Ave. 11.00am.

Rev. David Hassan (02) 4474 2186.

NEWCASTLE (St Andrews)

Cnr. Laman & Auckland Sts 9.30am & 6.00pm.

Office: (02) 4929 2857

NEWCASTLE EAST (St. Philip’s)

48 Watt St., 10.00am.

Surfside Evangelical: 7.00pm. 

Rev. John Macintyre (02) 4929 2379.

NORTH SYDNEY-GREENWICH

(St Peter’s) 234 Blues Point Rd. 10.00am.

&  6.45pm.   Wednesday 1.15pm.

Greenwich: (Taylor Memorial)

86A Greenwich Rd. 10.00am. 

Rev. Dr Paul Logan (02) 9955 1662. 

Rev. Matthew Oates (02) 9405 2235.

ORANGE (St James)
Cnr Anson St. & Matthews Ave. 10.00am.
Rev. William Stewart (02) 6362 6304
PARRAMATTA CITY

Cumberland High School, 

Dunmore Ave.   Carlingford. 

S. Clerk: Mike Whiteman (02) 9484 1240.

PENRITH (St Andrew’s)

Doonmore St. near High St, 9.00am. &

7.00pm. Rev William Morrow (02) 4721 2440.

PORT MACQUARIE (St Andrew’s)

Cnr William/Munster Sts, 9.00am., 10.30am

Rev S Donnellan (02) 6582 2505

RANDWICK

Alison Rd. & Cook St. 10.00am. & 5.00pm.

Rev. Grant Thorpe (02) 9399 3183.

ROSE BAY (St Andrew’s)

Cnr Dover Rd.&Carlisle St. 

10.00am& 6.00pm.

Rev Bruce  Christian  (02) 9388 1206(O).

SOUTHERN CROSS

Park Ave. East Lismore

Rev. Stephen Cree (02) 6621 3655

SPRlNGWOOD 

160 Macquarie Rd. 10.30am. & 6.00pm.

Winmalee : 481 Hawkesbury Rd. 9.00am.      

Ass. Min. Mark Armstrong (02) 4751 1188

(O). I.M. Rev. Dr Lindsay Ferrington 

STRATHFIELD (St David’s)

Barker Rd. & Marion St. 10.00am. & 6.30pm.

Rev Robert McKean (02) 9746 8123.

SUTHERLAND 

Cnr Flora & Glencoe Sts. 9.30am & 5.30pm 

Rev Andrew Clausen (02) 9521 2361

SYDNEY (Scots Church)
St Patrick’s Hall, 20 Grosvenor St. (tempo-
rary). Service Time: 10.30 am. 
Rev. Adrian Van Ash (02) 9817 0587.
TAMWORTH (St Stephen’s)

Cnr Matthews & Crown St. 9.30am &

6.30pm.  Moonbi 9.00am. 

Rev Stuart Andrews (02) 6765 8754.

Tamworth Community Presb Church,

Oxley High School Piper St  Nth T’worth

10 am. Rev Keith Walker (02) 6762 5759

Manilla: Court St. 9.30am & 6.30pm.

Rev. Andrew Satchell (02) 6785 1627.

TAREE

Albert St. 9.00am.

Rev. Paul Harris (02) 6552 1082(O).

TERRIGAL (Scots Kirk)

2 Willoughby Rd. 9.00am & 6.00pm.

Rev. Glenn Samuel (02) 4385 2240

TUROSS HEAD

277 Hector McWilliam Dr. 9.00am. 

Rev. David Hassan (02) 4474 2186.

WAHROONGA

Wahroonga Presbyterian Church,

Cnr. Illoura Ave. & Stuart St. 9.30am.

Rev. Murray Fraser (02) 9489 3690

WAGGA WAGGA SOUTH

60-62 Coleman St. Turvey Park 

9.00am & 10.30am. 

Rev. Sandy McMillan (02) 6925 1228.

WEE WAA

Mitchell St. Rev. Mark Powell (02) 6795 4259

WELSH CHURCH: St Peter’s, North Sydney.

2nd Sunday of the month. 3.00pm.

Rev. Dr Paul Logan (02) 9955 1662.

WENTWORTH FALLS (St Andrew’s)

Falls Rd. 9.00 am.  Session Clerk: Mr Bernie

Tucker (02) 4757 3518

WENTWORTHVILLE (St Andrew’s)

7 McKern St.  9.00am & 5.00pm. 

Rev. Luke Tattersall (02) 9863 8366.

WESTLAKES

Warnervale Community Hall, Warnervale Rd

S.School 8.30 am. Service 9.30 am.

Rev. Esa Hukkinen (02) 4393 5530

WEST WYALONG

Pioneer Memorial, Court St. 11.00am. 

Also at Barmedman, Mirrool, Tallimba &

Weethalle. Various times. 

Mr. Graham French (02) 6972 2143.

WOLLONGONG (St Andrew’s)

Cnr Kembla & Burelli Sts. 9.45am & 6.00pm.

Rev. John Thompson (02) 4226 1725(O).

WOOLGOOLGA
Cnr Scarborough St & Landrigan Cl. 9.00am.
Rev. Jamie K. Newans (02) 6652 3183.
WOONONA

7 Gray St. Rev Peter Currie (02) 4284 4057.

WOY WOY

120 Blackwall Rd. 9.00 & 10.30 am.

Rev. Jamie Newans (02) 4342 2856

ACACIA RIDGE

Cnr. Mortimer & Beaudesert Rds.

9.00am. & 6.00pm. Pastor Stephen Teale,

(07) 3277 0010, (07) 3711 3022 (H).

ASCOT

68 Charlton St. (Near Airport).

Nundah: 14 Rode Rd 

Rev Guido Kettniss (07) 3216 4151.

Rev Les Hall (07) 3267 0558

ATHERTON (Tablelands)

Cnr. Alice & Jack Sts. 10.00am & 6.00pm.

Rev. Cameron Wills (07) 4091 1375

BALD HILLS

58 Strathpine Rd. 8.30am. & 7.00pm.

Rev Peter Bloomfield (07) 3261 4305.

BRISBANE KOREAN

145 Ann St. 8.00am. 12.00 noon, 7.30pm.

Rev Dr M. M. Y. Kim (07) 3300 3132

BRISBANE (St Paul’s) 

53 St Pauls Tce. Spring Hill. 

Rev A. Gardiner (07) 3831 7458(O).

BUNDABERG

Cnr Water & Alice Sts. 9.00am & 7.00pm.

Rev. Wallace Brown (07) 4151 4766.

CABOOLTURE
24 Cottrill Road. 9.00am & 6.00pm. 
Rev. G. Watt (07) 5494 1181
CAIRNS

85 Sheridan St. 9.30am. & 6.30pm. 

Korean 11.00am. Cook Island 12 noon.

Rev. Harry Oh (07) 4051 2238

CALLIDE VALLEY

Biloela: Cnr. Kariboe & Melton Sts.

10.00am. Jambin: Three Ways 8.30am.

Rev. Mal Pierce (07) 4992 1441.

CHARLEVILLE/BLACKALL

78 Galatea St. 9.00am. 

Pastor Alan Grant (07) 4654 3100.

CLAYFIELD (Scots Memorial)

29 Bellevue Terrace, 9.30am & 6.30pm.

Rev. Andrew Richardson  0423 160 412

COORPAROO 

Emlyn St. 10.00am. & 7.00pm.

Rev. Bruce Lowe (07) 3219 0017.

CREEK ROAD

Presbyterian Ministry Centre, 1541 Creek Rd

(cnr Fursden Rd). Carina 9.00am & 6.30pm.

Centre: (07) 3398 4333. 

Rev Peter Barson (07) 3399 3607. 

Asst. Mr Jens Norved (07) 3399 6123.

DECEPTION BAY–BURPENGARY

Peace Presbyterian Church. 9.30am. 

155-157 Maine Terrace, Deception Bay. 

Rev. John Gilmour (07) 3203 2526.

GLADSTONE (St Andrew’s)

Goondoon & Bramston Sts. 10.00am.

Benaraby: O’Connor Rd. 8.00am. Calliope:

Dawson H’way (Stirrat St.) 2nd Sunday

9.30am; 4th Sunday 8.00am. Rev. D. Secomb

(07) 4972 1058 (O); 4972 1057 (H).

GOLD COAST (I)

Arundel: 132 Allied Drive 9.30am & 6.30pm.

Rev. Russell van Delden (07) 5571 5676 (O).

Robina: Cnr University & Cottesloe Drives

10.00 am & 6.30 pm.

Rev. Kevin Ridley (07) 5571 1416

GOLD COAST   (II)

Mudgeeraba: Cnr Mudgeeraba Rd &

Regency Pde. 9.00am & 6.30 pm.

I.M. Rev. Graham Eastwell (07) 5573 1458

GOLD COAST   (III)

Palm Beach/Elanora: ‘The Meeting Place’

Cnr. Coolgardie & Guineas Creek Rds. 

(cnr. Pines Shopping Ctre) 9.00am &

6.00pm. Rev. Alan Radloff (07) 5593 8909.

ITHACA

100 Enogerra Tce, Paddington.

Service: 9.30 am. 6.30pm.

Rev. Robert Herrgott (07) 3300 6158.

IPSWICH

Cnr Limestone & Gordon Sts. 9.30am,

10.00am & 6.30pm. Forest Hill: Church St,

9.00am. Rev. John Langbridge (07) 3294 7999.

Rev. Wesley Redgen (07) 3282 9829. 

Pastor Paul Blake (07) 3281 0427. 

Rev. John Kirkpatrick (07) 3281 5930.

MACGREGOR

268 Padstow Rd. Eight Mile Plains 9.00am.
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Pastor Ross Wilson (07) 3272 6265

MACKAY
Cnr Harvey St. & Evans Ave. Nth Mackay.
8.30am & 7pm. Sarina: Sarina Beach Rd.
9.30am each Sunday; Ph. (07) 4957 2835.
MARANOA
Roma: Queen Street 9.00am.
Surat: (1st Sunday) 11.15am.
Pastor Walter Posthuma (07) 4622 1158
MAROOCHYDORE

45 Okinja Road Alexandra Headland 9.00am

& 7.00pm. Rev. Peter Barber & Church

Office (07) 5443 7073. 

Rev. Keith Mayers (07) 5445 9209.

MARYBOROUGH

523 Alice Street. 9.00am (& 5.00pm first

Sunday). Rev. David Newman (07) 4123 1212

MONTO

Bell St. 10.00am. Abercorn 11.45am. (1st

Sunday). Kalpowar: 5.30pm. 

Pastor Elton Wiltshire (07) 4166 1441.

NORTH PINE

57 Old Dayboro Rd. Petrie. 9.00am &

6.30pm. Rev P. Cornford (07) 3285 2104.

REDCLIFFE PENINSULA

WoodyPoint, Cnr. Ellen & Hawthorne Sts.

9.30am. & 6.00pm.

Scarborough: Jeays St. 8.00am.

Rev. Peter Whitney (07) 3284 2578.

ROBINA

Cnr Cottesloe & University Drs. 

Rev. Kevin Ridley (07) 5571 1416.

ROCKHAMPTON (St Andrew’s)

51 Denham St. (cnr Alma Lne) 9.00am. &

6.00pm. Rev C. Kennedy (07) 4922 8241.

ROCKHAMPTON (John Knox)

Rundle St. 10.00 am. & 7.30 pm.

Rev. Jon Chandler (07) 4922 1825 (O) 

(07) 4922 1540 (A/H).

ROCKHAMPTON ( St Stephen’s)

Burnett St.  Nth Rockhampton, 8.30am.

Rev. Jon Chandler (07) 4922 1825 (O) 

(07) 4922 1540 (A/H).

Mt Morgan: St Enoch’s, East St. 4.00pm.

Rev. Jon Chandler (07) 4922 1825 (O) 

(07) 4922 1540 (A/H).

SANDGATE

Loudon St. 9.00am & 6.00pm.

Rev. D.K. Ashman (07) 3269 1231

SPRINGSURE

Charles St. 10.30am.

Emerald: Cnr Ruby & Egerton Sts., 8.30am.

Rev B J Harrison   Phone (07) 4984 1550.

THE GAP

1195 Waterworks Rd,  9.00am.

S.Clerk. Mr E. Woodward (07) 3366 3166.

I.M. Rev. R. Herrgott (07) 3300 6158

TOOWOOMBA NORTH (St David’s)

Mary St. Also at Geham.

TOWNSVILLE (Willows)

26 Carthew St. Kirwan 9.30am & 6.30pm

Rev. David McDougall (07) 4723 1232

TOWNSVILLE (St Andrew’s)

113 Wills St. City. 9.30am. & 6.30pm.

Ass. Mr Kwang-Ho Song (07) 4778 3823

Rev. Rudi Schwartz (07) 4771 2460

WEST TOOWOOMBA

Cnr Greenwattle & South Sts. 8.00am,

10.00am & 6.00pm. Rev R. Sondergeld 

(07) 4633 4188 (H)  (07) 4633 4000 (O).

Past. Dan Boshard (07) 4614 0467.

WINDSOR

Maygar St. 8.30am.

Wilston: Macgregor St. 10.00am.

Newmarket: Wilmington St. 6.00pm.

Rev. Eric Noble (07) 3356 4124.

ARARAT

Cnr. Campbell St. (Pyrenees H’way) and

Queen St. 10 am.   Mr Norman Sharp

O.(03) 5334 3747    H. (03) 5352 4054

ASHBURTON

Junction of High St. and High Street Rd.

near Warrigal Rd.  10.15am.

Rev Peter Orchard (03) 9889 6034.

ASPENDALE

Cnr Station St. & Lyle Grv. 9.00am. &

6.00pm.  Session Clerk (03) 9580 6161.

AUBURN

Cnr Rathmines & Station Sts Hawthorn East

10.00 am. Rev. Trevor Cox (03) 9882 5256

BAIRNSDALE

7th Day Adventist Church, 149 Nicholson

St. 10.00am. 1st of Month 5.00pm. 

S/school 9.00 am.  (03) 5153 1669

BALACLAVA

Hotham St. & Denman Ave. 10.00am.

I.M. Rev. Bob Thomas (03) 9537 1642.

BENDIGO (St John’s)

Forest St. 10.30am.  (03) 5443 6189.

BLACKBURN

53 Gardenia St. 11.00am.

Rev P Locke (03) 9725 6417

BRIMBANK

Mackellar Primary School Gymnasium

29-35 Goldsmith Ave. Delahey. 4.30pm.

Mr Andres Miranda (03) 9307 6583

BUNDOORA

Bundoora Hall, Noorong Ave. 

10.00am & 6.00pm. 

Admin: Mrs M. Goodson (03) 9457 4962.

BURWOOD

(Chinese Presbyterian Church) 11.00am.

Cnr. Greenwood &Tennyson Sts.

Rev Dr John Elnatan (03) 9801 7645.

CAMBERWELL- Trinity

cnr Riversdale & Waterloo Sts. 10.00am.

Rev. Philip Mercer (03) 9882 8102

CAMPERDOWN-TERANG-GARVOC

9.30 am Aug — Jan.  11am Feb — July

Terang: 1 Warrnambool Rd.

Camperdown: Campbell & Brooke Sts.

Garvoc: 2:30pm. 2nd & 4th Sunday.

Pastor Bernie Thomas (03)5592 1041

CANTERBURY

146 Canterbury Rd. 10.30am. & 7 pm.

Rev.  Grant Lawry  (03) 9836 4601.

CANTERBURY JAPANESE

146 Canterbury Rd. 10.30 am

Mr Sam McGeown  (03) 9894 2384.

CAULFIELD-ELWOOD

Caulfield: Neerim/Bambra Rds. 11.15am.

Elwood: Scott/Tennyson Sts. 9.15am & 4.00pm.

CHELTENHAM Pioneers’ Presbyterian
8 Park Rd. Cnr. Charman Rd. 9.30am. Rev.

David Palmer (03) 9583 2785. Rev. Choul
Yat; Sudanese (Nuer Language) 2.30pm.
CLIFTON HILL

Cnr Michael & McKean Sts North Fitzroy.

10.45 am. Rev. Peter Phillips (03) 9346 8044.

COLAC (Scots)

90-94 Armstrong Street. 10.00am. 

Rev. Marvin Hagans H: (03) 5250 4360  

O: (03) 5231 2398

DANDENONG

51 Potter St. 10.00am. 

Rev. John Rickard (03) 9792 4252.

DONVALE

Cnr. Springvale &  McGowan’s Rds. 8.30am,

10.30 am & 6.30pm. Rev Gerald Vanderwert

(03) 9842  9493. (03) 9841 7020 (O)

DROMANA-MORNINGTON

St Andrew’s, Gibson St. 9.00am.

Mornington (TheChapel) Cnr Strachans Rd.

& Nepean Hwy. 11.00am.  

Rev. Dr Michael Wishart (03) 5975 9514.

DROUIN
Church St. 9am. 10.30am. 7.00pm. 
Rev. Ken Brown (03) 5625 1126.
ELTHAM

23 Batman Rd. 10.00 am

Rev. Don Elliott (03) 9439 9720

ESSENDON

Cnr Wilson & McPherson Sts. 9.15am &

7.00pm. Rev. Peter Phillips (03) 9346 8044.

FRANKSTON

30 Radiata St. 10.30am. 

Pastor Bill Medley (03) 9786 2976.

GEELONG (St. Georges)

Cnr. Latrobe Tce & Ryrie St. 

10.00am & 7.00pm. 

Rev. Graeme L. Weber (03) 5229 5493.

GEELONG NORTH-NORTH SHORE

10.00am & 5.00pm temporarily worshiping at

North Shore, Cnr Seabeach Pd. & Myrtle Gv.

Rev. Allen Lendon (03) 5278 1887.

GEELONG WEST (Scots)

Cnr. Pakington & Waratah Sts. 10.00am.

I.M. Dr. Allan Harman (03) 5256 2134.

HAMILTON

St Andrew’s, Gray & McIntyre Sts. 10.00am.

& 5.00pm. (last Sunday of month)

Rev Keith Bell (03) 5572 1009

HAWTHORN

580 Glenferrie Rd. 11.00 am. & 7.00 pm.

Rev. Graham Nicholson (03) 9819 5347.

HEATHMONT
Cnr. Waterloo St. & Canterbury Rd.
Heathmont 10.00am. 
Rev. Andrew Venn (03) 9870 5182.
KANGAROO GROUND

265 Eltham-Yarra Glen Rd. 9.30am.

S. Clerk: Dr R.Baldock. (03) 9437 1265

LEONGATHA

Cnr. Bent & Turner Sts. 10.00am.

Session Clerk: (03) 5662 2107

MALVERN

161 Wattletree Rd.  10.30am. & 5.00 pm.

Rev. Philip Daffy (03)  9509 7373.

MELBOURNE

The Scots’ Church, Cnr. Russell & Collins

Sts. 11am & 7pm. Wed. 1.00pm.

Rev. Douglas Robertson (03) 9650 9903.

MELTON

Mowbray College, Centenary Ave. 10.00am.

victoria
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Rev Peter Owen (03) 9747 8195.
MOE — YARRAM
Moe: 34 Fowler St. 10.00am.
Yarram: Cnr. Dougherty & Montgomery
Sts. 2.00pm. Rev Jared Hood (03) 5127 1296.
NOORAT
Cnr Mc Kinnons Bridge & Glenormiston Rds.
10.30am. Rev. Barry Oakes (03) 5592 5220
NORTH GEELONG-NORTH SHORE
10.00am alternate Sundays at North
Geelong, Cnr. Victoria St. & Balmoral Cr. &
North Shore, Cnr Seabeach Pd. & Myrtle Gv.
5.00pm each Sunday at North Geelong. 
Rev. Allan Lendon (03) 5278 1887.
NUMURKAH
58 Saxton St. 11.15am. 
Tallygaroopna: Victoria St. 9.30am.
Cobram: Cnr High and Pine Sts. (Anglican
Church) 2.30pm. 
RESERVOIR
81 Edwardes St. 10.00 am. & 7.00 pm.
Rev. Ross Tucker (03) 9460 9523
ROCHESTER
Cnr Victoria St. & Echuca Rd. 11.00am &
7.30pm. 1st Sunday Timmering 9.30 am
Rev. A. Perona (03) 5484 1927.
ST KILDA
Cnr Alma Rd. & Barkly St. 9.30am &
7.00pm. Rev. Bob Thomas 0417 592 646.
SEAFORD
St Barnabas Anglican Church. 10.45am.
Cnr Park St & Margaret Ave. 
Session Clerk (03) 9580 6161
SHEPPARTON
Cnr. Hayes & Leithen Sts. 9.00am. &
7.00pm. Also Stanhope, Kyabram.
Rev Kyung Ee (03) 5831 6494.
SOMERVILLE
Cnr Jones Rd. & Park Lane. 
Rev. Ian Brown (03) 5977 5469.
SOUTH YARRA
621 Punt Rd. 10.30 am. & 5.30 pm.
S.Clerk: Mr J. Adlawan (03) 9808 7391.
SUNSHINE
McKay Memorial, Anderson Rd. 
10.00am. & 6.00pm. 
Rev Cor Vanderhorn (03) 9311 1661
SURREY HILLS (St Stephen’s)
Canterbury & Warrigal Rds. 10.15am &
7.00pm. Family Services 6.00pm (2nd & 4th
Sunday). Deaf Presbyterian Church 2.00pm.
Rev. Tony Salisbury (03) 9551 3634
Rev. Chris Siriweera (03) 9833 3306.
UPPER YARRA – WARBURTON
3471 Warburton H’way. 10.00am. & 6.00pm.
Rev. Tony Archer (03) 5966 2309.
WANGARATTA – REGIONAL PARISH
Wangaratta, 158 Rowan St. 11.00am &
5.00pm (9.00am 1st Sunday) 
Yarrawonga, 47 Orr St. 8.45am (11.00am 1st
Sunday). Myrtleford, 78 Standish St. 7.00pm
(5.00pm June, July, August). 
Rev. Neil Harvey (03) 5721 6444
WARRNAMBOOL (St John’s)
Warrnambool: Spence Street. 9.30am &
11.00am & 7.00 pm. Office: (03) 5562 2029
South Warrnambool: McDonald St. 9.30am.
Woodford: Mill St. 11.00 am. 
Rev Chris ten Broeke (03) 5561 5373
Rev. Philip Burns (03) 5561 7899.

WEST FOOTSCRAY
141 Essex St. (Scots) 10.00 am.
Session Clerk: Ms J Swift  (03)  9687 5701
WILLIAMSTOWN (St Andrew’s)
87 Cecil St. 10.00am.
Rev. Bruce Riding (03) 9397 5338
WOORI YALLOCK
Healesville Rd. 9.15am & 5 pm, (7pm  DLS)
Rev David Brown  (03) 5964 6014.
WYNDHAM
116-120 Blackforest Rd. 10.00am. 
Pastor Shane Cassidy (03) 9974 2024

ADELAIDE (St Andrew’s)
92-98 Archer St. North Adelaide. 10.30 am.
Rev. Dr G. Lyman (08) 8563 2147. 
Session Clerk Mr D. Niven (08) 8381 4615.
ELIZABETH
106 Goodman Rd, Elizabeth South. 9.30am.
Session Clerk: Mr Bob Arstall (08) 8825 5226.
Int. Mod. Rev. John Campbell (08) 865 3045
LARGS NORTH
Brenda Terrace. 11.00am. 
Pastor Norman Carter (08) 8263 9692.
MILLICENT
Cnr Fifth & Sixth Sts. 10.30 am.
I.M. Rev. Gary Ware (08) 8723 9028.
Also Rendelsham
MT BARKER
Hutchison St.  10.30 am.
Pastor Rupert Hanna (08) 8391 3151.
Mod. Rev. S. Slucki (08) 8296 1581.
MT GAMBIER
Allison St. 10.00 am. 5.30 pm. Also Allendale,
Glenburnie, Nelson (Vic), OB Flat.
Rev Gary Ware (08) 8723 9028.
NARACOORTE
Church St. 10.00am.
Rev. Andrew Gall (08) 8762 1035.
NORWOOD (St Giles)
79 The Parade. 9.15am & 7.00pm. 
Rev Dr Reg Mathews (08) 8395 7841
PARA HILLS
174 Maxwell Rd. 10.45 am.
Rev Dr Reg Mathews (08) 8395 7841
PENOLA
Portland St. 10.45 am. Rev. Alan Clarkson
(08) 8737 2984 Also Dergholm, Kalangadoo
PORT AUGUSTA
Jervois St. 10.00 am.
Barry Rossiter PIM Padre (08) 8642 2059.
SEACLIFF
Kauri Pde. Seacliff. 9.30am. 
Rev. S. Slucki (08) 8296 1581.
WHYALLA
28 Ramsay St. 10.00 am.
S/Clerk H. Mashford (08) 8645 0818. 
I.Mod. Rev. J. Campbell (08) 8265 3045.

CORNERSTONE (Hobart) 10.00am.
The Philip Smith Centre, 2 Edward St, The

Glebe. Rev. David Jones (03) 6223 4701.

CROSSROADS 6.30pm.

Underground at 86 Murray St.

H.M. Michael Lynch 0414 669 554.

DEVONPORT (St Columba’s)        

13 Edward St. 10.00am. Don: Waverley Rd.

2.00pm (1st & 3rd Sundays).

Rev. Steve Warwick (03) 6424 6066

HOBART (St John’s)

10.00am & 6.00pm (7.00pm daylight saving).

188 Macquarie St. (03) 6223 7213. 

Rev. Robert White (03) 6229 7657 

Rev. Rod Waterhouse 0438 555 983.

LAUNCESTON (St Andrew’s)

Civic Square. 10.00 am & 5.00 pm.

Church Office: (03) 6331 5412

Rev. Peter Thorneycroft 0438 315 412

MONTROSE

Cnr. Islington Rd. & Walker St. 10.00 am.

Mod. Rev. Rod Waterhouse 0438 555 983.

RIVERSIDE 

Eden St. 10.45am. 

Glengarry: 9.15am. Frankford H’way.

Winkleigh: 9.15am, 2nd Sunday. 

Rev. Norman Shellard (03) 6327 2967

ROKEBY

Presby. Community Church, Tollard Dr. 

Rev. Neil McKinlay (03) 6247 3656.

SCOTTSDALE 

George St. 11.00am. Bridport: Westwood St.

9.00am. I.M. Rev. P. Thorneycroft, 

Pastor Greg Munro  (03) 6352 2527.

STANLEY (St James)

Fletcher St. 10.30am. 

I.M. Rev. Steve Warwick (03) 6424 6066.

ULVERSTONE (St Andrew’s)

65 Main Rd. 10.00am.

I.M. Rev. Peter Thorneycroft 0438 315 412

WEST TAMAR (Auld Kirk)

Sidmouth 10.00am and Mole Creek 2.00pm. 

I.M. Rev. John Britton (03) 6339 4480

BASSENDEAN

14-16 Broadway. 9.30am. 

Rev. Ross Fraser (08) 9248 3252.

BICTON

Harris St. & View Tce. 9.00am & 7.00pm.

Rev. Andrew Robinson (08) 9339 3542

FREMANTLE (Scots)

90 South Tce. Worship & Sunday School

10.00am & 5.00pm, Wednesday 12.30pm.

Rev. Stuart Bonnington 

(08) 9319 2208   Off. (08) 9336 6572

LEEDERVILLE (Henderson Memorial)

Cnr Kimberly & Ruislip Sts. 10.30am. 

Rev. Seong Mo Byun (08) 9382 2325.
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To register your church in this section of AP 
is an easy, low cost exercise. 

Facsimile the AP office on: (03) 9723 9685  
or E-mail us at: aus-pres@bigpond.net.au

The Annual Fees are:
Congregations under 50      $45.00 plus GST
Congregations    51 -99      $55.00 plus GST
Congregations 100 or more  $65.00 plus GST

south australia

tasmania
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THE PASSAGE JUDGES 9:22-38
THE POINT In Romans 1:18ff Paul describes the outpouring

of God’s wrath on the wickedness of man. It is interesting

that this judgement does not require God to act with

vengeance, but simply to withdraw his restraining hand of

mercy. “God gave them over” Paul says (24, 26, 28); He just

let them do whatever their sinful hearts wanted to do. This is a

sober warning to all mankind today.

THE PARTICULARS
• Abimelech had established his rule in Israel by ruthless force;

it is not surprising that this became the way of life. God’s send-

ing of an evil spirit was simply His sovereign decision to give

Satan a free rein in this instance and let the results follow (22-25).

• Gaal (unknown outside this chapter) copied Abimelech’s

coup attempt. He got support by promoting the old sensual

religious festivals of Canaan, and inciting anti-Israelite feeling

among the people of Shechem by highlighting Abimelech’s

paternal, instead of his maternal (cf 1-3), ancestry – a shrewd

stratagem (26-29).

• There’s never any honour among thieves. Double-agent

Zebul’s secret betrayal is a warning to the Gaals and

Abimelechs of this world that they need always to watch their

backs (30-38).

TO PONDER ... AND TO PRAY
• In what ways is our own society in danger of destroying

itself?

THE PASSAGE JUDGES 9:39-57
THE POINT Abimelech’s vengeful attitude towards Shechem

was cutting off his nose to spite his face! He not only

destroyed his key city, he lost his own life. “Men like

Abimelech, who rise from an inferior status to a position of

authority, are often capable of vengeful actions which destroy

the basis of their power” (Cundall). We do well to remember,

even in small matters, Paul’s warning in Romans 12:19-21 – “‘It

is mine to avenge ...’, says the Lord.”

THE PARTICULARS
• Zebul used his position well to quell Gaal’s uprising against

Abimelech. Perhaps Gaal didn’t realise the microphone was

turned on when he belittled Zebul by association in verse 28.

Zebul’s secret message ( 31-33) put the element of surprise

firmly in Abimelech’s hands, giving him the advantage (39-45).

• The scattering of salt was a symbolic assignment of the city

as a useless wasteland (cf Deuteronomy 29:23; Psalm 107:34)

(45).

• We ought not get too excited about the reference to El-Berith

instead of Baal-Berith; “El” was also the name of a Canaanite

god and it referred to the covenant with him, not the true God

(46).

• The 2 tower episodes show God is the only safe refuge (46-

55).

TO PONDER ... AND TO PRAY
• How do we see the sovereignty of God in all this (56-57)?

THE PASSAGE JUDGES 10:1-16
THE POINT God often achieves more effective kingdom
work through people of low profile in the eyes of the world,
but who let Him be God.

THE PARTICULARS
• Tola and Jair are a great encouragement to those of us whom
God calls to plod on in our faith and witness without much
fame. Between them they kept God’s people on the straight
and narrow (cf 6) for 45 years, yet we are told virtually nothing
about how they achieved this – nor do we name our sons after
them (1-5)!
• The gods of this world are much more attractive to our sin-
ful nature than the true God who made us and who intended
for us to live in a loving, obedient covenant relationship with

Him (6).
• God is not averse to using godless nations/regimes as rods of
discipline against His Church. This is quite a sobering thought
in the light of world movements today (7-9, cf Habakkuk 1).
• God’s patience must not be just assumed (10-14, cf Heb.
12:17).
• That Israel’s repentance was genuine is seen in their contri-
tion, confession, humble resignation, faith and practical refor-
mation – and God responded with His covenant love and
mercy (15-16).

TO PONDER ... AND TO PRAY
• Are we so influenced today by the world’s love of fame and
glory that we are strangers to true humility/contrition/submis-
sion?

THE PASSAGE JUDGES 10:17-11:11
THE POINT The story of Jephthah is one of the saddest and
most spiritually moving in the whole book of Judges. In it we
see that, by His grace, the Lord can bring glory to His name by
using anyone He wants to in His work. We must never try to
use our poor background or adverse circumstances as an excuse
for inactivity.

THE PARTICULARS
• There is no inconsistency between Israel’s crying out to God
to rescue them in their helplessness (9:15), and looking for a
good warrior to lead them in battle against their enemies
(10:17-18).
• Jephthah’s pedigree was the pits. In terms of family back-
ground and breeding he had nothing going for him; a less likely

candidate to be a “saviour” of God’s people could not be imag-

ined, except as a street-fighter trained in the school of hard

knocks (1-3).

• Human nature is very judgemental – and is usually quite in

error in its judgements. God has a strange habit of using most

effectively the people we have already written off and discarded.

• Jephthah seemed to have a much better grasp of the meaning

of covenant faithfulness than any of his high-born brothers (9-

11).

TO PONDER ... AND TO PRAY
• How has God used adverse circumstances in your life to

groom you for a special task? Are you slow to see good in

others?

DAY 8 ... to make a wretch His treasure.

DAY 5 When God’s laws are ignored.

DAY 6 He who lives by the sword.

DAY 7 A broken and a contrite heart.
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THE PASSAGE JUDGES 11:12-27

THE POINT Do you find yourself sizing people up on the

basis of first impressions, only to find out later you were com-

pletely wrong? Did you do this with Jephthah? Did you

think the person we met yesterday, whom the penitent

Israelites wanted as their leader, would be capable of making

the defence reported in this passage today? The case presented

by Jephthah, of course, was valid then, as God demonstrated in

subsequent historical events. But since the coming of Christ,

and his rejection as Messiah by the people of Israel, the situa-

tion has changed, as the NT shows. Jephthah’s speech, there-

fore, should not be used as a basis for settling the current dis-

putes in that part of the world (although we can see why the

nation of Israel today might apply its logic to the results of

what happened in 1967! – cf especially 20-23).

THE PARTICULARS
• Jephthah tried to negotiate a peaceful resolution of the bor-

der dispute with the Ammonites without reverting to warfare.

• God is not neutral in human history but comes to the

defence of his people whether it be his Church in the OT

(Israel) or the NT.

TO PONDER ... AND TO PRAY
• How does Acts 17:24-27 help us to interpret colonisation in

modern times, and our relationship to indigenous Australians?

THE PASSAGE JUDGES 11:28-40

THE POINT Jephthah, the hated, ostracised , street-wise, ban-

dit-leader son of a prostitute; Jephthah, the devoted, faithful,

zealous servant of the Covenant God of Israel; and now

Jephthah, the equally devoted, compassionate father who in

faith wrote out a blank cheque only to have it inscribed by the

God of providence with the name of his precious only child, his

teenage daughter. We can be angry with Jephthah for being

irresponsible and taking such a risk with his vow; we can be

angry with the sovereign God who set up the test; but we can’t

help being deeply moved by this story’s teaching about the cost

of absolute commitment.

THE PARTICULARS
• The vow, and the seriousness with which he treated it, make

it clear that Jephthah was not acting in his own strength or for

his own glory – the Spirit of the LORD had truly come upon

him.

• Jephthah’s young daughter’s response is that of a child raised

in a godly home, learning by example the importance of putting

God first in everything, regardless of cost (cf Luke 14:25-27).

TO PONDER ... AND TO PRAY
• What past promises have you made to God? Did you think

through all the possible consequences? Have you been faithful

in keeping them? Has it been easy to do so? ... not to do so?

THE PASSAGE JUDGES 12:1-7
THE POINT There’s never a shortage of people wanting to

jump on the bandwagon after the hard work has been done.

By now we know Jephthah well enough to have no trouble

believing his version of the pre-battle parley rather than the

Ephraimites’ version. People of faith act in obedience to God’s

call even when the odds are against them (cf Hebrews 11:1);

the rest only throw in their support after they have seen runs

on the board. Jephthah was a man of faith (cf Hebrews 11:32)

and he was not going to allow the faithless Ephraimites to ride

roughshod over him.

THE PARTICULARS
• Jealousy is a terrible disease. The Ephraimites could not bear

to see the Lord’s approval and blessing being bestowed on an ill-

bred, rejected son of a prostitute; he and his had to go (1, cf 4b).

• Jephthah got the process right: he trusted God; he took the

risk; he acted in obedience; but the victory belonged to God

(2-3).

• Presumably not all the large number of self-righteous

Ephraimites who were killed were betrayed by their lisping

speech; many would have been identified by more obvious

traits (4-6).

• Jephthah’s leadership was short , but powerful and effective

(7).

TO PONDER ... AND TO PRAY
• Do you rejoice when God uses unlikely people instead of you?

THE PASSAGE JUDGES 12:8-13:7

THE POINT Although, like Tola and Jair (10:1-5), Ibzan, Elon

and Abdon are little known in Scripture, they did manage to

delay apostasy in Israel, and therefore foreign domination, for

another 25 years. But yet again the covenant people commit-

ted spiritual adultery so that there followed 40 years of rule by

the Philistines, the ungodly neighbours at their south-west who

would remain a constant thorn in their side until the time of

David. Now their faithful God is preparing a unique leader for

them; so unique that even his parents must be specially set

apart for his birth.

THE PARTICULARS
• The exceptionally large families of Ibzan and Abdon were a

sign of God’s blessing, as were the latter’s fleet of 4-Leg Drives.

• Israel’s fortunes were always in the hands of her sovereign,

covenant God; nothing happened by chance – an important les-

son for recognised “Christian” nations to learn today (13:1).

• There are several times in Scripture where people who play a

significant part in God’s salvation history are conceived as a

result of his acting in an otherwise “sterile” situation (13:2-3).

• Rules for a Nazirite (consecrated one) are given in Numbers 6.

TO PONDER ... AND TO PRAY
• What steps have you taken to consecrate yourself to God?

DAY 12 Philistines on notice.

DAY 9 Jephthah – historian/theologian!.

DAY 10 Gut-wrenching providence.

DAY 11 Ephraimite aspirations ... not.
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THE PASSAGE JUDGES 13:8-23
THE POINT As we trace Samson’s life, with all its complexity
and contradiction, and especially in the light of the fact that we
see his name recorded in the Honour Roll of Faith in Hebrews
(11:32), it is good to have this account of the supernatural cir-
cumstances of his birth. Whatever struggles we might have
over the next few days in trying to understand what’s going on,
we at least are assured that God is in it keeping faith with His
covenant people.

THE PARTICULARS
• With such close attention given to the special arrangements
for Samson’s conception and birth, and the particular role his
mother had in preparing for it, it is interesting to note that we
are never told her name or background. Unlike her “barren”

counterparts in Scripture, Sarah, Hannah and Elizabeth (names

in common use today) she is always just Manoah’s wife or

Samson’s mother!

• God graciously came in person (cf 20-23) to explain carefully

to the submissive parents-to-be (cf 8) exactly what they had to

do.

• The word used by the angel in reply to the request for his

name (18) means “wonderful” and is closely related to “amaz-

ing” in vs. 19. The same root is used in Psalm 139:6 and Isaiah

9:6.

TO PONDER ... AND TO PRAY
• You’ve met the parents; what do you expect the son to be

like?

THE PASSAGE JUDGES 13:24-14:4
THE POINT How does this Samson compare with the picture

you formed of him yesterday? Life is full of surprises: the

important thing to keep in mind as we read through these

chapters is that God is sovereign over the whole of history; that

He is working out his purposes on behalf of His covenant peo-

ple, His Church; and that He uses whomever He will, in what-

ever way He will, to do this.

THE PARTICULARS
• The name “Samson” is related to the word for “sun”

(shemesh); perhaps his parents, on the strength of the LORD’s

promises, were expecting him to be a shining, healing light

amid the blackness of evil Philistine influence on God’s people

for 40 years. 

• Like Jesus and John the Baptist we know little of Samson’s

early years except that the Lord blessed him (cf Luke 1:80;

2:40, 52).

• Samson’s story will read like that of “an uncontrollable juve-

nile delinquent” (Cundall) with too much testosterone; but we

must not ignore the fact that it was always the “Spirit of the

LORD” that stirred him into action (13:25; cf 14:6, 19; 15:14).

TO PONDER ... AND TO PRAY
• In spite of 14:4, in what ways is Samson not a good role

model?

• God had made clear that Samson was to be a special person.

Do you think his parents might have spoiled him as a child?

THE PASSAGE JUDGES 14:5-19
THE POINT Yesterday we saw how strong Samson’s desire

was to marry a Philistine woman who captured his heart; today

we see him forfeiting the fulfilment of that desire because of his

uncontrolled pride and greed.

THE PARTICULARS
• It seems one of the features associated with Samson’s

Nazirite upbringing was his amazing physical strength,

although David also will later overpower a lion single-handed (1

Sam. 17:34ff). The underlying reality, of course, was the

Lord’s enabling, of which the Nazirite “setting-apart” vow was

but a symbol (5-6). 

• Samson and his parents were obviously not always together

during the time of the journeying between Zorah and Timnah

(6).

• The riddle was a ploy to avoid the groom’s customary

requirement to fit-out his attendants. The fact that the

Philistines had provided 30 of them indicates greed on their

part too(cf 36-40).

• Taking honey from the carcass broke the Nazirite vow (cf

13:7).

• We are introduced here to Samson’s basic weakness, weeping

women, which will cause his ultimate demise (16-17; cf 16:15f).

TO PONDER ... AND TO PRAY
• How does verse 19 answer verse 4? Does this make it right?

THE PASSAGE JUDGES 14:20-15:8
THE POINT It’s not getting any better. Offering Samson a

consolation prize, even if she is more attractive, is not a good

idea at all, specially in his present hyped up state! God uses

Samson’s hormones to achieve His covenant purposes, but this

doesn’t excuse Samson.

THE PARTICULARS
• There doesn’t seem to be a high affection content in the mar-

riage stakes at Timnah:  “We don’t want to waste all the hard

work that’s gone into the festive preparations, so who’d like to

stand in for Samson? You’ll do. And we’ll keep little sister as

a fall-back option in case the zombie from Zorah decides to

return.”

• Samson’s words in verse 3 imply a confession that his previ-

ous action was unwarranted. And even now he is just looking

for an excuse to get revenge on those who dared to trick him.

• Samson’s strategy in using the foxes was as brilliant as it was

vile and cruel. It is man made in the image of the Creator

using his God-given wit in the service of his corrupted heart.

How sad.

TO PONDER ... AND TO PRAY
• Can you see parallels between what is happening in our world

today and the interplay of provocation and revenge operating in

this story? How has the coming of Jesus dealt with this?

What should we be doing as his ambassadors in this sad world?

DAY 16 Saving face = sinful pride.

DAY 13 Humble servants; gracious God.

DAY 14 The Spirit and the flesh.

DAY 15 Un-bride-led passion.
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THE PASSAGE JUDGES 15:9-20
THE POINT It was inevitable that Samson’s slaughter of so

many Philistines at Timnah would stir things up. But instead

of trusting God to give them their inheritance the men of

Judah had long acquiesced to Philistine rule and weren’t look-

ing for a fight. Samson’s hot-blooded antics embarrassed

them, as much perhaps because his zeal and enthusiasm

exposed their apathy as anything else. 

THE PARTICULARS
• It is a measure of Samson’s stature and influence that over

1,000 Philistines (see 15-16) went to get just him, and 3,000

men from Judah (cf 11) went to make sure he would surrender

to them! It is interesting that neither of these groups really

wanted to fight.

• To justify himself, Samson chose to ignore his original little act

of provocation (14:12); the rest just escalated from there (11).

• Samson didn’t lack confidence. It was only for their sake

that he asked his fellow-countrymen to hand him over rather

than to kill him – a move that would cost them dearly if they

tried it!

• 200 years later Elijah would feel the same sense of thirst and

discouragement after a great victory against God’s foes (17-20).

TO PONDER ... AND TO PRAY
• Should we be less apathetic and more enthusiastic today

about laying hold of the promises Christ has made to His

Church?

THE PASSAGE JUDGES 16:1-14
THE POINT We live in a society so focused on sex, without
any regard for the beautiful “one-man-one-woman-life-long-
marriage” context into which God placed it (Genesis 2:24), that
it has no idea what “love” is. The trouble is that sex is an
important and wonderful component of the love that God
intended as the basis for marriage – but it is only a part; the
other components require self-giving, self-discipline, self-sacri-
fice – in fact, self-lessness! Samson seems to epitomise so
much of modern man.

THE PARTICULARS
• Samson flaunted the amazing gift of physical strength God
had given him in order to disarm the Philistines; they weren’t
going to ambush a man who could do what he did with gates

and ropes.

• Samson’s “love” (4) for Delilah needs to be assessed in the

light of his one-night-stand with the prostitute (1). Was it dif-

ferent? Was it genuine this time? Was it reciprocated? What

about her conspiracy with the Philistines – and his teasing?

Was Samson even capable of distinguishing between the real

thing and just lust? We are dealing here with very complex and

confusing human emotions; but the sovereign Lord is working

out His purposes through them – and remember, Samson is in

Hebrews 11!

TO PONDER ... AND TO PRAY
• What do we learn from Samson about the depth of God’s

grace?

THE PASSAGE JUDGES 16:15-21
THE POINT Why did Samson finally divulge his secret? Was

he so besotted with Delilah that he couldn’t see through her

plotting even after 3 failed attempts? Did he really fall for her

weeping/nagging performance? Or had he, perhaps, become

complacent, thinking that somehow the strength would still be

there even if he broke the rules? After all, how could his hair

really affect his biceps? It was probably a combination of all

these things, but he had to learn the hard way that God is God

– and He means business.

THE PARTICULARS
• Samson was fully aware of his special calling by God, and of

the requirements attached to it, and that it was the source of his

great strength. He was even willing to testify to all this openly

before Delilah (17). But this head knowledge did not translate

to his heart and Delilah knew she had now achieved her goal.

• Human nature is strange (cf Jeremiah 17:9): Delilah can

accuse Samson of betrayal while she has her hand out for the

silver!

• Stranger still that Samson should drop off to sleep on her lap

– or did the over-confident Nazirite just close his eyes and pre-

tend.

TO PONDER ... AND TO PRAY
• What warning bells does Samson’s behaviour ring for all of us

if we are not mindful of the effects of the Fall on our emo-

tions?

THE PASSAGE JUDGES 16:22-31

THE POINT By building into Creation the ability of living

things to grow again after they have been cut down, God has

given us a wonderful picture of His Covenant of Grace at work

(cf Isaiah 6:13, 11:1-5). The whole book of Judges is the story

of His continually rescuing His covenant people from the con-

sequences of their rebellion. And now we find that Samson’s

cut hair begins to grow again (22). What a merciful God! A

second chance!

THE PARTICULARS
• The world at enmity with God will always rejoice in triumph

at the Church’s weakness and failure (23-25). We are not to be

discouraged. Jesus’ enemies behaved exactly like this at the foot

of his cross (cf Luke 23:35); they didn’t foresee the resurrec-

tion.

• In his last act of courage, faith and hope Samson acknowl-

edged his absolute dependence on his sovereign, covenant

LORD (28).

• God achieved more of his purposes by Samson’s death than

by his life (30b). Like the rest of the OT, so much of the book

of Judges can only make sense under the shadow of the Cross.

TO PONDER ... AND TO PRAY
• Look at Hebrews 11 yet again, especially verses 31-40. How

does this help us to understand Samson’s life better, and his 20

year “leadership” of Israel? Reflect on God’s grace in your life.

DAY 20 The God of all grace.

DAY 17 The Spirit, a man & a dead ass.

DAY 18 Samson’s “love” life.

DAY 19 Love is blind... but God is God.

B I B L E S T U D Y
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PLC appoints principal

Presbyterian Ladies’ College (PLC),
Melbourne, has announced the 10th prin-
cipal in the college’s 131-year history: Mrs
Elaine Collin, MSc, BA, DipEd, MACE.

Mrs Collin will take up her position at
the start of term 4, 2006. Her appoint-
ment follows the retirement of Mrs
Elizabeth Ward, after eight years as prin-
cipal of PLC.

The PLC Council began the search for
a new Principal when Mrs Ward
announced her intention to retire.
Council chairman Rev. Douglas
Robertson, believes Mrs Collin is the ideal
candidate. 

“Mrs Collin is very highly regarded in
education circles and has outstanding
experience in senior positions,” he said. 

Mrs Collin began her career teaching
mathematics at Ku-ring-gai High School
in Sydney, followed by 11 years at
Abbotsleigh School on Sydney’s North
Shore, where Mrs Collin became deputy
headmistress. She is now principal of
Roseville College Sydney, a K-12 Anglican
girls’ school, a position she has held for
the past six years. Mrs Collin is Anglican.

Elders excommunicated

Moderator-General Bob Thomas
released the following statement on 24
February. 

The Presbytery of Melbourne East has
removed the elders of Trinity
Presbyterian Church Camberwell from
the eldership and membership of the
Presbyterian Church of Australia because
it considered that the way in which they
have discharged their duties is unsatisfac-
tory and not in accord with the code of
behaviour expected of elders.

For many years a group known as The
Fellowship has used the Presbyterian
Church, particularly in Camberwell, as a
cover for their activities. These activities
have affected the spiritual and emotional
well-being of many people.

The Presbyterian Church regrets that
this group has been able to operate for so
long from within it, but church processes
are lengthy, and sub-Christian belief and
practice is often difficult to detect and
deal with.

The Church has set up means by which
people who have been affected in some

way may receive help and counselling. A
number of people have already availed
themselves of this facility and the church
will be pleased to hear from anyone else
who feels aggrieved by the actions of this
group.

Contact may be made in the first
instance to Mr Thomas on 0417 592 646,
or Rev. Grant Lawry on (03) 9836 4601,
who will offer strictly confidential and
sympathetic help and advice.

Trinity minister Phil Mercer released
the following statement on 26 February.

The congregation of Trinity Church,
Camberwell is united in grief over the
enforced removal of their duly elected
leaders by an action of the Presbytery
which is unprescribed by and, we believe,
contrary to the laws of the church. We are
of the view that procedural fairness and
substantial justice have been denied the
elders, who were dismissed in absentia,
without a charge being brought against
them, and having been denied all opportu-
nity to appear before Presbytery in order
to defend their innocence.

The decision of Presbytery is subject to
appeal and in due course will be brought
under review. We await the conclusion of
that process, and cast ourselves upon the
mercy of God.

New PIM padre

At the meeting of the full Presbyterian
Inland Mission committee held in Sydney
at the end of January, Cameron
Mackenzie was appointed as full-time
patrol padre to the John Flynn PIM patrol
in South Australia.

Darwin visit

On 26 February during a brief visit to
Darwin, PIM convener Robert
Duncanson preached at a worship service
held at the home of Captain Martin de
Pyle, Presbyterian Army Chaplain. Mr
Duncanson was visiting Darwin as part of
the on-going evaluation by the PIM of the
potential for church extension work in the
Northern Territory.

PTC graduates

At the service marking the opening of
the Presbyterian Theological College
Melbourne year last month at the
Canterbury (Vic.) congregation, the fol-
lowing Australian College of Theology
awards were made: Graduate Diploma in
Bible and Ministry: B. Saw; Bachelor of
Theology/Bachelor of Ministries: W.

Medley; Bachelor of Theology: W. Ang, T.
Johnson, E. Prentice, W. Vandenberg, I.
Hutton, S. Maina and G. Stephens. 

Enrolments at the PTC are up slightly
on last year (70 this semester) but more
candidates for the ministry of the
Presbyterian Church are needed. Dr Felix
Chung has been reappointed for another
three years as part-time lecturer in
Missiology and Asian studies co-ordina-
tor. It is hoped that in the second half of
the year residential units will be built
alongside the main buildings of the PTC
Melbourne.  

Appointments and ordinations

On 11 December the Presbytery of
Gippsland licensed Ian Hutton to  preach
the gospel of the Lord Jesus Christ. The
service was held at the Drouin Church.

On 17 February the Presbytery of
Melbourne East ordained Tony Johnson at
the Balaclava Presbyterian Church. The
preacher was Moderator-General Bob
Thomas.

Warren Esdale was licensed to preach
the gospel by the Presbytery of Sydney
North on 29 January. Mr Esdale is assis-
tant minister at St Andrew’s, Chatswood,
and has a full programme planned for
church outreach and growth.  

New elders: James Turnbull, Stephen
Ecob and Andrew Hartshorn (St
Andrews, Chatswood, NSW); Colin
Brown, John Chate and Ralph
Bartholomew (St Andrew’s, Townsville,
Qld).

Cameron Wills was ordained and
inducted into the Tablelands charge at the
Atherton church on 8 February by the
Presbytery of North Queensland. Rev.
Greg Watt has been inducted into St.
Paul’s Townsville. 

Aiming high

The Presbytery of North Queensland
has approved extensions and alterations to
the Cairns Church at a cost of nearly $800
000.

Training in north Queensland

The Presbytery of North Queensland
has asked the Committee for Ministerial
Training of the Queensland church to
consider establishing a satellite campus of
the Reformed College of Ministries in
North Queensland. The request has been
well received and the proposal is being
further investigated. 
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Chinese to head OMF

Dr Patrick Fung has become the first
Chinese Christian to lead OMF
International. OMF, formerly the China
Inland Mission, appointed Dr Fung as its
10th general director as of 5 December.
Dr Fung, 46, is from Hong Kong and
became a Christian in Australia in the
1970s, when he was studying medicine.
He was associated with the Chinese
Presbyterian Church while in Sydney. On
graduation he returned to Hong Kong to
work as a doctor and was admitted to the
Royal College of Physicians in the UK as
well as to the Hong Kong and Singapore
Academies of Medicine.

In 1989, after theological training,
Patrick and Jennie joined OMF
International and served in a Muslim con-
text. Patrick worked as a medical consul-
tant in an intensive care unit and Jennie
served as a consultant in obstetrics and
gynaecology. In 1996, Patrick became the
director of OMF Hong Kong. During his
five years in the role, he also served as
honorary medical consultant in Haven of
Hope Hospital, the adjunct lecturer for
the China Graduate School of Theology
and an associate pastor of Chaiwan CCC
Church in Hong Kong. 

Departing for Scotland 

Rev. Andrew Matthews of Scots
Church (St. Stephen’s Flemington, Vic)
has resigned from the charge to further
his studies at the Highland Theological
College in North Scotland. 

Service in a cold climate

The Highland Theological College,
located in the Highlands of Scotland, is
seeking a lecturer in Pastoral Theology to
begin in August 2006. HTC desires a can-
didate with a PhD, some pastoral and
teaching experience, and some written

publications. The post includes teaching
undergraduates, supervision of postgrad-
uates, research and writing, and some
administration. Send application and CV
to the College Principal: Professor A.T.B.
McGowan, HTC, High Street, Dingwall,
IV15 9HA, by 31 March, or e-mail Fiona
Smith, at fiona.smith@htc.uhi.ac.uk. For
information on HTC, go to
http://www.htc.uhi.ac.uk. 

Matter of prinicipal

After a year in “retirement”, Rev. Peter
Richardson is returning as the principal of
the Reformed College of Ministries in
2006. His appointment is for one year.

Iraqi Christians bombed

On 29 January, five car bombs exploded
in Kirkuk and Baghdad between 4.10pm
and 4.30pm. Three people were killed by
the Kirkuk bombs which went off outside
the Church of the Virgin and an
Orthodox church. In Baghdad, car bombs
exploded outside the Vatican embassy,
The Disciples of St Peter and Paul
Orthodox church and an Anglican
church. At least 14 people altogether were
injured. An Assyrian Christian source
reported that Assyrian Christian univer-
sity students in Mosul were beaten by
mobs of Muslim students angry about the
cartoons of Mohammed published in
Denmark last September. It appears the
church bombings were also linked to local
anger over the Danish cartoons.  

Iraqi Christians are extremely vulnera-
ble. Sunnis and Shi’ites are reported to be
polarising along sectarian lines with social
groups and even whole suburbs becoming
less mixed and identifying more by reli-
gious affiliation. It is also reportedly the
same with student groups in universities.
As people, groups and whole communi-
ties start to identify by religious affiliation
rather than their common Iraqi national-
ity, the Christian minority find themselves
increasingly despised, marginalised and
exposed. They are endangered, without
equality before the (Islamic) law, having
no clan networks and retaliation ideology,
and lacking security in a lawless Islamic
society. Muslim threats to treat the
Christians as the Jews of Khaybar should
not be taken lightly. 

Two-thirds of the Assyrian Christian
population died in the Assyrian genocide
of 1915. The Jews were massacred and
forced out of Iraq in early June 1941 and
1947-51, ending a 2600-year history of
Jews in Mesopotamia/Iraq. While more
than 100,000 Jews were rescued by Israel,
the Christians were shamefully abandoned
by the West. Anyone who thinks such
atrocities could not occur in this enlight-
ened, UN-supervised age of human rights
should just remember Rwanda 1994, and
pray for the Christians of Iraq. 

Muslims arrested

Nearly 21 months after the murder of a
Christian student in Pakistan’s Punjab
region, police have arrested a Muslim
cleric suspected of torturing the young
man so that he would convert to Islam.
Umar Hayat was arrested last week under
charges that he and two other Islamic
seminary members in the town of Toba
Tek Singh had tortured Javed Anjum for
five days. Another suspect, Maulvi
Ghulam Rasool, was re-arrested in
November after Pakistan’s Supreme
Court revoked his bail. Judge Javed Iqbal
Warraich ordered police protection for
Anjum’s father, Pervez Masih, and his
lawyer, after Masih filed a formal com-
plaint that armed members of Rasool and
Hayat’s madrassa (Islamic school) were
harassing him at court hearings.

Compass

Evolution Sunday

The ratio of churchgoers who last month
celebrated Evolution Sunday to the news-
papers that covered it is almost even,
reports Christianity Today. The New York
Times notes two churches taking part: one
with 85 parishioners, the other with 21.
Sounds like these churches should be
more concerned about their own extinc-
tion than about evolution, the magazine
noted. Around Chicago, two churches
that were listed on the project’s Web site as
participants in the event said they were in
fact not planning to deliver sermons on
the subject. From the media reports, it
sounds like the sermons were more about
opposing “fundamentalists” than about
how science declares the glory of God.

Patriarch dismissed

The government-controlled Holy Synod
of the Eritrean Orthodox Church last
week served formal notice to Abune
Antonios that he is no longer the patriar-
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chal head of the nation’s largest religious
body. Patriarch Antonios immediately
rejected the notice, announcing that he
was excommunicating or suspending
those who signed his arbitrary dismissal
order. Since last August, when the
Eritrean government stripped Antonios
of his ecclesiastical authority and forbade
him to administrate the affairs of the
church, the patriarch has remained under
virtual house arrest at his residence in
Asmara. Sources confirmed to Compass
that if the patriarch continues to challenge
the government-orchestrated takeover of
his church, most people expect him to be
arrested soon.

Compass

Murder attempt

Gao Zhisheng, a prominent lawyer who
had his legal license suspended by Chinese
authorities for representing religious
rights, survived an attempt on his life on
17 January. China Aid Association
reported Gao was traveling in Beijing
when a vehicle with an obscured license
plate suddenly stopped in front of him.
He narrowly missed hitting the vehicle,
stopped and got out to investigate. The
driver of the other car then attempted to
run down Gao, but he was able to dodge
out of the path of the vehicle. As the car
sped away, the newspaper covering the
license plate blew away and the plate num-
ber was reported. It is believed the driver
was a security agent of the Chinese gov-
ernment. Throughout the incident, a mil-
itary vehicle was observing nearby.

Jerusalem worship centre

While all eyes have been on plans for an
evangelical centre near the Sea of Galilee –
it particularly made headlines when Israel
banned American televangelist Pat
Robertson from taking part — along
comes news that another evangelical
tourism site will open on Jerusalem’s
Mount of Olives. The Jerusalem Post
reports that “a large prayer tent” will host
up to 500 worshippers, and that the dri-
ving force behind it is evangelicals from
Asia rather than from North America. It’s
temporary for now, but “organisers hope
that the centre will become a permanent
fixture,” says the Post.

Christian appeal fails

Judges at Indonesia’s Constitutional
Court on 17 January ruled that the Child
Protection Act is in line with the consti-

tution and should not be amended. Rev.
Ruyandi Hutasoit had challenged Article
86 of the Act, used as the basis for sen-
tencing Dr Rebekka Zakaria, Eti Pangesti
and Ratna Bangun to three years in
prison in September. The Christian
Sunday School teachers were arrested in
May 2005 after members of a local
Majelis Ulama Indonesia (MUI or
Muslim Clerics Council) in West Java
accused them of trying to convert
Muslim children. Judge Jimly
Asshiddique said Rev. Hutasoit had no
right to contest the Child Protection Act,
since he had not experienced any “direct
losses” under it.

No offence taken

By Wayne Richards

An incredible thing happened in Sydney
last month – yes, riot-torn Sydney!  The
Rev. Dr Peter Barnes from Revesby
Presbyterian Church was invited to
debate Diaa Mohamed in the Bankstown
Town Hall on three separate occasions.
On a Friday and over two Saturday nights
the topics were: God’s Word – the Bible
or the Koran? God’s Man – Jesus or
Mohammed (Is Jesus Lord)? And, The
Way to Paradise (Salvation).

The format involved a recitation of the
Koran followed by a Bible reading.  Peter
and Diaa tossed a coin to determine who
would start. The first speaker spoke for
40 minutes, the second speaker for 50
minutes, then the first speaker closed
with another 10 minutes. A question time
of 30 minutes followed. The first night
saw a few hundred people attend with,
paradoxically, Christians outnumbering
Muslims.  

As can be seen from the topics for
debate it was not nationalistic, ethnic, cul-
tural or political. The debates went
straight to the differing core beliefs of the
audience. The tone of the debate was
courteous and respectful, although nei-
ther speaker minced his words. Here we
witnessed two opposing belief systems
meeting not as enemies but as respectful
citizens genuinely interested in each other
and hopeful of influencing each other.
There was a genuine friendly spirit and
approach to things between the organis-

ers, but without
any intellectual
compromise.

The Christians
sat and felt the dis-
comfort of Christ’s
divinity being chal-
lenged. The
Muslims sat and
felt the discomfort
of hearing the
Koran call for
Mohammed to confess as a sinner and
they listened to Christ being lifted up as
Lord Almighty, worthy to be worshiped.
The Bible was quoted widely by Diaa and
the Koran by Peter. While people may
have had their sensibilities rattled, no
offence was taken. Nevertheless, good
contacts were made and good relation-
ships cemented.

Diaa Mohamed argued that Christ
could not be God for it was highly
abhorrent to even consider that God
would lower Himself to take on human
form with all of its indignities. Peter
Barnes confirmed it was indeed most
offensive, and lowly, and humiliating –
and that was the whole point! That God
Almighty should send His Son to be a
servant and die as the only substitute and
way back to God is the very offence of
the Gospel.

Call to change hate law
By Barney Zwartz

Victoria’s religious hatred law is causing
more enmity than harmony and should be
changed, say leaders of the state’s churches.

A letter sent by church leaders to
Premier Steve Bracks last month asks him
to drop the civil provisions and keep only
criminal offences of the religious vilifica-
tion laws.

“People use it to pursue religious quar-
rels,” said Presbyterian Church of
Victoria ethics committee convener
David Palmer. “It’s the Muslims and
occultists who are trying to put barriers
around themselves and close down people
who dare to offer criticism.”

Mr Palmer, who is organising the push
for a change in the law, rang Mr Bracks,
seeking an appointment for heads of
churches to discuss their concerns, but
received a cool response from the
Premier’s office.

In the letter, the leaders affirm their
“strong abhorrence” of any form of vil-
ification and say they understand the
Government’s intention. But “it is clear
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from the operation of the act that it has
caused much more division and enmity
between religions than harmony, and
our concern is that this might inten-
sify”.

It continues: “Our state’s experience
has become part of the justification for
not introducing similar legislation in SA,
NSW and WA and has been used as a neg-
ative example ... in the UK.”

The letter is signed by Anglican,
Catholic, Lutheran, Presbyterian and
Assembly of God leaders, several
Orthodox churches, and Melbourne’s
biggest charismatic churches, including
CityLife, Crossway and Careforce. It says
they hope leading Jewish groups will also
endorse the move. 

Mr Palmer said the church was “asleep”
when the law was introduced, but the
Islamic Council of Victoria’s complaint
against Catch the Fire Ministries and two
pastors dismayed “most branches of the
church”. 

“It was seen as an attack on freedom,
and particularly an attempt by Muslims to
prevent criticism we might have of Islamic
belief and practices.”

The pastors were found to have vilified
Muslims, and have appealed. 

After another case dismissed as “pre-
posterous”, Victorian Civil and
Administrative Tribunal president Stuart
Morris called for changes to the act. Mr

Bracks indicated only minor changes were
needed.

But Mr Palmer said the church leaders
wanted the Victorian law to follow the
proposed British law, under which police
investigate complaints and the director of
public prosecutions decides whether to
bring charges. He said people of any faith
or none should be able to express and
defend their views and point out what
they regard as the failings of other faiths.

Islamic Council of Victoria spokesman
Waleed Aly said the letter showed that
religious communities continued to sup-
port the principle behind the legislation.
“The law is about preventing unreason-
able vilification that is not in good faith,
and we see that as no more controversial
than any defamation law.”

The Age

Oppression in Nigeria
By Obed Minchakpu

For decades after independence Nigeria
was ruled by a succession of military dic-
tators who were predominantly northern
Muslims. In 1998 the death of dictator
General Sani Abacha paved the way for
democracy to be restored, and in
February 1999 Olusegun Obasanjo was
democratically elected President of
Nigeria after winning 63 per cent of the
vote.

However, the election of the southern
Christian inflamed many northern
Muslim elites and former power-brokers.
To regain their status, power and influ-
ence, northern governors exploited the
poverty, hardship and ignorance of their
constituents and re-invented themselves
as religious reformers raising Islam and
Sharia (Islamic law) as banners of hope.
(Note: these same “religious reformers”
had not been concerned about Islam or
Sharia while Nigeria was ruled by north-
ern Muslims.) 

All across predominantly Muslim
northern Nigeria, the flames of Islamic
zeal were fanned. In the northern states of
Kano and Kwara, moves were made to
relocate and raze churches, while Zamfara,
led by governor Alhaji Ahmad Sani,
declared itself to be an Islamic state. In
January 2000, Zamfara became the first
Nigerian state to officially implement
Sharia law.

President Obasanjo and Nigeria’s
attorney general declared the implementa-
tion of Sharia law “unconstitutional and
illegal”. But that did not prevent other
northern states following in Zamfara’s
footsteps. The central (religious fault-

line) belt of Nigeria tore apart as riots and
conflicts erupted over Sharia and claimed
thousands of lives. By August 2000, eight
northern states had defied Nigeria’s secu-
lar Constitution and implemented Sharia
law.

Today, in what is essentially a defiant
act of secession, Nigeria’s 12 northern
states are all under Sharia. What’s worse,
the Sharia states are able to exploit and
abuse their citizens and deny them their
constitutional rights, without conse-
quence, as the central government timidly
acquiesces, surrendering religious liberty
and Christian security in exchange for
peace with northern Muslim elites.

World Evangelical Alliance

It’s a date
By Barney Zwartz

An Australian has asked Pope Benedict
to change the calendar to a perpetual one
in which Christmas Day will always be a
Monday and new year will always fall on
Sunday. 

Queenslander Paul Tully said his calen-
dar was suggested by an American in the
1930s and got as far as the United Nations
in 1955, but was torpedoed by the United
States government.

“As a user of the calendar, it’s an
absolute pain because it changes,’’ said Mr
Tully, 54. “My calendar would provide
absolute simplicity and certainty from one
year to the next, for government, educa-
tion, commerce and industry.’’ 

Today’s global  calendar is called the
Gregorian calendar, in honour of the
Pope who introduced it in 1582, bringing
the Julian calendar into line with the solar
year. The world moved from October 4 to
October 15, losing 10 days. England
adopted the new calendar in 1752,
Orthodox churches in 1923 and China in
1949.

Mr Tully, an Ipswich City councillor,
calls his proposal the Benedictine perpet-
ual calendar in hopeful anticipation of
similar papal support. “It’s not as though
I were asking the Pope to do something
no other pope had ever done,’’ he said.

Under the proposed calendar, each
year would have four 91-day quarters,
beginning on a Sunday, and an extra day _
a public holiday to be called New Year’s
Eve – between Saturday December 30 and
Sunday January 1. There would still be a
leap year every fourth year, designated
June 31.

Mr Tully wrote to the Pope on 30
December, and has yet to receive a reply.

N E W S
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‘Ademocracy cannot survive long
without freedom of expression,
the freedom to argue, to dissent,
even to insult and offend. It is a

freedom sorely lacking in the Islamic
world, and without it Islam will remain
unassailed in its dogmatic, fanatical,
medieval fortress: ossified, totalitarian and
intolerant.’’

These are strong words – and no more
palatable to Muslims because they come
from one of their own, the dissident Ibn
Warraq in Germany’s Spiegel. 

But such claims have been gathering
pace in the past month after the violent
reaction by some Muslims to the publica-
tion – in the name of free speech – in sev-
eral newspapers of 12 cartoons of the
Prophet Mohammed, first printed in a
Danish paper in September. (It is blas-
phemy in Islam to produce an image of
the Prophet.)

Mobs in Damascus and Beirut burnt the
Danish embassy and a church, others fire-
bombed a French cultural centre in Gaza,
Nigerian Muslims killed Christians and
burnt churches, the Taliban offered 100
kilograms of gold to anyone who killed
those responsible for the cartoons, and
there were violent protests in Afghanistan,
Pakistan and Indonesia. Protesters in many
countries marched with placards calling for
those who insulted Islam to be killed. 

In doing so they reinforced the stereo-
type of Muslims as backward, bigoted and
violent that so many Muslims have been
working to overcome. 

A dozen rather amateurish drawings in
an obscure Danish paper laid bare a

conflict between two principles sacred to
their respective cultures: reverence for
religion in Islam and free speech in the
West. Some believe they could usher in
the long-anticipated “clash of civilisa-
tions”. Others consider this alarmist, and
claim the present clash is merely between
extremists at both ends of the debate, and
that Islam, like Christianity, is charac-
terised by diversity.

In Australia, no newspaper published
all the cartoons, though Brisbane’s
Courier-Mail printed one. It passed almost
without comment, perhaps because the
religious temperature is lower in Australia

and most Muslims feel less marginalised.
The clash seemed a distant scenario. 

Not so for Ibn Warraq. “Are we in the
West going to cave in to pressures from
societies with a
medieval mindset,
or are we going to
defend our most
precious freedom
– freedom of
expression, a free-
dom for which
thousands of peo-
ple sacrificed their
lives?” he asks. 

“Unless we
show some solidarity, unashamed, noisy,
public solidarity with the Danish cartoon-
ists, then the forces that are trying to
impose on the free West a totalitarian ide-
ology will have won; the Islamisation of
Europe will have begun in earnest.’’

Left-wing commentator Christopher

Hitchens agrees. On Slate.com, he wrote
that a good Muslim should abstain from
what his religion prohibited. “But if he
claims the right to make me abstain as
well, he offers the clearest possible warn-
ing and proof of an aggressive intent. This
current uneasy coexistence is only an
interlude, he seems to say. For the
moment, all I can do is claim to possess
absolute truth and demand absolute
immunity from criticism. But in the
future, you will do what I say and you will
do it on pain of death.’’ 

The clash thesis is equally entrenched in
the Muslim world. Wassim Doureihi, the
articulate Australian spokesman for the
ultra-radical Hizb ut-Tahrir group, agrees
with Orientalist Bernard Lewis (see panel,
next page). He says there always has been a
clash of civilisations and always will be, that
the West’s only rival is Islam. 

“There is no possibility of harmonious
co-existence between Islam and the West
because there is a fundamental conflict.
Ultimately, one has to prevail,’’ says
Doureihi, whose group is banned in sev-
eral countries. It has few members in
Australia but is influential internationally.
“There is Islam and the rest of the world,
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which we seek to liberate and provide a
moral example.’’ 

The problem with the clash of civilisa-
tions thesis is that it is too absolute, and
misses the nuances. Further, the danger is
that it may become a self-fulfilling
prophecy. A closer look at the cartoons
crisis reveals more diverse positions on
both sides.

Constant talk of the clash of civilisa-
tions annoys Abdullah Saeed, director of
Melbourne University’s Centre for the
Study of Contemporary Islam. Islam is no
more monolithic than Western society,  he
says. “I don’t think this is a clash of civili-
sations. It’s just a group of people finding
something offensive. Which Islamic civil-
isation are we talking about, or which
Western civilisation?’’

Professor Saeed says where the reac-
tion was violent, that was unjustifiable and
showed that lessons from the Salman
Rushdie affair have yet to be learnt.

It is obvious that the resentment that
sparked the cartoon protests goes

much deeper than the cartoons them-
selves, which were just the immediate
flashpoint. There is 9/11, humiliation at
suspicion of Muslim migrants in Europe,
anger at perceived hypocrisy and injustice
over Iraq and Palestine, and historic
resentment of the West. Olivier Roy, a

scholar of Islam, wrote in Newsweek that
for European Muslims the issue is about
discrimination – the cartoonists con-
tributed to a wave of Islamophobia
sweeping Europe. 

Melbourne Muslim spokesman Waleed
Aly, who recently returned from pilgrim-

age to Mecca,
says the feeling is
entrenched in the
Muslim world
that the “war on
terror’’ is nothing
more than a war
on Islam. “That,
rightly or
wrongly, in much
of the Muslim
world is totally
incontestable. If

you tried to argue against that you just
wouldn’t be listened to,’’ he says. 

The clash of civilisations explanation is
a superficial one that does not capture any
of the nuances, says Aly, from the Islamic
Council of Victoria. Rather, he believes,
this is a clash of prejudices.

“You have this strident free-speech
rhetoric, but it would be impossible to
imagine an equivalent cartoon to the one
showing the Prophet with a bomb in his
turban about another faith group.’’  

Equally, he recognises the hypocrisy of

Muslims complaining about the cartoons
given the lack of respect shown other
faiths in many Muslim countries, espe-
cially the depiction of Jews across the
Middle East. 

Aly says both free-speech fundamen-
talists, who do not want to recognise any
limits, and Muslim fundamentalists are
using the cartoons to embolden those
who are most prejudiced. “Both sides have
prejudices, both are giving expression to
this prejudice, and both are trying to
couch it in the language of principle, but
it’s not at all.’’

He ridicules the idea that Islam needs
defending from the cartoons. “Either it’s a
great faith with real insights or it is not.
The scribblings of the Danish cartoonists
won’t affect that.’’

Meanwhile, he says, the affair has trig-
gered debate in the Muslim world. First
there was a lot of anger, but as it escalated
out of control many Muslims began to
feel it made them look foolish and
achieved nothing. 

Aly is surely right that the clash is only
serious at the margins. The middle ground
on both sides has been reasonable: most
non-Muslims see no reason to give gratu-
itous offence, and most Muslims have not
reacted. Most Muslims in the West – like
most Christians when their religion is
belittled – simply shrug and carry on.
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For 1000 years Muslims were enti-

tled to think of themselves as

civilisation’s last word. They were

triumphant militarily, politically,

economically, had taken half

Christianity’s lands, and claimed to have

God’s final revelation to humanity,

superseding all other religions.

In the 20th century it became clear

within Islam that things had gone badly

wrong, according to the famous

Orientalist Bernard Lewis. Compared

with their great rival of Christendom,

the world of Islam had become poor,

weak and ignorant: humiliated in battle,

impoverished and corrupt economically,

and ruled by tyrants. What went wrong?

Islam emerged from Arabia in the sev-

enth century like a sprinter from the

blocks. Muslim armies took Christian

Palestine, Syria, Egypt and north Africa,

Spain, Portugal and Sicily. Turned back in

France, they sacked Rome in 846, fought

off the Crusaders, captured the

Byzantine empire, Greece, Russia and

much of eastern Europe, and twice

reached the gates of Vienna. 

The foremost economic power, Islam

also reached the highest level so far in the

arts and sciences. But gradually, over the

centuries, it was dislodged from Spain,

Russia, Greece and eastern Europe. The

Ottoman empire collapsed after World

War I, and Turkish reformer Kemal

Ataturk abolished the caliphate. 

As Lewis observes, “who did this to

us?’’ is a common human response when

things go badly. Muslims have variously

blamed the Mongols (who invaded in the

13th century), the Turks, Western impe-

rialism – first France and Britain, then

the United States – and “the Jews’’ (espe-

cially after the humiliation suffered when

five Arab armies could not prevent half a

million Jews establishing Israel in 1948). 

But, he observes, these were symp-

toms of Islamic weakness, not the cause.

Some in the Middle East have blamed

Islam itself as an obstacle to freedom,

science and economic development, but

if so, asks Lewis, how was Muslim soci-

ety formerly a pioneer in all three? 

Increasingly, he says, Muslims are ask-

ing a better question: “What did we do

wrong?’’ which leads to “how do we put

it right?’’

“If the peoples of the Middle East

continue on their present path, the sui-

cide bomber may become a metaphor for

the whole region, and there will be no

escape from a downward spiral of hate

and spite, rage and self-pity, poverty and

oppression,’’ Lewis says.

“If they can abandon grievance and

victimhood, settle their differences, and

join their talents, energies and resources,

they can once again make the Middle

East, in modern times as it was in antiq-

uity and the Middle Ages, a major centre

of civilisation.’’

Barney Zwartz

What went wrong?
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They understand the importance of free
speech.

Sydney Anglican Archbishop Peter
Jensen said last month that mockery of
the church is something Christians have
to put up with. “We’ve had blasphemy
laws which arose from Christian society
which says God is angry if people blas-
pheme him and will punish society. We
don’t live in that sort of society now.
There could be a law which prevented
people making a mockery of the object of
my affections (Jesus), but it would be
enormously hard to police and where do
you draw the line?

“Free speech is only possible in a moral
society where people actually care for
each other. You will have freedom of
speech abused in an immoral society, but
even so, it’s so important that people who
suffer from it have to put up with it.’’

A significant clue to the real agendas is
given by the five-month delay between
the first publication and the violent
protests. It is a political protest engineered
deliberately by some clerics and govern-
ments to push agendas of their own.
Olivier Roy says it defies belief that such
secular regimes as Syria could be so deeply
outraged in their religious sensitivity.
“The condemnation, of course, sprang
from more pragmatic interests – to be on
the right side of religious fervour, to
deprive their own internal enemies
(largely militant Islamists) of a weapon
and to maintain leverage over their own
immigrant communities in Europe.’’

Roy says both liberal and conservative
Muslims in Europe increasingly resent
meddling from the “motherland’’. Many
of them suggest the West offers Islam a
chance to modernise precisely because
Muslims there have freedoms unknown in

Egypt, Syria or Saudi Arabia. And it’s
those freedoms Arab governments are
trying to suppress under the pretence of
protecting Islam. 

Scot Burchill, lecturer in international
relations at Deakin University, says the
reaction exposes the extent to which lib-
eral democratic culture is confined to the
West. Despite democratic transitions, for
example in Asia, there is a long way before

there is room for
the sort of satire
about public and
religious leaders
the West takes for
granted, he says. 

B u r c h i l l
believes certain
clerics exploited
the cartoons for
other reasons,
and governments
such as Syria fol-
lowed for their

own reasons. The Iranians will do so too,
he says. “Most Muslims who were violent
have not even seen the cartoons – the vio-
lence is absurd.’’

He says the issue plays into the belief
that the West has no respect for the sacred
– and at the heart of religious fundamen-
talism in Islam is the belief that the sacred
is threatened by secularism. 

“The violence represents a failure of
political leadership in those countries or
deliberate exploitation, which is pretty
reprehensible when it costs people’s
lives,’’ Burchill says.

Why do Muslims in Muslim countries
so often take out their anger on innocent
Christians and other minorities?
According to Stuart Robinson – a mis-
sionary in South Asia for 14 years, author

of Mosques and Miracles, and now senior
pastor at Crossway, one of Melbourne’s
biggest churches – such Muslims think of
the West as Christian. 

To Muslims, all their co-religionists are
part of the Ummah, the worldwide body
– a little like the parallel Christendom, but
without the geographical limits – so to
attack any Muslim is to attack all. The
Muslims know they can’t reach the news-
paper office in Denmark, but they believe
that to strike at Christians in Nigeria or
Pakistan or Iraq hurts the Christian camp,
Robinson says. 

Why has there been no reaction to the
cartoons in Australia? Simply,

Australian Muslims have nothing to react
against, says Waleed Aly. Nor, according
to Abdullah Saeed, does Australia have
the anti-immigrant feelings of many
European countries. “Many Muslims in
Australia did not welcome the violence in
Syria. In London we had demonstrators
calling for beheadings, but people are
more sensible here,’’ Saeed says. 

Roy says the worst lesson to draw
from the cartoon crisis is already the most
common: that it’s a deep clash of civilisa-
tions. Not true, he says. “Instead of
demonstrating the unity of the Muslim
world, the protests underscore its divi-
sion: a recidivist old guard determined to
protects its power and hidden interests
versus the growing community of mod-
ernist Muslims. They consider themselves
first and foremost to be Europeans – and
they quite simply do not want to be
treated as immigrants, or insulted.’’

Barney Zwartz is religion editor of The Age,
Melbourne. This is a slightly expanded ver-
sion of an article first published there.      ap
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Ilong ago lost count of the number of
times I’ve switched on the TV and
seen crazy guys jumping up and
down in the street, torching the US

flag and yelling “death to the great satan!”
Or torching the Union Jack and yelling
“death to the original if now somewhat
arthritic and semi-retired satan!” But I
never thought I’d switch on the TV and
see the excitable lads jumping about in
Jakarta, Lahore, Aden, Hebron, etc,
torching the flag of Denmark.

Denmark! Even if you were overcome
with a sudden urge to burn the Danish
flag, where do you get one in a hurry in
Gaza? OK, that’s easy: the nearest
European Union Humanitarian Aid and
Intifada-Funding branch office. But
where do you get one in an obscure town
on the Punjabi plain on a Thursday after-
noon? If I had a sudden yen to burn the
Yemeni or Sudanese flag on my village
green, I haven’t a clue how I’d get hold of
one in this part of New Hampshire. 

Say what you like about the Islamic

world, but they show tremendous initia-
tive and energy and inventiveness, at least
when it comes to threatening death to the
infidels every 48 hours for one perceived
offence or another. If only it could be
channelled into, say, a small software com-
pany.

Meanwhile, back in Copenhagen, the
Danes are a little bewildered to find that
this time it’s plucky little Denmark that
caught the eye of the nutters. Last year a
newspaper called Jyllands-Posten pub-
lished several cartoons of the Prophet
Muhammad, whose physical representa-
tion in art is forbidden by Islam. The car-
toons aren’t particularly good and they
were intended to be provocative. But they
had a serious point. 

Before coming to that, we should note
that in the Western world “artists pro-
voke” with the same numbing regularity
as young Muslim men light up other
countries’ flags. When Tony-winning
author Terence McNally writes a
Broadway play in which Jesus has gay sex
with Judas, the New York Times and Co
rush to garland him with praise for how
“brave” and “challenging” he is. The rule
for “brave transgressive artists” is simple:
if you’re going to be provocative, it’s best
to do it with people who can’t be pro-
voked.

Thus, one US TV network is celebrat-
ing Easter with a special edition of the

gay sitcom Will & Grace, in which a
Christian conservative cooking-show
host, played by Britney Spears, offers sea-
sonal recipes – “Cruci-fixin’s”. On the
other hand, the same network, in its cov-
erage of the global riots over the Danish
cartoons, has declined to show any of the
offending artwork out of “respect” for the
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Muslim faith. Which means out of respect
for their ability to locate the executive
vice-president’s house and firebomb his
garage.

Jyllands-Posten had a serious point – or,
at any rate, a more serious one than
Britney Spears. The cartoons accompa-
nied a piece about the dangers of “self-
censorship”, i.e. a climate in which there’s
no explicit law forbidding you from
addressing the more, er, lively aspects of
Islam but nonetheless everyone feels it’s
better not to.

That’s the question the Danish news-
paper was testing: the weakness of free
societies in the face of intimidation by
militant Islam.

One day, as archaeologists sift through
the ruins of an ancient civilisation for
clues to its downfall, they’ll marvel at how
easy it all was. You don’t need to fly jets
into skyscrapers and kill thousands of
people. That’s a bad strategy, because even
the wimpiest state will feel obliged to
respond. But if you frame the issue in
terms of multicultural “sensitivity”, the
wimp state will bend over backwards to
give you everything you want. Thus
British Foreign Secretary Jack Straw
hailed the “sensitivity” of Fleet Street in
not reprinting the cartoons.

No doubt he’s similarly impressed by
the “sensitivity” of Anne Owers, Her

Majesty’s Chief Inspector of Prisons, for
prohibiting the flying of the English
national flag in English prisons on the
grounds that it shows the cross of St
George, which was used by the Crusaders
and thus is offensive to Muslims. And no
doubt he’s impressed by the “sensitivity”
of Burger King, which withdrew its ice-
cream cones from its British menus
because Rashad Akhtar of High
Wycombe complained that the creamy
swirl shown on the lid looked like the
word “Allah” in Arabic script. I don’t
know which sura in the Koran says it’s not

just physical representations of God or
the Prophet but also ice-cream squiggly
representations of the name, but both are
a no-no just to be “sensitive”.

And doubtless the British Foreign
Secretary also appreciates the “sensitivity”
of the owner of
France-Soir, who
fired his editor for
republishing the
Danish cartoons.
And the “sensitiv-
ity” of the Dutch
film director
Albert Ter
Heerdt, who can-
celled the sequel
to his hit multi-
cultural comedy
Shouf Shouf
Habibi! on the
grounds that “I don’t want a knife in my
chest” – which is what happened to the
last Dutch film director to make a movie
about Islam: Theo van Gogh, on whose
“right to dissent” all those Hollywood
blowhards are strangely silent. Perhaps
they’re just being “sensitive” too.

And perhaps the British Foreign
Minister even admires the “sensitivity” of

the increasing numbers of Dutch people
who dislike the pervasive fear and tension
in parts of the Netherlands and have emi-
grated to Canada and New Zealand.

Few societies are genuinely multicul-
tural. Most are bicultural: folks who are
black, white, gay, straight, pre-op trans-
sexual, Catholic, Protestant, Buddhist,
worshippers of global-warming doom-
mongers, and they rub along as best they
can. And folks who do not accept the
give-and-take, the rough-and-tumble of a
“diverse, tolerant” society, and, when one
gently raises the matter of their intoler-
ance, they threaten to kill you, which
makes the question somewhat moot.

One day the British Foreign Secretary
will wake up and discover that in practice
there’s very little difference between living
under Exquisitely Refined Multicultural
Sensitivity and Sharia. As a famously sen-
sitive Dane once put it, “To be or not to
be, that is the question”.

© Mark Steyn.  Mark Steyn is an American
commentator who writes for many publica-
tions, including Spectator magazine and the
Chicago Sun-Times, where this article first
appeared. Find more of his writing at
http://www.marksteyn.com ap
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There’s no
explicit law
forbidding you
from address-
ing the more,
er, lively aspects
of Islam but
nonetheless
everyone feels
it’s better 
not to.



RU486 has been in the news lately,
as the Federal Parliament decided
it should be made available to the
public in Australia. It takes its

name from the French pharmaceutical
company Roussel-Uclaf, which was
licensed to sell it, after some pressure
from the French government, in 1988.
Since then, it has been legalised and
released in a number of countries includ-
ing Britain, Sweden, China, and the
United States. Quite misleadingly, it is
often colloquially referred to as the morn-
ing-after pill.

To release on to the market – alongside
corn flakes and Coca Cola – a drug that is
specifically designed to end human life is
surely a most serious act. The procedure is
not simply a case of taking a pill “the
morning after”. 

Normally, there are two stages to the
process, and these two stages are sepa-
rated by about a week. At first, the anti-
progesterone, RU486, is administered to
the mother to induce the death of the
unborn child. Because RU486 by itself has
a high failure rate, a second drug – a
prostaglandin – is administered a few days
later to expel the foetus from the woman.
The actual expulsion will usually take a
few more days.

There are a number of reasons why
Parliament should have maintained the

ban on marketing RU486.
1. The death of a human being.

Whatever else RU486 does, it takes away
the life of the unborn child. That is no

light matter.
Linda Bird
Francke has writ-
ten of “the
ambivalence of
abortion”. She
tells of the
trauma and regret
associated with
many abortions,
including her
own. She admits:

“There was no doubt that life was right
there, in my womb.” 

Leslie Cannold has written in a similar
vein, and reports that the 45 women she
interviewed, whether supportive of the
right to abortion or opposed to it, “were
clear that the foetus is alive, and abortion
kills it”. She has withdrawn support from
what she now calls “the amoral rights-
based approach to abortion”. However,
she continues to uphold the right to abor-

tion on the bizarre ground that the
mother has the right to “kill from care”. 

Francis Schaeffer and C. Everett Koop
have rightly maintained that “eventually
every nation in every age must be judged
by this test: How did it treat people?”
This is the first issue that must be faced,
but there are others.

2. Physical dangers for the woman.
Taking RU486 is not without risks. In
1991 a French mother of 11, Nadine
Walkowiak, died of cardiovascular shock.
Dr Renate Klein at Deakin University
mentions five deaths in Canada and the
USA, as well as two deaths in Britain and
one in Sweden. She records: “No one is
sure why these deaths occurred.”
Prostaglandins can cause birth defects,
and their side-effects can be severe and
unpredictable.

Occasionally, infants survive their own
abortions – which might be regarded

as the ultimate complication. Eight abor-
tion survivors attended the 11th World
Conference of Human Life International
in May 1992. It is not unlikely that there
will be children who survive the toxic
chemical invasion of RU486. This could
have adverse effects on the physical health
of the woman. It also seems that RU486
leads to an increase in the number of
potentially fatal ectopic pregnancies. 

3. Other physical consequences for the
woman. Non-fatal heart attacks have
resulted from the use of RU486. In addi-
tion, serious bleeding is present in about
10 per cent of cases. It is by no means
uncommon for a surgical procedure to be
required to finish off the aborted child or
to stop the bleeding. Because of the
intense pain, more than a quarter of the
women to whom RU486 is administered
also require narcotics. 

Furthermore, a woman is born with
her life’s supply of eggs; over her lifetime
she creates no new ones. RU486 may
damage her life’s supply of eggs.

Dr Renate Klein at Deakin University
is pro-abortion but anti-RU486 as she
believes that it is dangerous, messy and
unpredictable. Germaine Greer is also
opposed to its use.

4. Other consequences for the woman.
In 1989 the American Psychological
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A deadly cocktail
RU486 is medical intervention to cause death.

Peter
Barnes
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Every nation
in every age

must be
judged by 
this test:

How did it
treat people?
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Association reported that abortion
“appears to be a relatively benign proce-
dure both medically and psychologically”.
This soothing line has come under
increasing attack in recent years. Through
sheer weight of evidence, Post-abortion
Syndrome (PAS) has been acknowledged
in some circles as an emerging public
health concern. 

Anne Speckhard and Vincent Rue
report the traumatic words of one

PAS woman: “It was so real when I woke
up hearing my baby crying that I would
get out of bed and start searching through
the house. I looked everywhere for my
baby. My housemates thought I had lost
my mind.”

David Reardon has also found in his
survey of 252 post-abortion women that
many suffer from flashbacks (61 per
cent), anniversary reactions (54 per cent),
temptations to suicide (33 per cent), feel-
ings of having less control over their lives
(78 per cent), difficulties in maintaining
and developing relationships (52 per
cent), a turning to drugs (49 per cent),
and stress (62 per cent).

In 1995 the novelist Peter Carey made
public his regrets over his involvement in
abortions earlier in his life. In the same
year Naomi Wolf tried to defend abortion

but conceded that it entailed the taking of
human life, and so spoke of the need to
recognise sin and the consequent need for
atonement and redemption. 

In Australia, Melinda Reist had 250
women write to her to tell of their experi-
ences of abortion, and she used 18 of
these in some detail in her moving book,

Giving Sorrow Words (the title is taken
from Macbeth, IV,3). One respondent
was 13 when she had her abortion, one
had undergone 12 abortions, while
another wrote of an abortion 45 years ago. 

Yet for all their differences in age, social
status, intelligence, and religious convic-
tion, there is a common thread running
through every story – each one tells of
grief, heartbreak, guilt and pain. One
woman wrote: “Sometimes I open my

arms and embrace the air”. Another
woman declared: “I have terminated
myself.’

PAS is hardly likely to be diminished
with the use of RU486. With RU486 the
woman has to live with the abortion for at
least a week – something which even the
president of Roussel-Uclaf, Edouard
Sakiz, described in 1990 as “an appalling
psychological ordeal”. Alone, the woman
will have to deal with the expulsion of the
dead body. A miscarriage can lead to a
woman experiencing grief and depression;
an abortion can lead to grief, depression,
and guilt; a RU486 abortion is a cocktail
for prolonged grief, depression, and feel-
ings of guilt.

5. The effect on human relationships.
The legalisation of RU486 is meant to be
another step on the road to the liberation
of women. In fact, it will promote the
opposite. A great many relationships –
perhaps 80 per cent – do not survive the
abortion of a child. Expelling a living child
from the womb can only have a distorting
and destructive impact on human rela-
tionships and well-being.

Medicinal drugs are drugs in favour of
life; RU486 is a drug of death.

Peter Barnes is minister of Revesby
Presbyterian Church, NSW. ap
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21 Rob & Toni Smith from Tamborine

Mtn, Q mission partners (APWM)
partner society workers caring for
missionary children with Wycliffe
Bible Translators in Germany.

22 Pray for the moderator, preachers and
filling of the vacancy in Bingara home
mission station northern NSW includ-
ing Delungra with about 25 c&a
(communicants and adherents), 7 yf
(younger folk – Sunday School and
youth) and 1 e (elder).

23 All licentiates (theological graduates)
in their first (“exit”) appointments
including Ross Wilson in Coorparoo –
Macgregor parish Brisbane with about
110 c&a, 20 yf and 10 e assisting
Bruce Lowe.

24 South Australian Women’s Weekender
Camp at Karnkendi, Nelson – Sandra
Waterhouse and Sybil Shaw speaking.

25 Students, staff and council of
Presbyterian Ladies College Sydney
(at Croydon), principal Dr W. T.
McKeith.

26 Balranald home mission station SW
NSW with about 40 c&a, 30 yf and 4
e; Wally and Robyn Johnson.

27 Thank God for the work of the PWA,
PWMU and other church women’s
organizations, and pray for new mem-
bers and leaders, particularly in your
local congregations .

28 Warren Esdale in his exit appointment
assisting Jeff Read in Chatswood parish
including Greenwich, North Sydney
with about 140 c&a, 40 yf and 15e.

29 Belgrave Heights parish Melbourne
with about 12 c&a, 25 yf and 2 e;
Mark and Alison Tonkin.

30 Presbytery of Mowbray, southern
Brisbane (named after pioneer minis-
ter Thomas Mowbray) with 10
parishes and 12 home mission stations

totaling 27 congregations with about
2030 c&a and 810 yf, 2 Prescare offi-
cers, 2 theological lecturers, 4 theolog-
ical candidates, 12 retired ministers
and 1 under jurisdiction. David
Johnston clerk.

31 Garnet Swann in his exit appointment
in Mitchelton parish northern
Brisbane with many c&a, about 100 yf
and 9 e; assisting Phil Campbell.

April 2006
1 Richard and Linda Buchanan from

Redcliffe, Q mission partners
(APWM) partner society workers
now in St. Petersburg, Russia as they
go through orientation and language
learning with Wycliffe Bible
Translators.

2 Cameron and Carmen McKenzie
from NSW as they prepare to work in
the PIM Flynn Patrol SA.

3 Weipa (Cape York) home mission sta-
tion serving the indigenous people of
the area where our church began work
110 years ago; Ron and Jean Lyons.

4 Epping Vic parish with about 45 c&a,
10 yf and 4 e; Tony and Joyce Parle.

5 Ross Wilson in his exit appointment
assisting Steve Teale in Acacia Ridge
parish southern Brisbane with about
170 c&a, 90 yf and 9 e.

6 Jason and Renee Budden from Dalby,
Q mission partners (APWM) partner
society workers going to Spain with
WEC to work among addicts.

7 Public lecture tonight at Hurstville,
Sydney on “Prophet Mohammed and
Prophet Jesus” – protection and effec-
tiveness.

8 Pray for the Interim moderator,
preachers and filling of the vacancy in
Hamilton parish western Victoria with
about 125 c&a, 10 yf and 6 e.

9 Cherie from Bicton WA mission part-
ners (APWM) partner society worker
in Central Asia with Interserve in
administrative work and among street
kids.

10 Presbytery of the Hawkesbury outer
western Sydney, 15 parishes and 7
home mission stations totaling 26
congregations with about 2380 c&a
and 845 yf, 1 deaconess, 3 missionar-
ies, 2 theological candidates, 8 retired
ministers and 4 under jurisdiction.
Mick Quirk clerk.

11 Melville Korean home mission station,
Perth with about 75 c&a, 22 yf and 1
e; Sang Eun and Bronwen Hong.

12 Caringbah parish southern Sydney
now including Helensburgh with
about 135 c&a, 15 yf and 5 e; Darren
and Ruth Middleton, now joined by
Andrew and Doneale Clausen.

13 Pray for the spiritual growth, leader-
ship and service of the 2650 or so non
ministerial (“ruling”) elders in our
church, especially for those in your
presbytery.

14 Pray that through the powerful
preaching of the cross today and year
round many may be brought to repen-
tance and saving faith in the Lord
Jesus.

15 Stephen Fong in his exit appointment
in Cherrybrook parish northern Sydney
with about 95 c&a, 65 yf and 6 e.

16 Thank God for the new and living
hope brought by Christ’s resurrection,
and pray that millions will receive its
comfort.

17 Cecily Moar from Toowoomba West
mission partners (APWM) partner
society worker with Overseas
Missionary Fellowship in Sydney in
prayer and Korean ministry.

18 Hamilton parish, Newcastle NSW
with about 150 c&a, 15 yf and 24 e;
John and Lynne Webster.

19 Presbytery of Ballarat, western
Victoria 6 parishes and 3 home mis-
sion stations totaling 18 congregations
with about 445 c&a and 100 yf, 2
retired ministers and 3 under jurisdic-
tion. Norm Sharp clerk.

20 Botany-Mascot home mission station
eastern Sydney with about 40 c&a, 10
yf and 2 e; Noah and Sarah Nam.
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God of Promise
Introducing Covenant
Theology

Michael Horton

Baker Publishing Group: March 2006

Reviewed by Peter Hastie

In this newly released book, Michael
Horton completes his trilogy on the sub-
ject of covenant theology. His earlier
books, Covenant and Eschatology and
Lord and Servant represent academic
treatments of specific areas of interest to
covenant theologians such as the develop-
ment of a philosophy of history and the
role of the mediator in the covenant. In
his latest book, Horton tries to demon-
strate why the notion of covenant has
been of central interest to theologians
from the time of Irenaeus in the second
century up until the present.

According to Horton, covenant theol-
ogy deserves careful re-examination
because, far from forcing certain precon-
ceived dogmatic notions on Scripture as
its critics have suggested, it is derived
from a careful exegesis and inductive
study of the Bible. Of interest to Horton
is that the uniform consensus of Old
Testament and Ancient Near Eastern
studies of the last 80 years confirm to a
large degree the earlier conclusions of
covenant theologians about the centrality
of the place of covenant in the Bible.

Early in the book Horton shows why
covenant theology is so crucial to a sound
understanding of the Bible and provides
an extremely helpful round-up of the
main conclusions of Near-Eastern and
Biblical studies. His categorisation of
covenants into suzerainty treaties and
royal grants is particularly helpful, espe-
cially as it throws light on Paul’s classifica-
tion of covenants into promise and law.

Horton’s chapter ‘From Scripture to
System’ is an incisive analysis of the tradi-
tional notions of the Covenant of
Redemption, the Covenant of Creation
(Works), and the Covenant of Grace in
the light of the exegetical data. His con-
clusions, involving a lot of interaction
with critics, are illuminating and vindicate
traditional covenant theology. Space here
does not allow us to examine in any detail
other chapters on covenant and provi-
dence, the people of God, signs and seals,
and the place of obedience in the
covenant, but they are all packed with
profound insights as is typical of Horton’s
writings.

This book is an important addition to
the growing contemporary literature on
covenant theology. Although it is styled as
“an introduction”, it is not exactly lounge-
room reading. It requires deep thought
and mental effort. In future editions of
the book, its utility would be increased by
a short synopsis at the beginning of each
chapter, more sub-headings and an alpha-
betical index in the back of the book.
Nevertheless, it is an essential read for
those who want to know the issues about
this important topic.

Monarch History of the
Church
Volume Two: 312-600

I. J. Davidson

Monarch Books, 2005

Reviewed by Stuart Bonnington

This series is also known as The Baker
History of the Church. Christians who
are interested in church history (that
should be everybody!) are rejoicing at the
steady publication of a number of very
important series dealing with the unfold-
ing story of the Lord’s people. The
Monarch History is one of these and is
under the editorial directorship of Tim
Dowley (Lion Handbook to the History
of Christianity), Dr David Wright of the
University of Edinburgh and Dr. John
Woodbridge of Trinity Evangelical
Divinity School. These names suggest
that The Monarch History will be a sub-
stantial work and the reader is not disap-
pointed. 

The author of the present volume, a
graduate of Edinburgh and Glasgow
Universities is currently teaching in the
ecumenical theological faculty at the
University of Otago as professor in sys-
tematic theology. Clearly a great scholar
of his subject Dr. Davidson covers an

extremely complex period of church his-
tory (the Trinitarian and Christological
controversies and beyond) with great eru-
dition and competence. 

One comes away from this volume
with a highly integrated overview of the
period covered, and with the hope that
this will only be the first of a steady
stream of books, the Lord willing, to
come from Dr Davidson.

Stuart Bonnington is minister of Scots
Church, Fremantle, WA

The Banner of Truth
Magazine
Issues 1-16

Iain Murray (ed)

Edinburgh, reprinted 2005.

Reviewed by Peter Barnes

The first Banner of Truth magazine
appeared in September 1955. Iain Murray
and Sidney Norton were the two driving
forces behind the fledgling operation.
Indeed, after the publication of the first
issue, there was not enough income to
guarantee the publication of the second,
which in fact only appeared in February
1956. 

The Banner of Truth has now
reprinted the first 16 issues of the maga-
zine, without a correction. It is all here,
including “the scolding tone” and the
statements that might have been better
expressed. But here is truth allied with
passion – genuine food for the soul in
shallow and apostate times. Here are
Jonathan Edwards, George Whitefield,
and J. C. Ryle; and here are pertinent
issues raised and tackled, with an underly-
ing commitment to the full authority of
Scripture. There will be many who
despise such an offering. They may well
be those most in need of it. There is true
blessing in these pages, and they deserve
to be read and taken to heart. 

Peter Barnes is books editor of AP.
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‘It’s a grand life if you don’t
weaken,” says the British platitude.
It’s a good life only when you do
weaken, says the Bible. Once more

the wisdom of God upsets the conven-
tional wisdom, the wisdom of this world.

Christians must always be alert to
points at which God’s thoughts cut across
what society takes for granted and must
dare to be different when loyalty to their
Master so requires — which is frequently.
With regard to strength and weakness, the
antithesis between the world’s way and
that of Christ is total and stark and may
not be toned down. 

The world’s stance — that is, the view
of mankind in the mass, without God and
under sin — is not in doubt. Ever since
Lamech and the tower of Babel, the world
has worshipped successful strength — the
physical strength of Goliath, the executive
strength of emperors and generals, the
strength of purpose that explorers, go-
getters, and tycoons display, the mental
strength of thinkers and teachers. 

Individuals have sought to emulate
these forms of strength by gestures of
self-reliance and self-sufficiency. But
Scripture shows that weakness, known
and embraced as such, is of the essence of
right living.

The world continues as it was. That
explains why body-building (gaining an
intimidating physical presence) and
assertiveness training (learning, by verbal
push and shove, how to get your way) and
the “success syndrome” are so prominent
in North America today; just as it explains
why an Englishman feels that his home is
his castle and why an Asian cannot con-
template losing face. 

Our proud world, thus tuned to seek
strength, sees personal limitations

somewhat pitiful and its compassion for
handicapped humans often has a touch of
contempt mixed in. 

It was so when the Corinthians said of
Paul, “his bodily presence is weak and his
speech contemptible”(2 Cor. 10:10,
NKJV) and therefore declined to take
him seriously. The world never has time
for weakness in any form.

In its dictatorial way, the world tries to

make Christians revere successful
strength. When people’s spiritual quality
is measured by whether they are good
speakers or outstanding athletes or great
money-makers or popular TV personali-
ties, rather than by their character as it
appears in non-official relationships, the
world is making headway in this. 

When preachers present salvation as
God’s gift to us
of power to use,
whether in main-
taining a type of
euphoria called
victorious living
or in effectively
claiming health
and wealth or in
ministries of
evangelism and
healing or in any
other acknowledged type of Christian
effectiveness, the world’s strategy is
advanced again. To say that God gives us
power to use is not at all what Scripture
means when it affirms that God’s power
works in us and the Christian life is dis-
torted when it sets forth power as a use of
strength in this way.

Certainly, God strengthens the weak
— but understand how! Strength means
ability to do something that requires
effort. Scripture tells us that God gives
strength for three things: endurance of
strain and pressure, fidelity in serving God
and others, and resistance to Satanic wiles.
The Lord Jesus, who showed this three-
fold strength to perfection in the days of
His flesh, now from His throne imparts it
to those who are alive in Him. In them the
moral and spiritual instincts of Jesus’ holy
character now seek active expression, and
the Holy Spirit acts in their actions to
work in them the good works in which
the expression of these instincts is seen.

But, and this is the crucial point to
grasp, what I have just formulated only
becomes reality when Christians feel too

weak, mentally, morally, and spiritually,
and maybe physically too, to rise to the
demands of each situation. Then they
extend the hand of faith to God as drown-
ing men stretch for the lifebelt. “Help!” is
prayer at is truest, as it is weakness at its
most explicit. And it is a prayer that God
answers!

Why does God shape his children’s
lives in a way that keeps them feeling
weak and swamped? Why do believers
constantly find thorns in their flesh and in
their beds? Why does the God of sover-
eign love periodically plunge his beloved
ones in to suffering and strain? Paul’s tes-
timony tells us partly why. “We were
under great pressure ... this happened that
we might not rely on ourselves but on
God.” “We who are alive are always being
given over to death for Jesus’ sake, so that
his life may be revealed in our mortal
body.” “For Christ’s sake, I delight in
weaknesses, in insults, in hardships, in
persecutions, in difficulties. For when I
am weak, then I am strong” (2 Cor. 1:8 f.,
4:11, 12:10). Exactly!

What the world never understands,
and those who think that the good
Christian feels strong and powerful and
has life easy never understand, is that only
consciously weak souls ever lean hard
enough on the Lord to stand steady or
walk straight in his risen power. Weakness
is the true path, the only healthy way. 

How weak, I wonder, are you today?

J.I. Packer is professor of historical and sys-
tematic theology at Regent College,
Vancouver, British Columbia, Canada.
This article was previously published in
Eternity Magazine, November 1987.       ap
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Strength in weakness
The way of the weak is the only healthy way.

R E F L E C T I O N

Our proud
world, thus
tuned to seek
strength, sees
personal limi-
tations some-
what pitiful.


