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There is probably no clearer sign that we are fallen crea-
tures than the tragic reality of war.  Since 3600 BC the
world has known only about 300 years of peace.
During this period, it is claimed, there have been more

than 14,550 wars, large and small, in which 3.7 billion people
have died.  War is a reminder of the dark underside of human
nature and man’s capacity for murderous evil.  

Over the past 20 years there has been a change in the
nature of war.  This change was highlighted on September 11
2001 when terrorists attacked the World Trade Centre and the
Pentagon in several hijacked airliners. More people were killed
in this coordinated scheme than had been killed in Pearl
Harbour in 1941.    

September 11 2001 marked a departure in the nature of
war.  It revealed that the new style of warfare does not involve
massed armies but pits terrorists against civilians.  Technology
has decentralised war.  Small groups of clandestine operatives
who have access to vast resources are able to move extraordi-
narily lethal weapons around the world at will.  Though these
terrorists are few in number, the new technology gives them
a potency and lethality that far exceeds their numbers.  They
can destroy towering buildings and blast jumbo-jets out of
the skies with the push of a button.  They can demolish build-
ings using an old car, a few bags of fertiliser and some diesel
fuel.  If they have access to nuclear scientists or bio-weapons
technologists, they can kill millions of people with small
quantities of their weapons.

In the 21st century, we are now faced with a new reality of
political violence. War is now spread out over the whole
world; but it has also gone underground, with no clear battle
lines. The question is, have the moral and spiritual issues
raised by war changed? 

The issues raised by warfare present acute difficulties for
Christians. Other religions such as Hinduism and Islam are
more tolerant of war. Christianity, on the other hand, has a
genuine interest in establishing what Augustine called “the
tranquility produced by order”. In this issue we have tried to
address how a Christian can best face these challenges.

Peter Hastie ap
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Dr Tom Frame is one of Australia’s
leading naval historians. He was
born in Sydney in 1962 and grew
up in Wollongong. He joined the

navy in 1979. During the next few years
he trained as a seaman officer and gradu-
ated from the University of NSW with
BA (Hons) in 1984.  

In 1988 he was appointed Research
Officer to the Chief of Naval Staff at
Navy Office in Canberra. Two years later
he moved to the Australian Defence
Force Academy, finishing his PhD in mil-
itary history in October 1991.  

He resigned from the navy in 1992 to
complete a MTh thesis entitled The
Delphic Sword: Reconciling Christianity
and Military Service in Australia, as well as
his training for the Anglican ministry. He
was ordained in 1993, and in 2001 he was
consecrated bishop and appointed fifth
Anglican Bishop to the Australian
Defence Force.  

Dr Frame is the author of several
books of naval history, including the best-
selling Where Fate Calls: The HMAS
Voyager Tragedy (on which the 1992 ABC

4 Corners television documentary “The
Cruel Legacy” was based), and this year’s
Living By The Sword? The Ethics of Armed
Intervention. Bishop Frame lives in
Canberra with his wife and two daughters.

Tom, why has the subject of war and
military intervention been a subject
of keen intellectual interest for you?

My father was an ex-serviceman who
always took me with him to Anzac Day
marches. I also went to church from my
early days as a child. My experiences at
church made me realise that the subject of
war and Australia’s involvement in it was
certainly a disputed field for Christians.

One of the things I noticed at Anzac
Day marches during and after the
Vietnam War was the enormous division
in the community on the moral character
of war. At my father’s prompting, I joined

the Navy just after my 16th birthday and
lived through the latter part of the Cold
War when there were widespread fears of
nuclear holocaust. It seemed to me, both
at that time as well as now, that the moral
character of warfare was an issue that
wouldn’t go away. Christians simply can-
not avoid thinking about the use of mili-
tary force in the world.

At almost every point of my life, I have
had some direct experience with these
issues. In my present ministry as Anglican
bishop to the Australian Defence Force, I
am constantly being asked to address the
subject of war and ethics because many
within the community are either con-
cerned or confused. For my part, I have
tried to focus attention on military inter-
ventions. Over the past 15 years, the
world has been confronted with genocide,
ethnic cleansing and mass deportation
that seem to have necessitated interven-
tion and the use of force. Christians can-
not shut their eyes to these awful realities
or pretend that they are not happening.
Such instances have led nations like
Australia to feel an obligation to respond

W A R

Onward Christian soldiers
Australia’s fights have been justifiable. Christians should be involved.

Bishop Tom Frame
talks to
Peter Hastie
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militarily to prevent further death and
destruction while restoring order and
peace.

When you joined the navy, were you a
Christian?

At age 16, I would have been best
described as a private Christian. I still
believed in God although my belief didn’t
lead me to church or really affect my
behaviour in the way that it should have. I
certainly read my Bible and prayed regu-
larly but my attendance at worship was
irregular.  

Fortunately, a Uniting Church naval
chaplain helped me to recommit my life to
Christ as a young adult. From that
moment, some of the ethical questions I
had previously put to one side became
more acute. This happened just after I
turned 17. It was not long after that I
began to think that perhaps God was call-
ing me to the ordained ministry.

How have your views on a Christian’s
attitude to war changed over time?

Over the past 25 years I have thought
long and hard about these issues.
Confronted by personal experiences that
challenged any comfortable conclusions,
my views have certainly changed. When I
first joined the Navy my views were
rather superficial. I wanted to believe that
my naval service was compatible with my
Christian faith. Otherwise, I would have
to leave the Navy and embrace another
career. So, there was a personal and possi-
bly self-interested dimension to my think-
ing.  

However, during a visit to Northern
Ireland in 1990 I became concerned about
the use of force in overtly political situa-
tions. I realised then in practical terms
that war really is the extension of politics
by other means. At that point I felt the
use of force rarely brought about long-
lasting resolution of disputes. My time in
Northern Ireland was a turning point. It
was the first occasion that anyone had
ever pointed a rifle at me. I found the
British army’s presence was confronting
and unnerving. I started to question
whether it was really possible to have a
clearly just use of force.

The next three years was the pacifist
period in my life. I wasn’t really an ideo-
logical pacifist; more a pacifist in practice.
I started thinking, “it may be possible to
have a just war in principle but not in prac-
tice”. I was troubled by the highly selec-
tive use of force in different parts of the
world. Wherever I looked, nations
resorted to force more out of self-interest

than a commitment to applying particular
principles.  

In Australia I thought we were saying,
“we won’t use force in this place because
it doesn’t serve our interests, but we’ll use
it here because it does.” There was no gen-
uine consideration of justice in each situa-
tion. For instance, we decided in 1990 to
use force in Kuwait at the same time as we
remained bystanders as terrible massacres
were inflicted on the East Timorese. The
latter was a situation in which justice
demanded action.

Again, Australia chose not to respond
militarily to the 1987 and 1989 coups in
Fiji, although one could have argued that
had they
occurred else-
where we might
have been will-
ing to do that.
So, for a num-
ber of years I
was confused. I
wasn’t really
sure whether
anyone could
tell me how a
just war in prin-
ciple could become a just war in practice.

Do Christians have a duty to con-
tribute to the debate? Is it possible for
citizens with restricted access to
information to make a meaningful
contribution?  

There are several issues here. The first
question to consider is this, “Are
Christians responsible citizens of a state?”
Christians living in a democratic society
have a certain responsibility for the state’s
conduct. I have never believed in a clear
separation between church and state or
between Christian life and civic life. I
think that they are inevitably and
unavoidably intertwined. Whether
Christians like it or not, they are required
to attend a polling station on election day.
As Australians, Christians are compelled
to take part in public life. We pay taxes and
through them support a range of publicly
funded activities. So in one sense, we can’t
withdraw from public life. Therefore, I
think we ought to exercise our democratic
freedoms and institutions to demonstrate
how the gospel of Christ’s lordship is rel-
evant to all of life.

When it comes to matters of war, it’s
true that intelligence reports and military
summaries are not made available to the
public. However, we still have a responsi-
bility to contribute to decisions affecting
our nation’s wider commitments. I believe

that our government needs a particular
mandate for using force because it poten-
tially involves the taking or losing of
human life.  I think in such circumstances
the government has a duty to persuade its
citizens to give it a special mandate.
Further, I believe that Australians should
be convinced that our government is act-
ing in accordance with recognised princi-
ples of justice when it proposes resorting
to force.  

It’s irresponsible to leave such impor-
tant issues solely in the hands of publicly
elected figures. Even if there is a lot of
classified information involved, it’s still
possible to pick up enough clues in the
course of public debate to identify the
main issues and determine whether our
country is supporting a just cause. You
only have to listen to the many points of
view that are being offered among defence
analysts to get a good idea of the essential
issues.   

What sort of mandate do you think a
modern democratic nation like
Australian needs before it commits
forces to a specific area?  

Because war is such a serious business
and involves the taking of human life, I
think it’s essential that our government
has the mandate to engage in war. Again,
it’s my personal view that there needs to
be some dialogue with the community
before the final decision is taken.
Unfortunately, we have no formal means
of doing that. We can’t hold a referendum
before any military action. But I think
broadly-based surveys would be a useful
way to gauge whether the people are pre-
pared to back a particular campaign.

Of course, a problem arises when it
appears that only a slender majority of the
population is in favour of military action.
If the government believes that the use of
force is still necessary, then the only way
the issue will be finally resolved will be via
the ballot box at the next election. In the
end, the public will decide. In a democracy
there is not much else that we can do.  

I think this highlights the importance
of the government persuading people of
the rightness and justice of its cause. If the
government doesn’t do that, some people
will leave the military and there will be no
one left to fight anyway.  

Does Scripture give any basis for
thinking that communities can
defend their citizens from aggressors
by force? Is that implicit in the
Christian doctrine of the state?

First, I think that Scripture makes it

I wasn’t really
sure whether
anyone could
tell me how a
just war in 
principle could
become a just
war in practice.



plain in both testaments that those in
authority have a responsibility to defend
those who are powerless. Governments
are meant to protect those who are vul-
nerable, and to come to the aid of those
who are oppressed. We see this principle
in many different places, especially in the
writing of the prophets. They routinely
denounced rulers who failed in their duty
to care for the poor and vulnerable. The
Scriptures make it very clear that there is a
general duty to care for others, “to be our
brother’s keeper”, so to speak. Whether
or not force is used in fulfilling this duty
doesn’t seem to be the key issue. Force is
a means to an end, not an end in itself. The
Bible talks about the ends: peace and
equity. Sometimes force will be required,
but governments usually have other less
drastic means at their disposal. This means
that the decision to use force is not an
automatic first choice.  

Do you think that Paul’s reference to
“rulers who bear the sword” (Romans
13:3, 4) implies that the state has the
power to take life?

Yes, I think it does. I think it’s clear in
Scripture that God has given governing
authorities a mandate containing certain
coercive powers that can be employed to
maintain peace, justice and a stable social
order. Where this mandate has been mis-
understood and when “the sword”, to use
the biblical metaphor, has been prohib-
ited, there is no means to contain lawless-
ness and the state usually collapses. So I
think a coercive mandate exists. And, yes,
obviously this may involve the use of
lethal force.  

Jesus accepts this principle in His own
arrest, when He says “Am I leading a
rebellion that you have come out with
swords and clubs to capture me?” (Mark
14:48). In this case the use of the sword
was not intended in a lethal sense. Instead,
it was used to secure Jesus’ capture. I
think Jesus’ statement recognises that the
government does have certain coercive
powers that can be used properly in cer-
tain circumstances. However, it also
emphasises that this power must be used
in the cause of justice and peace. The state
has no mandate to use the power of the
sword in an arbitrary fashion but only
with the intention of establishing peace,
justice and social harmony. If the state
intentionally kills people and destroys
property, it has forgotten its rationale and
lost its mandate.  

Jesus said: “Love your enemies and do
good to those who harm you.” Does

this mean that Christians are forbid-
den to serve the state in any capacity
which might endanger their enemies’
lives?  

No, I don’t think we should under-
stand Jesus’ statement as teaching that
Christians are forbidden to participate in
the public life. It may be that Christians
are sometimes precluded from involve-
ment when doing so offends against or
demands a compromise of their religious
convictions. But there is nothing wrong
with a Christian serving his neighbour as a
politician, judge or member of the armed
services.

I think Christians have to think seri-

ously about the consequences of not
restraining evil when it lies within their
power to do so. If a person who was
oppressing others was never challenged,
then not only do innocent people suffer
but the perpetrator has his soul endan-
gered by the consequences of his action. If
evil is not confronted, then evil-doers can
go on to commit even worse acts.
Sometimes people have to stand up and
say, “I’m going to stop you doing evil to
protect others and to protect your own
soul from destruction.” Unrestrained evil
can turn people into monsters. Think of
events in Rwanda, Bosnia and East Timor
in recent years. Allowing evil-doers to
walk away scot-free from their crimes is
also socially and spiritually irresponsible.
Christians, of all people, should not allow
that to happen.

Should the church have been more
vocal about the genocide in East
Timor?

While Christians have no right to take
the law into their hands at a personal level
(Matt 5:38), Christ’s command not to
resist evil was never intended to prevent a
state from acting justly in saving innocent
people from suffering and death. The
Bible gives governing authorities that
power (Romans 13:4). As I watched the
television images of what happened in
East Timor after the independence

plebiscite in 1999, I realized that the time
for standing idly by was over. It didn’t
matter that they were East Timorese and I
was Australian. It seemed to me that
something so terrible was occurring in
East Timor that Australia had a duty to act
because it clearly had a capacity to do so.
None of the East Timorese who perished
in 1999 should have died.

Tragically, as we now recognise,
Australia encouraged the Indonesian inva-
sion in 1975. Then we turned a blind eye
to the Indonesian occupation which
included many well-documented atroci-
ties. Personally, I think it would have been
immoral had we not acted after the militia
rampage in 1999. Therefore, we need to be
clear that while individual Christians are
not free to punish evil-doers, God has
given us the state as the means by which
that can be done. And, as a case in point,
the church was certainly justified in urg-
ing the Australian government to exercise
its authority and project its power to pro-
tect the victims of Indonesian aggression
in East Timor.  

Have you ever been attracted to paci-
fism and why?

Yes, I have been attracted to pacifism. I
have been to places where one war has led
to another, and then to another, and so on.
The seeds of a future conflict are often
sown when people are thinking, “this war
will be the end of all wars.” In wanting to
break the cycle of revenge and recrimina-
tion, there have been times in history when
communities have simply said “I will not
take up arms. I will not fight you.” And
sometimes when a person says, “I refuse to
fight”, it has touched something in the
heart of the aggressor. Even if the aggressor
gets his way, at least both live. On one level
I find that attractive because I naturally
want to protect and preserve life.  

In another sense, I would prefer to be a
pacifist because it’s less complicated than
the alternatives. It is more costly in a per-
sonal sense but it’s also less complicated.
After observing what took place in
Northern Ireland in 1990 and the Gulf
War in 1991, I wondered whether war was
ever going to play a useful part in bringing
about a more peaceful world. However, it
was a position that I held more in my
heart than in my head.

Would you call yourself a pacifist?
No, because some of the intellectual

objections I have to pacifism cannot be
wished out of existence. Consider what
happened in Rwanda during 1994. It was
carnage on a terrifying scale. You couldn’t
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have said to the Hutus or Tutsis, “Please
don’t use force” and then appealed to
their moral reason, because people were
simply not reasoning morally at the time.
Obviously, the only way you can slaugh-
ter 780,000 people is to have no moral
conscience. At the time, people weren’t
open to moral argument. Force was
needed.  

We also need to remember the human-
itarian tragedies in Somalia and Cambodia
where Australians have been involved in
the aftermath of a collapse in public order
and authority. It seemed to me that being a
pacifist in Rwanda, Somalia or Cambodia
was morally indefensible and practically
pointless. Pacifists must acknowledge that
if the international community is to stop
repeats of the situations that engulfed
Cambodia, Somalia or Rwanda, force will
be needed to do it. That’s the tragic reality.
The examples of Rwanda and Somalia in
the early 1990s, and more recently in
Bougainville, East Timor, and Bosnia, have
confirmed my belief that pacifism has little
to offer as a meaningful solution where
moral reason is non-existent.  

What is the Bible’s view on soldier-
ing?

The Bible doesn’t give a comprehen-
sive perspective on the subject. If we start
with the words of Jesus, it seems that he
was very impressed with the faith of some
of the soldiers he met. There was some-
thing about them that marked them out
from other people and this led Jesus to
commend them. Neither Jesus nor John
the Baptist ever questioned the lawfulness
of military service, but they did stress that
soldiers should act morally in discharging
their office. They were to avoid corrup-
tion. The Roman army in Judea at the
time of Jesus was, of course, operating
more like a civil police force because its
principal task was to maintain social order
and Roman civil authority.

Elsewhere in the New Testament the
apostles use images of soldiering to
describe the Christian life. Paul tells us,
for instance, to “fight the good fight”. As
these images are used favourably and pos-
itively, it is most unlikely that the notion
of soldiering and the necessity of war were
to be considered morally repugnant
among Christians.

Can you explain why the early
church was almost universally paci-
fist? Did theologians like Tertullian
and Origen have reasonable grounds
for asserting their position as paci-
fists?

The position of the churches from AD
100 to 300 really reflected the political and
social circumstances in which the church
was evolving.  Early Christians were paci-
fists because they felt the shedding of
blood within the Roman Empire to secure
political liberty would serve no useful pur-
pose. Further, they were conscious that
Jesus had never shed blood and they felt a
similar aversion to it. I believe their paci-
fist views were largely a function of their
location on the edge of Jewish and Roman
society. They desperately wanted to estab-
lish themselves as a distinctive community
and so the emphasis of the first Christians
lay in asserting their differences and the
distinctive character of their corporate
life.  

The early Christians were also con-
fronted by the godless cult of emperor
worship. In refusing to participate,
Christians were much less able to partici-
pate in public life without compromising
their most basic
beliefs. Their
early refusal, for
instance, to serve
in the Roman
army was not so
much a response
to a particular
theology of war
as an outworking
of their view of
the state. This
left them few
options other than to withdraw to the
margins of society.

However, from the time the emperor
Constantine converted to Christianity
(312 AD), the church re-thought its posi-
tion. As soon as the Roman empire wel-
comed the presence of Christians and no
longer required them to do things con-
trary to their conscience, Christians
became more involved in the affairs of the
state. However, as pendulums tend to
swing from one extreme to another, so the
church tended to swing from the extreme
of pacifism and non-involvement with the
state to the other extreme of patriotism
and militarism. Christians have tended to
bounce around on this issue throughout
history and a position of equilibrium 
didn’t emerge for perhaps another 1600 to
1700 years.  

What is the just war tradition, and
what are its roots both in terms of
philosophy and theology?

The just war tradition originated in
theology, although non-Christian
philosophers have been attracted to it

because it offers a commonsense ethical
approach to war. As a theory it was first
systematised in the writings of Augustine.
He tried to spell out clearly the main cri-
teria by which a ruler could determine
whether he was justified in taking his
nation to war. Augustine’s views were sig-
nificant because they gave the Christian
church a tool of statecraft. In other words,
the church could say to civil rulers “When
you intend to resort to force, these are the
moral and ethical requirements that you
must satisfy before you can take up the
sword.” 

At the foundation of the just war tradi-
tion is the implicit assumption that those
who command the use of the sword, as
well as those who use it, are accountable
to God. If you hand the tradition to a
politician who has no regard for divine
authority and doesn’t believe that he is
accountable to God, then the whole moral
imperative of the just war position is lost.
Some rulers would simply say, “I don’t
care about justice; I’m committed only to
national self-interest.” The just war tradi-
tion has relevance only when rulers and
communities agree that morality and
respect for God must figure in important
decisions like going to war.  

What has happened to it from the
period of Augustine right up to the
twenty first century? Can you just
give us a sketch.?

The tradition has been enlarged as
international relations have become more
complicated and military technology has
advanced. The two main areas of develop-
ment have come about as a result of the
evolution of statecraft, and the changing
nature of warfare.

In the first main area we need to note
that monarchy and dynastic rule have
given way to the modern nation-state
which is a far more collaborative and
embracing form of government. That has
had to be absorbed into the tradition.  

The second area has been driven by
military strategy and tactics which have
been the companions of new weapons.
What began with simple hand to hand
combat between volunteer non-standing
armies has developed into complex
engagements involving enormous perma-
nent forces organised and deployed in
multinational coalitions employing the
latest technology. The just war tradition
has had to accommodate many major
practical changes. It has also had to deal
with the changing nature of the tactics of
warfare. Whereas hand-to-hand combat
involved the killing of single individuals,

Pacifism has
little to offer as
a meaningful
solution where
moral reason is
non-existent.



with the passing of time it has become
possible to kill vast numbers of people
with weapons of mass destruction.  

These sorts of problems have obvi-
ously become more acute with the prolif-
eration of nuclear weapons. Over the past
50 years many people have concluded that
the just war tradition has outlived its use-
fulness because, in a nuclear era, such
weapons cannot be employed with any
sense of proportion or in a discriminating
manner. A nuclear bomb kills everyone
and destroys everything. It cannot deter-
mine which people are combatants and
which are non-combatants. Nuclear war-
fare is an end-game of mutually assured
destruction. So, the just war tradition has
had to endure a number of changes in
social and political structure as well as in
strategy and weaponry in order to claim
that it is still relevant. This evolution will
continue.  

George W. Bush conducted a pre-
emptive strike on Iraq on the
grounds that it was harboring terror-
ists and that it was developing
weapons of mass destruction. He
claimed that the only way to fix the
mosquito problem of terrorism was
to drain the swamp by a pre-emptive
strike. Was he right?

A nation must always be very selective
in nominating its real or apparent ene-
mies. If it identifies an “axis of evil” con-
sisting of five countries, it could probably
identify another five who may have acted
in a way that was at some point deemed
threatening. The trouble with dealing
with threats, however, is that they always
seem more real to those feeling threat-
ened than to anyone else. But what con-
stitutes a threat? Does it have to be of a
military nature? Could it be economic or
diplomatic? There are endless things that
could amount to a threat and people in the
international community take the view
that unless something is imminent, and
unless the likelihood of attack is obvious,

then there is no basis for launching a first
strike. I don’t believe there is a fine line
between pre-emption and self-defence. I
think they are quite separate things, and I
certainly don’t think we should talk up
threats as many seemed inclined to do.  

But it’s the talking up of threats
through national paranoia that often leads
to pre-emptive strikes. I define threats as
the combination of motive and means.
Many of the countries that comprise the
“axis of evil” may have the motive but
they don’t have the means, or they may

have the means
and not the
motive. Deciding
that the existence
of one or the
other could even-
tually lead to
aggression with-
out demonstrat-
ing the concerted
expression of
both is not a sus-
tainable way to
conduct interna-
tional relations.  

Do you think that the war on Iraq
was just at the time it was launched?
Did it meet the criteria for a just war?

Yes, I thought our government had
made a reasonable moral argument to jus-
tify invading Iraq in view of the fact that
Saddam’s government was in continuing
breach of multiple UN resolutions relat-
ing to weapons inspections. The case
turned on Iraq allegedly possessing
weapons of mass destruction, and Iraq
having given credible indications that it
was prepared to use its weapons against its
neighbours and other countries deemed
to be its enemies. Further, Iraq was spon-
soring Palestinian suicide bombers and
giving material support to terrorist organ-
isations. It was also refusing to respond to
assurances being sought by the interna-
tional community. It was, in fact, a men-
ace to international relations. I think our
government sincerely believed those
things in March 2003 and could claim that
it was initiating a just war.

We now know that Iraq appears not
to have had any weapons of mass
destruction. Are there any lessons
that can be learned from the US-led
invasion?

Much of the case for war turned on
what we understood was happening in
Iraq in early 2003 and on the intentions of
Saddam’s government. If I have any
regrets about arguing the Government had

made out a cogent case for the invasion of
Iraq, it’s perhaps that I didn’t probe deeply
enough into the quality of the politicians’
claims about the intelligence they pos-
sessed. It seems as though intelligence
reports did not justify them speaking as
confidently as they did. Obviously, intelli-
gence is never perfect and it’s always
incomplete. However, it seems that we
were led to believe that the case for war
against Iraq was much stronger than the
facts suggested at the time.

Is there any lesson to learn here? I
think there is. We need to go back and
look at how we gather and sift intelligence
information and how it should be pre-
sented to the public. I think that Australia
is acting in a responsible manner over
intelligence analysis at the moment. But
we have created a difficult situation in Iraq
and must now work with the Iraqi people
to achieve the best possible outcomes for
them.  

There also needs to be some state-
ments of regret for the way in which
Australians were informed about the situ-
ation. I think those who understood the
conditional nature of some of the intelli-
gence as well as some of its inconsisten-
cies should be frank about this. The gov-
ernment should be prepared to admit
what it knew and what it didn’t know at
the time it was arguing for an invasion. Of
course, this does not mean that we should
disclose our intelligence sources, and
potentially compromise them.  

I think the single most important thing
to arise out of the conflict has been dam-
age to political relationships. Sadly, the
level of trust that the people have in our
elected leaders has been eroded because of
the Iraq war. The problem now is that if
the government needed to make a fresh
case for going to war, the threshold for
persuasion is going to be so much higher
than in the past. That was a point that I
made to the Prime Minister and others at
the time of the war. 

Trust is a precious thing and if people
believe that it has been abused, it makes it
so much harder for the government to act
in the future when it is needed. I don’t
believe that the government tried to mis-
lead us, but a good many people do.
Having said that, I believe all Australians
supported the government in its recent
decision to send our forces into the
Solomons. But there will be other cases
where there are contested reasons for
armed intervention. If people remain cyn-
ical about the government’s intentions, it
will be hard for the government to get its
case accepted after what has happened in
Iraq in 2003. ap
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Only the dead have seen the last of war.
– Plato

Opinions on the rights and wrongs
of war have been expressed
throughout history. War has
been a bitter element of human

experience for too many long centuries.
The ancient tribal struggle for power was
ugly and vicious. At a point in history, war
became an affair of trade and position
fought out with professional armies
employed for that purpose. Modern wars
have been waged for some professedly
righteous cause like that of the War
Against Terrorism. By some strange para-
dox, they thus involve whole populations
who have little to do with the issues that
prompt them.

When the United States, supported by
a “coalition of the willing” that included
Australia, entered a pre-emptive war in
Iraq it generated considerable debate and
angst throughout the world, in Christian
and non-Christian circles alike. In subur-
ban Sydney, the Greens-dominated
Ashfield Municipal Council went so far as
to put up “No War Zone” signs on main
roads into the suburb. As a resident, I
readily support the notion that a war
fought on the streets of the suburb would
be undesirable. That is one factor in my
personal support for the concept of taking
the war to those who would be our ene-
mies.

A pre-emptive strike can be both
morally and legally defended, and is a
legitimate use of force as part of a “just
war”. To support this claim, I will briefly
summarise the origins of “just war” the-
ory, examine the issue of when we should
fight, and discuss the merits of a “just
war” case concerning Iraq.

The probability that we may fail in the
struggle ought not to deter us from the sup-
port of a cause we believe to be just.

– Abraham Lincoln

The popular proverb “All’s fair in love
and war” has always been at odds with a
moral approach to life. The early
Christians took literally the teachings and
example of Jesus in “turning the other

cheek” and were
pacifists, entirely
opposed to fight-
ing in any cause.
This position
changed as
C h r i s t i a n i t y
became the domi-
nant religion of
the Roman
Empire, and later
as Muslim
invaders plun-
dered the Empire.

The concept of a Christian warrior
emerged. The dilemma created between
pacifism and Christian warrior was
addressed by two prominent theologians;
St Augustine of Hippo (354-430), and St
Thomas Aquinas (1225-74).  The “just
war” principles they proposed have
endured basically unchanged to the pre-
sent day.

Augustine, a North African bishop and
the most significant theologian in the
early Church, proposed five criteria for a
“just war”: it must be fought in self
defence, not conquest, plunder or political
oppression; it must be initiated by a
proper authority; it must be fought with
the intention of bringing about a new
state of security; it must have a reasonable
chance of success; and it must use means
proportional to the end.

Aquinas developed much of Aristotle’s
moral philosophy and re-examined the
issue of just war. He argued that there are
three conditions, each of which must be
met, before war should be initiated: it
must have a just cause; it must be declared
by just authority; and it must be fought
with a just intent.

He also proposed the principle of dou-
ble effect – “nothing hinders one act from

having two effects”, one good and the
other bad.  In this respect, it is the inten-
tion behind an act that is important.
Soldiers must never deliberately intend
the death of innocents or non-combatants
– they may be killed in the fighting, but
their death must be accidental and unin-
tended. A second component of double
effect relates to proportionality – “does
the good effect that you intended out-
weigh the evil one?” According to
Aquinas, for action to be morally justified,
both questions “do you intend a good (as
opposed to an evil) end?” and, “does the
good end outweigh the evil one?” must be
answered “yes”. 

On some positions: Cowardice asks the
question, “Is it safe?” Expediency asks the
question, “Is it politic?” And Vanity comes
along and asks the question, “Is it popular?”
But Conscience asks the question “Is it
right?” And there comes a time when one
must take a position that is neither safe, nor
politic, nor popular, but he must do it
because Conscience tells him it is right.

– Martin Luther King

In his book, On War (1833), Karl von
Clausewitz describes war as a continua-

tion of diplomacy by other means and
proposes that the logic of war is that “each
of the adversaries forces the hand of the
other”. The result is a continuous escala-
tion of force, ruthlessness matched by
greater ruthlessness. The tyranny of war is
that those who resist aggression are them-
selves forced to become the aggressor. It
is aggression that interrupts the peace and
draws men and women to fight for their
right to peace. The aggressor violates the
sovereignty, political or territorial
integrity of a state. This is the moral justi-
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fication for fighting against an aggressor. 
By challenging rights that are worth

dying for, aggression is always a crime.
Resistance is important because, by fight-
ing in self-defence, aggression is deterred
and the rights of the individual and state are
maintained. The state or legitimate secular
authority has a right ordained by God to
bear the sword to keep the peace and pun-
ish evil (Rom. 13:3, 1 Pet. 2:14). Public
opinion can be used as a barometer to
determine the moral aspects of war because
it is the ordinary man or woman who faces
the prospect of killing or being killed.  

Appeasement is generally not possible
without surrendering our values and, as
such, may not be morally defensible as an
alternative to resistance. From the right to
resist aggression we can then imply a fur-
ther right to self-defence against imminent
attack – a pre-emptive strike.

Pre-emption recognises that aggression
often begins without a shot being fired or
borders crossed. Striking out when one
feels threatened is nothing new, it is
accepted in domestic and international law
as a valid aspect of self-defence.  No one is
expected to just stand and wait for a “king
hit” to land, copping it sweet.  Perhaps the
best recent example of pre-emptive strike is
the Six-Day War between Israel and the
Arab states in June 1967.  The mobilisation
and placement of the Lebanese, Jordanian,
Syrian and Iraqi armed forces surrounding

Israel under a unified Egyptian command
during May was bad enough for Israel.
When that was combined with the rhetoric
of Egyptian President Nasser, stating that
Israel would be wiped off the map, it
became as sure a sign of impending attack
as any nation is ever likely to get.

Though the
debate on pre-
emptive strike is
g e n e r a l l y
expressed in
strategic more
than moral terms,
the decision to
actually strike is
sure to be judged
morally.  This is
particularly so
when considering
the strategic
impact that the
decision will have

among one’s own people, in allied and neu-
tral states. We are disposed to sympathise
with the potential victims of our strike
without confronting the impact an enemy
strike would have on our own population.
We have no standard against which danger
to ourselves can be measured.  Our right to
respond to indications of intent from an
aggressor clouds the moral judgement that
we must make.  We don’t want to fight
until we have ourselves been struck because

only then can we feel justified. It becomes
a question of moral security. Our fear is
that political calculations will go wrong. So
do moral choices; there is no such thing as
perfect security.  As author M. Walzer puts
it, “the line between legitimate and illegiti-
mate first strikes is not going to be drawn
at the point of imminent attack but at a
point of sufficient threat … A manifest
intent to injure, a degree of active prepara-
tion that makes the intention a positive
danger, and a general situation in which
waiting, or doing anything other than
fighting, greatly magnifies the risk.”

A tyrant must put on the appearance of
uncommon devotion to religion.  Subjects are
less apprehensive of illegal treatment from a
ruler whom they consider god-fearing and
pious.

– Aristotle

President George W. Bush used his 2002
State of the Union address to lay the

foundation for the use of military force
against Iraq, stating: “States like these, and
their terrorist allies, constitute an axis of
evil, arming to threaten the peace of the
world.” A storm of international protest
followed but a student of history would
realise that rhetoric of this type had been
used by US leaders since the 1940s.
Knowing that the UN Charter does not
prohibit unilateral preventative action in
self-defence before an armed attack, Bush,
unlike his predecessors, was prepared to act
on it. The threat level had changed.  There
was irrevocable evidence that Saddam
Hussein had used weapons of mass
destruction on his own people.  He had
agreed to international inspections, and
then expelled the inspectors.

The moral dilemma that faced us before
hostilities began has been magnified by the
failure of weapons inspectors to find
weapons of mass destruction, the prime
motivation for the war. The apparent fail-
ure of intelligence analysts to get it right
confirms the fears expressed by opponents
of the war. The sceptic would have us
believe that our leaders knew that the intel-
ligence was potentially flawed. The ques-
tion for us, with the benefit of hindsight, is
whether we should dispute the right of our
elected government to wage war. The easy
questions when states go to war are: who
started the shooting? who sent troops
across the border? These have a clear fac-
tual response. The questions of judgment
are disputed, perhaps because of potential
lies told by governments.  The truth comes
out soon enough. “Governments lie to
absolve themselves from the charge of
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aggression. But it is not on the answers to
questions such as these that our final judg-
ments about aggression depend,” argues
Walzer.

In a democracy such as ours, it is the voice
of the people that is the determining factor.
The overwhelming electoral support for John
Howard and George W Bush in recent elec-
tions in Australia and the United States puz-
zled many observers. That support was gener-
ated in the face of the failure of inspectors to
find the weapons of mass destruction. To
many Australian Christians, the reality of
“The Bush Phenomenon”, illustrated by
Nicholson’s cartoon in The Weekend
Australian depicting the marriage of
“Fundamentalism” and “Militarism” by pastor
George W. Bush, is inexplicable.  Though the
casualty list from the war in Iraq has had a pro-
found effect in the US, the only conclusion we
can draw is that the majority of the population
feel safer because of the war.

Far better it is to dare mighty things, to win glo-
rious triumphs, even though chequered by fail-
ure, than to take rank with those poor spirits who
neither enjoy much nor suffer much, because they
live in the gray twilight that knows not victory
nor defeat.

– Theodore Roosevelt, 
Twenty-sixth US President

Arealist would tell you that war strips away
our civilised exterior to reveal us as fearful,

self-concerned, murderous creatures – that’s
what war does to people.  The military strate-
gist views overcoming disorder on the battle-
field as lessons to be learned with a comman-
der’s responsibility. A moral theorist must
accept that, in the heat of battle, his rules will
be broken – those involved as soldiers are both
participants and victims. Those called on to do
the killing suffer the greatest agony of war. If
they don’t, then they are morally bankrupt.
Nevertheless, it is mankind as a whole that
fixes the moral reality of war; largely in retro-
spect, because it is only then that the facts are
likely to be known.

Before we condemn war and the legitimate
use of a pre-emptive strike outright, we should
consider that:

Throughout history, it has been the inaction of
those who could have acted, the indifference of
those who should have known better, the silence
of the voice of justice when it mattered most, that
has made it possible for evil to triumph.

– Halie Selassie

Don Shearman serves as a Lieutenant Colonel
in the Australian Defence Forces, Supplementary
Reserve. He worships at Ashfield Presbyterian
Church, Sydney. ap

The war in Iraq has divided
American Christians much as it
has divided the rest of the
nation. Whatever our view of

the war, however, we should be consis-
tent in our view of the enemy. He is a
human being and a part of God’s cre-
ation. As difficult as the task may
sound, our obligation, always, is to look
on him with the eyes of love.

Centuries ago, Augustine of Hippo
argued that a Christian may not harm
another person, even in war, unless he
does so with love in his heart.
Augustine did not oppose Christian
service in war — pacifism was widely
preached at the time — but supported
it. He believed war is sometimes neces-
sary. He did not quarrel with Christians
who chose to fight. But he insisted that
the Christian fight out of love, not

hatred. His advice was solidly rooted in
the Gospels, for Christ’s teaching that
we should love the enemy was offered
without any exceptions (Mt. 5:44; Luke
6:35). Arguing that this world is less
important than the next, Augustine
struggled to explain how a Christian,
acting out of love, could nevertheless
kill. Although his argument is too com-
plex to encapsulate here, I will say that
Augustine’s position, especially as
refined by Thomas Aquinas, became
the basis of just war theory and, ulti-
mately, of today’s international law of
war.

I go over this ground not to join the
fray over the justice of the war in Iraq,
the war on terrorism, or any other con-
flict on this troubled globe. Rather, I
want to remind us of the importance of
acting out of love, even when, reluc-
tantly and as a last resort, we decide to
fight. To put it simply, it matters, in
Christian terms, how we think about
the enemy, and, therefore, how we talk
about the enemy. (It also matters, of
course, how we decide who qualifies as

Loving military
enemies
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the enemy. But that is a subject for
another day.)

During the first phase of the Iraq war,
I read four daily newspapers (The New
York Times, The Washington Post, The Wall
Street Journal, and USA Today). Every
morning, all four printed counts of
American casualties. Only the last two,

however, made an
effort to estimate
daily Iraqi casual-
ties. Christian
love suggests that
we should keep
track. Enemy
combatants, even
when we have no
choice but to kill
them, are equally
human, equally
partakers of God’s
creation, and
equally embedded

in a world of friends, families, and the
familiar. We should not render them face-
less or their deaths trivial, as we do when
the media report as though only
American casualties matter.

But we must also be wary of an attitude
of contempt for our enemies, a mindset
that can easily reduce their humanity and
make it easy to treat them as animals. Yes,
a degree of dehumanising may make it
easier for soldiers to do what, reluctantly,
they must. I have never been in combat
and would not presume to say. But the
same dehumanising that makes the enemy
easy to kill also makes the enemy easy to
mistreat, to further dehumanise, as we
saw with the terrible abuse at Abu Ghraib.
None of us would subject those we love
to what many of the detainees (some of
them charged with no crime) were forced
to face.

I am not arguing for a moral equiva-
lence between the two sides, whether in

Iraq or in any other war. I am not deny-
ing that, very often, one’s enemies will
be guilty of the most horrid atrocities.
Indeed, many theologians believe that
preventing another government’s atroc-
ities, even against its own people, is a
sufficient Christian ground for war. But
the horrifying things that others may do
— the terrorist bombings and behead-
ings of the innocent provide recent
examples — are a test not only of
national resolve, but also of our com-
mitment to love. It is no easy matter to
pray for those who work evil in the
world, even in the midst of what some
will consider necessary battles to defeat
them. But it is a responsibility Christians
must not shirk.

It is appropriate, in a nation at war, to
pray for our troops, to cheer each

success that brings the war’s conclusion
closer, to celebrate our brave soldiers
with candlelight vigils, and to remem-
ber prisoners with yellow ribbons. It is
appropriate to mourn our dead, to pray
for peace as well as victory (when we
are in the right), and to ask God to
guide our leaders. But a war is not a
sporting contest. We should remember
the wounds suffered by the other side
as we remember our own. And
although we should celebrate victory
when our cause is just, we must never
celebrate killing our fellow human
beings.

This article is reprinted from Christianity
Today, September 2004. ap
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At the General Assembly in
September, Dr Allan Harman was

elected as convener of the Defence
Forces Chaplaincy Committee. This
means that Dr Harman – Victorian
moderator, a world-renowned scholar,
recently retired principal of the
Presbyterian Theological College, and
an experienced defence chaplain – has
become the Presbyterian member of
the Religious Advisory Committee to
the Services (RACS) that supervises all
the chaplaincy work in our defence
forces. 

Rev. Stephen de Plater, minister of
Maitland, NSW, is also very active in
chaplaincy work as he is one of the
Principal Air Chaplains in the RAAF. 

Chaplain Gary Hooper has
recently returned to Williamtown
RAAF base in NSW after a tour of
duty in Iraq. In addition to Gary,
Presbyterian full-time chaplains serve
in the navy (Ian McKendrick, Ted
Brooker, and Barry Porter) and the
army (Colin Barwise and Rod
McAuliffe). In early 2005 Martin de
Pyle (presently minister at Swan Hill,
Victoria) will join the army chaplaincy
and is to be posted to Darwin. Several
other ministers serve as part-time
chaplains. ap
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E V A N G E L I S MB I B L E S T U D Y

THE PASSAGE LUKE 22:1-6
THE POINT The Jewish leaders were desperate to have Jesus ter-
minated – but not just yet because of His popularity with the large
crowd gathered in Jerusalem for the Feast.  Satan was keen to have
Jesus out of the way and he found a useful ally in Judas.  Although
they would have preferred to postpone it for a week or two, the
Jews found Judas’ offer too good an opportunity to pass up.
Because of his close association with Jesus it could all be done on
the quiet and so minimise the crowd risk factor anyway. Wow, was
this a Godsend or not! Little did they know how much of a
Godsend it really was:  God had started the countdown for this
event over 1200 years before!  He, not Satan, was in control.
THE PARTICULARS
• “Passover” was used to denote both the single meal on the night
of 14th Nisan and the Feast of Unleavened Bread which ran for the
next 7 days (see Exodus 12:17-27).  Its significance to Jews is obvi-
ous from the fact that it was still observed in Jesus’ day.
• The Jews’ fear of the people in their opposition to Jesus only
served to highlight their incurable spiritual blindness.
• Jeremiah 17:9 helps us come to terms with Judas’ absurd action.
TO PONDER ... AND TO PRAY
• How is Judas a warning to all of us to “watch and pray” daily?

THE PASSAGE LUKE 22:7-13
THE POINT Jesus knew that this particular Passover meal He
had prepared for so carefully and meticulously down to the smallest
detail, was in fact about signing His own death warrant and sealing
it with His blood.  This is why He was able to say to Pilate a few
hours later, “You would have no power over me if it were not given
to you from above” (John 19:11).  Jesus did not die simply as a mar-
tyr; he laid down his life as a voluntary sacrifice for us.
THE PARTICULARS
• The flow of events clearly demonstrates the close connection
between the killing of the Passover Lamb and the death of Jesus
(see 1 Corinthians 5:7).  The Passover anticipated Jesus.
• Matthew, Mark and Luke all report the details of Jesus’ specific
instructions to the disciples for identifying the place where He
intended to celebrate the Passover meal with them, just as they all
report the details for locating the donkey the Sunday before (cf
Luke 19:28ff). It seems clear in each case that Jesus had made previ-
ous arrangements, but it also seems clear from the way the reports
are written that some “prophetic” element was involved.
• Judas was kept out of the loop so the meal couldn’t be hijacked.
TO PONDER ... AND TO PRAY
• Jesus had your sins in mind when He made all his preparations.

The Passion narrative is one 
of the best places in Scripture
to see the delicate but powerful
interaction between God’s 

sovereignty and human responsibility. 
If we rely only on human logic we can
never reconcile these opposing realities.
Human thinking argues that if God is
absolutely sovereign, so that every lit-
tle thing that happens does so exactly
according to His predetermined plan,
then man cannot, and indeed must
not, be held accountable for his
actions. To do so would be entirely
unjust. On the other hand, it argues
that if we are to be held accountable
then the events of human history are
the result of decisions we make; there
can be no master plan.

In God’s record of the final days of
Jesus’ life on earth we are shown how
men plot and scheme and do their best
to do away with God’s one and only
beloved Son, His promised Messiah. 
We are left in no doubt that Jesus’
opponents are acting out of the
wickedness of their hearts, and will
have to answer to their Maker for 
what they have done.

But we are also shown how God’s 
eternal purposes are fulfilled perfectly
in these events, right down to the
smallest detail. We are left in no doubt
that God is in total control.

Bruce Christian

DAY 1 Bad men, sovereign God. DAY 2 Digging His own grave.

20 daily Bible studies 
in Luke 22-24

Master’s plan
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THE PASSAGE LUKE 22:14-20
THE POINT Luke gives greater emphasis than do Matthew and
Mark to Jesus’ longing that his disciples will continue to observe a
celebration of His last Passover with them as both a looking back to
what He came to achieve by His sacrificial death, His broken body
and shed blood on their behalf, as well as a looking forward to the
great feast in heaven when the Kingdom of God comes.   
THE PARTICULARS
• Some details concerning Jesus’ institution of the Lord’s Supper
are only in Luke: Jesus’ expressing a strong desire to share this par-
ticular Passover with His disciples; the mention of the first distribu-
tion of wine to share as a foretaste of heaven; and the words “given
for you” in reference to the breaking of the bread (although Paul
also includes the words “for – on behalf of – you” in his report of
what the Lord told him in 1 Corinthians 11:24).
• The new covenant is the once-for-all, eternally valid basis for our
acceptance with God since it is sealed with Christ’s blood.
TO PONDER ... AND TO PRAY
• When you come to the Lord’s Table do you feel something of the
intensity of Jesus’ desire for you and your redemption and final sal-
vation when you are safely home? Are you looking forward to
being with Him forever in heaven as much as He is?

THE PASSAGE LUKE 22:21-27
THE POINT How could Judas do such a thing to the one who
had been his loving mentor for 3 years? The disciples found the
possibility hard to imagine. But was not their failure to understand
the essence of true greatness also a betrayal of their 3 years spent
sitting at Jesus’ feet and seeing it modelled perfectly in His life,
words and actions?  What inconsistent judgements we have!
THE PARTICULARS
• The fact that Judas’ act of betrayal was inevitable as the direct ful-
filment of the prophecy of Psalm 41:9 did not in any way absolve
him from the guilt and consequences of his wilful sin.  God’s sover-
eignty and man’s responsibility are not mutually exclusive.
• The disciples were slow to learn the basic principles of Jesus’
Kingdom which are diametrically opposed to the world’s way of
thinking. The world sees power as the most important reality and
even deludes itself that the exercise of authority is what is most
beneficial to those on the receiving end of it (25). 
• John tells us (John 13:1-17) that Jesus had just washed all the dis-
ciples’ feet.  They knew exactly what He was getting at: his presid-
ing at their table was related to his willingness to serve.
TO PONDER ... AND TO PRAY
• Why is it so hard to balance leading with quiet humble service?

THE PASSAGE LUKE 22:28-38
THE POINT Jesus knew that the coming of His Kingdom was
inevitable, so much so that He was already able to confer places of
honour and responsibility on “the Twelve”. Nevertheless, the way
ahead, in preparation for that outcome, would not be smooth. There
was the painful refining of Peter to be done, and a spiritual battle to
be fought with all its physical expressions, especially the cross. 
THE PARTICULARS
• Jesus’ statement commending the Twelve was made in the full
knowledge that Judas and Peter were among them.  We are what we
are by God’s electing grace: Peter was restored (John 21:15-19) and
Judas was replaced (Acts 1:15-26).  His appointing them to eat at
His table and rule from 12 thrones in Heaven symbolised the close
connection between the New Covenant and the Old.
• Although Satan was actively involved in the disciplinary process
of Simon Peter it was nevertheless in God’s full control.
• Jesus knew Peter better than the devoted disciple knew himself.
• Jesus knew that all the events of the next several hours were part
of God’s Plan and covered fully by the prophecies of the OT.  His
mention of the sword symbolised the intensity of the battle.
TO PONDER ... AND TO PRAY
• Do Jesus’ words to Peter spur you on in your fight against sin?

THE PASSAGE LUKE 22:39-46
THE POINT Jesus’ prayer life is a model to all of us; His prayer
in the garden of Gethsemane (cf Mark 14:32) on the Mount of
Olives the night before He died stands as an ideal example for us as
we struggle with the whole idea of prayer: “If God’s sovereign in his
world and working out His predetermined Plan, why pray?”; “If
God hears and answers prayer, what happens to His Plan if I get it
wrong?”.  To answer these perplexing questions God gives us a
glimpse of Jesus at prayer. The answer is not found in a series of
logical propositions, but in seeing earnest prayer in action.
THE PARTICULARS
• Jesus had established a pattern for regular prayer during His
earthly ministry (which, presumably, included time and place).
• Jesus knew from His own experience the powerful and subtle
force of Satan’s attacks; it is not surprising that He taught His disci-
ples to pray, “Lead us not into temptation” (cf Luke 11:4).
• Although He knew God’s eternal purposes would be fulfilled
through His cross and resurrection, Jesus still expressed the deep
anguish of His heart in repeated prayers of petition; the secret lay in
His words, “Yet not my will but Yours be done”.
TO PONDER ... AND TO PRAY
• What does Jesus’ example here expose about your prayer life?

THE PASSAGE LUKE 22:47-53
THE POINT It is impossible for most of us to get inside Judas’
mind.  But then anything we do whenever we allow Satan a bit of
leeway does not usually stand up to logic later!  That he betrayed
his good Master was bad enough, but to do it with a kiss...?  Perhaps
later events (see Matthew 27:3-5) demonstrate that even Judas
could not process the enormity of what he had done.  The other
disciples, while much more loyal to their Master, were also on the
wrong wavelength to handle the events.  The only one calm and in
full control was Jesus, the innocent victim of sinful man.
THE PARTICULARS
• A kiss is a sign of love, commitment and trust; outward signs and
actions can’t always be relied on to give the true picture.
• Judas was one of the most privileged Twelve; he had no excuse for
not knowing Jesus as the promised “Son of Man” figure.
• The disciples asked for Jesus’ approval to use physical means but
panicked (as we do?) instead of waiting for the answer.
• There may be times when the sword is needed in the defence of
truth, but this was not one of them (and cf Matthew 26:52).  So
Jesus undid the damage caused by this inappropriate action.
TO PONDER ... AND TO PRAY
• What left the actions of Judas/the Jewish leaders inexcusable?

THE PASSAGE LUKE 22:54-62
THE POINT There is no comparison between Judas’ betrayal of
Jesus and Peter’s denial of him.  Peter was on the same wavelength
as Jesus but it was essential for God to put him through a rigorous
refining process in preparation for his later apostolic mission.  
He had to learn the hard way that he could not rely on his own
strength and resolve no matter how sincere and commendable they
might be.  He got the balance right when he wrote 1 Peter 5:6-11.
Judas however was on a completely different wavelength.  His
remorse was because his plan turned out to be wrong; Peter wept
because, although fully committed to Jesus’ plan, he failed.
THE PARTICULARS
• Peter at least had the loyalty and courage to follow at a distance.
• It is ironic that the first test of Peter’s courage came from just a
young servant girl, hardly a match for a robust fisherman!
• Although Peter had an hour to reflect on his first two denials
before being tested for the third time, this only made it harder.
• The cock’s crowing had a double impact on Peter: it reminded
him of Jesus’ mastery over all things, and it revealed to him his own
frailty and weakness in spite of his strong determination.
TO PONDER ... AND TO PRAY
• Failure in big things often starts with failure in simple things.

DAY 3 The Lord’s Supper.

DAY 4 Two kinds of betrayal.

DAY 5 The rocky road to glory.

DAY 6 A model prayer.

DAY 7 When darkness reigns.

DAY 8 The cock crowed.



CANBERRA, BELCONNEN
Cnr Gatty St. & Ross Smith Cres, Scullin.
Sunday Service 10:00 am
Elder: Mr R Howe (02) 6247 9586
CANBERRA, FORREST (St Andrew’s)
1 State Circle (opp Parliament House).
Service Times: 9.30am. & 7.00pm.
Church Office: (02) 6295 3457
CANBERRA, TUGGERANONG
Isabella Plains: Isabella Plains Primary School,
Ellerstone Ave. 
Worship Service & Sunday School 10.00am.
(02) 6292 6772

ABBOTSFORD-FIVE DOCK
443 Great North Rd., Abbotsford. 9.30am 
& 5.00pm. Rev. Moses Hahn (02) 9713 2939.
ANNANDALE-LEICHHARDT
Hunter Baillie, Johnston & Collins Sts.
10.00am, 6.30pm. 2nd & 4th Sunday.
Rev. Peter Dunstan
ARMIDALE (St. Paul’s)
Faulkner St, 9.30am. & 7.00pm.
Rev. David M. Seaman (02) 6772 3093
ASHFIELD
Liverpool Rd. & Knox St. 10.15am & 6.00pm
Rev Peter Hastie (02) 9798 6572.
ASHTONFIELD
19 Galway bay Dr. (Shamrock Hill Multi-
Purpose Ctr.) 10.00am. 
Rev. Russell Vandervelden (02) 4933 8174.
BEACON HILL-NARRAWEENA
244 Warringah Rd. 9.30am. & 7.00pm.
Rev. Trevor Cheetham (02) 9451 5076.
BEECROFT
Mary St., 8.45am. 10.30am. & 6.30pm.
BEGA — EDEN
Bega – 25 Upper St. 9.30am. 
Contact: Mrs M. Cochrane (02) 6492 2949
BONDI
Cnr. Castlefield & Miller Sts. 
10.00am & 7.00pm.  
Rev John Graham: (02) 9130 6607.
BONNYRIGG
Western Regions Chinese Church
14-16 Bibbys Place. 9.30 am. (English) &
11.00 am. (Mandarin)
S.Clerk: Stanley Chen (02) 9753 2073
BOWRAL — MITTAGONG
Bowral: 20 Bendooley St. 10.30am.
Kid’s Church: 9.30 am. 1st & 3rd Sunday

Mittagong: Cr Alice & Edwards Sts. 9.00am.  
Rev. Doug McPherson: (02) 4872 4052.
BURWOOD (St. James)
46-48 Belmore St. 9.15am & 5.00pm
Rev. David Maher (02) 9744 6542
BURWOOD CHINESE
46-48 Belmore St. 9.15am & 11.15am
(Cantonese). 5.00pm (English). 
Church Office: (02) 9715 3889. 
Rev. Dennis Law 0414 812 776. 
Rev. Eugene Hor 0414 992 106. 
Mr Joe Lin 0405 203 064.
CAMPBELLTOWN
34 Lithgow St. 8.30 am. 10.00 am. 6.30 pm.
Rev. Jim Elliot (02) 4625 1037.
CARINGBAH
393 Port Hacking Rd.
Rev. Darren Middleton  (02) 9540 4469.
CHATSWOOD
St Andrew’s, Anderson St. 9.00am & 6.30pm.
Lane Cove, St James, Farran St. 10.00am.
Rev. Jeff Read (02) 9419 5932 (W) 2077 (H)
CHERRYBROOK
John Purchase Public School Hall, Purchase
Road, Cherrybrook 9.30 am 
Rev John Irvin (Minister) (02) 9875 4894
CHINESE CHURCH
Cnr Crown & Albion Sts. Surry Hills.  
English/Cantonese/Mandarin/Bilingual
Services.  Office (02) 9331 4459. 
Rev Joe Mock (02) 9642 8861(H). 
Rev Daniel Ng (02) 9797 2342(H). 
Rev Ezra Tseng (02) 9500 1259(H).
COFFS HARBOUR (St Andrew’s)
187 High St. 8.00am. 9.45am. & 6.30pm.
Rev Peter Moore (02) 6652 3183(O).
CONCORD
Cornerstone Presbyterian Community Church
Meets Concord Public School 9.30 am.
Cnr Burwood Rd. & Stanley St. Concord
Rev. C S Tang (02) 9688 7880 (H)
COWRA
46 Macquarie St. Also Gooloogong,
Morongla. Ph (02) 6342 1467.
CRONULLA
13 Croydon St. 9.30am.
Rev. Russell  Stark (02) 9523 5875.
EAST MAITLAND
George St. Beresfield: Beresford Ave.
Raymond Terrace: Irrawang  St.
I.M. Rev. David J Campbell (02) 4943 0284.
EPPING
Bridge & Rawson Sts.
Rev David Tsai (02) 9876 1188.
FORSTER/TUNCURRY
Bruce St. Forster, 9.30am, 5.00 & 7.00pm. 
Rev. Peter Flower (02) 6557 5047.
GILGANDRA (St Stephens)
14 Myrtle St. 11.00am. & 9.00am. (4th Sun).
Rev. Tony Adams (02) 6847 2036

GOSFORD
14-16 Young St. West Gosford.  8.00am.
9.45am. 6.30 pm. Office: Ph (02) 4323 2490.
GRANVILLE/MERRYLANDS
Granville: 14 Hutchinson St. 8.45am.
Merrylands & Monitors Rd. 10.00am. 
Bruce Frost, Pastor (02) 9638 4777
GRIFFITH
Opp. Collina Oval, Blumer Ave. 9.30 am.
Rev. Peter Gobbo (02) 6962 4827.
Dr L. Thorpe (02) 6962 1934
GUNNEDAH
Marquis & Barber Sts. Boggabri: Court
House  (02) 6742 0551
HURSTVILLE
Cnr. Park Rd. & McMahon St. English:
9.30am. & 6.30pm. Indonesian: 4.00pm.
Rev Kevin Murray (02) 9153 8176.
KIAMA 
Terralong St. 9.00am & 5.30pm. 
Pastor: Noel Creighton (02) 4233 1554
KOGARAH
Cnr Kensingrton & Derby Sts.
9.30am. & 7.00pm. (02) 9587 5577.
KOREAN, SYDNEY (Young Nak)
7-9 Manson St, Telopea. 9.30am. 11.00am.
3.00pm. S.Clerk (02) 9816 3807
LEETON
Cnr. Sycamore & Cypress Sts. 10.00 am.
Rev. Richard Keith (02) 4272 9407
LISMORE (St Paul’s)
188 Keen St. 9.00 am. & 7.00 pm.
MACQUARIE
Herring &Abuklea Rds, Marsfield
Rev. Rex Swavley (02) 9878 4202
MANLY (St Andrew’s)
Raglan St. & Augusta Lane. 9.45am. 
Quarterly (Communion) 5.30pm. 
Rev. Derek Bullen (02) 9976 2801
MAROUBRA, Kingsford
8 Robey St, Maroubra. 9.30 am. 7.15 pm.
94 Houston Rd, Kingsford 11.15am
Chinese Service, Maroubra 4 pm.
Rev Johnnie Li (02) 9349 1312
MOREE (St Andrew’s)
Cnr Albert & Auburn Sts, 10.00am.
Rev. L. Fowler (02) 6752 1083
MORUYA
31 Evans St. 9.00am. 
Tuross Head: 277 Hector McWilliam Dr.
9.00am. Narooma: 1 Farncombe Ave. 11.00am.
Rev. David Hassan (02) 4474 2186.
MOSMAN (Scots Kirk)
Belmont Rd. (nr Military Rd), 9.00am.
Rev R J McCracken (02) 9969 6101.
NEWCASTLE (St Andrews)
Cnr. Laman & Auckland Sts 9.15am & 7.00pm.
Office: (02) 4929 2857
NEWCASTLE EAST (St. Philip’s)
48 Watt St., 10.00am.
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Come worship with us!
If you are passing through or moving nearby, feel free to ring the Minister, Clerk or Elder.

new south wales

australian 
capital territory



Surfside Evangelical: 7.00pm. 
Rev. John Macintyre (02) 4929 2379.
NORTH SYDNEY-GREENWICH
(St Peter’s) 234 Blues Point Rd. 10.00am.
&  6.45pm.   Wednesday 1.15pm.
Greenwich: (Taylor Memorial)
86A Greenwich Rd. 10.00am. 
Rev. Dr Paul Logan (02) 9955 1662. 
Rev. Matthew Oates (02) 9405 2235.
ORANGE (St James)
Cnr Anson St. & Matthews Ave. 10.00am.
Rev. William Stewart (02) 6362 6304
PARRAMATTA CITY
Cumberland High School, Dunmore Ave.
Carlingford. Rev. Luke Tattersall.
S. Clerk: Mike Whiteman (02) 9484 1240.
PENRITH (St Andrew’s)
Doonmore St. near High St, 9.00am. &
7.00pm. Rev William Morrow (02) 4721 2440.
PORT MACQUARIE (St Andrew’s)
Cnr William/Munster Sts, 9.00am., 10.30am
Rev S Donnellan (02) 6582 2505
RANDWICK
Alison Rd. & Cook St. 10.00am. & 5.00pm.
Rev. Grant Thorpe (02) 9399 3183.
ROSE BAY (St Andrew’s)
Cnr Dover Rd.&Carlisle St. 
10.00am& 6.00pm.
Rev Bruce  Christian  (02) 9388 1206(O).
SOUTHERN CROSS
Park Ave. East Lismore
Rev. Stephen Cree (02) 6621 3655
SPRlNGWOOD 
160 Macquarie Rd. 10.30am. & 6.00pm.
Winmalee : 481 Hawkesbury Rd. 9.00am.      
(02) 4751 1188(O).
Rev. Robert Benn (02)4751 9968
STRATHFIELD (St David’s)
Barker Rd. & Marion St. 10.00am. & 6.30pm.
Rev Robert McKean (02) 9746 8123.
SUTHERLAND 
Cnr Flora & Glencoe Sts. 9.30am & 5.30pm 
Rev Andrew Clausen (02) 9521 2361
SYDNEY (Scots Church)
St Patrick’s Hall, 20 Grosvenor St. (tempo-
rary). Service Time: 10.30 am. 
Rev. Adrian Van Ash (02) 9817 0587.
TAMWORTH (St Stephen’s)
Cnr Matthews & Crown St. 9.30am &
6.30pm.  Moonbi 9.00am. 
Rev Stuart Andrews (02) 6765 8754.
Tamworth Community Presb Church,
Oxley High School Piper St  Nth T’worth
10 am. Rev Keith Walker (02) 6762 5759
Manilla: Court St. 9.30am & 6.30pm.
Rev. Andrew Satchell (02) 6785 1627.
TAREE
Albert St. 9.00am.
Rev John Thompson (02) 6552 1082(O).
TERRIGAL (Scots Kirk)
2 Willoughby Rd. S. Clerk (02) 4384 3018.
I.M. Rev. R. Boase (02) 4333 9009
WAHROONGA
Wahroonga Presbyterian Church,
Cnr. Illoura Ave. & Stuart St. 9.30am.
Rev. Murray Fraser (02) 9489 3690
WAGGA WAGGA SOUTH
60-62 Coleman St. Turvey Park 
9.00am & 10.30am. 
Rev. Sandy McMillan (02) 6925 1228.
WEE WAA
Mitchell St. Rev. Mark Powell (02) 6795 4259

WELSH CHURCH: St Peter’s, North Sydney.
2nd Sunday of the month. 3.00pm.
Rev. Dr Paul Logan (02) 9955 1662.
WENTWORTH FALLS (St Andrew’s)
Falls Rd. 9.00 am.  Session Clerk: Mr Bernie
Tucker (02) 4757 3518
WENTWORTHVILLE
7 McKem St.  9.45am & 6.00pm. 
Girraween: 15 Tungarra Rd. 8.15am.
Ghana Congregation (Girraween) 10.30am.
Rev. David Griffin Phone: (02) 9896 3297.
WESTLAKES
Warnervale Community Hall, Warnervale Rd
S.School 8.30 am. Service 9.30 am.
Rev. Esa Hukkinen (02) 4393 5530
WEST WYALONG
Pioneer Memorial, Court St. 11.00am. 
Also at Barmedman, Mahda, Tallimba &
Weethalle. Various times. 
Mr. Lance Jackson (02) 6972 2143.
WOLLONGONG (St Andrew’s)
Cnr Kembla & Burelli Sts. 9.45am. &
6.00pm. Rev Bruce Hammonds 
(02) 4271 1545(H)    (02) 4226 1725(O).
WOOLGOOLGA
Cnr Scarborough St. & Landrigan Cl.
9.00am. Rev. Peter Moore (02) 6651 2301.
WOONONA
7 Gray St. Rev Peter Currie (02) 4284 4057.
WOY WOY
120 Blackwall Rd. 9.00 & 10.30 am.
Rev. Jamie Newans (02) 4342 2856

ACACIA RIDGE
Cnr. Mortimer & Beaudesert Rds.
9.00am. & 6.00pm. Pastor Stephen Teale,
(07) 3277 0010, (07) 3711 3022 (H).
ASCOT
68 Charlton St. (Near Airport).
Nundah: 14 Rode Rd 
Rev Guido Kettniss (07) 3216 4151.
Rev Les Hall (07) 3267 0558
ATHERTON
Cnr. Alice & Jack Sts. 10.00am & 6.00pm.
I.M. Rev. John Cuff (07) 4095 3063.
BALD HILLS
58 Strathpine Rd. 8.30am. & 7.00pm.
Rev Peter Bloomfield (07) 3261 4305.
BRISBANE KOREAN
145 Ann St. 8.00am. 12.00 noon, 7.30pm.
Rev Dr M. M. Y. Kim (07) 3300 3132
BRISBANE (St Paul’s) 
53 St Pauls Tce. Spring Hill. 
Rev A. Gardiner (07) 3831 7458(O).
BUNDABERG (Scots’)
Cnr. Water & Alice Sts. 9.00am & 7.00pm.
Rev. Wallace Brown (07) 4151 4766.
CABOOLTURE
24 Cottrill Road. 9.00am & 6.00pm. 
Rev. G. Watt (07) 5494 1181
CAIRNS
85 Sheridan St. 9.15 am. & 6.30 pm.
Church Office (07) 4051 2238
CALLIDE VALLEY
Biloela: Cnr. Kariboe & Melton Sts.
10.00am. Jambin: Three Ways 8.30am.

Rev. Mal Pierce (07) 4992 1441.
CALOUNDRA
Cnr Kalinga & Ormutz Sts. 9.30am &
7.00pm.  December, January, February 9am.
Rev N. Thomason (07) 5493 3594
CHARLEVILLE/BLACKALL
78 Galatea St. 9.00am. 
Pastor Alan Grant (07) 4654 3100.
CLAYFIELD (Scots Memorial)
29 Bellevue Terrace, 9.30am.
Rev. Andrew Richardson
COORPAROO 
Emlyn St. 10.00am. & 7.00pm.
Rev. Bruce Lowe (07) 3219 0017.
CREEK ROAD
Presbyterian Ministry Centre, 1541 Creek Rd
(cnr Fursden Rd). Carina 9.00am & 6.30pm.
Centre: (07) 3398 4333. 
Rev Peter Barson (07) 3399 3607. 
Asst. Mr Jens Norved (07) 3399 6123.
DALBY
Condamine St. (cnr. Patrick St).
Rev Roland Lowther (07) 4669 7074
DECEPTION BAY–BURPENGARY
Peace Presbyterian Church. 9.30am. 
155-157 Maine Terrace, Deception Bay. 
Rev. John Gilmour (07) 3203 2526.
EUMUNDI
Memorial Drive, 11.00am. 
Supply. Mr J. E. Tucker (HM) (07) 5441 3053
GAYNDAH (Home Mission)
Warton St. 10.00am.
I.M. Rev. Peter Barber (07) 5443 7073
GLADSTONE (St Andrew’s)
Goondoon & Bramston Sts. 10.00am. &
7.00pm. Benaraby: O’Connor Rd. 8.00am.
Calliope: Dawson H’way (Stirrat St.) 2nd
Sunday 9.30am; 4th Sunday 8.00am. Rev. D.
Secomb (07) 4972 1058 (O); 4972 1057 (H).
GOLD COAST (I)
Arundel: 132 Allied Drive  9.15am.
Rev. Russell van Delden 
Robina: Cnr University & Cottesloe Drives
10.00 am. & 6.30 pm.
Rev. Kevin Ridley (07) 5571 1416
GOLD COAST   (II)
Mudgeeraba: Cnr Mudgeeraba Rd &
Regency Pde. 9.00am & 6.30 pm.
Rev. Glenn Samuel (07) 5530 7003
GOLD COAST   (III)
Palm Beach/Elanora: ‘The Meeting Place’
Cnr. Coolgardie & Guineas Creek Rds. 
(cnr. Pines Shopping Ctre) 9.00am &
6.00pm. Rev. Donald Geddes (07) 5522 8982.
GRACEVILLE
12 Bank Road. 9.30am.
Rev. Norm Bartlett (07) 3712 0508
GYMPIE
11 Crown St. 9.00am. Woolooga 6.00pm.
1st Sunday of the month
Rev. D Cranney (07) 5482 7629(O).
HERVEY BAY (St David’s)
Denmans Camp Rd, 9.30am & 7.00pm.
Rev. John T Roth (07) 4124 7018.
ITHACA
100 Enogerra Tce, Paddington.
Service: 9.30 am. 6.30pm.
Rev. Robert Herrgott (07) 3300 6158.
IPSWICH
Cnr Limestone & Gordon Sts. 9.30am,
10.00am & 6.30pm.
Forest Hill: Church St, 9.00am. 
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Rev. John Langbridge (07) 3294 7999. 
Rev. Wesley Redgen (07) 3282 9829. 
Pastor Paul Blake (07) 3281 0427. 
Rev. John Kirkpatrick (07) 3281 5930.
MACGREGOR
268 Padstow Rd. Eight Mile Plains 8.30am.
Rev. Bruce Lowe (07) 3219 0017.
MACKAY
Cnr Harvey St. & Evans Ave. Nth Mackay.
8.30am & 7pm. Sarina: Sarina Beach Rd.
6.00pm each Sunday. 
Rev. Jim Brown (07) 4955 3829.
MALENY
Cedar St. 9.00am.
Rev. Noel Thomason (07) 5493 3594
MARANOA
Roma: Queen Street 9.00am.
Surat: (1st Sunday) 11.15am.
Pastor Walter Posthuma (07) 4622 1158
MAROOCHYDORE
45 Okinja Road Alexandra Headland 9.00am.
& 7.00pm. Rev. Keith Mayers (07) 5445 9209.
Rev. Peter Barber (07) 5443 7073.
MARYBOROUGH (Home Mission)
523 Alice St. 9.00am.
Rev. David Newman (07) 4153 2954
MONTO
Bell St. 10.00am. Abercorn 11.45am. (1st
Sunday). Kalpowar: 5.30pm. 
Pastor Elton Wiltshire (07) 4166 1441.
NAMBOUR
21 Solanda St. 8.45am & 5.00pm
Mr J. E. Tucker (H.M.) (07) 5441 3053.
NORTH PINE
57 Old Dayboro Rd. Petrie. 9.00am &
6.30pm. Rev P. Cornford (07) 3285 2104.
REDCLIFFE PENINSULA
WoodyPoint, Cnr. Ellen & Hawthorne Sts.
9.30am. & 6.00pm.
Scarborough: Jeays St. 8.00am.
Rev. Peter Whitney (07) 3284 2578.
ROCKHAMPTON (St Andrew’s)
51 Denham St. (cnr Alma Lne) 9.00am. &
6.00pm. Rev C. Kennedy (07) 4922 8241.
ROCKHAMPTON (John Knox)
Rundle St. 10.00 am. & 7.30 pm.
Rev. Jon Chandler (07) 4922 1825 (O) 
(07) 4922 1540 (A/H).
ROCKHAMPTON ( St Stephen’s)
Burnett St.  Nth Rockhampton, 8.30am.
Rev. Jon Chandler (07) 4922 1825 (O) 
(07) 4922 1540 (A/H).
Mt Morgan: St Enoch’s, East St. 4.00pm.
Rev. Jon Chandler (07) 4922 1825 (O) 
(07) 4922 1540 (A/H).
SANDGATE
Loudon St. 9.00am. & 6.00pm.
I.M. Rev. D. Todd (Em.) (07) 3269 9359
SPRINGSURE
Charles St. 10.30am.
Emerald: Cnr Ruby & Egerton Sts., 8.30am.
Rev B J Harrison   Phone (07) 4984 1550.
TEWANTIN
Endeavour Adult Training Centre
“Wallace Park” Noosaville 9.00am
Rev. Keith Mayers (07) 5445 9209.
Rev Peter Barber (07) 5443 7073.
THE GAP
1195 Waterworks Rd.,  9.00am.
Rev David Niven (07) 3300 2987.
TOOWOOMBA NORTH (St David’s)
Mary St. Also at Geham.

TOWNSVILLE (Willows)
26 Carthew St. Kirwan 9.30am & 6.30pm
Rev. David McDougall (07) 4723 1232
TOWNSVILLE (St Andrew’s)
113 Wills St. City. 9.30am. & 6.30pm.
Rev. Rudi Schwartz (07) 4771 2460
WEST TOOWOOMBA
Cnr Greenwattle & South Sts. 8.00am,
10.00am & 6.00pm. Rev R. Sondergeld 
(07) 4633 4188 (H)  (07) 4633 4000 (O).
Past. Dan Boshard (07) 4614 0467.
WINDSOR
Maygar St. 8.30am.
Wilston: Macgregor St. 10.00am.
Newmarket: Wilmington St. 6.00pm.
Rev. Eric Noble (07) 3356 4124.

ADELAIDE (St Andrew’s)
92-98 Archer St. North Adelaide. 10.30 am.
Supply: Rev. Dr G. Lyman (08) 8563 2147.
ELIZABETH
106 Goodman Rd, Elizabeth South. 9.30am.
Session Clerk: Mr Bob Arstall (08) 8825 5226.
Int. Mod. Rev. John Campbell (08) 865 3045
LARGS NORTH
Brenda Terrace. 11.00am. 
Pastor Norman Carter (08) 8263 9692.
MILLICENT
Cnr Fifth & Sixth Sts. 10.30 am.
I.M. Rev. Alan Clarkson (08) 8737 2984.
Also Rendelsham
MT BARKER
Hutchison St.  10.30 am.
Pastor Rupert Hanna (08) 8391 3151.
Mod. Rev. S. Slucki (08) 8296 1581.
MT GAMBIER
Allison St. 10.00 am. 5.30 pm. Also Allendale,
Glenburnie, Nelson (Vic), OB Flat.
Rev Gary Ware (08) 8723 9028.
NARACOORTE
Church St. 10.00am.
I.M. Rev. A. Clarkson (08) 8737 2984.
NORWOOD (St Giles)
79 The Parade. 9.15am & 7.00pm. 
Rev Dr Reg Mathews (08) 8395 7841
PARA HILLS
174 Maxwell Rd. 10.45 am.
Rev Dr Reg Mathews (08) 8395 7841
PENOLA
Portland St. 10.45 am. Rev. Alan Clarkson
(08) 8737 2984 Also Dergholm, Kalangadoo
PORT AUGUSTA
Jervois St. 10.00 am.
Barry Rossiter PIM Padre (08) 8642 2059.
SEACLIFF
Kauri Pde. Seacliff. 9.30am. Rev. S. Slucki
(08) 8296 1581. Also Seaford Rise.
WHYALLA
28 Ramsay St. 10.00 am.
S/Clerk H. Mashford (08) 8645 0818. 
I.Mod. Rev. J. Campbell (08) 8265 3045.

CORNERSTONE (Hobart) 10.00am.
The Philip Smith Centre, 2 Edward St, The
Glebe. Rev. David Jones (03) 6223 4701.
CROSSROADS 6.30pm.
Underground at 86 Murray St.
H.M. Michael Lynch 0414 669 554.
DEVONPORT (St Columba’s)        
13 Edward St. 10.00am. Don: Waverley Rd.
2.00pm (1st & 3rd Sundays).
Rev. Steve Warwick (02) 6424 6066
HOBART (St John’s)
10.00am & 7.00pm. 188 Macquarie St. (03)
6223 7213. Rev. Robert White (03) 6229 7657
Rev. Rod Waterhouse 0438 555 983.
LAUNCESTON (St Andrew’s)
Civic Square. 9.30 & 11.00 am. & 5.00 pm.
(Dec/Jan 10.00 am. & 5.00 pm.)           
Church Office: (03) 6331 5412
Rev. Peter Thorneycroft 0438 315 412
MONTROSE
Cnr. Islington Rd. & Walker St. 10.00 am.
Mod. Rev. Rod Waterhouse 0438 555 983.
RIVERSIDE 
Eden St. 10.45am. 
Glengarry: 9.15am. Frankford H’way.
Winkleigh: 9.15am, 2nd Sunday. 
Rev. Norman Shellard (03) 6327 2967
ROKEBY
Presby. Community Church, Tollard Dr. 
Rev. Neil McKinlay (03) 6247 3656.
SCOTTSDALE 
George St. Bridport: Westwood St. 
I.M. Rev. P. Thorneycroft, 
Pastor Greg Munro  (03) 6352 2527.
STANLEY (St James)
Fletcher St. Rocky Cape, Mawbanna 
Mod. Rev. Steve Warwick (03) 6424 6066.
ULVERSTONE (St Andrew’s)
65 Main Rd. 10.00am.
Mod. Rev. Steve Warwick (03) 6424 6066.
WEST TAMAR
Auld Kirk, Sidmouth and Mole Creek  
Mod: Rev. John Britton (03) 6339 4480

ARARAT
Cnr. Campbell St. (Pyrenees H’way) and
Queen St. 10 am.   Mr Norman Sharp
O.(03) 5334 3747    H. (03) 5352 4054
ASHBURTON
Junction of High St. and High Street Rd.
near Warrigal Rd.  10.15am.
Rev Peter Orchard (03) 9889 6034.
ASPENDALE
Cnr Station St. & Lyle Grv. 9.00am. &
6.00pm.  Session Clerk (03) 9580 0530.
AUBURN
Cnr Rathmines & Station Sts Hawthorn East
10.00 am. Rev. Trevor Cox
BAIRNSDALE
7th Day Adventist Church, 149 Nicholson
St. 10.00 am. 1st of Month 5.00pm. 
S/school 9.00 am. 
Past. Laurie Leighton (03) 5153 1669

victoria
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BALACLAVA
Hotham St. & Denman Ave. 10.00am.
I.M. Rev. Bob Thomas (03) 9537 1642.
BENDIGO (St John’s)
Forest St. 10.30am.
Rev Andrew Clarke (03) 5443 6189.
BLACKBURN
53 Gardenia St. 11.00am.
Rev P Locke (03) 9725 6417
BRIMBANK
Mackellar Primary School Gymnasium
29-35 Goldsmith Ave. Delahey. 4.30pm.
Mr Andres Miranda (03) 8361 5766.
BUNDOORA
Bundoora Hall, Noorong Ave. 10.00am.
Admin: Mrs M. Goodson (03) 9431 4980.
BURWOOD
(Chinese Presbyterian Church) 11.00am.
Cnr. Greenwood &Tennyson Sts.
Rev Dr John Elnatan (03) 9801 7645.
CAMBERWELL- Trinity
cnr Riversdale & Waterloo Sts. 10.00am.
Rev. Philip Mercer (03) 9882 8102
CAMPERDOWN-TERANG-GARVOC
9.30 am Aug — Jan.  11am Feb — July
Terang: 1 Warrnambool Rd.
Camperdown: Campbell & Brooke Sts.
Garvoc: 2:30pm. 2nd & 4th Sunday.
Pastor Bernie Thomas (03)5592 1041
CANTERBURY
146 Canterbury Rd. 10.30am. & 7 pm.
Rev.  Grant Lawry  (03) 9836 4601.
CANTERBURY JAPANESE
146 Canterbury Rd. 10.30 am
Mr Sam McGeown  (03) 9894 2384.
CAULFIELD-ELWOOD
Caulfield: Neerim/Bambra Rds. 11.15am.
Elwood: Scott/Tennyson Sts. 9.15am & 4.00pm.
I.M. Rev. S. Bonnington (03) 9874 1007.
CHELTENHAM Pioneers’ Presbyterian
8 Park Rd. Cnr. Charman Rd. 9.30am. 
Rev. David Palmer (03) 9583 2785
CLIFTON HILL
Cnr Michael & McKean Sts North Fitzroy.
10.45 am. Rev. Peter Phillips (03) 9346 8044.
DANDENONG
51 Potter St. 10.00am. 
Rev. John Rickard (03) 9792 4252.
DONVALE
Cnr. Springvale &  McGowan’s Rds. 8.30am,
10.30 am & 6.30pm. Rev Gerald Vanderwert
(03) 9842  9493. (03) 9841 7020 (O)
DROMANA — MORNINGTON
Dromana: St Andrew’s, Gibson St. 9.00am.
Mornington (TheChapel) Cnr Strachans
Rd. & Nepean Hwy. 11.00am.  
I.M. Rev. A Campbell (03) 9580 6161.
DROUIN
Church St. 9am. 10.30am. 7.30pm. 
Sept-April; 7.00pm. May-Aug. 
Rev. Ken Brown (03) 5625 1126.
ELTHAM
23 Batman Rd. 10.00 am
Rev. Don Elliott (03) 9439 9720
ESSENDON
Cnr Wilson & McPherson Sts. 9.15am &
7.00pm. Rev. Peter Phillips (03) 9346 8044.
FRANKSTON
30 Radiata St. 10.30am. (03) 9786 2976.

GEELONG (St. Georges)
Cnr. Latrobe Tce & Ryrie St. 
10.00am & 7.00pm. 
Rev. Graeme L. Weber (03) 5229 5493.
GEELONG WEST (Scots)
Cnr. Pakington & Waratah Sts. 10.00am.
I.M. Dr. Allan Harman (03) 5256 2134.
HAMILTON
St Andrew’s, Gray & McIntyre Sts. 10.00am.
& 5.00pm. (last Sunday of month)
Rev Keith Bell (03) 5572 1009
HAWTHORN
580 Glenferrie Rd. 11.00 am. & 7.00 pm.
Rev. Graham Nicholson (03) 9819 5347.
HEATHMONT
Cnr. Waterloo St. & Canterbury Rd.
Heathmont 10.00am. 
Rev. Andrew Venn (03) 9870 5182.
KANGAROO GROUND
265 Eltham-Yarra Glen Rd. 9.30am.
S. Clerk: Dr R.Baldock. (03) 9437 1265
LEONGATHA
Cnr. Bent & Turner Sts. 10.00am.
Session Clerk: (03) 5662 2107
MALVERN
161 Wattletree Rd.  10.30am. & 5.00 pm.
Rev. Philip Daffy (03)  9509 7373.
MELBOURNE
The Scots’ Church, Cnr. Russell & Collins
Sts. 11am & 7pm. Wed. 1.00pm.
Rev. Douglas Robertson (03) 9650 9903.
MELTON
Mowbray College, Centenary Ave. 10.30am.
Rev Peter Owen  (03) 9747 8195.
MOE — YARRAM
Moe: 34 Fowler St. 10.00am.
Yarram: Cnr. Dougherty & Montgomery
Sts. 2.00pm. Rev Jared Hood (03) 5127 1296.
NOORAT-DARLINGTON
Noorat: Cnr Mc Kinnons Bridge &
Glenormiston Rds. 10.30 am.
Darlington: Hall St. 8.45 am. (1st & 3rd
Sundays) Rev. Barry Oakes (03) 5592 5220
NORTH GEELONG-NORTH SHORE
10.00am alternate Sundays at North
Geelong, Cnr. Victoria St. & Balmoral Cr. &
North Shore, Cnr Seabeach Pd. & Myrtle Gv.
5.00pm each Sunday at North Geelong. 
Rev. Allan Lendon (03) 5278 1887.
NUMURKAH
58 Saxton St. 11.15am. 
Tallygaroopna: Victoria St. 9.30am.
Cobram: Cnr High and Pine Sts. (Anglican
Church) 2.30pm. 
RESERVOIR
81 Edwardes St. 10.00 am. & 7.00 pm.
Rev. Ross Tucker (03) 9460 9523
ROCHESTER
Cnr. Victoria St. & Echuca Rd. 11.00am. &
7.30pm. Timmering 9.30 am
Rev. A. Perona (03) 5484 1927.
ST KILDA
Cnr Alma Rd. & Barkly St. 11.00am &
7.00pm. Rev Bob Thomas (03) 9537 1642 (O)
SEAFORD
St Barnabas Anglican Church. 10.45am.
Cnr Park St & Margaret Ave. 
Session Clerk (03) 9580 6161
SHEPPARTON
Cnr. Hayes & Leithen Sts. 9.00am. &
7.00pm. Also Stanhope, Kyabram.

Rev Kyung Ee (03) 5831 6494.
SOMERVILLE
Cnr Jones Rd. & Park Lane. 
Rev. Ian Brown (03) 5977 5469.
SOUTH YARRA
621 Punt Rd. 10.00 am. & 5.30 pm.
Rev. Stuart Bonnington (03) 9867 4637
SUNSHINE
McKay Memorial, Anderson Rd. 
10.00am. & 6.00pm. 
Rev Cor Vanderhorn (03) 9311 1661
SURREY HILLS (St Stephen’s)
Canterbury & Warrigal Rds. 10.15am &
7.00pm. Family Services 6.00pm (2nd & 4th
Sunday). Deaf Christian Fellowship 2.30pm.
Rev. Chris Siriweera (03) 9833 3306.
UPPER YARRA – WARBURTON
3471 Warburton H’way. 10.00am. & 6.00pm.
Mr. Tony Archer (03) 5966  2309.
WANGARATTA – REGIONAL PARISH
Wangaratta, 158 Rowan St. 11.00am &
5.00pm (9.00am 1st Sunday) 
Yarrawonga, 47 Orr St. 8.45am (11.00am 1st
Sunday). Myrtleford, 78 Standish St. 7.00pm
(5.00pm June, July, August). 
Rev. Neil Harvey (03) 5721 6444
WARRNAMBOOL (St John’s)
Warrnambool: Cnr Spence & Manifold Sts.
10.00am & 7.00 pm. Sunday Night Life 5.30
South Warrnambool: McDonald St. 9.30
Woodford: Mill St. 11.00 am
Warrnambool Office: (03) 5562 2029
Rev Chris ten Broeke (03) 5561 5373
Rev. Philip Burns (03) 5561 7899.
WEST FOOTSCRAY
141 Essex St. (Scots) 10.00 am.
Session Clerk: Ms J Swift  (03)  9687 5701
WILLIAMSTOWN (St Andrew’s)
87 Cecil St. 10.00am.
Rev. Bruce Riding (03) 9397 5338
WOORI YALLOCK
Healesville Rd. 9.15am & 5 pm, (7pm  DLS)
Rev David Brown  (03) 5964 6014.

BASSENDEAN
14-16 Broadway. 9.30am. 
Mr Ross Fraser (08) 9248 3252.
BICTON
Harris St. & View Tce. 9.00am & 7.00pm.
Rev. Andrew Robinson (08) 9339 3542
FREMANTLE (Scots)
Cnr South Tce & Parry St. 
Worship & Sunday School 10.00am. 
Chinese Worship & Sunday School 3.00 pm.
Session clerk Mr Tom Randall (08) 9417 1062.
WHITFORDS (St Mark’s)
Anglican School, St Marks Dr Hilarys.
9.00am. Rev Alan Perrie (08) 9447 1074.

E V A N G E L I S M
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To register your church in this section of the
Australian Presbyterian is an easy, low cost

exercise. Facsimile the AP office on:
(03) 9723 9685  or E-mail us at:

austpres@bigpond.net.au
The Annual Fees are:

Congregations under 50      $45.00 plus GST
Congregations    51 -99      $55.00 plus GST
Congregations 100 or more  $65.00 plus GST
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THE PASSAGE LUKE 22:63-71
THE POINT Jesus knew the difference between a genuine ques-
tion intended to seek information and a rhetorical question
intended to prove a point.  The Jewish leaders didn’t really want to
discover if Jesus was their promised Messiah – they had already shut
their eyes to more than enough evidence (cf John 9:40-41).  All
they wanted now was justification for carrying out the wicked plan
they had already (illegally) set in motion. Unknown to them, the
Saviour was also committed to the same “plan”, culminating in the
cross, and so He was able to leave them in no doubt as to His true
identity – Christ (Messiah), Son of Man, and Son of God.
THE PARTICULARS
• The condition of the Jewish leaders’ hearts is clear from how they
attacked Jesus, physically and mentally, with such ferocity.
• These events leave no place for liberal theology that suggests
Jesus was not self-consciously the Messiah but had this title con-
ferred on him later by the Church.  He knew who he was!
• The Jewish leaders were seeking a predetermined outcome; they
were not seeking the truth.  What they didn’t realise was that it was
also God’s predetermined outcome – for a different reason!
TO PONDER ... AND TO PRAY
• Do you sometimes approach God’s Word with a closed mind?

THE PASSAGE LUKE 23:1-7
THE POINT The Jewish leaders had only one aim in mind: they
had to get rid of Jesus.  That was all that mattered.  How they
achieved this purpose was secondary.  The process was very ques-
tionable but while the “whole assembly” stuck together there was
safety in numbers. “We all agree, it must be right!” Once convinced
the end justifies the means, truth and logic are irrelevant.  To pull
off an execution the Roman governor would need to be convinced
(and in fact responsible) to avoid embarrassing political backlash.
But Pilate also has political problems.  It’s all too messy!
THE PARTICULARS
• If there were any dissenters among the Jewish leaders it would
appear they had no influence against the juggernaut of evil.
• The accusations raised with Pilate were intended to wrest his sup-
port. It is ironic that the Jewish hope for a Messiah was for some-
one to do exactly what they were accusing Jesus of doing!
• In spite of Jesus’ claim to be King, therefore posing a possible
threat to Caesar’s rule, Pilate could see quite clearly for himself
from Jesus’ bearing that there was no danger; He was innocent.
• Pilate took the normal approach: shift the onus to someone else!
TO PONDER ... AND TO PRAY
• How do you go under pressure to compromise regarding Jesus?

THE PASSAGE LUKE 23:8-12
THE POINT Jesus, during his earthly ministry, never spoke out
against Rome and its jurisdiction.  His “Render unto Caesar” policy
is still quoted widely today.  He saw no harm in reasoning with
Pilate as to His true identity.  But Herod was a different matter.
The whole family was notoriously wicked and ungodly but this one
(Antipas) was especially so.  His crimes included the murder of his
brother Philip to legitimise his marriage to Herodias, and the execu-
tion of John the Baptist for speaking out.  Anything Jesus had to
say to this “fox” He had already said (cf Luke 13:31-32).
THE PARTICULARS
• Like many people since, Herod looked at Jesus as a kind of
sideshow attraction – interesting, but with no claim on his life as
Lord and Saviour. Herod’s lifestyle made no room for truth.
• Herod and the Jewish leaders were of the same ilk.  They would
have found Jesus’ refusal to reply very frustrating and annoying.
• Mockery and cruelty are often a last resort in human conflict.
• There is no record of Herod’s enmity with Pilate but there is
irony in the fact that it was through Jesus that they reconciled!
TO PONDER ... AND TO PRAY
• By “dressing him in an elegant robe” Herod mocked Jesus as
King.  We can do the same thing by lip-service without loyalty.

THE PASSAGE LUKE 23:13-25
THE POINT It is hard to imagine how anyone could read this
portion of Scripture without bowing before God in absolute won-
der and worship and crying out to Him in repentance and faith.
Here His sovereign control over all things is demonstrated as we
see the glory of His redeeming love displayed in real historical
events.  The name Barabbas means “son of a father”, or Mr Anyone.
He is imprisoned in death row, without hope.  Another prisoner is
brought in and the judge attests His innocence and announces his
intention to set Him free.  Then suddenly, without rhyme or rea-
son, they exchange places: Mr Innocent is condemned to die, and
guilty Mr Anyone is allowed to go free.  The Judge protests but the
wish of the crowd prevails and against all logic the unthinkable hap-
pens.  Could God have made any clearer the true significance of
what was going on that night?

Because the sinless Saviour died my sinful soul is counted free,
for God, the Just, is satisfied to look on Him and pardon me.

THE PARTICULARS
• Pilate’s personal conviction/protestation confirm Jesus’ inno-
cence; his failure to act aligns his guilt with the Jews.  We can iden-
tify with them in their guilt and with Barabbas in his pardon.
TO PONDER ... AND TO PRAY
• What does the blinding effect of sin teach us about God’s grace?

THE PASSAGE LUKE 23:26-31
THE POINT Even at the deepest point of His distress Jesus cared
more about others than Himself.  The women of Jerusalem wept
because of a gross injustice that was done to Jesus, so He pointed
out to them the logical progression: if this is what happens to Him
when he has everything positive going for His preservation (like a
fresh green tree), what will happen to the nation of Israel when it
has died spiritually (as happened to the fig tree he cursed less than a
week ago – Mark 11:21) and so has nothing in favour of its preser-
vation?  No, it is they and their children who should be pitied when
God’s judgement finally comes upon them.
THE PARTICULARS
• The impact of this event on Simon of Cyrene seems to have been
life-changing:  Mark 15:21 identifies him as the father of Rufus and
Alexander who were part of the early Church (Rom. 16:13).
• In spite of the support raised for Jesus’ crucifixion a short time
earlier there were still many who were appalled at what was happen-
ing.  Of course, the existence of these latter is not what surprises us
but the fact that many were persuaded otherwise.
TO PONDER ... AND TO PRAY
• In the light of what the world did to Jesus when He was among
us, should we be surprised at its attitude to His Church today?

THE PASSAGE LUKE 23:32-43
THE POINT Jesus allowed the onlookers to think He was pow-
erless to save Himself; by doing so He saved the thief – and us.
What a Saviour!
THE PARTICULARS
• The crucifixion of Jesus, the work of wicked, cruel men, was at
the same time the specific fulfilment of what God, through His
prophets centuries before, had reported would happen:

– executed among criminals (Isaiah 53:12);
– lots cast for the garments (Psalm 22:18);
– mocked by the people (Psalm 22:6,7,17; 69:19; 109:25; Is. 53:3);
– challenged to save himself (Psalm 22:8);
– offered wine vinegar (Psalm 69:21).

• Since Jesus bore our sins He died as a criminal among criminals.
• The gambling for His garments identified him as a pauper.
• Jesus sought the Father’s forgiveness on behalf of His ignorant
executioners (cf 1 Corinthians 2:8).  Many did repent and turn to
Him before God’s time of grace ran out for them in 70AD.
• Jesus’ promise to the repentant thief shows that “death bed” con-
versions are possible because salvation is by grace alone.
TO PONDER ... AND TO PRAY
• Do you find it easy to let people think they have defeated you?

DAY 9 Who is under condemnation?.

DAY 10 Political football.

DAY 11 Partners in crime.

DAY 12 Pardon me?.

DAY 13 Weep not for me.

DAY 14 Amazing love.
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THE PASSAGE LUKE 23:44-49
THE POINT What, on earth, was happening on that Friday after-
noon as the popular, much-loved teacher, healer and miracle-worker,
who had done nothing but good to others, hung on a cruel Roman
cross, flanked by two hardened criminals who deserved to die? Luke
reports on four significant and independent responses to help us
come to grips with the utter magnitude of this event.
THE PARTICULARS
• 1. The created universe reacted violently: at midday the sun
stopped shining and darkness reigned for 3 hours; and the huge cur-
tain in the temple that separated sinful man from his holy God was
torn in two (Matthew 27:51 tells us it was, strangely, from top to
bottom, the result of an earthquake – God’s work!). 
• 2. The hardened Roman military commander acknowledged the
injustice of what he was required to do in the light (or rather dark-
ness) of what was happening – the signs were undeniable.
• 3. The “sticky-beak” crowd were suddenly overawed by the enor-
mity of the spectacle and their own inability/failure to do anything.
Perhaps many of these were converted at Pentecost.
• 4. The close disciples were left bewildered, but deep in thought.
TO PONDER ... AND TO PRAY
• How much has your response to these events affected your life?

THE PASSAGE LUKE 23:50-56
THE POINT A careful student of Isaiah 53 might have real prob-
lem with the apparent contradiction in verse 9.  How could this
enigmatic person of whom the prophet speaks be “assigned a grave”
with both the “wicked” (on the rubbish dump) and the “rich”?
God had even this detail in hand! The truth of the resurrection, the
ultimate proof of Jesus’ true identity (Acts 17:31), needed there to
be a secure burial place which could later be verified as empty.  Only
the rich and influential could afford such a tomb. Joseph of
Arimathea was God’s “plant” for such a time as this.
THE PARTICULARS
• Joseph undoubtedly “recorded his dissent”, but his position and
influence in the Jewish Council were insufficient to prevent the
unjust treatment of Jesus from taking its full course.  Yet the impor-
tance of his “consolation prize” must not be underestimated.
• Jesus’ unique death and resurrection called for an unused tomb.
• We have seen God’s perfect timing regarding the Passover; we
now see it regarding the Sabbath and the “3rd day” resurrection.
TO PONDER ... AND TO PRAY
• How do you react when you stand up for what is clearly right and
just in a meeting but the final vote goes against you?  Can you see
God’s sovereign hand at work in even these things?

THE PASSAGE LUKE 24:1-12
THE POINT Faced with a reality totally outside their experience
and understanding of the world, the disciples were confused.  In
spite of what Jesus had told them often during the 3 years they’d
been with Him, in spite of the gibberish the over-excited women
were going on with since their early visit to the burial site, in spite
of what Peter himself saw (or rather didn’t see) in the tomb, they
were having trouble processing all these things. Eventually, Peter
will be able to say, boldly and confidently, “God has raised this Jesus
to life, and we are all witnesses of the fact” (Acts 2:32), and write,
“He has given us new birth into a living hope through the resurrec-
tion of Jesus Christ from the dead’ (1 Peter 1:3).
THE PARTICULARS
• The stark reality of the displaced boulder at the tomb’s opening
would have helped the women come to terms with what ensued.
• Only Luke and John mention both the heavenly messengers who
spoke to the women.  The minor differences among the four
accounts reinforce, rather than detract from, their authenticity.
• The women were convinced since what they saw matched what
Jesus had said.  Fulfilled prophecy is proof the Bible is reliable.
TO PONDER ... AND TO PRAY
• Does Acts 17:31 allow room for doubt about the resurrection?

THE PASSAGE LUKE 24:13-27
THE POINT The pair on the way to Emmaus provide us with a
good example of the blindness of the natural man to the reality of
spiritual truths, and of the need for the gracious work of the Holy
Spirit to enable us to see them. They were not short of information.
In fact, only a very recent visitor to Jerusalem could be unaware of
all that had happened: the prophet of Nazareth had clearly demon-
strated, in speech and action, His credibility as a strong Messiah
candidate; in spite of this the Jewish religious leaders had rejected
Him and had Him crucified; and now a story was around that He
had come back to life, a report they’d even heard themselves first-
hand from eyewitnesses. Moreover, Jesus was now with them,
explaining everything from their Scriptures, but still they did not
“see” Him. Like many people since, it was not information they
were lacking, it was transformation.
THE PARTICULARS
• Jesus’ death was common knowledge in Jerusalem at the time.
• Jesus has left us without the slightest doubt that He is the main
subject of the Old Testament Scriptures.  We must never be put off
seeing direct references to Him in every part of the Bible.
TO PONDER ... AND TO PRAY
• Why is prayer an essential part of evangelism?

THE PASSAGE LUKE 24:28-35
THE POINT Here we have a demonstration of the dramatic change
an encounter with the risen Lord can make. This is still true today.
THE PARTICULARS
• By insisting that the stranger accept their hospitality the two from
Emmaus certainly “entertained an angel unawares”.
• It is not clear whether their eyes were opened because of the way
Jesus broke the bread, or their “Spirit”-ual enlightenment simply
coincided with that event.  They could not have been present at the
Last Supper but they were certainly close friends of the Twelve (33).
What Jesus had said and done to institute the Lord’s Supper could
have been reported to them, or Jesus may have had a quite distinc-
tive mannerism when He broke bread to feed the multitudes and
these two could have been present then.
• Spiritual insight is often accompanied by a sense of previous activ-
ity of the Holy Spirit that is only noticed in hindsight (32).
• Whereas the journey home had been slow and laborious, their
newfound faith so uplifted them that they were able to return to
Jerusalem with renewed energy although it was already late.
• The disciples all had exciting stories to share with each other.
TO PONDER ... AND TO PRAY
• How keen are you to relate your experience of Jesus to others?

THE PASSAGE LUKE 24:36-53
THE POINT As Jesus prepared to leave His disciples for the last
time He had to equip them fully for the momentous task He
wanted them to do.  They needed to know that His resurrection
was a physical reality, not a figment of their imagination or mass
hysteria; they needed to see how His suffering, death and resurrec-
tion were a part of God’s predetermined Plan, set down plainly in
the (OT) Scriptures; they must understand that the basic message
they were to take to the world had repentance and forgiveness as its
focus; and they needed to be assured that the power to do all this
was not within themselves but would come from His Father.
THE PARTICULARS
• His pierced hands and feet identified the person with them as
Jesus, their Master; the substance of His body and the consumption
of the fish proved that He was not just an apparition.  It is beyond
our present experience to understand how His real resurrection
body was able to come and go, but that was not going to dampen
the joy and worship of the disciples who met with Him.
• The ending of Luke’s Gospel anticipates his second volume, the
Acts of the Apostles, where Jesus’ mission begins to unfold.
TO PONDER ... AND TO PRAY
• Are you clear on all the things in Jesus’ final directives? 

B I B L E S T U D Y

DAY 15 He breathed His last....

DAY 16 Friends in high places.

DAY 17 Facing a strange reality.

DAY 18 The road to Amazement.

DAY 19 Many reliable witnesses.

DAY 20 Finishing touches.



From the GAA

The Presbyterian Church of Australia’s
General Assembly met in Sydney in
September. Australian news this month is
dedicated to a fuller account of the delib-
erations of that assembly.

Visitors

International visitors included the Rev.
M. Thangdela, Moderator of the Synod
of the Presbyterian Church of Mizoram
(India). The GAA received greetings
from the Presbyterian Church of
Vanuatu and thanks for an amount of
$A38,000 forwarded to Vanuatu for
cyclone relief. Rev. D.A. Burke of the
Synod of the Presbyterian Church in
Singapore and Rev. D. Bayne, a member
of the General Assembly of the Grace
Presbyterian Church in New Zealand
were also present.

Tributes

The GAA paid tribute to the memory of
the late Very Rev. Alan Stubs, former
Moderator-General. It also thanked the
retiring Moderator-General, the Very
Rev. J.J. and Mrs Knapp for their services
over the past three years. The assembly
accepted the resignation of Mr G.K.
Downes, QC, as Procurator of the
Presbyterian Church of Australia and
appointed Mr G.K. Burton, BCL, BA,
LLB, as the new Procurator.

Switching on to television

The GAA resolved to affiliate the PCA
with Christian Television Australia. It
instructed the Christian Education

Committee to formulate a policy docu-
ment on a national approach to child pro-
tection and prevention of abuse within the
church and authorised the Commission
of Assembly to approve such a document.
The assembly committed the church to
the Bible’s teaching about homosexuality
It noted with satisfaction the publication
of Pray by the Public Worship and Aids
to Devotion Committee and com-
mended it to the church. Futher it
requested the Church and Nation
Committee to call for a National
Day/Period of Prayer and Fasting to seek
the presence of God.

State aid

After some heartfelt pleas from
Commissioners the GAA requested the
larger state churches to consider the
smaller states (Western Australia, South
Australia and Tasmania) as mission fields
requiring help in the areas of finance,
material and personnel.

Theological training

The GAA authorised the use of Trinity
Theological College, Perth, for training
candidates for the ministry from WA. It
also approved the continued cooperation

of the Reformed College of Ministries
(Queensland) (Queensland Theological
Hall) in the Consortium of Reformed
Colleges.

Thanks

The GAA recognised the work of a
number of church organisations. It gave
thanks to God for the work of the
Presbyterian Women’s Association in
Australia, thanked the outgoing executive
for its work and assured the incoming
executive of its prayers and support It
commended the work of 21C, the
Presbyterian Church’s dynamic and
growing youth movement, to the wider
church.

Mission

Mission was a high point of the 2004
GAA. The assembly thanked God for the
increasing number of missionary candi-
dates coming forward from our churches.
God was praised for the growing interest
in and support for world mission by many
of our churches. The GAA reappointed
Rev. R.W. Lutton as national director of
Australian Presbyterian World Mission
for another three years. Very Rev. J.J.
Knapp was thanked for his years of ser-
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vice as convener of the Presbyterian
Inland Mission Committee. The new
convener appointed was Rev. Stuart
Bonnington of South Yarra congregation
in Melbourne. The assembly also noted
that Jack Knapp would retire as superin-
tendent of PIM from 31 March 2005, and
authorised the PIM Committee to
appoint a new PIM superintendent on
terms and conditions approved by the
Finance Committee.

The Sabbath

The GAA encouraged ministers and ses-
sions to distribute copies of the report on
Contemporary Lord’s Day Observance and
its guidelines as suitable for the edification
of congregations and the peace and har-
mony of the church.

Aboriginal newsletter

The APWM Aboriginal sub-committee
has produced its first newsletter which
presents an overview of the state of work
among indigenous Australians. Copies are
available from Rev. Charles Green, the
editor cgreen@plc.vic.edu.au or phone
(03) 9888 9873. It is hoped to publish the
newsletter each quarter.

A new fellowship

The GAA discontinued its membership
of the Reformed Ecumenical Council,
and agreed to affiliate with the World
Reformed Fellowship. The assembly
noted with gratitude to God the forma-
tion of the Grace Presbyterian Church
of New Zealand. It requested the
Committee on Relations with Other
Churches to investigate, report and rec-
ommend to the meeting of the General
Assembly in 2007 ways that the
Presbyterian Church of Australia might
mark and celebrate the 450th anniversary
of the Scottish Reformation in 2010.

News from WA

The Theological Education
Committee of the PCWA sponsored a
lecture on the history of Presbyterianism
in WA at St. Columba’s, Peppermint
Grove (WA) in mid October. The
speaker was Rev. Stuart Bonnington,
who presented the substance of his entry
on “presbyterianism” to be published in
the new Historical Encylopaedia of WA.
Fifty people attended from a number of
denominations.  

John Wilkin from Henderson

Memorial Church (Leederville, WA)
was commissioned in August for mission
sevice in the Middle East with Operation
Mobilisation.

Founded in 1952, Braemar
Presbyterian Homes for the Aged
(East Fremantle and Bicton, WA) now
has its own web site: 
www.braemarhomes.com.au. In a major
step forward, Rev. Paul Bloomfield has
been appointed full-time chaplain to
Braemar.  

The General Assembly of the PCWA
met on 29 and 30 October. The new
Moderator is Rt. Rev Keith Morris.
Moderator-General Bob Thomas visited
WA, and while in Perth visited Bull Creek
Westminister Presbyterian Church and
Trinity Theological College.

Afghans martyred

Five Afghan men who had converted to
Christianity have been killed in separate
incidents since late June near the borders
of eastern Afghanistan. All five men were
stabbed or beaten to death in summary
executions by Taliban adherents who
accused them of abandoning Islam and
“spreading Christianity” in their commu-
nities. 

The first stabbing death was reported
by Reuters news agency, which received a
telephone call from a Taliban spokesman.
The caller declared that a group of Taliban
fighters had killed Mullah Assad Ullah
the previous day in a remote Taliban
stronghold, Awdand. 

“A group of Taliban dragged out
Mullah Assad Ullah and slit his throat
with a knife because he was propagating
Christianity,” the caller told Reuters. 

The caller went on to accuse a number
of foreign aid agencies of involvement in
spreading Christianity among
Afghanistan’s overwhelmingly Muslim
population. At least 33 foreign aid work-
ers have been killed by the Taliban in the
past 18 months. 

Compass Direct

Hope in Iraq

The fighting in Iraq has caused many
Christians to flee the country. But many
other Christians still remain in Iraq, and
the church is continuing to grow. “The
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reports we get from the media are
extremely negative, but the reports we get
from the ground are quite positive about
the growth of the church,” says Hans
Finzel from CB International, a ministry
that works in the Middle East. “I think
you probably heard about the explosion
of growth in the evangelical movement in
Iraq because of the new freedoms.
Obviously it’s dangerous; yes, there are
people fleeing for safety, but by and large,
most of the country’s quite peaceful. So in
terms of Iraq, we see a real upswing in the
growth of the church.”

There is a real need for leaders in the
church in Iraq, and CB International is
providing ministry training and theologi-
cal education to help strengthen the
church. Iraqi church leaders travel to
neighbouring Lebanon and Jordan to
receive training, and come back into Iraq
encouraged and better equipped to meet
the needs of their people. 

Mission Network News

Rights in North Korea

On 18 October 2004, US President
George Bush signed the North Korea
Human Rights Act into law. The law,
which will be effective from 2005 to 2008,
grants $2 million a year to groups sup-
porting human rights, democracy and a

market economy in North Korea, and
allocates $20 million a year to help settle
North Korean refugees. The law also calls
for doubling American radio broadcasting
to North Korea to 12 hours a day and
smuggling radios into North Korea. It will
ensure that human rights are on the
agenda when negotiating.

The US Commission on
International Religious Freedom
(USCIRF) welcomed the move. USCIRF
chairman Preeta D. Bansal notes: “The
human rights violations of the Kim Jong Il
regime are among the most serious world-
wide. The North Korea Human Rights
Act makes improving human rights pro-
tections a priority in US relations with
North Korea. And, it gives US policy-
makers tools to act on that priority.” 

As expected, the North Korean regime
is unimpressed and has vowed not to take
part in regional talks over its nuclear
weapons program until the “hostile” law is
repealed. There are also concerns in South
Korea, where some fear that the Act is
designed to hasten the collapse of North
Korea, and that could be catastrophic for
the Korean Peninsula. 

Iranian evangelicals detained

Iranian police invaded the annual gen-
eral conference of Iran’s Assemblies of

God Church recently, arresting at least
80 church leaders gathered at the
church’s denominational centre in Karaj.
Without warning, a large number of
policemen surrounded the church’s gar-
den property, bursting in to arrest all the
men and women present at the first day
of their annual meetings. The detained
Christians were driven around blind-
folded for several hours so they wouldn’t
know where they were being taken. 

Reportedly each individual was ques-
tioned separately by security officials.
The interrogation revealed that the
authorities had very precise information-
about each person, including his or her
activities, relatives and other personal
data. 

By evening, the authorities had
released all the arrested Christians except
for the 10 pastors among them. The loca-
tion of these 10 men is unknown, and
their families have not been allowed any
contact with them. All the evangelicals
released were forbidden to attend church
services. 

Iran has strictly proscribed the activi-
ties of its evangelical Christian citizens,
closing down their churches and arresting
known converts to Christianity. Under
Islamic law, apostates who leave Islam are
subject to the death penalty. 

Compass Direct
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One particular birthday cake
stands out in my childhood
memories. It was my 13th birth-
day and, being a diabetic, I had

not enjoyed a birthday cake for years.
When I came home from school and
found a beautifully decorated cake sitting
on the dining room table, my heart
skipped a beat with excitement. “Finally, I
can feel like a ‘normal’ person for an
evening, and have a real birthday cake,” I
thought, assuming that someone had
found a special recipe for sugarless cake.

I can still recall my sinking feeling
when the family had gathered, the candles
on the cake were burning and, to my hor-
ror, someone leaned over and lifted the
cake from the plate to reveal a series of
books underneath! My family had deco-
rated a cardboard box with icing. 

There is a very real and acute pain that
issues forth from the promise that is false,
from the counterfeit, from the lie. For it is
not only that you do not get what you are
expecting to receive (where the primary
outcome would be that you end up back
where you started), but you are left to deal
with a host of unmet expectations, disap-
pointments, hurt and pain. You are left
worse off, sometimes much worse off,
than when you began. 

Religious cults have a particular ability
to inflict this sort of pain and disappoint-
ment. Not only do they not teach the true
Gospel which gives life, but they lead their
followers to trust in that which cannot
save us – be it works, mysticism, legalism
or a denial of the sufficiency of Christ’s
sacrifice. A book released last month –
Fractured Families: the story of a Melbourne
church cult, by Morag Zwartz – explores
the brokenness that has followed the
counterfeit Christianity that many believe
is practised by the Fellowship in
Melbourne.

As with many Christian groups, the
Fellowship was formed out of the

earnest and sincere desires of a like-
minded group of people who wanted to
share and deepen their faith and encour-
age one another. The founding families
mostly lived near each other in
Melbourne, worshipping at a variety of
mainline churches. The gatherings started

informally in the homes of Ronald Grant
or Alan Neil, the two founders, who had
met when they were young men. Along
with some other founding families, they
came from conservative evangelical fami-
lies in Sydney and Melbourne.

Meetings were held monthly, and were
by invitation only. The Fellowship hid
itself in some Anglican and Presbyterian

churches, appar-
ently seeking
legitimacy within
the structures of
m a i n s t r e a m
denominations.
The ties that
b o u n d
Fellowship mem-
bers together
were very strong
– many joined
through family

connections or married into the
Fellowship. The original members had
many things in common, and some occu-
pied positions of some distinction within
the business community. Former mem-
bers have expressed concern at the level of
affluence enjoyed by Fellowship mem-
bers. 

The Fellowship, one of a number of
church-based cults to have arisen from the
holiness movement, has now existed
behind a veil of secrecy and
exclusivism/elitism for more than 60
years. While members were sincere and
earnest in their desire to experience the
fullness of God, they misunderstood
some of the foundational truths of the
Christian faith. As one person Morag
Zwartz interviewed told her: “They are
not intrinsically evil, but they’re deceived,
they’re not living the freedom Christ
offers.” There is a great deal of emphasis
on sanctification, but apparently not
appropriately balanced by the doctrine of
justification. 

According to Zwartz, Ronald Grant

and Alan Neil were heavily influenced by
traditional Keswick holiness teaching. The
Evangelical Dictionary of Theology says of
this: “The themes of Wesleyan holiness
teaching, sinless perfection or entire sanc-
tification, the indwelling of the Holy
Spirit and second blessings, were underly-
ing planks of the Keswick Convention
which, significantly, aimed to provide a
‘spiritual clinic where defeated and inef-
fective Christians may be restored to spir-
itual health’.” As such, Ronald Grant
appeared to have an elitist vision for his
followers.  

Although the Fellowship has existed
for decades, very little, if anything, has
been recorded on paper. Zwartz writes
that the dangerous cocktail of “the sinless
perfection concept, the holiness teaching,
the emphasis on sin and purity, the elitism,
and an attraction to the Pentecostal move-
ment with its second blessings and
promise of greater power at hand,
together tipped the scales into a danger-
ous imbalance of focus.”

One of the distinctive features of the
Fellowship is its claim to unity, purity and
holiness. “In the holiness hothouse of the
Fellowship, where for years members had
been led to search their every action and
motive in order to root out sin and be
found pure, where pressure to confess to
one another had become an obsession,
and where an external standard of
unworldliness was expected and complied
with, there was always a swirling of under-
currents. Some took years to break the
surface. But hand in hand with outside
pressures for holiness goes legalism, and
where people fall into legalism hypocrisy
develops; when they are obsessed with
their own failings they notice others’ also;
when impossible standards are set, judg-
mentalism takes root; and where there is
an authoritarian hierarchy, resentment
brews,” Morag Zwartz writes. 

During the 1970s and 1980s the
Fellowship was impacted by the

shepherding and discipleship movements,
which heightened the intrusive, inward-
focusing nature of the group. From the
accounts recorded in Fractured Families,
when members had sessions with their
elders the atmosphere was often oppres-
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sive. “Prayer, probing, confession, subju-
gation, searching out of wrong thoughts
or wrong attitudes, recalling of past sins”
were all employed to “help” members
seek after a purer, holier walk with God
and a higher experience of the Christian
life. It appears that what the Fellowship
regarded as unity could be more accu-
rately described as simply conforming to
the standards and expectations of the
leadership. 

Those members who questioned the
authority of the elders, or the teaching
they were receiving, or the way the group
organised or conducted itself, felt the dis-
approval of the rest of the group, whether
subtly or more overtly, such as being
immediately cut off from the Fellowship.
Those who conformed were richly
rewarded – with many members benefit-
ing from the generosity of other mem-
bers. Houses were renovated, school fees
were paid for, cars were bought, relocation
costs were met. 

In the more recent past, according to
Zwartz, there has also been the influence
of a variety of writers and movements –
Derek Prince, Pentecostalism, Watchman
Nee and Madame Guyon among others.
Fellowship doctrine has also been guided
by a particular emphasis on spiritual
authority, spiritual gifts, demons, rebel-
lion and bondage.  

There are several common denomina-
tors in the human histories that are
recounted in Fractured Families. Many of
the people whose voices are heard
through its pages describe the great cost
they have paid in the past, and the costs
that they continue to pay. Several of the
people who have been involved in the
Fellowship, when they talk of the way
that the group wielded power over others,
use words such as “programmed”, “domi-
nated”, “brainwashed” and “control-
freaks”. Some former members criticise
the expectations the group held of women
– particularly their place in marriage,
where it was emphasised that they should
be submissive, quiet and gentle. For some
the pathway to marriage was through
exhaustive prayer and counselling sessions
which seemed to be designed to wear one
down and render all objections obsolete –
as any protest was simply twisted to make
it appear as though the young people
involved were not truly attentive to God’s
promptings. 

Many have experienced the deep pain
of being estranged from family

members, restrained by the Fellowship
who frown upon non-Fellowship associa-

tions. There are grandparents who have
never seen grandchildren who are within
the Fellowship, siblings who must watch
the agonising “drift” of brothers and sis-
ters away from family contact, and par-
ents who have “lost” children who have
married into the Fellowship. The ripples
of pain and hurt have extended beyond
immediate family members, and across
the decades. In addition to the pain and
confusion caused by relationships and
families being
broken, there are
many stories of
sudden and unex-
plained moves
interstate, job
losses, clinical
depression and ill
health.  

How did the
Fellowship have
such influence
over its members? One person inter-
viewed for Fractured Families com-
mented: “They’re so hard to deal with
because they’re so righteous and so holy
and so nice, to your face.” Many described
how public confession plays a significant
part in exercising control. And, as with
other cults, language was used in such a
way that an air of mystery was cultivated
and sustained by those who had an inter-
est in maintaining it and using it to wield
power over others. Leaders also vetted
reading material, encouraging that which
fed into the particular teaching which was
prominent at the time within the group.

Tragically, years of inward focus have
left a legacy of feelings of guilt and failure. 

Several churches were impacted signif-
icantly by a strong Fellowship presence.

Congregations have been left disillu-
sioned and disunited, with many people
still struggling to come to terms with the
impact the Fellowship has had on their
church homes.    

How has the group existed for as long
as it has with so little reaction from the
church hierarchy within which it thrived?
Criticism has been levelled at the
Presbyterian church – and, earlier, the
Anglican church – in Victoria. It wasn’t
until the 1990s that the concerns that had
been simmering below the surface for
some time, rose in the form of an investi-
gation by the Presbyterian Church. One
church, at Mt Evelyn, spent years trying
to deal with a schism that nearly ripped it
apart. 

In 1999 the Presbyterian Church of
Victoria published a booklet on the
Fellowship, which sought to bring to pub-
lic discussion some of the issues which the
existence of such a group in the church’s
midst raised. According to several people
interviewed, it is a book that Fellowship
members have not been allowed to read.

The New Testament speaks of false
teachers and the destructive heresies they
introduce. “If anyone teaches false doc-
trines and does not agree to the sound
instruction of our Lord Jesus Christ and
to godly teaching, he is conceited and
understands nothing … But you, man of
God, flee from all this, and pursue right-
eousness, godliness, faith, love, endurance
and gentleness. Fight the good fight of the
faith.” (1 Timothy 6). Let us not allow any
others to be robbed of the precious truth
of the Gospel of Christ. 

Tracy Gordon is a social issues researcher for
the Anglican church in Sydney. ap
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As new Australian Idol Casey
Donovan adjusts to life in the fast
lane, it’s a good time to reflect on
a musical phenomenon. While

Goth-styled Casey (who lists her musical
influences as “death metal”) has made a
huge splash, last year’s idol Guy Sebastian
has raised the profile of Australia’s
Charismatic-Christian music scene more
than most Christians would have imag-
ined. The fact that final-12 contender Dan
O’Connor lists Hillsong as a key musical
influence confirms that – in the contem-
porary music world at least – Christians
are alive and well.

If nothing else, week-by-week “wor-
ship leading” is a great training ground for
new musical talent. Skills are honed and
confidence developed in an encouraging
environment that
few in the non-
Christian world
would encounter.
Sydney’s Hillsong
movement has
created a “vibe”,
energy and musi-
cality that is gen-
uinely world class.
(Check it out next
time you’re travel-
ing – Hillsong
CDs are available
in record bars
around the world!)

As we say goodbye to ex-idol Guy, it’s
worth reflecting on the fact that he has
negotiated the music world with dignity,

grace and a pleasantly self-deprecating
sense of humour. Well done! Christians
can bask in the reflected glory of Guy’s
reputation for groove.

Let’s not, however, jump so far on to
the bandwagon that we stop thinking crit-
ically about the Hillsong phenomenon. In
looking for ways to bring our church
music up to date, it’s easy to grab the lat-
est hits by Darlene and the team without
much theological reflection. 

Here are a few dangers to watch for.
First, it’s worth thinking through the role
of emotions in church music. It’s great to
respond emotionally to God’s word…
but don’t confuse that with emotional
reaction to a musical style. (If you saw
Guy Sebastian’s rendition of “Once a
Jolly Swagman” on this year’s Idol final,
you’ll know what I mean – by the end of
the verse, I was almost ready for the altar
call.) 

Secondly, watch the words! The most
important test for the songs we sing
together in church is that they reflect
God’s word, and focus on the Lord Jesus.
As Paul says, “Let the word of Christ dwell
in you richly as you teach and admonish
one another with all wisdom, and as you
sing psalms, hymns and spiritual songs with
gratitude in your hearts to God”
(Colossians 3:16). Our singing is designed

to embed the word of Christ in our hearts! 
Thirdly, then, watch out for a subtle

shift. Many songs from the Hillsong col-
lection are about “I” rather than about

Jesus. Typically,
they’ll be about
my faithfulness,
my emotions, my
response. They’ll
be full of
promises. The
trouble is, they’ll
be “my” promises,
rather than the
promises of God
fulfilled in Christ.
(As a side issue,
it’s helpful for our
corporate singing
to be shaped in the

plural, as a corporate statement – “we”,
“our” and “us” should feature more than
“I”, “my” and “me”.

Finally, Hillsong-style music almost
always confuses “music” with “worship”.
The debate between traditional and
Hillsong style churches then becomes
one of “traditional worship” versus “con-
temporary worship,” as if the Creator of
the Universe somehow prefers pipe-
organs to guitars and drums. Keep Paul’s
words in Romans 12:1 firmly in mind:
“Therefore, I urge you, brothers, in view
of God’s mercy, to offer your bodies as
living sacrifices, holy and pleasing to
God—this is your spiritual act of wor-
ship.” To reduce our worship to a few
songs in church is to miss the point; God
is worshiped by nothing less than holy
lives of service, every day of the week.

Contemporary music is a great gift
from God… and Guy Sebastian has been
a faithful gospel ambassador. But if your
church is moving down the path of con-
temporary Christian music, handle
Hillsong with care. A useful alternative is
Emu Music (www.emu.mu), who have
been working hard to produce helpful,
biblically based congregational music with
a modern edge. Mmm… I’d love to hear
Guy sing Consider Christ.

Phil Campbell leads the ministry team at
Mitchelton Presbyterian Church, Qld. ap
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A new song
Christians are helping shape contemporary music, but it’s not all good.

Phil
Campbell

C U L T U R E W A T C H

Casey Donovan

Guy Sebastian

MALAWI!
Can you help APWM (Vic.) help the Church grow?

3 appeals have been launched for funds for the
• Theological Resource Centre 

• Mulanje Mission School 
• Rev. Colin M’Bawa

Details available from The Convener, APWM Vic.
pjburns@dodo.net.au  (03) 5561 7899



Like other Christian festivals, the
celebration of New Year’s Day in
the West started before the church
came into existence.

At first, the Romans celebrated the
beginning of the new year on March 1,
not January 1. Julius Caesar instituted
New Year’s Day on January 1 to honor
Janus, the two-faced god who looks back-
wards into the old year and forwards into
the new. 

The custom of “New Years resolu-
tions” began in this earliest period, as the
Romans made resolutions with a moral
flavor: mostly to be good to others.

When Rome took on Christianity as
its official faith, the Christians kept New
Year’s Day. Only, they traded the vaguely
moral emphasis for a practice of fasting
and prayer aimed at living the New Year in
the New Life of Christ. Soon, however,
the new year celebration reverted to
March 1, and this early emphasis on spiri-
tual things dissolved.

Or rather, it shifted to a new celebra-
tion on January 1. Beginning in the mid-
dle of the sixth century, parts of the
church began to set aside January 1 as the
Feast of the Circumcision, commemorat-
ing Jesus’ circumcision. As with other
Jewish boy babies, Jesus was circumcised
eight days after his birth (Luke 2:21,
“when eight days were accomplished”).

But the pagans had apparently spoiled
January 1 for many Christians: the
Roman church did not accept this feast
day until the 11th century.

It was finally in 1752, when Britain and
its possessions adopted the Gregorian cal-
endar, that January 1 again came to be
recognised and celebrated as the first day
of the year.

Some Christians, however, still hesi-
tated to celebrate the day. The Puritans,
for example, were leery of the associations
of January 1 with the pagan god Janus —
they preferred not even to say the name of
the month, referring to it rather as “First
Month”. And of course they stood against
the dissipations usually indulged during
the celebration.

Instead, the Puritans urged their young
people, especially, to skip the revelry and
meditate on the year past and the year to
come. Always ready to introspect — in

famously excruciating detail — they
adopted again the old custom of making
resolutions. They vowed to take more care
against their besetting sins, make better
use of their talents and other divine gifts,
and treat others with Christian charity.

Today, some
Christians may
be inclined to fol-
low the Puritans’
lead, at least
absenting them-
selves from 
the festivities:
January 1 has
clearly continued
to be a day dedi-
cated more to godless indulgence than to
meditative fasting. But many have also
seen, as the Puritans did, a divine oppor-
tunity in the longstanding practice of
making resolutions.

In fact, this practice even harmonises
with the Feast Day: circumcision is a sym-
bol of sanctification — that is, the “setting
aside” of persons and things for God’s
purposes.

With or without such historical under-
standings, many of us may have taken
New Year’s Eve and New Year’s Day as
God-given opportunities. We have taken
at least a few minutes to reflect, pray, and
dedicate ourselves anew to our Lord —
whether at a “Watch Night Service” or in
private, with pen and journal (or word
processor) in hand.

If you are one of these, you may wish to
extend your meditations this week by

reviewing a very famous list of resolu-
tions. This is the list created by the
American Puritan divine Jonathan
Edwards (see next article). He penned
them, not on a single New Years’ Day, but
throughout two pivotal years after his
graduation from Yale, during which he
entered his first pastorate, in
Northampton, Massachusetts.

During these years, Edwards intensely

considered his spiritual state and devised
ways he could improve himself as a
Christian. The resulting list of resolutions
reminded him to dwell each day on his
own death and eternal destiny and to
bring his every emotion, thought, and
action in line with the Word of God: “48.
Resolved, constantly, with the utmost
niceness and diligence, and the strictest
scrutiny, to be looking into the state of
my soul, that I may know whether I have
truly an interest in Christ or no; that
when I come to die, I may not have any
negligence respecting this to repent of.”

Though I sometimes find the Puritans
scary in their spiritual intensity and wonder
if their strict practices sometimes erred on
the side of works-righteousness, I always
find this list of Edwards’s not only chal-
lenging but inspiring. I am sure that, like
New Year’s resolution-makers throughout
history, he often failed to come up to the
grand aspirations enshrined in these resolu-
tions. But I also suspect he benefited
greatly from the exercise of writing them
and trying to live by them.

Chris Armstrong is managing editor of
Christian History magazine, from which
this article is reprinted. ap
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Hereby resolved
A pre-Christian tradition with merit is still kept – and broken.

Chris
Armstrong

N E W Y E A R

We are praying for the Lord to send
workers for a Gospel Church ministry
for the many towns and suburbs in
South Australia and Adelaide.

Approved PCA Ministries Workers
serve on a faith-plus-support basis as
a House Church Planter, or shepherd
of a small existing Church, or assist in
a Parish, or become a Home
Missionary.

To assist for these ministries, PREZRA
offers the ThA and ThL Diplomas (ACT)
free as well as the Home Missionary
Certificate (HMCertif).

Contact: PREZRA / PCA Ministries

Rev Dr Reg Mathews

18 Aragon Road, 

Ingle Farm, S.A. 5098

PREZRA

Christian 

Training Centre

and

PCA Ministries

Though I
sometimes find
the Puritans
scary in their
spiritual inten-
sity, I find this
list inspiring.



Jonathan Edwards, the great 18th century
American philosopher and evangelist,
made a series of resolutions in 1722 and
1723 that shaped his ministry for the rest
of his life. No wonder it was almost super-
human! He was 18 when he began com-
piling this list. They provide a challenging
example. Here we reprint the first 50.

Being sensible that I am unable to
do anything without God’s help,
I do humbly entreat him by his
grace to enable me to keep these

Resolutions, so far as they are agreeable to
his will, for Christ’s sake.  

Remember to read over these
Resolutions once a week.  

1. Resolved, that I will do whatsoever I
think to be most to God’s glory, and my
own good, profit and pleasure, in the
whole of my duration, without any con-
sideration of the time, whether now, or
never so many myriad’s of ages hence.
Resolved to do whatever I think to be my
duty and most for the good and advantage
of mankind in general. Resolved to do
this, whatever difficulties I meet with,
how many and how great soever.  

2. Resolved, to be continually endeav-
ouring to find out some new invention
and contrivance to promote the afore-
mentioned things.  

3. Resolved, if ever I shall fall and grow
dull, so as to neglect to keep any part of
these Resolutions, to repent of all I can
remember, when I come to myself again.  

4. Resolved, never to do any manner of
thing, whether in soul or body, less or
more, but what tends to the glory of God;
nor be, nor suffer it, if I can avoid it.  

5. Resolved, never to lose one moment
of time; but improve it the most profitable
way I possibly can.  

6. Resolved, to live with all my might,
while I do live.  

7. Resolved, never to do anything,
which I should be afraid to do, if it were
the last hour of my life.  

8. Resolved, to act, in all respects, both
speaking and doing, as if nobody had been
so vile as I, and as if I had committed the
same sins, or had the same infirmities or
failings as others; and that I will let the
knowledge of their failings promote noth-
ing but shame in myself, and prove only

an occasion of my confessing my own sins
and misery to God.  

9. Resolved, to think much on all occa-
sions of my own dying, and of the com-
mon circumstances which attend death.  

10. Resolved, when I feel pain, to think
of the pains of martyrdom, and of hell.  

11. Resolved, when I think of any the-
orem in divinity to be solved, immediately
to do what I can towards solving it, if cir-

c u m s t a n c e s
don’t hinder.  

12. Resolved,
if I take delight
in it as a gratifica-
tion of pride, or
vanity, or on any
such account,
immediately to
throw it by.  

13. Resolved,
to be endeavouring to find out fit objects
of charity and liberality.  

14. Resolved, never to do anything out
of revenge.  

15. Resolved, never to suffer the least
motions of anger to irrational beings.  

16. Resolved, never to speak evil of
anyone, so that it shall tend to his dishon-
our, more or less, upon no account except
for some real good.  

17. Resolved, that I will live so as I shall
wish I had done when I come to die.  

18. Resolved, to live so at all times, as I
think is best in my devout frames, and
when I have clearest notions of things of
the gospel, and another world.  

19. Resolved, never to do anything,
which I should be afraid to do, if I
expected it would not be above an hour,
before I should hear the last trump.  

20. Resolved, to maintain the strictest
temperance in eating and drinking.  

21. Resolved, never to do anything,
which if I should see in another, I should
count a just occasion to despise him for,
or to think any way the more meanly of
him.  

(Resolutions 1 through 21 written in
one sitting in New Haven in 1722)  

22. Resolved, to endeavour to obtain
for myself as much happiness, in the other
world, as I possibly can, with all the power;
might, vigour, and vehemence, yea vio-
lence, I am capable of, or can bring myself
to exert, in any way that can be thought of.  

23. Resolved, frequently to take some
deliberate action, which seems most
unlikely to be done, for the glory of God,
and trace it back to the original intention,
designs and ends of it; and if I find it not
to be for God’s glory, to repute it as a
breach of the 4th Resolution.  

24. Resolved, whenever I do any con-
spicuously evil action, to trace it back, till
I come to the original cause; and then
both carefully endeavour to do so no
more, and to fight and pray with all my
might against the original of it.  

25. Resolved, to examine carefully, and
constantly, what that one thing in me is,
which causes me in the least to doubt of
the love of God; and to direct all my
forces against it.  

26. Resolved, to cast away such things,
as I find do abate my assurance.  

27. Resolved, never willfully to omit
anything, except the omission be for the
glory of God; and frequently to examine
my omissions.  

28. Resolved, to study the Scriptures so
steadily, constantly and frequently, as that
I may find, and plainly perceive myself to
grow in the knowledge of the same.  

29. Resolved, never to count that a
prayer, nor to let that pass as a prayer, nor
that as a petition of a prayer, which is so
made, that I cannot hope that God will
answer it; nor that as a confession, which
I cannot hope God will accept.  

30. Resolved, to strive to my utmost
every week to be brought higher in reli-
gion, and to a higher exercise of grace,
than I was the week before.  

31. Resolved, never to say anything at all
against anybody, but when it is perfectly
agreeable to the highest degree of Christian
honour, and of love to mankind, agreeable
to the lowest humility, and sense of my
own faults and failings, and agreeable to the
golden rule; often, when I have said any-
thing against anyone, to bring it to, and try
it strictly by the test of this Resolution.  
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Nobler, wiser, godlier
The resolutions that shaped a great Christian leader.

Jonathan
Edwards

N E W Y E A R

Resolved, that
I will live so

as I shall wish
I had done

when I come
to die.
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32. Resolved, to be strictly and firmly
faithful to my trust, that in Prov. 20:6, “A
faithful man who can find?” may not be
partly fulfilled in me.  

33. Resolved, always to do what I can
towards making, maintaining, establishing
and preserving peace, when it can be with-
out over-balancing detriment in other
respects. Dec. 26, 1722.  

34. Resolved, in narrations never to
speak anything but the pure and simple
verity.  

35. Resolved, whenever I so much
question whether I have done my duty, as
that my quiet and calm is thereby dis-
turbed, to set it down, and also how the
question was resolved. Dec. 18, 1722.  

36. Resolved, never to speak evil of any,
except I have some particular good call for
it. Dec. 19, 1722.  

37. Resolved, to inquire every night, as
I am going to bed, wherein I have been
negligent, what sin I have committed, and
wherein I have denied myself: also at the
end of every week, month and year. Dec.
22 and 26, 1722.  

38. Resolved, never to speak anything
that is ridiculous, sportive, or matter of
laughter on the Lord’s day. Sabbath
evening, Dec. 23, 1722.  

39. Resolved, never to do anything that
I so much question the lawfulness of, as
that I intend, at the same time, to consider

and examine afterwards, whether it be
lawful or no; except I as much question
the lawfulness of the omission.  

40. Resolved, to inquire every night,
before I go to bed, whether I have acted in
the best way I possibly could, with respect
to eating and drinking. Jan. 7, 1723.  

41. Resolved, to ask myself at the end
of every day, week, month and year,
wherein I could possibly in any respect
have done better. Jan. 11, 1723.  

42. Resolved, frequently to renew the
dedication of myself to God, which was
made at my baptism; which I solemnly
renewed, when I was received into the
communion of the church; and which I
have solemnly re-made this 12th day of
January, 1722-23.  

43. Resolved, never henceforward, till I
die, to act as if I were any way my own,
but entirely and altogether God’s. Jan.12,
1723.  

44. Resolved, that no other end but
religion, shall have any influence at all on
any of my actions; and that no action shall
be, in the least circumstance, any other-
wise than the religious end will carry it.
Jan.12, 1723.  

45. Resolved, never to allow any plea-
sure or grief, joy or sorrow, nor any affec-
tion at all, nor any degree of affection, nor
any circumstance relating to it, but what
helps religion. Jan. 12 and 13, 1723.  

46. Resolved, never to allow the least
measure of any fretting uneasiness at my
father or mother. Resolved to suffer no
effects of it, so much as in the least alter-
ation of speech, or motion of my eye: and
to be especially careful of it, with respect
to any of our family.  

47. Resolved, to endeavour to my
utmost to deny whatever is not most
agreeable to a good, and universally sweet
and benevolent, quiet, peaceable, con-
tented, easy, compassionate, generous,
humble, meek, modest, submissive, oblig-
ing, diligent and industrious, charitable,
even, patient, moderate, forgiving, sincere
temper; and to do at all times what such a
temper would lead me to. Examine strictly
every week, whether I have done so.
Sabbath morning. May 5,1723.  

48. Resolved, constantly, with the
utmost niceness and diligence, and the
strictest scrutiny, to be looking into the
state of my soul, that I may know whether
I have truly an interest in Christ or no;
that when I come to die, I may not have
any negligence respecting this to repent
of. May 26, 1723.  

49. Resolved, that this never shall be, if
I can help it.  

50. Resolved, I will act so as I think I
shall judge would have been best, and
most prudent, when I come into the
future world. July 5, 1723.  ap

Established Westminster Presbyterian Church
(averaging attendance of 100), with vision for

growth in strategic city of Canberra, Australia,
seeks Senior Pastor to lead in promoting and

developing vision for vibrant worship, disciple
making, outreach, and building the community.

Strong redemptive, historical preacher,
reformed, with a heart for shepherding 

and engaging small group ministries. 
Must be ordainable in WPC. 

Five years of pastoral experience preferred. 

Seeking Senior Pastor

Established Westminster
Presbyterian Church

Resume may be sent to Search Committee to
receive application packet. 

Westminster Presbyterian Church, Belconnen, 
61 Templeton Street, Cook, ACT 2614 

<pastorsearch.wpcb@tpg.com.au>



DECEMBER 2004
21 Pray for the Moderator, preachers and

filling of the vacancy in Stanley Rocky
Cape special (home mission) parish,
NW Tasmania; (about 25 c&a (com-
municants and adherents), no yf
(younger folk – Sunday School and
youth) and 3 e (elders).

22 The Scripture Gift Mission Pavement
Project supplying materials to counsel
street kids, and the “Power of 90” pro-
gramme to make available selections
from scripture in Indonesian languages.

23 Presbytery of Dubbo NW NSW; 7
parishes totaling 19 congregations
with 885 c&a; 1 retired minister, 1
under jurisdiction, 1 theological candi-
date; Frank Savage clerk.

24 Maranoa home mission station, west-
ern Qld – Roma and Surat; with about
45 c&a. Pray for the Moderator,
preachers and filling of the vacancy.

25 Pray that many Christmas worshippers
will realize for the first time how God’s
Son became man “for our salvation”.

26 Casino parish, northern NSW; with
about 130 c&a, 90 yf and 6 e. George
and Susan Ayoub.

27 Pray for safety for all holiday makers,
and for team members, children and
parents involved in family missions
right around our coast – and elsewhere.

28 Camden parish south of Sydney; with
about 145 c&a, 30 yf and 9 e. Warren
and Julie Hicks.

29 Upper Yarra (Warburton) parish, Vic.
just upgraded from a home mission
station; with about 60 c&a, 10 yf and
3 e. Tony and Shona Archer.

30 Mid Clarence parish, northern NSW
comprising South Grafton, Cowper
and Ulmarra; with about 165 c&a, 20
yf and 15 e. Stephen and Hanli Jonker.

31 Thank the Lord for His blessings
throughout 2004 and pray that your
family, minister, elders and congrega-
tion will have fresh vision for 2005.

JANUARY 2005
1 Presbytery of Flinders, Vic.; 11

parishes and 2 home mission stations
totaling 14 congregations with 950
c&a; 1 departmental director, 1 mis-
sionary, 3 retired ministers, 2 under
jurisdiction; Ian Brown clerk.

2 Gulgong parish, central western NSW
including Dapper and Turill; with
about 120 c&a, 30 yf and 3 e. Paul and
Jennifer Beringer.

3 Matthew APWM worker from
Seacliff, Adelaide serving with Red Sea
team International, and studying a
second new language in the Middle
East in preparation for teaching. 

4 Morrie and Helen Cropper (from
Mitchelton, Qld) starting ministry in
Gosford; with about 260 c&a, 120 yf,
15 e and Glenn and Lyn Samuel (from
Mudgeeraba, Qld) likewise in Terrigal
parish; with about 120 c&a, 30 yf and
8 e. Both parishes are in Central Coast
presbytery, NSW.

5 Glen and Rachael Connor Mission
Partners (APWM) workers from
Central Sydney (Darlington) church
serving as partner church missionaries,
teaching at Talua Ministry Training
Centre, Santo, Vanuatu.

6 Pray for the Interim Moderator,
preachers and filling of the vacancy in
Condobolin parish, including Ootha,
western NSW.

7 The radio evangelism, training and dia-
conal ministry of MERF (Middle East
Reformed Fellowshsip) from its bases
at Larnaca, Cyprus and Lokichoggio,
Kenya – Victor Atallah, director; Les
Percy, Australian director.

8 Scott and Nancy Kroeger, beginning
ministry in Hume parish
(Broadmeadows and Craigieburn),
northern Melbourne; with about 90
c&a and 40 yf. Also the planting of a
new home mission station based on
Kings College, northern Warrnambool,
Vic. Barry Oaks moderator.

9 David Pearce, Mission Partners
(APWM) worker from Reservoir,
Melbourne serving with Missionary

Aviation Fellowship in Kenya .
10 Argyle parish NSW comprising

Goulburn, Taralga, Crookwell and
Tuena; with about 155 c&a, 15 yf and
10 e. Pray for the Interim Moderator,
preachers and filling of the vacancy.

11 Presbytery of Mowbray, southern
Brisbane; 10 parishes and 12 home
mission station totaling 28 congrega-
tions with 2040 c&a; 1 welfare chap-
lain, 2 theological teachers, 1 minister
at large, 8 retired ministers, 3 theologi-
cal candidates; David Johnston clerk.

12 Drummoyne parish, Sydney; with
about 95 c&a, 2 yf and 2 e. Craig and
Cathy Tucker.

13 Pray for support for Christine Platt
Mission Partners (APWM) worker
from Orange expecting to return to
Ecuador to serve with SIM as a radio
engineer with Radio Hope.

14 Walcha parish northern NSW includ-
ing Nowendoc and Woolbrook; with
about 105 c&a, 10 yf and 13 e. Lyle
and Kathy Sims.

15 Ministers, session clerks, secretaries,
treasurers and auditors preparing for
your annual congregational meeting.

16 Warringah parish (Beacon Hill and
Forestville) northern Sydney; with
about 110 c&a, 35 yf and 11 e. Trevor
and Penny Cheetham.

17 Wangaratta Regional parish, Vic.
including Yarrawonga and Myrtleford;
with about 110 c&a, 25 yf and 5 e.
Neil and Barbara Harvey.

18 David and Margaret Griffin beginning
ministry in The Leigh parish
(Inverleigh, Shelford and Teesdale )
with about 100 c&a, 30 yf and 7 e, and
Marvin Hagans supplying Colac parish,
with about 115 c&a, 10 yf and 7 e.
Both are in the Presbytery of Geelong.

19 John and Lynette Ellis Mission Partners
(APWM) workers from Clarinda, Vic
serving in Bible teaching at a
Presbyterian seminary in South Asia.

20 Margaret Price Mission Partners
(APWM) worker from Canberra 
serving with WEC in Australia .
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The Lord’s Supper
Thomas Watson
Edinburgh: Banner of Truth, 1665, reprinted
2004.
Reviewed by Peter Barnes

Thomas Watson is probably the most
readable of the Puritans. His writing is
full of epigrams, and he is able to distil
much thought into a sentence or two. For
example, “We die through the tree of
knowledge; we rise through the tree of
the cross.” This short treatise on the
Lord’s Supper is very much what we
would expect from Watson. In Watson’s
view: “A sacrament is a visible sermon.
And herein the sacrament excels the
Word preached. The Word is a trumpet to
proclaim Christ, the sacrament is a glass
to represent him.”  

Watson has given us a gospel-centred
treatment of the Lord’s Supper, which
John Chrysostom called “the feast of the
cross”. Watson neither inflates nor
deflates the importance of the sacrament.
It is to be hoped that the intelligent and
devotional use of a book like this will do
much to enhance what it means to break
bread together in Christ’s name. 

Peter Barnes is books editor of AP.

The Book of Revelation
Tony Bird
PTC Media: 0400 800 515
ptcmedia@presbyteriancollege.org
Reviewed by Stuart Bonnington

The Book of Revelation is at the top of
most peoples’ lists of the most difficult
to understand and yet interesting of
Biblical books. Earlier this year, when the
Presbyterian Theological College organ-
ised a night course on Revelation the
public response was little short of stag-

gering, when the college was packed for
12 lectures on the last book of the Bible.
Those who attended were given the very
best of instruction concerning this
apparently puzzling book by the talented
and able Dr Tony Bird, PTC New
Testament lecturer. Don’t study this
book without this CD. 

Stuart Bonnington is minister of South
Yarra Presbyterian Church, Vic.

The Crisis of 1977
C.R. Thomas
PTC Media: 0400 800 515
ptcmedia@presbyteriancollege.org
Reviewed by Stuart Bonnington

This booklet of 44 pages gives the reader
the personal reminiscences of Bob
Thomas concerning the turmoil that
gripped the Presbyterian Church before
and since church “union”. We need such
reflections to be preserved for the future.
I was very pleased to see that Dr Ken
Gardner has issued a personal statement
concerning Church Union in the
October/November issue of New
Directions, the PCQ’s newspaper. The
historical value of The Crisis of 1977 will
increase as the years pass. Mr Thomas has
made a great contribution to the post-
1977 Presbyterian Church and his
insights, comments and interpretations
are worthy of serious consideration as we
begin to move beyond the generation that
was directly involved in the great struggles
of that time. We of course forget the past
to our own detriment. 

Pray
A Collection of Prayers for
Use in Public Worship
Edited by Phil Mercer
PTC Media: 0400 800 515
ptcmedia@presbyteriancollege.org
Reviewed by Stuart Bonnington

With the appearance of Pray, prepared
for the Public Worship and Aids to

Devotion Committee of the GAA, the
Presbyterian Church of Australia finally
has a new hymn book (Rejoice) a new
book of Common Order (Worship) and
now a collection of “prayers for use in
Public Worship”. While extemporanous
prayer is deeply valued in Presbyterian
worship, books such as Pray have their
place as well, as the current revival of what
might be called “evangelical liturgical”
Presbyterian worship gathers pace world-
wide. The fruit of a number of years of
hard work on the part of Rev. Phil Mercer
of Trinity Church, Camberwell, Pray
deserves wide circulation. The PWAD has
it available as a download from their web-
site, but the PTC Media has hard copies
for sale. 

Our Presbyterian Faith
Revised Edition, 2004
Robert S. Miller
PTC Media: 0400 800 515
ptcmedia@presbyteriancollege.org
Reviewed by Stuart Bonnington

When I first joined the Presbyterian
Church in 1983, the first book of instruc-
tion concerning our church that was
pressed into my hand was the original
edition of Professor Miller’s little book. 
I was greatly assisted in grasping further
many of the essentials of
Presbyterianism. 

Moderator-General Bob Thomas
writes in the Foreword: “Under three
major headings, “Doctrine”, “Devotion”
and “Discipline”, Robert Miller has out-
lined and examined the important tenets
of the faith and practice of our church as
they spring from Scripture and are out-
lined in the Westminster Confession of
Faith.”  Now we have this new edition,
with an enlarged format and very useful
study questions. It is good to have Our
Presbyterian Faith back in print for it still
has an important contribution to make to
the development of our church. Perhaps
those responsible for this reprint, will
consider bringing a new edition of The
God of All Grace by Dr Ken Gardner also
back into print?
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One of the most extraordinary
things about the way the New
Testament presents the person of
Christ is that it will, without

blushing, cite Old Testament references
which deal with God and apply them to
Christ. John the Baptist cries out as the
voice in the wilderness to prepare the way
of the Lord (Jehovah or Yahweh). This
comes from Isaiah 40:3 but when it is
cited in the New Testament, Yahweh is
clearly Christ Himself (Mt. 3:3). The man
Jesus is identified with the I am who I am,
the one who made Himself known from
the burning bush to Moses (cf. Ex. 3).
Similarly, Malachi 3:1 prophesies that a
messenger would be sent who would pre-
pare the way before the Lord (Yahweh).
In the New Testament, John the Baptist is
identified with the messenger, which
means that again Christ is identified as
Yahweh (Mt. 11:9-11).

In the aftermath of His cleansing of
the temple of the money-changers, Christ
cited Psalm 8:2 to His critics: “Out of the
mouth of infants and nursing babes you
have prepared praise” (Mt. 21:16). The
Psalmist was referring to the praise of
God, but Christ is referring to children
singing “Hosanna to the Son of David”
when the chief priests and scribes refused
to do so (Mt. 21:14-15). What is said of
God in the Old Testament is said of
Christ in the New.

When Isaiah saw the Lord Yahweh in
the temple, he saw not the Father but the
Son (Isa. 6; John 12:39-41). Psalm 45

speaks of the throne of God as forever
and ever (Ps. 45:6-7), a text which in
Hebrews 1:8 is applied to the Son of God.
Even more startling is the fact that Psalm
102 tells us that the Lord is the eternal and
unchangeable creator of the heavens and
the earth. This surely is God and can be
no other. Yet in the New Testament, the

author of
Hebrews applies
these verses to
Christ (Ps.
102:25-27; Heb.
1:10-12).

In the Old
Testament, the
promise is that
“everyone who
calls on the name
of the Lord shall
be saved” (Joel
2:32), but in the

New Testament, the Lord (Yahweh) is
identified as Christ (Acts 2:21 Rom.
10:13). In the Old Testament, God is a
stone of offence and a rock of stumbling
(Is. 8:14; 28:16), but in the New
Testament both Paul and Peter apply these
verses to Christ (Rom. 9:33; 1 Pet. 2:6, 8).
In the Old Testament every knee will bow
to God and every tongue swear allegiance
to Him (Is. 45:23), but in the New
Testament, Paul applies this text to God
(Rom. 14:11) and also to Christ (Phil.
2:10-11). Similarly, to boast in the Lord in
the Old Testament (Jer. 9:24) is to boast
in Christ in the New (1 Cor. 1:31).

Both God and Christ can be described
as the first and the last, the beginning and
the end, the alpha and the omega (Is. 44:6;
48:12; Rev. 1:8, 17; 22:13). Those are not
the sort of descriptions that can in any
way be applied to human beings. It is true
that sometimes what is said of Christ can
also be said of those who are in Christ (see
how Psalm 2 is referred to in Revelation
2:26-27). But that hardly means that
Christians become divine. Rather, it

means that Christians receive the benefits
of being saved by the one who is divine.
Christ has eternal life in Himself, we
receive eternal life from Him; Christ rules
forever, we rule through Him.

To apply texts which speak of God in
the Old Testament to Christ in the New
Testament is, on the surface, a bold and
daring thing to do. Imagine the apostle
Paul, for example, citing verses from the
Old Testament which speak of God, and
then saying that these verses referred to
himself. “In the beginning God created
the heavens and the earth” would become
“In the beginning Paul created the heav-
ens and the earth”. 

That would be blasphemy and absur-
dity taken to an unheard of level. The

only persons in history who have dared to
utter anything like this have been ancient
Pharaohs, Roman emperors, New Age
devotees, and demented lunatics. Yet
verses which tell of God as the only cre-
ator and judge of all the earth are happily
applied by strict monotheists to a man
who walked and talked in their midst dur-
ing His three years of public ministry. 

What does all this mean? The Scottish
comedian Billy Connolly once com-
mented: “I can’t believe in Christianity,
but I think Jesus was a wonderful man.”
That is not funny, nor is it even remotely
rational. Christ is only wonderful if He is
indeed God come in the flesh as man.

Peter Barnes is minister of Revesby
Presbyterian Church, NSW. ap
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