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A.W. Tozer, the prophet to the evangelical world in
the mid 20th century, once said that “what comes
into our minds when we think about God is the
most important thing about us”. If Tozer is right,

then the modern evangelical church is in serious trouble
because, as Dr David Wells points out in this month’s inter-
view, “God rests very inconsequentially” upon Christians.

How did such a situation arise? While there are several fac-
tors that have contributed to our spiritual malaise, foremost
among them is our propensity to consider everything from a
consumer mindset, even within the church. 

It is now considered normal to regard people as consumers
in most of their ordinary relations. Sometimes this leads to
nonsensical assessments such as the one that I heard from a
former Victorian Police Commissioner who stated that, in the
interest of improved public relations, he had instructed his
officers to treat all members of the community as “cus-
tomers”. 

I am more than a little intrigued as to how that would have
applied in the area of traffic infringements. I imagine that offi-
cers would probably have had greater difficulty issuing fines.
After all, isn’t one of the great rules of business that “the cus-
tomer is always right”? And what would we say of a business
that sometimes has to shoot its customers? Surely the com-
missioner couldn’t have been serious?

Obviously, applying a consumer model to all our relation-
ships is fraught with difficulty. Its absurdity becomes even
more pronounced when we try to extend the customer model
to our relationship with God. While liberalism may have slain
the faith of “thousands”, redefining the gospel in the light of
consumerism has slain its “tens of thousands”. Where the
customer is “king”, God is dethroned, sin and repentance are
evacuated of all meaning, and the Gospel simply becomes
another message to “heal our hurts”.

Dr Wells is right. We need to drink afresh from the stream
of “classical Christian spirituality”. This is the spirituality that
found expression in Augustine, Luther and Calvin. It is a spir-
ituality that is rooted in the holiness and sovereignty of God
and which recognises the moral weight of sin. It is the only
spirituality where Christ is precious and grace means what it
says.

Peter Hastie ap
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Dr David F Wells is the Andrew
Mutch Distinguished Professor
of Historical and Systematic
Theology at Gordon-Conwell

Theological Seminary, Massachusetts in
the United States. He has served on the
faculty since 1979. 

Born in Bulawayo, Southern Rhodesia
(now Zimbabwe), he trained as an archi-
tect at the University of Cape Town
where he came to faith and sensed God’s
call to Christian ministry. He pursued the-
ological studies in England and the USA
and in 1969 was awarded the Doctor of
Philosophy degree in theology from the
University of Manchester in England. He
was appointed a research fellow at Yale
Divinity School from 1973 to 1974.

Dr. Wells has written or edited 15
books. The best-known are The Search for
Salvation (1978), The Person of Christ: A
Biblical and Historical Analysis of the
Incarnation (1984), No Place for Truth, or
Whatever Happened to Evangelical
Theology? (1993), God in the Wasteland:
The Reality of Truth in a World of Fading
Dreams (1994), and Losing Our Virtue:

Why the Church Must Recover Its Moral
Vision (1998). His book No Place for
Truth won major awards and was called by
Time magazine “a stinging indictment of
evangelicalism’s theological corruption”.

He was elected to the American
Theological Society in 1985 and has also
served as a member of the Lausanne
Committee for World Evangelisation and
its theology working group. Dr. Wells and
his wife, Jane, live in South Hamilton,
Massachusetts.

Dr Wells, how is the evangelical
church of today different from that
of former generations?

It should not be different from prior
generations in terms of its core beliefs, but
it has certainly become that way. Fifty
years ago, evangelicalism was certainly
defined more in terms of its doctrinal ori-

entation than it is today. At the moment,
what tends to shape evangelicalism is a
marketing ethos. I think that this has
come about because we are living in an age
of rampant consumerism. People in the
West, particularly, see themselves princi-
pally as buyers of goods and services. We
have even adopted a consumerist
approach to our relationships with rather
sad consequences. Much of our thinking
in the church today is dominated by com-
mercial ideas like numbers, volume and
profit. We tend to look at society as a con-
sumers’ paradise in which marketing has
become one of the keys to success.

It shouldn’t surprise us, then, that
evangelicals living in this environment are
willing to adapt themselves to some of its
perspectives. The important thing to
remember, however, is that as the culture
squeezes the church into its own mould,
the church’s character and the way it per-
forms its ministries is being redefined for
it. There is something profoundly wrong
with evangelicals when they begin to
think of religious concerns mainly in busi-
ness or commercial terms.

T H E P O S T M O D E R N C H U R C H

Missing in inaction
Has the church sold its soul and forgotten God?

David Wells
talks to
Peter Hastie
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You’ve claimed that the shadows are
lengthening for the modern evangel-
ical church and that it’s losing its
soul.  What do you mean?

What I mean is that the modern evan-
gelical church is having difficulty sustain-
ing itself in its identity as a people who
have and know truth. If you look outside
the West, almost everywhere else,
Christian faith is growing. But within the
West, it’s a different story. Christian evan-
gelical faith is at best stagnant. Obviously,
there are some notable exceptions. Some
evangelical churches and ministries are
growing, but overall the Christian scene is
stagnant. I think this is a sign that it’s very
difficult at the moment to sustain
Christian faith in Western society. In fact,
I think the evangelical world is losing the
battle.

What are some of the signs of this
spiritual malaise?

The first one is that biblical truth,
especially in its doctrinal formulation, is
no longer defining the essence of evangel-
icalism. Biblical truth is now almost inci-
dental to what evangelical faith has
become. I am not saying that evangelicals
are heretics and have abandoned belief in
the Trinity or the divinity of Christ. It’s
just that these doctrines don’t mean
much to people anymore. They don’t
weigh consequentially upon them. This
has a number of serious consequences.
Given the fact that biblical revelation is
fundamental to a true knowledge of God,
it should be obvious that where it is dis-
placed from the life of the church there
will be a corresponding displacement of
God from people’s lives. And that is what
has happened. God rests very inconse-
quentially upon people. 

What are some of the surface changes
that have occurred in the last 30 or 40
years that threaten the soul of the
church? 

What we have had over this period of
time has been a series of efforts to find a
way to build up declining numbers in the
church, beginning with straight-forward
church-growth principles during the
1980s. Then, during the ’90s this trend
evolved into a movement which concen-
trated on “marketing” the church. The
advocates of this approach tended to look
upon the Christian faith as a “product”
and the people in the pews as the “con-
sumers”. On this model, the aim of
church leaders was to pitch their product
in such a way that the consumers would
desire it.

Is there anything wrong with “mar-
keting” the church?

Yes, there is. The approach is inher-
ently flawed. For a start, it presumes that
everyone who walks into church wants
personal salvation. But this assumption is
mistaken. It seems to me that what most
people want is a sense of personal well-
being, which is quite different. And num-
bers of churches have identified this long-
ing and are pitching their message and
programs to meet it. Obviously, some of
them are being enormously successful in
tapping into people’s “felt-needs”. But
tapping into people’s felt-needs is nothing
new; Pepsi, Madonna and many other
successful marketing organisations know
that this is the way to win consumers over.

The difficulty is that when you look at
people as consumers, rather than sinners,
the dynamics of
the communica-
tion process
begin to change.
For instance, it’s
difficult to treat
people as con-
sumers and then
ask them to
make an
absolute com-
mitment to the
product which,
in this case, is Christ. In the marketplace
this sort of absolute commitment to a
product or service is quite foreign. When
we use these marketing techniques to pro-
claim the Christian gospel, we can no
longer make significant demands upon
people without apparently turning them
off.

Do you think that asking people to
surrender to God is likely to make
them think twice about becoming
Christians?

No. Interestingly, it’s the demands of
Christianity that represent its greatest
strength. It’s rather like a family where the
parents who make no demands on their
children get nothing back. On the other
hand, those parents who place high expec-
tations upon their children find that the
children usually rise to the occasion.

About 30 years ago, Dean Kelly, the
Secretary of the National Council of
Churches, wrote a book entitled Why
Conservative Churches Are Growing. It
made exactly this point with respect to the
church. The reason conservative churches
were growing, he said, was that they made
demands on their members whereas lib-
eral churches did not. The problem with

the evangelical church is that we have for-
gotten Kelly’s warning. We have now
begun to go down the road that the liber-
als took before us. What did they do?
They adapted the Christian faith to the
particular culture they targeted. Liberals
targeted high culture. Evangelicals have
targeted “broad” or popular culture. What
is happening at the moment is that evan-
gelicals are out there pitching Christian
faith to popular culture and adapting to it
with rather serious results.

Could you explain how the influence
of consumerism works against true
Christian faith?

Sure. The problem with regarding peo-
ple as spiritual consumers is that the con-
sumer is always sovereign. When you go
into a store to buy something, you are in
charge. Imagine what would happen if a
salesperson in a Mercedes dealership was
talking to a customer who wanted to buy
a Mercedes and then the salesperson said:
“Wait a minute, don’t you think it’s a little
extravagant buying a Mercedes? Don’t
you think this would be conspicuous con-
sumption?”

If salespeople were allowed to intro-
duce moral judgments into their sales
pitch like this, the whole system would
collapse. What we need to remember is
that in the realm of selling and marketing
the consumer is king. It’s the consumer
who decides whether the car costs too
much or whether he wants to indulge
himself. As the consumer, it’s his or her
call.

It is also important to remember that
when we buy something, we are not being
asked to commit ourselves to it. However,
as I have mentioned earlier, this is exactly
what the gospel asks us to do. So treating
Christianity as an exercise in “buying”
introduces all sorts of confusing and con-
tradictory ideas. For a start, if you “buy”
Christianity you have to surrender your-
self to Christ. But that’s a contradiction in
terms. I think it’s obvious that it just
doesn’t work to think about Christianity
using marketing language. Nevertheless,
many churches are doing it.

What are the immediate conse-
quences of treating people as con-
sumers?

The immediate consequence is that the
consumer in the pew becomes sovereign.
And what does that mean? What it means
is that many who attend church want spir-
ituality on their own terms. And what is
the result of that? The result is that ser-
mons must contract to 15 minutes maxi-

Interestingly,
it’s the
demands of
Christianity
that represent
its greatest
strength.



mum and should contain as little truth-
content as possible because that’s appar-
ently what people want. Of course, the
unspoken assumption is that the church
can’t make demands upon people because
they are consumers. If you make demands
on consumers, they’ll go out the door. 

We must never forget that consumers
are private individuals. And those private
individuals have rights. They make their
own decisions as to what they are going to
buy. No one can challenge them.
However, in the church, we’re not a group
of individualists in that sense. The church
is a body that worships and works
together. It’s meant to be completely sur-
rendered to Christ. It devotes itself to the
service of others.

The problem is that marketing lan-
guage gives the impression that it’s possi-
ble to be a believer and yet be disengaged
from the life of the church. You can call
your own shots. If you don’t like biblical
preaching you have a right to object. You
can move down the road to another
church. Personally, I think that marketing
language is promoting a lack of commit-
ment to the corporate life of the Church.
So the idea that Christians are religious
consumers is full of dangerous and con-
tradictory ideas.

Is there anything wrong with the
church being sensitive to people’s
felt-needs?

No, of course not. There’s everything

right in a church being sensitive to peo-
ple’s needs, and even to their “felt needs”.
And by “felt-needs” I mean their percep-
tions of their own personal limitations
and deficiencies.

But it’s also important to remember
the church’s responsibility to help people
understand their real needs. It also has the
duty to alert them to the fact that they
have needs that they haven’t even recog-
nised yet. One of the things that we have
to remember about sin is that it exagger-
ates its benefits, it conceals its costs, and it
hides its working.

The problem with the marketing
approach is that it assumes that con-

sumers in the marketplace are free to
define their own needs in whatever way
they choose. But the Bible reminds us that
it is ultimately God who defines our
needs. This is necessary because of our
spiritual blindness. Left to ourselves, we
cannot gain a proper understanding of our
needs because our minds are distorted by
sin. By nature we do not welcome God’s
law. So we shouldn’t regard people’s “felt
needs” as though they were some binding
rule that can’t be violated.

Today’s evangelical leaders are better
qualified than ever before with
degrees. Why are you so concerned
about the professionalisation of the
ministry?

I have several concerns. Professionals
are people who have honed a skill and who
are able to fill a niche. That’s why profes-
sionals of all kinds can keep their fees
high. They keep their numbers low so that
their services remain in high demand. This
enables them to charge big fees. I don’t
think that a minister should think of him-
self as having a career like that.

The other problem with professionals
who have careers is that they pursue those
careers in the interests of aspiration and
acquisition. So it’s a question of moving
from one position to another, looking for
higher remuneration and more visibility.

When we get this in the church it causes
all sorts of problems. While it may be
acceptable in business or the professions
for people to be self-advancing in their
careers, people should be self-effacing in
ministry. A ministry which we perform
for Christ is something very different
indeed from a career. 

I guess that one of the things that con-
cerns me most is that Christian workers
would be so exercised about their stand-
ing in a society that they would want to
get a professional qualification so that
they might be confused with being med-
ical doctors or lawyers, status-wise. That
seems to me to be inherently wrong.
Where ministers become career-oriented,
some older virtues fall by the wayside to
be replaced by less useful ones. For
instance, the study of theology is over-
taken by the call for management skills,
biblical preaching by entertaining story-
telling, godly character by the need for
charisma, and so on.

Is it a bad thing that marketing ethos
has led to a lot of entrepreneurial
spirit and spawned a lot of Christian
organisations since the 70s?

Personally, I don’t think there’s any-
thing necessarily wrong with entrepre-
neurs who have forged new ministries.
Often these ministries have come into
being because of failures in the life of the
church. Whenever the church stops
preaching the Word, an entrepreneur will
almost always form an organisation that
arranges neighbourhood Bible studies –
that’s just the way it works.

However, what has happened in the
evangelical world is that we’ve had a
change in the type of leadership which has
traditionally served us. In the early post-
war years, the people who led the evangel-
ical world were pastors and theologians –
Martyn Lloyd-Jones, John Stott, Carl
Henry, Francis Schaeffer, Marcus Loane,
and Harold Ockenga. These were the sort
of people who were enormously influen-
tial. 

But from the 1970s on, the leaders of
the evangelical world have tended to
become the heads of organisations. By
and large they were CEO types. More
often than not the kind of leadership that
they have given is very different from the
leadership that the earlier leaders of the
evangelical world gave. CEO-type leader-
ship tends to be organisational and prag-
matic. It is this particular style of leader-
ship that has tended to reinforce the drift
in evangelicalism away from the serious-
ness and centrality of biblical truth. 
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RTC Biblical Preaching
Workshop 2004

–––––––––––––––––––––
“Preaching Christ 
from the Psalms”

–––––––––––––––
Thursday 30 September 

& Friday 1 October
––––––

Reformed Theological College
125 Pigdons Rd Waurn Ponds 

Geelong Vic. 3216

Diary the dates now.
Programme & Enrolment Forms 

out in June
–––––––––––––––––––––

Ph 03 5244 2955
Fax 03 5243 6055

Email: hquake@rtc.vic.edu.au
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Some of the more reliable polls in the
USA suggest that there’s a plague of
evangelical nominalism. Is that cor-
rect?

Yes, it is. We have nominalism now in
the United States that rivals anything that
once was a common feature in the
Catholic Church. Why has this come
about? I think the simple answer to it is
that when the gospel has been preached in
relatively recent times – or should I say
“marketed” – no cost was ever involved or
mentioned. It was cheap grace. George
Bana, the church pollster, has a remark-
able statement in which he said “We made
the baby boomers an offer that they
couldn’t turn down: for a one-time admis-
sion of failure, we gave them eternal life.”
And he says, “Who would turn down a
deal like that?”

What are some of the major doctrines
that the Church is abandoning that
allow people’s perceptions of God to
weigh so inconsequentially upon
them?

Well, again, I think there is less of a
problem of people denying major biblical
doctrines, such as the Trinity and the
divinity of Christ. The problem is more in
what they profess to hold. It is becoming
increasingly clear that major doctrines are
not directing people’s lives, weighing
upon them, or playing any significant role
in how they make decisions.

There is also the added problem that
there is a growing and abysmal ignorance
in evangelical churches. It should be a
major cause for alarm that 52 per cent of
those who claim to be born again do not
believe in original sin. Again, over 40 per
cent believe that you can find salvation in
other religions. These are people who are
professedly regenerate, so their conces-
sions are very serious erosions that have
taken place with respect to their core
commitment to historic orthodoxy.

You’ve said that churches can’t sur-
vive without a vivid sense of other-
worldliness. What do you mean by
that?

It used to be said that the problem with
Christians was that they were so heav-
enly-minded that they were no earthly
use. However, I am inclined to think our
problem is the very reverse – if only we
were more heavenly-minded, then we’d be
of more earthly use. 

If we were more aware of the fact that
God is other than, and sometimes very
different from, us – especially in terms of
right and wrong – then we would find

ourselves impelled by that vision in a way
that we are not now. We have domesti-
cated the sacred. We have recreated God
in our own image and have begun to think
that God is there for us – for our benefit
and use. However, the reality is quite the
reverse.  We are there for Him. He is not
really there for us as though we have some
sort of entitle-
ment and sover-
eignty.

Until we
recover an under-
standing of the
holiness of God,
sin will be no
more than failure.
But to recapture a
Christian under-
standing, we must
see sin as failure
before God.
“Against You, and You only have I sinned
and done what is evil in Your sight”
(Psalm 51:4). Until evangelicals see this
afresh and it becomes a vital part of our
thinking, our faith will lack gravity and
our worship will be missing that note of
joyful solemnity which should be a mark
of the church. What we are missing at the
moment is the unsettling presence of God
in our midst.

How would you suggest churches
recover heavenly-mindedness?

Well, I think churches have to take
stock of where they are and judge whether
things that I’ve been saying are true or

not. If they are, then we need to change
our ways. That will start to happen when
church leaders and preachers begin to
treasure those things that prior genera-
tions treasured but have become unim-
portant to us.  I think this is a simple mat-
ter of understanding and repentance.

What happens when we drop the doc-
trine of God’s holiness and simply
present Him – as he is presented in
many evangelical churches today – as
profoundly benevolent and kind?

Without holiness, you have no sin.
Without sin, you have no need for atone-
ment. Without atonement, you have no
gospel. There is something else that is for-
gotten too: the importance of God’s holi-
ness lies in the fact that there is a time
coming when evil is going to be put on the
scaffold and truth is going to be exalted
on the throne.  There will be a day of judg-
ment. This horrifies liberal hearts, but the
fact is, without God’s judgment, there is
no answer to the problem of evil. If you
eliminate the idea of the judgment, you
take away Christian hope. Why? Because
without God’s just and holy punishment
of evil, we have no hope that the future
will be any better. In this present world,
the wicked get away with it all the time
and the righteous often suffer. Sometimes
even God’s people are punished for their
righteousness. However, there is a time
coming – a day of reckoning – and
Christian hope rests upon that. As
Christians we believe that this world is
not the final answer.

It is becoming
increasingly
clear that
major 
doctrines are
not directing
people’s lives.
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You have lamented the fact that the
modern evangelical church has lost
its way with respect to classic form of
spirituality. What do you actually
mean? 

A classic spirituality is one that is
God-centred. God’s holiness lies at its
heart. It’s this doctrine of God’s holi-
ness that profoundly shapes classic
Christian spirituality. It demands self-
sacrifice and self-forgetfulness and
regards sin as self-centredness and self-
absorption. Further, because it sees God
as utterly pure, it has no difficulty
understanding the logic of why God
must assert Himself against human cor-
ruption through his wrath. When these
realities are understood, sinners should
have some sense of being overwhelmed
in God’s presence. Our emotional reac-
tions may vary in intensity at this point,
but there should be some sense of being
laid low before God.

However, this sort of response has
largely disappeared in modern expressions
of evangelical faith. You would be hard-
pressed to find anyone explaining their
conversion in language that conveyed the
sense of angst that Martin Luther, John
Bunyan or David Brainerd experienced.
The sense of being stricken in the pres-

ence of God is missing. Most contempo-
rary spirituality, even in Bible-believing
churches, is self-centered. It magnifies the
love of God almost to the exclusion of
His holiness. That’s the fundamental dif-
ference. 

A God-centred spirituality will give
the pride of place to God’s truth in the
life of the Church. A self-centred spiritu-

ality will give
pride of place to
individual needs.
A classic spiritu-
ality will send
people into the
world as those
who are ambas-
sadorial in their
function. They
consciously rep-
resent the claims
of heaven. A self-

centred spirituality won’t have that mis-
sionary impulse and indeed its ambas-
sadors may still retain the title of ambas-
sador but they tend to represent them-
selves rather than the realm that they are
claiming to represent. That’s the basic
difference.

Where does this clash of spiritualities

most clearly manifest itself?
In our modern hymnody. It’s reflected

certainly in the words of many of the
songs that we sing. It comes out in subtle
ways. For instance, in many modern
songs “sin” is referred to with respect to
the psychological pain that it causes us. It
is rarer for it to be morally framed as sin in
relation to God. Sin is seen as our anxiety,
our grief, and our pain. God is valued
largely in terms of His capacity to soothe
us and calm our fears. The problem with
this, however, is that it undermines the
moral understanding of sin. Sin loses its
sinfulness, at least as an offence commit-
ted against God.

A further problem in many modern
Christian songs is the implicit assumption
that we gain access to God’s presence, not
through believing his Word or trusting in
Christ, but through emotions and bodily
actions. Raising our hands and experienc-
ing an emotional “high” is seen by many
as the key that unlocks the door to divine
reality.

The other thing I would mention is
that in modern spirituality the song lyrics
are usually bereft of theology. Classic spir-
ituality rejoiced in God through constant
reference to the great doctrines of the
faith. I find it interesting that in the
majority of praise songs, there is no doc-
trinal grounding or explanation for the
praise. Further, there is almost no focus
on the themes of sin, penitence and long-
ing for holiness. The thought of loving
God, or of being in love with Him, has
replaced the ideas of God’s sovereignty
and holiness as well as being consecrated
to Him.

On the musical styles I’m a bit more
flexible. But what troubles me most is that
the great themes of classical spirituality
are missing in the lyrics of many modern
Christian songs. They have simply disap-
peared.

Do you think we need to rewrite or
reintroduce the old lyrics?

I don’t think that you can put a new
patch on an old wineskin. Hymnody
always follows one’s theological under-
standing. It rarely ever leads it. It reflects
what you already know. It doesn’t pioneer
what you don’t know. I believe we have to
get back to first things. We have to
recover our fundamental commitments
that often have been yielded, unwittingly,
unknowingly, sometimes. They’ve been
yielded in the face of postmodern
assumptions. We have to go back to those
primary commitments. When we do that,
a new hymnody will emerge that reflects
our commitment. ap
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Aristotle believed that humankind is
defined above all by truth, that
human beings are made for seek-
ing, finding and contemplating the

truth. Pilate famously asked Jesus, what is
truth? Experience and history teach us
that nations and individuals cannot live on
lies but must eventually confront the
truth-question.  

So, what is truth? Truth is what is real,
objectively there, open to inspection;
truth is the way things are, the way we are,
objectively given; truth is what corre-
sponds to reality, especially in our ideas
and the words we speak. We may not be
able to know anything exhaustively,
because we are now agreed that the
knower always enters into his act of
knowing, but we can still know things
truly. Absolute knowledge is not neces-
sary for certainty but we can know that
what we know corresponds to what there
is.  

If we are to know the truth we must
have a framework for truth, since experi-
ence by itself is not self-interpreting. The
God of revelation gives Himself to us as
the one sure standpoint and starting-point
for knowing truth. Someone may object
that this is a nuanced starting-point, not
value-free or neutral. The sociology of
knowledge informs us that there is no
such thing as impartial knowledge. It
really is a matter of which starting-point
corresponds best with the data of obser-
vation.  

For this reason we may redefine truth
by saying that it is what is objectively real
and the way things are, and so trustwor-
thy and reliable, because all truth is
grounded in God’s own being as the God
of truth. God alone is the ultimate, final
and absolute guarantor of truth in all its
manifestations. 

But once people give up the belief that
there is an objectively personal and

absolute God then truth is the first casu-
alty and all things become possible in the
realm of human belief and behaviour. This
is the transition that is taking place across
formerly Christian nations in the western
world and explains so much that is volatile
and vile in our societies today. But if there
is such a God then truth matters and

decides the way we live and what we think
ultimately matters.  In 1 Corinthians
15:13-19 and 29-34, Paul uses the truth or
myth of a bodily resurrection to show
how everyday life and final destiny are
deeply affected for good or evil.  

Western culture began with a rational,
objective view of truth in classical, pre-
Christian times. This view of truth was
resurrected at the Renaissance and with
the Enlightenment which taught people
to go back to pre-
Christian times
and to think
autonomously
about the nature
and sources of
truth. The
Enlightenment
view of truth has
been called
“encyclopaedic”
because of its
belief in
humankind’s unaided ability to achieve
universal knowledge of the world and of
the human person. Through applying the
scientific method of discovering truth to
all fields of knowledge it was believed
humankind would solve the ills of society
and the planet. The Enlightenment exper-
iment detached truth from its personal
ground in the personal God of truth and
narrowed it down to a single concept,
empirical in nature.   

Christianity brought forward its own
notion of truth as ultimate, knowable real-
ity grounded in an absolute God who is
Himself ultimately reliable and knowable.
This view of truth denies that humankind
can ever know everything, or that
humankind needs to know everything to
resolve the perennial problems of the
world. It is a religious view of truth that
depends on revelation as well as reason. It
includes a transcendent reference-point
for knowing truth. It believes that truth is
not just epistemic but moral. Truth can be
known but it must also be lived. God pre-

sents Himself as the Triune God, the
Archimedean point of all knowledge and
truth. Jesus is the Truth because he is God
incarnated in history, full of grace and
truth (John 1:14, 17; 14:6).

The postmodern view of truth is dif-
ferent again. It rejects the tenets of both
the rational and religious positions on
truth. It denies that objective, universal,
absolute truth exists. There may be truths
but there can be no truth, in the universal
sense. Instead truth is now a matter of
individual invention. Truth is not discov-
ered, it is created. Each individual makes
his own truth and truth may change from
one situation to another in the lifetime of
the same individual. This view of truth has
been called “genealogical” because it
traces so-called truths back to power-
plays expressed through language. This is
a cynical view of truth because it denies
there is such a thing in any objective, fixed
sense. Everything is subjective, nothing is
objective.  

This changing view of truth raises
complex questions for evangelical
Christians about how they should present
the truth of the gospel in a world that
denies the existence of metanarratives of
truth or objective truths. 

Some evangelical apologists want to
hold on to the objectively-focused

presentation of truth that was prevalent
under modernity; newer evangelicals want
to repackage the truth in more commu-
nity-based, embodied and relational
terms.  

Basically this comes down to the
choice between propositional or relational
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truth. But is it a real choice? Propositional
truth establishes the facts of Christianity,
such as the historical reliability of the
Gospels or the bodily resurrection of
Jesus; relational truth incarnates the
gospel in the human form of friendship,
group dynamics and openness to ques-
tioning. If it is true that former evangeli-
cals may have reduced the Bible to a text-
book of propositions, it is equally true
that modern evangelicals may be in danger
of losing its authority by reducing it to a
set of stories.  

Evangelical Christians must always
start from the Bible. If they had done this
consistently then some of the supposed
disagreements at the present time might
not have arisen. For example, a biblical
book like John’s Gospel is heavily into the
nature of truth. A simple word-study
quickly shows that truth for John is both
propositional (“believing that...” Jesus is
the Christ, the Son of God) and relational
(“believing in...” the Lord Jesus Christ for
eternal life).  

Postmodernism has created a window
of opportunity for evangelical

Christians to re-examine the foundations
of their faith and a fresh presentation of
the truth of the gospel. A diversified pre-
sentation seems most in keeping with the
spirit of the times. This means there is
truth and value in different types of apolo-
getics.  Evidentialism is right to appeal to
the facts of Christian theism and super-
naturalism since Christianity will always
be propositional; presuppositionalism is
correct in disclosing the role of presuppo-
sitions in all human reasoning and the way

they affect our conclusions and values;
fideism is correct in showing that truth is
subjective and existential, something
more than mental concepts; reformed
epistemology is correct in arguing a sim-
ple case for believing in God as a matter of
basic truth.  

No apologetic method has all the
truth. In a multi-cultural world where
people think relativistically our presenta-

tion of the gospel
needs to be audi-
ence-specific and
variable. This is
called dialogical
apologetics, a
method that
takes stock of
the audience and
its infinite vari-
a b l e n e s s .
Through dia-
logue we gauge
the needs and
assumptions of

our audience and match our truth-telling
accordingly.  This seems close to the
Gospels and Acts where personal, propo-
sitional, fideist and community-based pre-
sentations of the one truth of the gospel
are in evidence.   

Because Jesus Christ is absolute truth
(John 14:6), knowing him brings release
from the limiting and uncoordinated half-
truths and untruths of postmodern rela-
tivism. The postmodern condition has
been described as the view from nowhere
since it lacks a single reference point. But
if the Son makes you free, you will be
truly free (John 8:36), which includes

epistemic freedom from the windowless
walls of an imprisoned self on the island
of nowhere. There is a place to stand, a
vantage-point, outside ourselves for
knowing truth and being free. This is the
gospel for postmoderns in their need for
truth and their search for community.
Unbelief and evil create false worlds of
reality and fantasy; it is the word of God
alone that leads us back into the world as
it really is through the grace and truth of
Jesus.

Biblical Christians need to believe
more in the epistemological ministry of
the Holy Spirit (that is, conveying knowl-
edge). He is the Spirit of truth (John
15:26; 16:13-14) who convinces and con-
verts people to the truth, as the only
sound basis for living the way God meant
us to live. He takes the truth of the triune
God in Jesus Christ and makes this objec-
tive truth subjectively believable. 

There is truth in other religions that
Christians should acknowledge, but
because they rely on general revelation
with fallen reason they cannot lead into
saving truth. They lack Jesus who is the
truth and the only way to the Father God
(John 14:6). But these religions offer valu-
able points of contact for the truth, such
as Buddhism’s belief that greed is the root
problem of the human predicament or
Islam’s belief in a single, sovereign God.

Finally, there is the matter of the prac-
tice of truth. It is not enough for truth

to be believed theoretically and imperson-
ally, as an intellectual concept. Only the
highly educated few can appreciate the
arguments about truth in its more specu-
lative forms. Academics are trained and
skilled at producing arguments that
ensure that truth remains a mind-game
that entertains but never a claim on a per-
son’s life, that transforms and liberates.

John speaks of “doing” the truth, not
just believing it (1 John 1:6). For truth to
survive it must be lived by its exponents
and defenders. The moral influence of
public figures like Alexander
Solzhenitsyn (in Russia) and John Paul II
(in Poland) under regimes dedicated to
falsehood, were due to their conviction
that ultimately the truth is greater than
the lie. As Christians we know why this is
true, because this world is divinely
nuanced to truth, because God is true. As
Sam Gangee says in Lord of the Rings,
“there is good in this world and it is worth
fighting for”.   

Professor Douglas Milne is principal of the
Presbyterian Theological College,
Melbourne. ap
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How has God fared in recent Old
Testament Study? Perhaps it is
expected that I should express
shock and outrage at how God is

being written about in recent scholarly
investigation of the Testament, but – as is
normal in any kind of enterprise wherein
fallible men and women are responsible
for the project – there is both gain and
loss. One vital indicator of the spiritual
health of a biblical discipline (like Old
Testament studies) is how its trends have
affected our understanding of God.

The gain is that there is a new interest
in studying God’s involvement in human
affairs as depicted in the narratives of
Scripture. This new interest is a change for
the better compared with older higher
critical approaches that ruled God out of
consideration from the start because
(according to this sub-biblical view)
“what really happened” could not include
the miraculous. Most 19th century bibli-
cal scholars decided at the outset that
divine interventions of any sort were to be
excluded from a “scientific” examination
of the Bible. 

The atheistic presuppositions of mod-
ernism prevailed during the 19th century
and spoiled much of the biblical study of
the 20th century as well. Now it is again
“respectable” for scholars to comment
upon the words and actions of God as
presented in the narratives of the Old
Testament. This means that there is much
material now available for the evangelical
student of Scripture to ponder and learn
from – just so long as he or she exercises
discernment. 

Narrative is the most common type of
literature in the Bible, with well over a

third of the whole Bible taking this form.
The history of God’s dealings with
humanity from creation to the exile of
Judah forms a basically continuous narra-
tive in Genesis through 2 Kings. In terms
of the main sections of the Hebrew
canon, narrative is the predominant genre
in the Torah (especially Genesis, Exodus
and Numbers) and in all the books of the
Former Prophets (Joshua to Kings). It is
present in some of the Latter Prophets
(major sections of Isaiah and Jeremiah,
the whole of Jonah, and smaller sections

in other prophetic books), and in several
books of the Writings (especially
Chronicles, Ezra-Nehemiah, Ruth,
Esther, Daniel 1-6, and the prose envelope
of Job). As well, narrative dominates the
Gospels and Acts. 

The past two decades have witnessed
an explosion of narrative studies that use a
plethora of new approaches (e.g. so-called
“close reading”, canonical criticism, reader
criticism), many of which, because of a
focus on the final
form of the text,
can be of use
(with due cau-
tion) to evangeli-
cals. Given the
large amount of
narrative in the
Bible, we should
expect that this
will make a sub-
stantial contribu-
tion to our understanding of the character
and ways of God. It would be true to say,
however, that narrative is generally under-
used by Christians for theology and
ethics, namely for what it shows about the
ways of God and the will of God. Indeed
I can remember being told in the best
evangelical circles that you are “not sup-
posed to get doctrine out of narrative”.
There is a positive movement that has
begun to bring narrative in from the cold.

What recent studies have highlighted
(especially through the work of such
Jewish scholars as Meir Sternberg and
Robert Alter) is that the non-didactic
approach of biblical narrative (the fact
that it is not presented as overt “teach-
ing”) does not mean that it does not seek
to instruct the reader about God and his
ways. The narratives of Scripture are the-
ology “in motion”. The godly reader is
expected to pick up the clues provided in
the biblical stories that show God’s views
about how human beings should behave
and what they should believe about Him.
In that sense the Bible makes large

demands upon the reader who is expected
to read carefully and thoughtfully.
Reading is an active process and “the mes-
sage” of any narrative will not be handed
to the reader on a plate. Lessons are hard-
earned. Recent handbooks (both schol-
arly and popular) put at our disposal help-
ful explanations of the workings of bibli-
cal narrative.

There is a renewed appreciation of God
as a “Bible character” along with the
human beings who inhabit biblical narra-
tives. On the other hand, God is too often
viewed by recent scholars as just another
Bible character whose actions and motiva-
tions can be examined and even critiqued,
just as those of any other character (say a
Jacob or a David). An example of this
trend is David M. Gunn (The Fate of King
Saul), who accuses God of being grossly
unfair in his treatment of Saul, such that
the tragedy of the first king is basically
blamed on God who is accused of mount-
ing a vendetta against Saul. 

Needless to say, such a viewpoint can-
not be justified by any fair reading of

the narratives of 1 Samuel. Gunn, like
many other less well-known scholars,
gives little credence to the traditional
attributes of God, nor does he use the bib-
lical text to illustrate even such basic
attributes as God’s love and power. Lyle
Eslinger (Kingship of God in Crisis) is
another who interprets the narratives of 1
Samuel as showing that God (with the
prophet Samuel’s acquiescence and coop-
eration) trapped unsuspecting Saul into
becoming king (eg Saul’s attempt to hide
among the baggage in 1 Sam 10.22). On
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this interpretation, Saul’s rule is doomed
from the beginning. But such a fatalistic
reading of these famous narratives is
clearly tendentious. We should expect our
knowledge of God to be enriched (not
spoiled) by studying the stories of Saul
and David.

For all the recent interest in how God is
portrayed in Old Testament narrative,

the usual pattern for the specialist Old
Testament scholar is to take a decidedly
non-theological approach to material that
is necessarily theological. There is little or
no effort expended to analyse or system-
atise the view of God generated by the
study of narratives. An example is the
work of Danna Nolen Fewell (The Circle
of Sovereignty), who is an insightful reader
of narrative, and yet can at times come up
with the most unlikely interpretation of a
verse – due to a failure to think theologi-
cally. In her comments on the defiant
speech of the three young Jewish men in
Daniel 3, she interprets Dan 3.18a (“but if
not…”) to mean “but if God is not able to
deliver us”, whereas it obviously means “if
God does not deliver us” (with no ques-
tioning of His ability and power to effect
a deliverance but only an admission by the
young men that they do not know what
God’s will is in this situation of crisis). 

Fewell would have us think that in this

Bible passage God is depicted (even by
those who serve and trust him) as having
severe limitations on His power. The
book of Daniel with all its miraculous
deliverances (eg. from the lion’s den) is
hardly likely to be teaching what Fewell
says that it does. A gaffe like this does not
mean that those with a high view of
Scripture should not bother to read
Fewell and those like her, but what it does

mean is that they
should follow the
practice of Calvin
who read widely
and (as he
expresses it)
“gathered gold
among the dung”.

Finally, in
many recent
books on Old
Testament narra-

tive there is a problematic relationship
between “the world of the text” and the
real world that the reader of Scripture
inhabits. Most scholars see no necessary
connection between how God is pictured
as speaking and acting in biblical narrative
and how God may actually behave in real-
world situations. This in part explains the
popularity of the word “story” in describ-
ing biblical narratives, for that slippery
word enabled scholars to slide over the

question of the historicity of the events
narrated in Scripture. The “did it really
happen?” question is usually ignored. 

Without getting bogged down in argu-
ments over historicity, the serious histori-
cal intent of Bible stories means that the
Bible’s claim to describe what really hap-
pened cannot be sidelined as unimportant.
If the intent of the biblical text is to relate
historical events, eg the razing of the walls
of Jericho, or the raising of Jesus from the
dead, that is, the text as text is indeed
making historical claims, then the neat
sidestepping of such a historical claim in
one’s interpretation fails to do full justice
to that narrative’s meaning. We have dis-
torted or failed to grasp its meaning the
full meaning of what is written. 

Biblical narratives are not merely self-
referential, so that all we have is the “world
of the text”, the “possible world” in the
text. The repeated claim is that the things
herein narrated happened in the real world,
that God is as great and loving as He is
portrayed in the pages of Scripture. With
the tools provided by more recent studies
of biblical narrative, the godly reader can
expect to grow in the knowledge of God
and deepen in love for God.

Dr Greg Goswell is lecturer in Old
Testament at the Presbyterian Theological
College, Melbourne. ap
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B I B L E S T U D Y

THE PASSAGE 1 TIMOTHY 1:1-2
THE POINT Into this short salutation beginning his letter to
Timothy, Paul packs a powerful message to set the tone for all that fol-
lows. He’s a true father in Christ for the inexperienced church leader.
THE PARTICULARS
• Throughout the letter Paul will use the titles ‘Christ Jesus’ ten
times, ‘Christ Jesus our Lord’ and ‘our Lord Jesus Christ’ twice
each, and ‘Christ’ once. (His usage in the shorter 2 Timothy is
almost identical.) He is keen to stress that the one he serves is
God’s Messiah (Christ), the man born to be the Saviour (Jesus).
• Paul is in no doubt that he is one sent/commissioned (‘apostle’)
by the express command of God and of his Messiah, Jesus. This is
not just a friendly note to Timothy with a few helpful tips!
• God in Christ saves us now, and gives us hope for the future. 
It is good to be reminded of this when our cause seems to be lost.
• Paul accepts his responsibility as Timothy’s spiritual father.
• Grace (receiving what we don’t deserve), mercy (not receiving
what we do deserve), and peace (our resulting disposition) are the
greatest blessings we can desire for each other in Christ.
TO PONDER ... AND TO PRAY
• Do you have a child/parent in Christ?  Do you write to them?

THE PASSAGE 1 TIMOTHY 1:3-7
THE POINT Even very early in the Church’s history there was a
need for a diligent, pro-active stand against false teaching; but much
care had to be taken over the basis and motivation for this action.
THE PARTICULARS
• Paul impressed on Timothy the importance of taking a positive
stand against error; it was not enough just to teach the truth.
• Wrong (‘different’) teaching leads to an imbalance in emphasis so
that matters of little importance become major issues of contro-
versy and a source of harmful division among believers.
• God is concerned that life and service in his household be centred
around, and concerned with, faith in him, not with novelties, no
matter how fascinating, and even true, these might be.
• Dealing with heresy must be motivated by genuine love (for the
heretic as well as for the Church) and should be preceded by a self-
examination to ensure there is no hypocrisy involved.
• We need to be wary of confident ‘big-talkers’ whose life and wit-
ness are not consistent with the truths they profess; with such an
inconsistency their teaching is reduced to mindless prattle.
TO PONDER ... AND TO PRAY
• Is there any unhelpful majoring on minors in your fellowship?

We use ‘Operation World’ 
to pray for the Church at
large every day. The picture
it gives of the state of play

is not very encouraging. In the west,
and in other places influenced by the
west, it is often difficult to see any dis-
tinction between the Church and the
materialistic society to which it has
been called to proclaim the Good News
of God’s saving grace in Christ. 
Where there is a difference between the
Church and the world the Church is
having little impact on the world as
the salt and light it is called to be.

In other places there appears to be
growth and large numbers and lots 
of enthusiasm, but the Bible is largely
forgotten, little read (even in public
worship), and preaching is shallow
and overshadowed by singing and
entertainment.

The issues we face today may be dif-
ferent from the issues faced by the First
Century Church. Gnosticism as such is
not on the agenda, although some of
its seed-types are embedded in our 
culture. Nevertheless, Paul’s first letter
to Timothy just after he had left him
in charge at Ephesus is very relevant
to our situation. Pray as you do these
studies that God will use it to revitalise
the part of His Church in which you
are involved.

Bruce Christian

DAY 1 My true son in the faith. DAY 2 Danger: Menaces at work.

20 daily Bible studies on 
1 Timothy

Make a 
difference
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THE PASSAGE 1 TIMOTHY 1:8-11
THE POINT There’s nothing wrong with God’s Law: it keeps
law-breakers in check and provides a basis for identifying them!
Problems arise when we adopt a legalistic (eg pharisaical, cf Luke
11:42) attitude that misses issues of faith and holiness.  If we get
these right we are not likely to be over-occupied with points of law.
THE PARTICULARS
• The law is essentially good, but needs to be kept in perspective.
• God’s law (summarised in the Ten Commandments) is necessary
for identifying all who defy his pattern for living in his world.
• Violation of God’s Law represents a denial of sound doctrine,
which in turn sets us in opposition to the gospel of God’s grace.
• Paul’s commission meant that he was entrusted with the Gospel
and all that this entailed: God’s grace saves us apart from the Law
(cf Galatians 2:16, Ephesians 2:8-9), but continuing to live an
unholy, ungodly, irreligious life is a denial of Gospel truth.
TO PONDER ... AND TO PRAY
• If you have time, list the Ten Commandments (Exodus 20:3-17)
and list the sins Paul mentions here in a column beside them. How
many correlations can you see between the two columns?
• What are some practical steps we can take to avoid the two errors
of legalism and ‘cheap grace’?  Does John 15:1-17 help?

THE PASSAGE 1 TIMOTHY 1:12-17
THE POINT I knew a lady who for most of her life resisted pro-
fessing to be a Christian because she wasn’t good enough.  Paul
wants her to know that he registered even stronger on the sin-meter
and yet Christ’s patience won the day for him and brought him to a
faith that assured him of God’s gift of eternal life.  If God could
save him he could save anyone!  And not only did Jesus save him,
he even gave him significant work to do for him.  This was what
John Bunyan identified with as ‘Grace Abounding to the Chief of
Sinners’. All honour and glory belongs to our God.
THE PARTICULARS
• Paul was raised from being spiritually dead (‘in ignorance and
unbelief ’) and was given new life in Christ.  God in his great mercy
was prepared to overlook even the blasphemy and violence against
his Church because, being ‘dead’, Paul knew no better.
• In Christ Jesus, Paul was given all that he needed for spiritual life
and usefulness: grace, faith, love, strength and responsibility.
• In the light of all this it is clear that no sinner is beyond God’s
grace and power to save: Paul himself is a prime example for us.
TO PONDER ... AND TO PRAY
• Have you had 1st-hand experience of ‘grace abounding’ in your
own life? How does it affect your attitude to other sinners?

THE PASSAGE TIMOTHY 1:18-20
THE POINT The Bible persists in making two points very firmly:
that God is sovereign so that everything we have and are are due to
his grace; and that he holds us accountable to act in obedience to his
commands.  Paul gives instruction to Timothy to show how both of
these things are true.  The Lord has already prophesied about
Timothy’s  future – therefore Timothy ought not just sit back to
watch it all happen, but he is to ‘fight the good fight’ of faith!
Otherwise (in spite of the prophecies?) he could end up with his
faith on the rocks, like many others had already done.
THE PARTICULARS
• Timothy had a personal ‘call’ from God to the work of ministry -
confirmed by ‘laying on of hands’ by the presbyters (see 4:14).
• The prophecy confirming Timothy’s call did not free him from
the obligation of fighting to maintain the faith.  To this end Paul
gave instructions for Timothy to obey (cf Genesis 18: 18-19).
• Believing the right things (holding on to the faith) can’t be sepa-
rated from doing the right things (having a good conscience).
• Allowing Satan to punish offenders was remedial, not terminal.
TO PONDER ... AND TO PRAY
• If God’s salvation promises are unconditional (by grace alone),
why is obedience important?  What results from disobedience?

THE PASSAGE 1 TIMOTHY 2:1-7
THE POINT Paul wants Timothy (and us) to expand our horizons.
God’s saving work extends to all peoples, all classes, all situations.
THE PARTICULARS
• Paul urges us to make praying for others (with specific detailed
requests, generally, supportingly, and with thanksgiving) a top prior-
ity; our prayer list should include all our acquaintances.
• Especially should we include our leaders/rulers who make deci-
sions affecting war/peace, religious freedom, the moral fibre of soci-
ety, etc. Our prayers influence God’s sovereign rule!
• That men are eternally lost results from rebellion against God, not
from any desiring on God’s part (Ezekiel 18:23, 2 Peter 3:9).
• There is a connection between being saved and knowing truth.
• All religions are not the same, not different ways to the same
place. There is only one God: the God of the Bible and Creation,
the God Jesus revealed to us;  Jesus is the only way to heaven.
• The context of v. 6 in this passage clearly indicates that by ‘all’
Paul means all without distinction, not all without exception.  That
is why Paul’s mission is to the Gentiles – they’re included!
TO PONDER ... AND TO PRAY
• How big a God do your prayers and evangelistic efforts reflect?

THE PASSAGE 1 TIMOTHY 2:8-10
THE POINT Paul wants Timothy to be clear about the theology
and practice of public worship.  There are certain guiding principles
that are to regulate this activity of the Lord’s people everywhere.
They are fundamental to how God has made us, to how we are to
relate to Him , and to how we are to act towards each other.  These
principles are not limited to a particular time or place.
THE PARTICULARS
• Men must give clear leadership in the important matter of prayer.
This leadership must include holy and peace-inspiring living.
• There are equally important considerations for women as they
approach the public worship of God; they are different from men,
and so the instruction to them will reflect this difference:
• Women’s outward appearance should be sensible and appropriate
(not frumpy), but not so as to draw attention to their sexual attrac-
tion, wealth, or preoccupation with physical beauty.
• Good (charitable) works should be the distinguishing feature of
godly women (cf the description of Dorcas in Acts 9:36, 39).
TO PONDER ... AND TO PRAY
• Do the men in your Church show godly leadership in prayer?
• The world of fashion exerts great pressure on women in our soci-
ety. How much has the Church succumbed to this pressure?

THE PASSAGE 1 TIMOTHY 2:11-15
THE POINT Paul is again concerned with the essential difference
between men and women in the Church.  We live in a society that is
legislating this difference out of existence. What Paul says in these
verses is very important for the future life of the Church.  His
warning in Romans 12:1-2 is significant.  If we allow the world to
force us to conform to its pattern in this fundamental aspect of
what makes us human we will be doing a great disservice to future
generations.  It’s often not easy to be salt and light today. 
THE PARTICULARS
• The Church should reflect the family with its male headship exer-
cised in rightful leadership, and with women quietly and willingly
accepting this established order (see Ephesians 5:21-33).
• The male-female distinction, and its application to functions in
the Church as in the home, is a Creation ordinance.  Paul is not
guided by local customs but by God’s eternal Word.  The male-
female order was in place even before the Fall (v.13, see Genesis 2)
and confirmed in the Fall (v.14, see Genesis 3:6, 17).
• God’s order is for women to influence society from below (as
mothers through children), not from above (as wives over men).
TO PONDER ... AND TO PRAY
• Why is it important for the Church to reflect the family (cf 3:5)?

DAY 3 Good law, bad lawyers.

DAY 4 Look what grace can do.

DAY 5 Trust and obey.

DAY 6 Think big! Pray big!.

DAY 7 Men and women at worship.

DAY 8 Men and women at Church.
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THE PASSAGE 1 TIMOTHY 3:1-7
THE POINT Paul will tell Timothy in 3:15 why he is writing all
these instructions: so that people will know how to conduct them-
selves in God’s household, the Church.  One crucial task is that of
overseer/episcopos (or elder/presbyter – see 5:17; + Acts 20:17 and
28 for how elder = overseer).  This person is also the one we call
the minister/pastor.  Because of the significance of this work in the
life of the Church it is important to find the right people.  
THE PARTICULARS
• The person to look for when appointing overseers/elders:

– he should feel called to exercise this ministry (1);
– he must have nothing questionable hanging over him (2, 7);
– he must be a one-woman man who runs his home well (2, 4-5);
– he must be able to control his emotions and his drinking (2, 3);
– he must have a heart for people and be accepted by them (2, 7);
– he must be a good 2-way communicator of gospel truth (2, 6);
– he must not be obsessed with the acquisition of wealth (3);
– he should have runs on the board in all these things (6).

TO PONDER ... AND TO PRAY
• Has the Church today become too lax in applying Paul’s list of
qualifications when appointing its leaders?  What is the effect?
Why is male leadership important in the Church as in the home?

THE PASSAGE 1 TIMOTHY 3:8-15
THE POINT Paul now lists the qualifications for other Church
leaders, and the women (wives?) associated with them in the work.
The word used to identify them is the common word for servant or
minister (Paul applies the same word to Timothy himself in 4:6, and
a closely related word to his own ministry in 1:12!), but it is usually
understood here to signify a particular serving office in the Church
(deacon) similar to that described in Acts 6:1-6.
THE PARTICULARS
• The person to look for when appointing deacons:

– he must be respected and free from any hint of hypocrisy (8);
– he must not have any problems with alcohol or greed (8);
– he must be a truly committed Christian in belief and practice (9);
– he needs to have runs on the board in this kind of service (10);
– he must be a one-woman man who runs his home well (12);

• Leaders’ wives / female co-workers must have the community’s
respect, be careful about how they speak of others, be self-con-
trolled in all their habits, and be able to be trusted in all things.
• God has entrusted his Church with his truth; leaders beware!
TO PONDER ... AND TO PRAY
• How are the Church and the Gospel affected when leaders fail?

THE PASSAGE 1 TIMOTHY 3:16-4:5
THE POINT God has revealed himself supremely in Christ and
his victory over sin. Satan knows that although his ultimate battle is
lost, he is able to cause the most damage to Christ’s cause by setting
up a vicious circle of unsanctioned self-denial and hypocritical
claims to its observance (eg professed celibacy leading to covert sex-
ual deviancy etc).  The Church too often falls into this trap.
THE PARTICULARS
• Undoubtedly, and amazingly, the collective and active piety of
believers in God’s household, the Church (15), is due to Christ.
• Jesus’ coming to earth, the Spirit’s seal on his obedient life and
ministry, his resurrection and ascension, the rapid growth of his
Church throughout the world, are all proof of his supremacy.
• In spite of this, and with God’s full foreknowledge, Satan will still
manage to deceive some in the church to abandon the faith.
• False teaching infiltrates the Church if its leaders’ consciences are
deadened through unchecked hypocrisy and unexposed lies.
• A significant form of this false teaching is treating as ‘unholy’
things that God has given for our good, eg marriage, foods, etc.
TO PONDER ... AND TO PRAY
• Satan got Adam and Eve to eat what God told them not to eat.
He now creates havoc by telling us not to eat what God provides!

THE PASSAGE 1 TIMOTHY 4:6-10
THE POINT God’s Plan of Salvation is at the heart of everything
He does in His world. He has fulfilled this Plan in Jesus, and has
revealed it to us in all its wonder and power in the Scriptures.
Nothing is more important for His Church than to proclaim this
truth, defend it constantly from error, and train believers in godliness.
THE PARTICULARS
• A task of a good minister is to warn his people against error.
• There is a body of truth (the Faith) which is not affected by
changing ideas and fashions.  The Church must guard this (3:15).
• Notions outside this are foolish, and hinder growth in godliness.
• Time spent at the gym might produce a better life here, but time
spent with the Lord benefits life both here and beyond the grave;
there’s nothing worth more effort than knowing the living God.
• There is not a single person whose life and lot are not made better
by God’s saving work; but those who trust in Jesus, as opposed to
those who fail to do so, receive the gift of eternal life.
TO PONDER ... AND TO PRAY
• Are we serious enough today about recognising, exposing, and
warning people against wrong teaching in the Church?
• How do your spiritual and physical training regimes compare?

THE PASSAGE 1 TIMOTHY 4:11-16
THE POINT The health of the Church is influenced largely by
the example set by its ministers. What Paul says to Timothy is just
as relevant to us today if we are going to grow healthier churches.
THE PARTICULARS
• Ministers have a duty to teach with authority (‘command’).
• This authority should not be diminished because the minister is
younger than other leaders, but it must be supported by a godly
example to the congregation in all aspects of practical living, espe-
cially in the way he communicates, in his pastoral care for his peo-
ple, in the public evidence of his faith, and in moral purity.
• Ministers are ordained to shepherd the flock because their gifted-
ness to do this by God has been recognised by the Presbytery.
They have a responsibility, therefore, to be totally committed.
• Paul put the public reading of Scripture alongside preaching and
teaching as a priority for Timothy.  Are we minimising this?
• Nothing is more conducive to the outworking of God’s saving
purpose in his Church than minister and people alike persevering in
right doctrine and godly living, each encouraging the other.
TO PONDER ... AND TO PRAY
• Do you persist in prayer for your minister on a regular basis?

THE PASSAGE 1 TIMOTHY 5:1-16
THE POINT Much of our social welfare burden is borne by the
State, supported by taxation, although God’s Word makes it clear
that the ultimate responsibility rests within the family.  Church peo-
ple should interact like a family, and should help ease the burden,
especially if there is no State support, but relatives should not use
this as a means of shirking their God-given responsibility.
THE PARTICULARS
• We should treat each other in the Church family as if we were
actual brothers and sisters, children, parents and grandparents.
• Although our society reduces the vulnerability of widows, we are
probably the exception.  The pressure on widows generally are the
lack of a bread-winner, single-handed family responsibility, and vul-
nerability to sexual exploitation/needs. Churches need to handle
this situation with sensitivity and compassion.
• The basic rule is family first; all else is a fall-back situation.  
A family’s failure in this is like apostasy, and dishonours God.
• Widowhood is an opportunity for growing in faith; it must never
become an opportunity for the free pursuit of pleasure.
TO PONDER ... AND TO PRAY
• Whom are you finding it hard to relate to at Church?  Would it
help to picture them as your own sister, grandfather, child, etc?

DAY 9 Qualifications for leaders – 1.

DAY 10 Qualifications for leaders – 2.

DAY 11 Keep your conscience alive.

DAY 12 Train for (godly) gain.

DAY 13 Checklist for ministers.

DAY 14 Family matters.



A U S T R A L I A N  P R E S B Y T E R I A N  •  1 6

THE PASSAGE 1 TIMOTHY 5:17-21
THE POINT Paul takes the government of the Church by its
appointed elders very seriously. He calls the whole heavenly council as
witnesses to what he has to say to Timothy concerning it. Timothy
must not depart from the instructions, even for his best friend!
THE PARTICULARS
• Elders should be respected by the Church simply because they are
set apart to the task as leaders vested with spiritual authority to rule.
If they do their job well, in ruling or preaching and teaching, they
should be respected for that as well. This may include remuneration
because of the reference to the ox/worker.
• Paul refers to Jesus’ words (Lk 10:7) as Scripture (Deut. 25:4).
• An elder’s good name cannot be discredited by just one accuser;
but if he is found guilty on the testimony of multiple witnesses he
must be dealt with publicly as a warning to the whole body.
• Matters relating to the good order and governing of the Church
must be treated with fear as in God’s sight, but without favour.
TO PONDER ... AND TO PRAY
• Under pressure from modern trends to minimise authority and
treat everyone as on the same level, are we in danger of losing the
force of what God is saying here to his Church today?
• What are the advantages/disadvantages of paid leadership?

THE PASSAGE 1 TIMOTHY 5:22-6:2
THE POINT The Gospel has implications for leadership in both
the Church and the workplace.  In the Church, leaders are chosen
on the basis of spiritual qualities so the choosing must be done with
patience and care.  In the workplace bosses are a reality with no
room for manoeuvring but they are to be respected regardless.
THE PARTICULARS
• Some potential leaders can be rejected or accepted immediately
because their sins or good qualities respectively are obvious.
• Other potential leaders need to be assessed over a period of time
because their sins or good qualities as the case may be are not
immediately obvious but are sure to show up in due course.
• Because of this it is best not to rush into ordaining new leaders.
• In the same vein, Timothy needed to separate himself from sinful
influences, but not to the point of denying wine’s medicinal use.
• For the sake of the Gospel the Christian worker should respect
and obey the person who is over him, whether or not his boss is a
believer.  Even fellow believers should respect proper status.
TO PONDER ... AND TO PRAY
• Imagine yourself in a situation where you are under the spiritual
authority of a church leader who lacks the right qualifications.
How do the principles here help you to deal with this?

THE PASSAGE 1 TIMOTHY 6:3-10
THE POINT In the last few decades we have seen an increase in
the sort of problem in the Church that Paul is addressing in these
verses: false teaching that leads to prosperity theology and all the
problems associated with tele-evangelists and mega-churches. A
very important contribution that Christians can make as salt and
light in society today is to demonstrate the truth of Paul’s maxim:
‘Godliness with contentment is great gain.’ (cf Philippians 4:11)
THE PARTICULARS
• False teaching isn’t just wrong information; it tends to major on
contentious nit-picking issues that divide and disrupt the Church.
• Sound, godly teaching centred on the Lord Jesus should produce
the fruit of love, harmony, affirmation and trust among believers.
• Inevitably, false teaching, with the pride and envy it brings out in
people, leads to a preoccupation with wealth and prosperity.
• If you need proof of the truth of verse 7, read Ecclesiastes 5:8-20;
or of verse 8, read what Jesus says in Matthew 6:25-34.
• Most of man’s problems can be traced to the love and acquisition
of money: temptation, moral decline, family break-up, apostasy.
TO PONDER ... AND TO PRAY
• In your personal or church experience, what evidence can you see
of the connection between false doctrine and greed problems?

THE PASSAGE 1 TIMOTHY 6:11-16
THE POINT There is no place for idleness in the Christian life.
The ‘world, the flesh and the devil’ are out to get us.  Paul’s warn-
ings and instructions to Timothy have continued to be proved to be
relevant in the history of the Church for nearly 2000 years.  This is
especially so today as we reflect on the state of the western Church
and the signs pointing to the Return of the Lord Jesus Christ.
These warnings and instructions require urgent action.
THE PARTICULARS
• It’s not enough to recognise the dangers confronting the Church;
we must flee from them (cf 1 Corinth. 6:18, 10:14; 2 Tim. 2:22).
• It’s not enough just to flee the dangers; we must pursue those
things that will benefit our spiritual growth: seeking to be more like
Christ, trusting God more, being loving, gentle and accommodating
toward one another, not giving up when things are hard.
• Reflecting on the beginnings of our walk of faith, and the promise
of eternal life, can be a help in the fight to maintain the faith.
• Reflecting on Jesus’ example of trust under trial, on who God is
and on the certainty of the Lord’s Return will also help in this.
TO PONDER ... AND TO PRAY
• Picture all the people who have witnessed your good confession
over the years.  Does this help you to flee/pursue/fight?

THE PASSAGE 1 TIMOTHY 6:17-19
THE POINT While a significant feature of Jesus’ teaching min-
istry was his strong opposition to the rich and his plain warning
about how difficult it is for a rich person to go to heaven, it is fair to
say that the Bible does not condemn wealth in itself.  But it does say
two important things to rich people: be very careful not to let your
wealth become an obstacle to spiritual growth; and use your wealth
only in the way God intends, to help the poor and needy.  It’s this
that Paul wants Timothy to tell his rich people.
THE PARTICULARS
• Wealth easily leads to arrogance; effort is needed to avoid this.
• Wealth becomes a source of security.  This is foolish because it
never lasts, and dangerous because it turns our focus from God.
• Paul helps us to understand the practical implications of Jesus’
command, “Store up for yourselves treasures in heaven.” (Matt.
6:20).  It means sharing the things with which God so richly blesses
us with those in need.  We have a responsibility to be a channel
through which God answers the prayers of the poor!
TO PONDER ... AND TO PRAY
• Even the poorest person reading these notes is probably richer
than two-thirds of the world’s population.  How firm a foundation
are we laying for ourselves for the coming age?

THE PASSAGE TIMOTHY 6:20-21
THE POINT Paul has given Timothy a lot of helpful instruction
consisting of serious warnings and important commands.
Hopefully we have gained much from reflecting on these and think-
ing about how they apply to our own situation in the Church today.
But at the close of the letter, in one short statement Paul expresses
what his main burden is: “O Timothy, guard what has been
entrusted to your care.”  Whatever else this letter tells us, it warns
us of the great responsibility entrusted to ministers of the Gospel.
We will be held accountable for the Church’s spiritual health and its
fidelity to Scripture.  Who would want to be a minister?
THE PARTICULARS
• Paul was conscious of his own responsibility in committing the
care of the Church at Ephesus to Timothy (cf 2 Timothy 2:2).
• The minister stands as a ‘watchman’ for the Lord’s people, with
all the responsibility that this entails (see Ezekiel 33:1-9).
• Part of the responsibility of Church leaders is to recognise, and
turn away from, and expose, everything that is contrary to the true
Gospel, no matter how attractive and exciting it might seem.
• Flirting with error leads to apostasy.  We need God’s grace.
TO PONDER ... AND TO PRAY
• When did you last pray for or encourage your minister/elder?

B I B L E S T U D Y

DAY 15 Extra honour; extra onus.

DAY 16 Church and workplace.

DAY 17 Godliness = contentment.

DAY 18 Flee... pursue... fight....

DAY 19 A word to the rich.

DAY 20 A minister’s responsibility.



Malawi boost

Rev. John Wilson left for the second
time to visit Malawi in late March to con-
tinue to develop the relationship between
the PCV and the Church of Central
Africa – Presbyterian. Nearly 2000 high-
quality theological books have been col-
lected for eventual forwarding to the
Theological Resource Centre in
Blantyre, plus nearly three tonnes of
school texts and other general books. Mr
Colin M’Bawa, who studied in the PTC
Melbourne, was ordained on 21 March. 

Asian congregations

The Presbytery of Sydney inducted Rev.
Ki Ok Jung as minister of the Antioch
Korean congregation on 14 March. Mr
Jung has served as the appointed minister
of the congregation for eight years. Five
days later presbytery met to induct Rev.
Joni Stephen Tjiong as minister and Rev.
Dr Joe Mock as associate minister of the
Indonesian congregation that meets in the
Randwick building. Mr Tjiong has come
to the PCA from Indonesia through the
Reception of Ministers Committee and
Mr Mock was previously the associate
minister at the Chinese Church, Sydney.  

Arab minister

The Presbytery of Melbourne East
inducted Rev. Dr Botros Botrosdief into
the Arabic congregation which meets
within the South Yarra building on 26
March. The sermon was brought by PTC
principal Dr Douglas Milne, who was
responsible for originally bringing the
congregation in to the Presbyterian
Church of Victoria. Rev. Hamdy Awad of
the Sydney Arabic congregation brought
the charge.

Whittlesea appoints evangelist

The Whittlesea/Mernda (Vic) parish
has invited Rev. Scott Kroeger to act as a
voluntary evangelist/church planter/mis-
sionary in the southern part of the parish,
a significant growth corridor on the
northern outskirts of Melbourne. While
the Presbyterians have had a small blue-
stone church building at Mernda for more
than 150 years, the facilities there are

inadequate for an aggressively missional
work amid the new suburban culture
growing around this historic country con-
gregation. The session hopes to redevelop
the current property into a modern multi-
function complex to serve the wider
Mernda-South Morang area. Rev. Rod
Scott has been appointed to be the pas-
tor/teacher in the pre-existing congrega-
tions for 2004. There is great encourage-
ment at the growth being experienced at
Whittlesea in particular.

Catechism prizes

The prize winners in the 2003 Allen
Bequest Bible and Catechism Exam have
been announced by the PCV Christian
Education and Nurture Committee.
First prize went to Gabrielle Angelico
(Glen Waverley-Knoxfield), second to
Timothea Wishart (Dromana-
Mornington) and Bronwyn Nicholson
(Hawthorn), and third to Katherine
Goswell (Canterbury). 

Brimbank opens

The new Brimbank Presbyterian Church
opened on 28 March. Melbourne West
Presbytery moderator Rev. Peter Phillips
led, and the preacher was Dr Allan
Harman. The congregation meets at
Mackellar Primary School Gymnasium,
29-35 Goldsmith Avenue, Delahay 3037.
More details can be had from Andres
Miranda on (03) 8361 5766. 

Ministers get pay rise

The Commission (half-yearly meeting)
of the General Assembly of the PCV
met within the Assembly Hall in Collins
Street on 30 March. The commission
declared that as from 1 July the minimum
remuneration be increased from $38 388
to $39 228, a rise of $840.

The commission also adopted a new
booklet, produced by the Church and
Nation Committee, entitled Love Rules:
The Ten Commandments for the 21st

Century ($8 plus postage from the CNC’s
Distribution Officer, Rev. Ian Brown, 239
Jones Road, Somerville 3912, 03 5977
5469, grandies@optusnet.com.au ). 

The commission approved the expen-
diture of the whole balance of funds in the
Irving Hetherington Trust ($223,146) to
buy a place of worship for the Bairnsdale
congregation.  

Harman serves again

The commission elected Dr Allan
Harman as the moderator-designate of
the 2004 General Assembly. This the
second time Dr Harman has been
elected as moderator of the General
Assembly. Members of the commission
were advised of the vexed question of
sexual abuse within the church and were
strongly encouraged to fully implement
in their home congregations the provi-
sions of B document, which deals with
policies and proceedures for protecting
against and dealing with sexual abuse
within the church.    

Michelle a master

Mrs Michelle Brennan of Horsham
(Vic) has been awarded a Master of
Theology degree for a thesis entitled “Is
the concept of resurrection evident in the
Pentateuch, Former Prophets or Psalter?”
Mrs Brennan argues that these portions of
Scripture suggest that there is a relation
with the LORD which transcends death.
She completed the degree through Ridley
College under the supervison of Dr
Lindsay Wilson.

And Jared too

Rev. Jared Hood (Moe, Vic) and family
have returned from six months in the US
where Mr Hood completed a Masters
Degree in Theology at Westminster
Theological Seminary in Phildadelphia.
They spoke of their experiences in the
USA at a meeting of the Gippsland PA
held at Yarram congregation. 
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MALAWI!
Can you help APWM (Vic.) help the Church grow?

3 appeals have been launched for books and funds for the
• Theological Resource Centre

• Mulanje Mission School
• Rev. Colin M’Bawa

Details available from The Convener, APWM Vic.
pjburns@dodo.net.au  (03) 5561 7899



Somerville growth

Somerville congregation (Vic) received
three new members on 7 March by pro-
fession of faith – Ed and Dianne Hill and
John Smeaton –  and one new member by
baptism, Andrew Clarke. Mr Clarke is a
grandson of Rev. Edwin Hale, a previous
minister of the charge.

Combined camp

For the second year running, the Noorat
and Camperdown/Terang congregations
joined together for a camp. The speaker
this year was Mr Fraser Diack, a teacher
at Kings College, Warrnambool. Mr
Diack has pastored congregations in his
native New Zealand. The camp was held
at the Nelson camp site.

Terpsichorean pachyderms

Ahighly successful one day seminar enti-
tled “Who says elephants can’t dance” was
held at Ringwood-Heathmont congrega-
tion on 20 March. Rev. Richard Quadrio
of Macquarie Chapel, Sydney, drew on
Acts 2:42-47. He spoke of “a church with
a better teaching ministry than the Sydney
Anglicans, better evangelism than Billy
Graham, better worship than the
Pentecostals and better care than the
Salvo’s”. Copies of the addresses can be
obtained from ajvenn@netspace.net.au.

The Lord is mime shepherd

Scottish churchgoers have been asked to
mime on Songs Of Praise after producers
claimed it was ungodly to sing hymns
badly on TV, the Scottish Daily Record
reported.

Producers admitted: “The days of
have-a-go singing don’t work on TV
now.” And they claimed it was “bad wit-
ness” for poor hymn singing to be aired.

St Mary’s Episcopal Cathedral in

Glasgow was the venue for the April
recording, which was due to be shown on
9 May. Worried about a low turnout,
Aberdeen-based company Tern, who
make the show for the BBC, emailed hun-
dreds of urgent invites.

The appeal, from assistant producer
Evelyn Paterson, said: “Two evenings is a
lot to ask of people but we do this because
the days of have-a-go hymn singing don’t
work on TV now. We think it would be
bad witness to allow Christian hymn
singing to look unconfident and less pro-
fessional than the surrounding pro-
grammes. So we record sound on Tuesday
and pictures on Wednesday.”

Tortured Chinese testify

Persecuted Chinese House Church
leaders, including tortured and sexually
abused women, have for the first time tes-
tified at the United Nations
Commission on Human Rights amid
claims that the Beijing government is
increasing pressure on unregistered
churches and active believers.

The Christian Aid Association
(CAA), which investigates the plight of
persecuted Christians, said a two-hour
hearing at the 60th annual meeting of the
UN Commission in Geneva was aimed at
showing the suffering of some of at least
8903 Chinese believers whom it claims
were arrested and detained in the last 10
years.

Armed with documents and a video
recording of recently released female pris-
oners, the CAA painted a grim picture of
Communist China’s attitude towards
active Christians. As an example CAA
President Bob Fu said that the feared
Chinese security forces used torture as a
weapon to gather “false evidence” against
a pastor of the rapidly growing evangelical
South China Church. 

“At least three believers were tortured
to death, many men and women believers
were tortured and many, especially
women, were sexually abused and
molested during their interrogation to
obtain false evidence against Pastor
Gong,” he told the UN commission.

Assist News Service

A gospel shoe-in

Dr Dale W. Kietzman, founder and pres-
ident of Latin American Indian
Ministries (LAIM) based in Pasadena,
California, has reported that “The Lord is
changing hearts in Mexico with wheel-
chairs and shoeboxes.”

In a message to supporters, Dr
Kietzman, the former US director of
Wycliffe Bible Translators, said: “A fresh
wave of evangelisation is taking place
among many tribes, including the Totonac
Indians of Mexico. The results are
thrilling.

Assist News Service

Terror in Nigeria

The leadership of the Kaduna State
Chapter of the Christian Association
of Nigeria is calling on Christians
around the world to pray for peace in the
troubled region of Nigeria’s Kaduna
State.

Muslim fanatics have burned down 10
Christian churches in the town of
Makarfi in the northern state. Claims that
a mentally retarded Christian teenager
desecrated the Koran apparently incited
the attack. Eyewitnesses saw trucks piled
with bodies of dead Christians from
Makarfi being taken away for burial by
police in nearby Kaduna. 

The violence also provoked the dis-
placement of hundreds of other
Christians from the town. At a press con-
ference, Christian Association vice-chair-
man Dr Sam Kujiyat said Muslim leaders
were “deliberately using fanatics in the
name of Islam to engage in periodic
attacks on Christians with the sole aim to
intimidate, terrorise and force Christians
into submission and to denounce their
faith”.

Compass

Pakistani pastor murdered

The pastor of a small church was killed
on 2 April by a shotgun fired at point
blank range at his home in Manawala,
near Lahore, Pakistan, Voice of the
Martyrs reports. George Masih, wife

N E W S
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Aniata and four children were watching
the Jesus film in their home around noon.
Two masked attackers burst in. One
grabbed Aniata while the other shot
George in the face and then hit him with
the butt of the gun.

Masih had been a Christian for seven
years and was active in ministering for the
Lord. Two years ago, they moved to
Manawala to plant a church there. About
300 people gathered for the funeral,
including many Muslims who had been
blessed by Masih’s ministry.  

Palestine backs freedom

A future Palestinian constitution will
grant religious freedom. It may also
include elements of Islamic law, the Sharia,
as a basis for the judicial system. This is
how the Palestinian Professor of Law
Ahmed Mobarak El Khaldi of Nablus
outlined the proposals to a German evan-
gelical news agency.

El Khaldi is a member of the commis-
sion, which has been working on a consti-
tutional draft since 1999. Islam would not
have absolute priority in the constitution,
explained El Khaldi. Rather, the Sharia
would be regarded as one but not the only
source of legislation. The constitution
would also protect the right of citizens to
practise the religion of their individual
choice.

Assist News Service

Falluja threat

A rebel group in the besieged Iraqi town
of Falluja has threatened to target
Christians and destroy churches. The
group called on Pope John Paul and the
United Nations to stop the US siege, Al
Arabiya television reported.

Reuters reported that the Dubai-based
Arab television channel said the threats
came in a fax it received from a group in
Falluja called Saraya wal Mujahideen

(Brigades and Mujahideen).
The group threatened to destroy

churches in return for U.S. attacks on
mosques, assassinate or kidnap priests,
and target Christians if killing of Muslims
did not stop, Al Arabiya said.

Assist News Service

Africans take a stand

By Tom Maliti

NAIROBI, Kenya – Anglican archbish-
ops from Africa have said they will reject
donations from any diocese that recog-
nises gay clergy and recommended giving
the Episcopalian Church in the United
States three months to repent for ordain-
ing an openly gay bishop. 

The archbishops also said they will
refuse cooperation with any missionary
who supports ordaining gay priests. They
said the Episcopalians — the American
branch of Anglicanism — should be disci-
plined for the election last year of V. Gene
Robinson as bishop of New Hampshire.
Robinson has lived openly with his male
partner for years. 

“If we suffer for a while to gain our
independence and our freedom and to
build ourselves up, I think it will be a good
thing for the church in Africa,”
Archbishop Peter Akinola of Nigeria
told journalists. “And we will not, on the
altar of money, mortgage our conscience,
mortgage our faith, mortgage our salva-
tion.” 

He spoke at a meeting of African
Anglican archbishops and their counter-
parts from Asia, the Caribbean and Latin
America. Akinola is also chairman of the
Council of Anglican Provinces of Africa,
which represents 12 national and
regional churches plus the diocese of
Egypt. Africans comprise about half of
the 77 million members of the global
Anglican Communion, and African
churches are the fastest-growing in the
world. 

Robinson’s election has created deep
divisions within the worldwide Anglican
Communion, a confederation of
provinces that each govern themselves.
All Anglican provinces in Africa — except
for Southern Africa — have opposed

ordaining homosexuals, and several have
severed ties with the US Diocese of New
Hampshire. 

Archbishop of Canterbury Rowan
Williams, the spiritual leader of the
world’s Anglicans, has appointed a com-
mission to explore ways of holding the
communion together, or perhaps manag-
ing a split. 

The financial impact of the African
bishops’ stance is unclear. US dioceses and
parishes have partnerships with churches
in Africa and give money directly to them.
However, dioceses also provide funds for
the donations that the US national church
sends to Africa, said Canon Patrick
Mauney, director of Anglican and
Global Relations for the American
church.

Jim Naughton, a spokesman for the
diocese of Washington, said: “It’s hard to
parse this statement and to figure out if
there are any loopholes here or what.” 

Several church leaders expressed
doubt that the very poor African
provinces would reject all U.S. church
funding. Mauney said that eight of the 10
African provinces that receive an annual
donation from the Episcopalian Church
have taken the money so far. Mauney
added that no missionaries had been
rejected in the year that the dispute has
raged over Robinson. 

“I suspect they’re looking for a sym-
bolic way to say we’re unhappy,” Mauney
said of the African leaders. 

But Kenyan Archbishop Benjamin
Nzimbi indicated that the Africans were
committed to giving up significant
sources of funding. Nzimbi said links
with Trinity Wall Street in New York had
to be severed, for example. The promi-
nent parish distributes grants in the mil-
lions of dollars worldwide and supports
many projects in Africa. 

Associated Press

A U S T R A L I A N  P R E S B Y T E R I A N  •  1 9

N E W S

On the 
Agenda

O Worship the King!
St John’s

Forest Street

Bendigo

invites you to 
worship when 

visiting Victoria

The Lord’s Day
10:30 am

Minister: Rev Andrew M Clarke
(03) 5443 6189



Sometimes we beg the Lord for
help, yet receive no immediate
answer. Prayer seems to bounce
back to earth. The woman of

Canaan experienced this. Her need was
very great, for her daughter was griev-
ously vexed with the devil’s power. When
she found Jesus she begged, “O Lord,
Son of David, have mercy on me.” But
what a disappointment! Christ didn’t
answer her!

Here was a praying mother and a silent
Jesus. All her hope was fixed on him, but
he who could help apparently did not
want to help. He asked a man who was
sick for 38 years, “Do you want to be
made whole?” when that man did not
even ask for healing, and now he acted as
though he didn’t hear or see this woman.

This woman’s situation is not an iso-
lated case. The psalmist, too, cried out,
“You don’t answer!” 

Perhaps you have experienced this too.
You pray, but see no light. Not one word
comes from heaven, and you cry like Job:
“O that God would answer me!”

What could the woman of Canaan do
now? She had heard Christ say that he was
sent to the lost sheep of Israel, but she was
a heathen. But she did not return home!
True need cannot be repressed, for there is
nowhere else to go.

Some people say that they have prayed
enough already, and so they stop. This

proves that the need of the soul does not
weigh heavily enough. Those who have a
true need cannot stop; they would rather

die at the feet of Christ than stop. So it
was with this woman. We read, “Then
came she and worshipped him.” Now she
could only say, “Lord, help me!”

Maybe you understand this woman.
Perhaps you have, like her, often made
your misery and wretchedness known to
God. Many words are often laid at the
throne of grace - many words, and not
one answer. Nothing is worse than a silent
God.

What did the
woman of
Canaan do? Did
she become bit-
ter? Did she say,
I am no worse
than others? Did
she perhaps say,
“Can I help it
that I am a hea-
then?” Or was
she offended
because she was

called a dog? Nothing like that happened!
She agreed with what Christ said. She
agreed that she had no rights. She
acknowledged her unworthiness and sin-
fulness. Listen to her reply: “Truth, Lord.”
When she was called a dog and not a child
she agreed that it was true. “Truth, Lord”
- that is the right attitude of prayer. That
is where the Lord wants His people.

Scripture says, “Ask and ye shall
receive; knock and it shall be opened unto
you; seek and ye shall find.” No one has
ever found that this is not so. But between
the prayer and the answer lies the sover-
eignty of God. The lesson which a silent
heaven teaches is that God is not under
any obligation to a sinner. Grace teaches
the sinner to beg for grace.

What did the woman of Canaan do
next? She didn’t give up; she held on. To
what? To a crumb which she hoped might
fall from the Lord’s table. “Yet,” she said,
“the dogs eat of the crumbs which fall
from their masters’ table.” In other words

she was saying, “Lord, let the bread be
given to the children of Israel. If I may
have only the crumbs, I will be satisfied.”
One crumb from God, one ray of His
light, one mark of His favor would be suf-
ficient. 

What had this woman done? She had
taken hold of Christ in his own words.
She caught him in what he had said to her.
Jesus had spoken of the dogs who were
given the leftovers, and thus set the door
ajar. Her perseverance serves for instruc-
tion in secret prayer and encouragement
for poor supplicants.

But of far greater importance is the
question, “What did Christ do?”

With the one hand he took away her
courage and with the other hand he drew
her to himself. The Lord still works this
way. He lets us see the impossibility from
our side to make room for the possibility
on God’s side.

This history is written for discouraged
strugglers who ask themselves whether
God’s blessings can ever be for them.
Learn from the woman of Canaan to lay
hold on God’s Word.

God cannot answer you because of
your worthiness and your prayers. But He
can do it because of what He has said in
His Word - for His own name’s sake -
because of Christ. That is your pleading-
ground and not anything in yourself.
When it is a lost cause from your perspec-
tive, there is hope that it is a good cause
from God’s perspective. Your prayer will
then be, “Lord, isn’t it possible for Thy
sake?” 

There is no worthiness in those who
pray, not even in their persevering
prayers. Even if every year of your life
you would call day and night without
Christ - God would have to be silent for-
ever. It is only because of the drawing
love of Christ that a sinner cannot stay
away from the throne of God. Therefore,
looking back, the saved say, “Lord, I did
not take hold of Thee, but Thou didst
take hold of me.”

This is an edited excerpt from Praying
Always by Frans Bakker (Banner of Truth.
1995). ap
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Movie Watch
Lost in Translation
Directed by Sofia Coppola
Starring Bill Murray, Scarlett Johansson
Reviewed by Phil Campbell

Sad but true – soccer superstar
David Beckham has finally con-
fessed to his beautiful ex-Spicegirl
wife Victoria that he’s been…

um…  playing the field. Total body count
so far is three, with vicar’s daughter
Celina Laurie adding her name to the
growing list of former one-night flings,
and confirming what one report called “an
entrenched behaviour mode” on the part
of Beckham.

The story is perplexing on a number of
levels… not least of which is the strange
double standard displayed by the world’s
media. After all, isn’t fidelity out of fash-
ion? Isn’t it quite okay to engage in casual
sex whenever and wherever we want to?
Why, then, is one soccer star’s philander-
ing suddenly front page news around the
world? Why such shock? Why such
indignation at “Beck’s Bedtime Goals” –
as one newspaper headlined the story? We
live in confusing times.

All of which sets the scene for the
haunting and disturbing movie Lost In
Translation, which traces the story of an
almost-affair – if there’s any such thing.
After the movie earned an Academy
Award for director Sofia Coppola, I caught
a screening in the final weeks of the cinema
season. DVD release should be imminent. 

Bill Murray plays a washed-up
American actor, emotionally adrift in
Tokyo, where he’s filming a whisky com-
mercial. Newlywed Scarlett Johansson is
similarly emotionally adrift in the same
hotel, as her photographer husband
chases assignments with visiting starlets.   

This is a slow, melancholy movie – 102
minutes of jet-lagged ennui, mixed in
equal parts with a growing attraction
between Murray’s Bob Harris and
Johansson’s much younger Charlotte.
Bob’s marriage is stale and mundane, his
visit to Tokyo punctuated by fax trans-
missions from home urging him to decide
on the colour of new carpet; Charlotte, a
recent Yale philosophy graduate, already
has a diminishing place in her husband’s
shallow world. When they meet in the
hotel bar, the chemistry is immediate,
intense, and somehow disturbingly
appropriate.

Disturbingly appropriate? That’s the
dangerous magic of movies. The beautiful

and vulnerable Johansson radiates the sort
of appeal that guys everywhere find
strangely magnetic. Murray’s tired loneli-
ness is palpable. Why say no?

The fascinating twist in the plotline is
that, while the friendship blossoms, Bob
Harris does indeed say “no”. The un-
resolved romantic tension – sorry if I’m
spoiling the plotline – remains resolutely
unresolved. With a growing tenderness,
Bob and Charlotte tour the nightspots of
Tokyo, sing in a karaoke bar, and dance
the night away. But painfully, Bob draws a
line. 

Was it only me? Or did everyone else
in the audience heave a sigh of relief when
at the end of the night Bob leaves
Charlotte at her hotel door and refuses
the tantalizing offer of a final drink? And
an even deeper sigh of relief as Bob’s limo
finally heads for the airport?

Just for the record, there are other dis-
appointments – Charlotte is not the only
girl in town. And yet on some level, Bob
resolutely refuses to trade his stale mar-
riage for the mirage of intimacy with the
vulnerable and beautiful Charlotte. 

The genius of the movie, though, is
that the viewer – the male viewer, at least
– leaves the theatre conflicted and con-

fused. Exultant, on one level, that Bob has
survived the test and remained faithful.
Strangely saddened, on another level, that
as he says his tearful goodbyes the roman-
tic tension remains unresolved. Doing the
right thing is costly and painful.

On reflection, though, it’s only painful
because Bob – like too many others – had
already crossed the line. The story of
Bob’s non-affair in Tokyo is the story of a
resistance that was only painful because it
should have come so much sooner. 

A recent study by psychologist Monica
Whitty, of Queen’s University, Belfast,
reveals that relationships formed on the
Internet can be as damaging to partner-
ships as “cheating in real life”. This is
hardly, as they say, rocket science. Neither
is Whitty’s revelation that “people tend to
view online intimacy as infidelity, even
though sex may not be involved”. The
same, of course, applies to intimacy with
strangers in hotel bars in Tokyo. 

So a little advice to the many “Bobs”
who are reading this page. In 1

Corinthians 6, the Apostle Paul says:
“Flee from sexual immorality.” Bob
should have fled much sooner. Bob
should have fled from the first coy smile
in the hotel lift. Bob should have fled
from the first conversation in the hotel
bar. Bob should have fled from the first
offer of a night of innocent fun at the
karaoke bar. Bob should have fled from
the first glimpse of Charlotte’s appealing
vulnerability. Because sometimes, it’s far
less painful to have never loved at all …
than to have loved and lost. 

Phil Campbell serves on the ministry team
at Mitchelton Presbyterian Church. ap
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Brother Yun nearly despaired in
1997. The Chinese church leader,
with broken bones in both legs
from trying to escape arrest, was

taken to Zhengzhou Number One
Maximum Security Prison.  There his legs
from the knees down were shattered by a
brutal beating intended to cripple him.   

In agony, he had to be carried to inter-
rogation or the toilet by fellow Christian
prisoners. He could not even crawl. Yet
six weeks later, in obedience to a vision
during the night, he walked from the jail,
through three sets of locked doors and
past dozens of guards. His legs, he says,
were suddenly intact. 

Plenty of fellow prisoners saw him
crippled – and have written about it since
– while the thousands who turned up in
Melbourne to see him last month can tes-
tify that he is now whole. 

The heavenly man – the nickname he
earned when, under torture to identify
himself and betray other Christians, he
was heard shouting “I am a heavenly man,
my home is in heaven’’ – brought the
Melbourne suburb of Richmond to a halt.
Nearly 2000 crammed into the Richmond
Assembly of God and another 1000 who
could not get in queued around the
church, while traffic came to a standstill.

Uncle Liang, another church leader
who is no stranger to prison and beatings,

also preached at Richmond and at
Waverley Christian Fellowship. A former
mentor to Brother Yun, Uncle Liang leads
a church network with more than 10 mil-
lion members. His best church-planting
years, he says, were in prison, where he
had a captive audience. Even the warden
became an assistant pastor.

The number of Christians is growing
so fast, he says, that the church can’t cope.
“There are floods and earthquakes – this is
a churchquake.’’

A Chinese communist general in 1949,
asked about his astonishing record of suc-
cess, replied: “It’s simple. I just give the
order: ‘advance victoriously on all
fronts’.” Fifty-five years, on the Chinese
Christians could  adopt the same slogan. 

When the Western missionaries were
expelled in 1949, there were about 800,000
Christians in the world’s most populous
country. After half a century of some-
times vicious persecution and ruthless
repression, the number today is approach-
ing 100 million, plus 12 million Chinese
Catholics. 

Now the Chinese Christians are
emerging with an extraordinary vision
they have cherished for 60 years: to carry
the Christian message into the Muslim
world and complete the gospel’s progress
around the globe. 

Christianity might seem to be faltering
in Europe and Australia, but it is undergo-
ing a population explosion in South
America, Africa and, especially, Asia.
Missionaries are emerging from these
continents now, but none are as ambitious
as those behind the Chinese project. It is
called Back to Jerusalem, based on Jesus’
words in Acts 1 that his disciples would be
his witnesses in all of Judea, Samaria and
to the ends of the earth. 

Brother Yun spoke of the vision in
Melbourne. He said: “If you stand on the
Mount of Olives and look to Jerusalem
you are looking west. Eleven of the 12 dis-
ciples went west. If you start at Jerusalem
and go to the end of the world, you return
to Jerusalem. 

“The 10/40 window (from 10 to 40
degrees north of the equator) has 60
countries and 2.7 billion people, 90 per
cent of whom have never heard of Jesus.
Westerners are not very popular in this
part of the world. The Back to Jerusalem
vision is to send out 100,000 missionar-
ies.”

The vision first came to Chinese pastor
Mark Ma in 1942, in a dream in the night,
which others also had. His first missionar-
ies set out in 1947 for remote Xingiang,
but were turned back in 1949 when the
Communists won power. All the Back to
Jerusalem leaders died in jail but one, who
survived a 40-year sentence to help inspire
the re-energised vision.

The Back to Jerusalem leaders, drawn
from throughout China’s under-

ground churches, believe that this is the
destiny to which God has called the
Chinese church. China has an official,
government-sponsored church, called
the Three-Self Patriotic Church, with
comparatively few adherents. Most
Christians gather in small groups in
house churches. They believe that half a
century of persecution has refined and
equipped them for the task, though
thousands may die. 

Brother Yun has written: “There is lit-
tle that any of the Muslim, Buddhist or
Hindu countries can do to us that we
haven’t already experienced in China. The
worst they can do is kill us, but all that
means is we will be promoted into the glo-

A U S T R A L I A N  P R E S B Y T E R I A N  •  2 2

China’s churchquake
Thousands of missionaries will soon flow from the East.

Barney
Zwartz

M I S S I O N

“There is little
that any of 
the Muslim,
Buddhist or

Hindu coun-
tries can do to

us that we
haven’t already

experienced 
in China.”

Brother Yun

Are YOU willing to STUDY and SERVE
in the Presbyterian Church of South
Australia?

Prezra Bible College offers the ThL
and ThA (ACT) Diplomas FREE.

Consider serving as an Approved 
PCA Worker to start a House Church; 
or shepherd a small existing church; 
or assist in a Parish as you study.

Contact: Rev Dr Reg Mathews

18 Aragon Road, Ingle Farm, 5098

Tel: (08) 8395 7841

Prezra 

Bible College

and

PCA Ministries



A U S T R A L I A N  P R E S B Y T E R I A N  •  2 3

rious presence of our Lord for all eter-
nity.’’ 

But one of the men training the first
group of Back to Jerusalem missionaries
warns against the triumphalist tone taken
by Brother Yun and some Christians in
the West. David Wang, president of inter-
national aid and evangelism group Asian
Outreach, says the movement’s leaders in
China are sufficiently disturbed to write
an open letter asking people outside
China to tone it down. 

“The leaders in China plead, don’t
mention 100,000 missionaries going to
the Middle East. The countries there will
see it like a repeat of the crusades, as ter-
rorism in reverse,” he says. “And the
Chinese government will think ‘here
comes another Falun Gong’.”

Dr Wang, who was in Melbourne to
translate for Brother Liang, says Back to
Jerusalem will take generations. While
Chinese Christians are rich in faith and
motivation, they are not equipped in
cross-cultural sensitivity, in understanding
modernity or the Middle East, he says.

He is training 40 now in the biblical,
historical, cultural and strategic perspec-
tive of mission, plus languages and skills
to earn a living in the country to which
they are sent. 

“In practical missiology, they are not
equipped. Where the Chinese Christians
can make a dent around the world,
whether west or east, is through their
signs and wonders and miracles. They are
probably the most power-based Christian
church I have ever seen anywhere.”

Dr Wang says the first Chinese mis-
sionaries to the Middle East could go in
2007, 200 years after the first Protestant
missionary, Robert Morrison, landed in
China. “We pray we can repay not the
gospel debt, but only the interest. In the
history of missions hundreds and thou-
sands of Westerners have laid down their
lives for China. How in the world can we
repay that kind of debt? Whatever we do
we are only repaying the interest.”

Sydney Anglican Archbishop Peter
Jensen says what is happening in

China is awe-inspiring. “It is one of the
greatest works of God in history, and cer-
tainly the greatest work of God in the
20th century.” But the West still has a vital
role, the archbishop says. “As with African
Christianity, Chinese Christianity has to
be theologically deepened and rooted in
the Bible, and that element is probably
still going to be the responsibility of the
West because of where we are historically
poised. Second, the US is still a huge

Christian resource and has a big part to
play.” 

Dr Wang agrees. “The growth of
Christianity in Asia is tremendously
rapid, but it could become like a river one
mile long and one inch deep.’’ The
grounding of Christians in their core val-
ues and theology is essential.
Nevertheless, he believes the centre of
gravity of Christianity has shifted to Asia.
In 1997 he was invited to a Christmas
banquet in Beijing. The organiser, unable
to use the Christian term, said it was “to
celebrate the birth of the chairman”
(pointing heav-
enwards). 

“I sat next to
the minister of
population wel-
fare, that is popu-
lation control.
For 17 years she
had been strictly
enforcing the law
of one child per
family. But still
the population of
China is growing
at the rate of one
more million
every three weeks, she said. I said to her, I
know of another population explosion in
China: every single day another 20,000
people are born again into the kingdom of
life. The minister of internal affairs, sitting
next to her, bent over and said, ‘Dr Wang,
according to our figures it’s closer to
30,000 a day’.”

Korea has the world’s biggest
Methodist, Baptist and Pentecostal

churches, and Indonesia is catching up.
Why this explosion? “In the West, you are
moving into a post-Christian era. In the
East we are moving from a pre-Christian
era into a Christian era. Suddenly we dis-
covered that Christianity is not just a
faith, it’s a lifestyle that ushers us into a
different realm. Do not misunderstand it
as an embracement of Western culture.
It’s a self-discovery that the gospel has a
lifting value. When the gospel arrives in
any village, give it 10 years, the living stan-
dard goes up, whether it is in India,
Bangladesh, Vietnam, Cambodia or
China.”

Inside China, Dr Wang says, commu-
nism was utterly discredited by the cul-

tural revolution. “Communism lost its
attraction long ago. Now the Communist
Party is a governing body rather than an
ideology. Their biggest concern is that
while they open up China there will be no
unwanted forces that influence people to
overthrow them. Therefore, even with the
church, they want to see that you are
loyal, not necessarily to the Party, but
patriotic. Patriotic is becoming a vogue
word in China.”

In the days of Western missionaries, Dr
Wang says, the general belief was that one
more Christian meant one fewer Chinese.
“Now we say, ‘one more Christian means
one better Chinese’. For years I have been
preaching, the Chinese are coming. Now
they have come.’’ 

This is an extended version of an article that
appeared in The Age, Melbourne, for whom
Barney Zwartz is religion editor. ap

“What’s 
happening in
China is one
of the greatest
works of God
in history, and
certainly the
greatest in the
20th century.”
Archbishop Peter Jensen

Presbyterian Church of Victoria

The position of

Assistant Accountant
Is now vacant, and applications are invited. 

The position is based in the Church’s Office, 
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For a full position description and details of application, contact:
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To the minds of some educated
people, the most bizarre and
unsubstantiated aspect of the
Christian faith is the area known

as eschatology – death, the end of the
world, heaven and hell. More generally,
eschatology also refers to the study of the
future and how we can predict or surmise
what might lie in store for the universe. It
has often been the field of loony specula-
tion, strange apocalyptic predictions and
stories about four-headed beasts, credit
cards and the European Union.

Generally Christian claims about the
future of the universe are deemed beyond
verification or support. How could there
ever be any evidence that there might
come a day when God will “judge in right-
eousness and truth”, as the Bible teaches?
Scoffers claim that science tells us the uni-
verse will continue on as always (compare
2 Peter 3:3-7).

How is biblical eschatology to be inter-
preted in the light of what is known from
physics about the history and possible
future of the universe? In particular:
• the universe had a beginning
• time has a direction
• life on earth will not be sustainable for-
ever
• the universe may end.

Let’s consider the scientific thinking
behind these claims, before looking at

some possible approaches to the connec-
tion and the conflict between Christian
eschatology and modern science.

Time has a direction: The empirical evi-
dence that the history of the universe is
heading in a particular direction comes

from several
sources, includ-
ing the second
law of thermody-
namics and the
Hubble expan-
sion of the uni-
verse. Let’s
explore these two
areas further.

First, the sec-
ond law of ther-

modynamics. A cup of hot coffee left in a
room always cools down and never gets
hotter. Ice in a drink always melts. Water
never goes up a waterfall. Unless you do
something about it, your desk always gets
messier not neater. If you add a drop of
black ink into a glass of water, the drop
always spreads out so the water comes to

the same grey colour. 
All of these phenomena are described

by the second law of thermodynamics,
one of the most well-established laws of
physics. It has important implications for
engineering, as it puts significant con-
straints on the efficiency of engines. More
precisely, it allows us to define a physical
quantity – entropy – which is related to
the amount of order in a system. The sec-
ond law states that the entropy of an iso-
lated system can never decrease. As a
result, time has a direction. It is always
going one way.

As a consequence of the second law we
can say something about the past and
something about the future. In the past,
the universe was in a state of much lower
entropy, that is, it was more orderly. Sir
Roger Penrose, Rouse Ball Professor of
Mathematics at Oxford University, has
described the extent of orderliness in the
initial state of the universe. The total
number of possible initial configurations
was a number with 10,123 zeroes
attached. Yet of all these possible initial
configurations, it was in only one. How
did it get that way? Science does not seem
to have any answer to that question. 

In the future, the universe is headed
towards an eventual state of very high
entropy, a state in which everything will
be at the same temperature. This is known
as the “heat death” of the universe, and it
attracted considerable attention in popu-
lar culture about 100 years ago.

In summary, there is a direction to the
history of the universe – to time itself –
and it has an undeniable future of increas-
ing entropy. How does this tendency to
disorder relate to the “groaning of cre-
ation” described in Romans 8?

Second, the ever-expanding universe. In
the 1920s the American astronomer

Edwin Hubble discovered that in what-
ever direction we look, distant galaxies are
moving away from us. The further away
they are, the faster they are moving away
from us. This discovery has now been
confirmed in great detail. It has an expla-
nation in terms of Einstein’s General
Theory of Relativity. 

This also tells us something about the
past and about the future. With regard to
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Science’s dying universe
In the end, theology may offer better insights.

Ross McKenzie
and
Greg Clarke

E S C H A T O L O G Y

There is a
direction to

the history of
the universe –
to time itself.
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the past, about 13 billion years ago space
and time began and have been expanding
ever since. With regard to the future, gen-
eral relativity predicts that either the uni-
verse will go on expanding forever, or in
billions of years it will collapse back on
itself (the “Big Crunch” that follows the
“Big Bang”). The latest observations sug-
gest that this will not happen: there is not
enough mass in the universe for it to col-
lapse back on itself, and so it will expand
forever.

If we assume that our current under-
standing of the laws of physics is adequate
and that these laws themselves will not
change for billions of years, then we can
predict that the future universe will be sig-
nificantly different to the universe today.
However, well before the heat death or
the Big Crunch, the sun will run out of
nuclear fuel and life on earth will no
longer be sustainable.

Are such scientific discussions relevant
or helpful to theological discussions to
eschatology? Do they offer anything to
theology to aid its reflection? Conversely,
can theology offer anything to aid scien-
tists in their work? Or are the two fields
in conflict, or unable to interact?

In recent years, there has been an
increasing interest in bringing scientists
and theologians together to wrestle with
these questions. A number of major insti-
tutions, such as University of Chicago,
Oxford University, and Princeton
Theological Seminary have established
research centres, publishing projects or
held forums to address the interaction (or
otherwise) of science and theology. 

One major contributor to discussion
and populariser of thinking on escha-

tology and science has been Reverend Dr
John Polkinghorne, a former New
College lecturer. Others include Robert
Russell, Russell Stannard, Hugh Ross,
Freeman Dyson, and Frank Tipler.

Although too diverse to be lumped
together, there are some threads of agree-
ment among these scientists and theolo-
gians. There is agreement that the uni-
verse had a beginning but the future of the
universe is limited. The different
responses might be loosely categorised as
follows.

i. Atheist. The life expectancy of the
universe and the reliability of the laws of
physics are a death knell for theology, with
its offer of eternity and threats of judg-
ment.

ii. Speculative. The known laws of
physics will break down at the “Big
Crunch” and so all sorts of wild scenarios

are possible.
iii. Deist. God is constrained to act

within the known laws of nature and the
Christian doctrine of eschatology must be
interpreted in liqht of this. For example, a
recent book considers current and future
biological means by which the theological
notion of resurrection might be achieved. 

iv. Concordist. What physics tells us
about the universe confirms that the Bible
is true. The work of Hugh Ross is in this
genre.

However, others such as Polkinghorne
find that the very dissonance between sci-

ence and eschatology when it comes to
the future of the universe provides strong
reason to consider belief in the Christian
God. Polkinghorne writes: “From its own
unaided resources, natural science can do
no more than present us with the contrast
of a finely tuned and fruitful universe
which is condemned to ultimate futility. If
that paradox is to receive a resolution, it
will be beyond the reach of science on its
own. We shall have to explore whether
theology can take us further by being
both humble enough to learn what it can

from science and also bold enough to hold
firm to its own sources of insight and
understanding.”

It is quite profound that science tells us
that time has a direction and the universe
has a history and a particular future.
Science would seem to give a particular
shape to the future. 

We are sceptical that much insight can
be obtained about eschatology from

science. It might provide limiting condi-
tions for the physical universe, but it adds
little to the discussion of the nature of
God. Most such discussions seem to be
working in an essentially deist or natural-
istic framework which clashes with
Scripture. The view of the divine that is
given in the Bible is of a being unfettered
by physical restraints – Jesus creates and
sustains the universe (Colossians 1:15-
20); the winds and waves obey him
(Matthew 8:27); and one of God’s names
(Yahweh) has a decidedly untamable
meaning: “I will be whom I will be.” There
is little that science can dictate to such a
vision of the divine. 

The challenge is for Christian scholars,
scientists among them, to be confident
that the answers to the theological ques-
tions raised by science are to be found in
the Bible.

Ross McKenzie is a Professorial Research
Fellow in Physics at the University of
Queensland.

Greg Clarke is director of The Centre for
Apologetic Scholarship & Education at the
University of New England. ap

If the paradox
is to be
resolved, it
will be beyond
the reach of
science on 
its own.



May 2004
21 Rod and Sandra Waterhouse as he

works alongside Robert White at St
John’s church Hobart; – about 265
c&a (communicants and adherents),
69 yf (younger folk – Sunday School
and youth) and 7 e (elders).

22 Narrabri parish NW NSW; with 115
c&a and 2 e. John and Leanne Neasey.

23 Presbytery of Melbourne East; 15
parishes and 1 special charge, totalling
1150 c&a; 3 school chaplains, 1 mis-
sionary, 2 retired ministers, 5 under
jurisdiction; Kevin Childs clerk.

24 Rhys (from SA) and Rhondda Hall
(nee Price – from Castlemaine, Vic.)
APWM partner society workers serv-
ing in Uganda with Pioneers in a
Sudanese broadcasting ministry.

25 Sue Poynter APWM partner society
worker from Canterbury, Vic. serving
in Japan with OMF.

26 The pupils, staff and council of
Presbyterian Ladies College, Armidale
northern NSW – Judith White princi-
pal.

27 Graham and Irene Haywood APWM
partner society workers from
Hurstville NSW serving in PNG with
Wycliffe Bible Translators since 1972.

28 Ryde parish, Sydney; with about 85
c&a, 5 yf and 10 e – Andrew and
Carole Unwin; and Gyung Hyang
Korean parish; with about 70 c&a and
20 yf: Sung Kim.

29 Belgrave Heights parish, Melbourne;
with about 12 c&a, 25 yf and 2 e.
Mark and Alison Tonkin.

30 Pray for “times of refreshing from the
presence of the Lord” (Acts 3:19) by
the working of the Holy Spirit in the
church.

31 The relief and development work of
World Vision in many underprivileged
areas of the world.

June 2004
1 Naracoorte parish, South Australia;

with about 120 c&a, 20 yf and 6 e
hoping soon to fill its vacancy: Alan
Clarkson interim moderator.

2 The national College Committee
(John Davies convener) and the
Theological Education committee in
your own state.

3 The Presbytery of North Brisbane; 5
parishes and 1 home mission station
totalling 7 congregations with 575
c&a; 4 retired ministers, 1 under juris-
diction; Gregory Watt clerk.

4 Eltham parish, Melbourne; with about
80 c&a, 25 yf and 4 e. Don and Anne
Elliott.

5 Joy Hill APWM partner society worker
from Donvale, Vic. serving in Bosnia
with Pioneers in a secretarial capacity
and studying language and culture.

6 Interim moderator, preachers and fill-
ing of the vacancy in the
Cootamundra parish, southern NSW;
with about 100 c&a, 60 yf and (?)2 e.

7 Young and older people in our society
addicted to alcohol and other drugs,
and those bringing a Christian min-
istry to them.

8 The NRG 4 Kids youth work at
Cairns, Queensland, focusing on small
groups.

9 The Christians in Iraq including 6
Reformed congregations, suffering
from the chaotic conditions, and an
influx of heretical cults.

10 Corowa parish southern NSW includ-
ing Balldale, Coreen and Ringwood;
with about 210 c&a, 12 yf and 17 e.
Peter and Sharon Pallett.

11 Bicton parish, Perth; with about 110
c&a, 20 yf and 3 e. Andrew and
Kathleen Robinson.

12 All the 3300 or so non-ministerial
(“ruling”) elders in our denomination:

their growth in their walk with the
Lord and their grasp of doctrine and
polity (church government) – specifi-
cally those in your own and neighbor-
ing parishes.

13 Springsure parish, western
Queensland including Emerald,
Rolleston and the Arcturus district;
with about 55 c&a, 30 yf and 3 e.
Bruce and Elizabeth Harrison.

14 The Presbytery of Murrumbidgee,
NSW; 3 parishes and 3 home mission
stations totalling 9 congregations with
465 c&a; Peter Gobbo clerk.

15 Alex and Sybil Shaw APWM partner
society workers since 1969 from
Epping, NSW serving with Language
Recording/Global recordings
Network; at present training
recordists in Mexico after recording in
PNG (Sybil) and visiting South
America (Alex with David Tsai).

16 Paul and Megan Cooper beginning
ministry in Beecroft parish, northern
Sydney; with about 290 c&a, 25 yf
and 18 e.

17 Interim moderator, preachers and fill-
ing of the vacancy in the Colac parish,
south western Victoria; with about
100 c&a, 10 yf and 7 e.

18 Nelson Bay (The Gateway Family Pres.
Church) – Stockton parish just north
of Newcastle, NSW; with about 70
c&a, 20 yf and 8 e. Robin and Julia
Turner.

19 The appointment of a new PIM patrol
worker for north Queensland, and
new workers Henk and Hennie
Tiemens (from Victoria) and Bert and
Penny Pierce (from WA) preparing to
take up work with PIM.

20 Christian influence in primary and
secondary schools by visiting RE
teachers (where allowed), chaplains
and Christian staff and students.

P R A Y E R
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St Andrew’s Christian Community School: Principal
St Andrew’s is a K-12 school of over 200 students and 25 staff at Grafton on the NSW north coast. The school,
a ministry of St Andrew’s Presbyterian Church Grafton, provides bible-based education for the Clarence valley. 

The board invites applications for the position of Principal to commence January 2005. The appointee will be 
a suitably qualified teacher with a strong commitment to Christian education, who is able to provide the school
with creative and energetic leadership and vision. The successful applicant will be a committed Christian, who

accepts the doctrinal standards of the Presbyterian Church and passes mandatory screening procedures. 
The initial appointment is for a period of three years, renewable subject to satisfactory review.

Contact Gary Dorey, Business Manager STACCS on 02 6643 4770 or email info@staccs.com.au
for an information package containing the Application Form and Information Booklet. 

Applications must be received no later than 30th June 2004.



The Crisis of Islam
Bernard Lewis

London: Weidenfeld & Nicolson, 2003.

Reviewed by Peter Barnes

The Dome of the Rock, erected on the
site of the Jerusalem temple, has inscrip-
tions on it from the Koran that declare:
“Praise be to the God who begets no son,
and has no partner” and “He is God, one,
eternal. He does not beget, He is not
begotten, and He has no peer.” 

Islam thus sees itself as the aggressive
successor of both Judaism and
Christianity. In the middle of the 20th
century it was no more than a blip on
most Western radars; but that situation
has radically changed. 

Bernard Lewis is probably the world’s
foremost scholar on the history of Islam,
and he has written an insightful analysis
of the history and contemporary rele-
vance of Islam. It is not overly opti-
mistic. Militant Islamic terrorism feeds
on paranoia and conspiracy theories, and
finds a soft target in Western decadence.
The USA looms large as both problem
and solution. This is not comforting bed-
time reading but it is a most helpful
overview of the situation that has devel-
oped today. 

Peter Barnes is books editor of AP.

The Five Points of
Calvinism

Frank Beck

Lithgow: Covenanter Press, 2003.

Reviewed by Peter Barnes

This is an attractive and updated work
from the pen of Frank Beck, a Baptist
who wrote in the 1950s. Each of the five
points of Calvinism as defined by the
Synod of Dort is dealt with. There are
many Scriptural quotations, and possible
objections are answered. In addition,
there are helpful sections that deal with
the implications of the doctrines of
grace. 

The result is a work which should
prove very useful in setting forth the doc-
trines of the Reformed faith. It is heartily
recommended, both to Bible study
groups and to individuals who wish to
enhance their grasp of Reformed theol-
ogy. 

The Church in Emerging
Culture
Ed. Leonard Sweet

Grand Rapids: Zondervan, 2003.

Reviewed by John Dekker

What is the nature of the church’s mis-
sion in the world? Is our message
unchanging? Are our methods unchang-
ing? This book explores these vital ques-
tions. Leonard Sweet introduces the
book, and presents us with the four views
held by its contributors. Michael Horton
and Frederica Mathewes-Green represent
the view that we should have minimal
change in both message and method,
from Reformed and Orthodox perspec-
tives respectively. Andy Crouch adheres
to the high change in message/low change
in method position, while Edwin Raphael
McManus prefers a fixed message with
evolving methods. Lastly, Brian McLaren
advocates a high change in both message
and method.

What follows is a fascinating and wide-
ranging discussion on topics as diverse as
the nature of postmodernity, the place of
the sacraments in contemporary church
life, the effects of consumerism, and the
short-comings of the church growth
movement. The format of this book is
particularly interesting. It is similar to the
Counterpoints series in that it gives each
contributor an opportunity to reply to the

others, but in The Church in Emerging
Culture the authors insert their comments
into the body of their colleagues’ work –
interrupting them, as it were. This gives
the book its intended feel of being a con-
versation – a “serious, thoughtful and
respectful dialogue”, as McLaren
describes it, but also an engaging, friendly
and extremely funny chat.

Regarding change in the message, it is
the present reviewer’s conviction that just
as Paul passed on to the Corinthians the
gospel message exactly as he received it (1
Cor. 15:3), so are we to communicate
God’s word without making it more
palatable, or even more relevant.
Regarding change in methods, however,
the situation does not seem quite so clear
cut. It would seem that we do need to be
constantly exploring how we can commu-
nicate an unchanging gospel to an ever-
changing culture. Perhaps this book will
help us to do this.

My First Book of Bible
Prayers
Philip Ross

Fearn: Christian Focus, 2004.

Reviewed by Peter Barnes

I usually cringe at modern books of
prayers, especially children’s prayers, but
this is an exception. It contains 50 short
prayers that are very much based on
Scripture, together with appropriate appli-
cations from the same Scriptural passage.
The prayers are designed to be memorised,
and there is a memory record at the back
to encourage young families to do as they
are bidden. Douglas Kelly says that he
wishes that this was available 20 years ago,
and I can only endorse that sentiment. 

B O O K SB O O K S
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Over the past 20 years, readers of
major Christian magazines have
been treated to a tidal wave of
seminary advertisements pro-

moting an arsenal of “professional min-
istry degrees”. The unstated message is
clear. Possessing an “advanced” profes-
sional qualification is a strategic move for
those desiring upward mobility in a com-
petitive spiritual marketplace. Yet what
does this trend towards, as David Wells
describes it, the “D.Min-isation of the
ministry”, say about the values that shape
our expectations of church leadership?

In today’s society, we’re accustomed to
benefiting from the services of specialised
professionals. But should we expect those
engaged in pastoral ministry likewise to
serve their congregations as professionals?
And is there an irreconcilable tension
between the culture of professionalism
and a Christian view of church leadership?   

Opinion remains divided. Our theo-
logical institutions appear to have no
qualms with pastoral ministry as profes-
sion, if practical theology subjects entitled
“Spiritual formation for professional min-
istries” are anything to go by. Yet, in his
recent book, Brothers, We Are Not
Professionals, John Piper cries out, “God,
deliver us from the professionalisers!”  

Can we afford to dismiss this impas-
sioned plea as melodrama, or is there gen-
uine cause for caution? Have we been
naïve in adopting within our churches a
mindset that is not just neutral, but
aggressively opposed to a Christian
worldview? 

Perhaps part of the difficulty lies in
arriving at a precise definition of what we
mean by “professionalism”. Once the
term was restricted to a narrow group of
specialisations (like law and medicine). In
theory, professionals offered their honed
skills self-sacrificially.  

Yet over time, many of the positive con-
notations that used to be associated with
professionalism have been lost. For
instance, today when we say that someone
has completed a task professionally, we
might mean little more than a job well
done, measured by some objective criteria.  

Within a church context, this might
mean avoiding shoddy sermon prepara-

tion, sending out a letter of welcome to a
newcomer on decent stationery, or dress-
ing appropriately on pastoral visits. So we
must go beyond this sense of diligent,
careful conduct to uncover aspects of the
culture of professionalism that galls the
likes of John Piper.  

The culture of professionalism is not
only sympathetic towards, but actually
endorses careerism, self-seeking exploita-
tion and upward mobility. This pursuit of

naked ambition
rings alarm bells
for Christians
who worship a
Saviour who
came to serve, not
to be served.

Professionals
sell their skills
(but not them-
selves) to people

who are classified as clients, patients or
customers. 

What is the Bible’s attitude towards
this form of professionalism? Perhaps we
need look no further than the Apostle
Paul.

Paul was no stranger to religious pro-
fessionalisers. His response to religious
professionalism in Corinth was a devas-
tating critique of pastoral ministry
thought of as a “profession”. Indeed, Paul
is adamant: the only faithful response of
God’s ambassadors must be to adopt a
radically counter-cultural stance, and not
give in to the compromise of cultural
adoption. A selection of the metaphors
Paul uses in his letters to the Corinthians
will give us a glimpse into his damning
indictment upon religious professional-
ism.  

First, Paul describes those engaged in
pastoral ministry as weak, simple, lowly,
fools; outsiders within their society (1
Cor. 4:10; 2 Cor. 10-13). Paul knew that
to proclaim and embody a gospel of fool-
ishness would be suicidal for those with

career aspirations as religious profession-
als, especially in a world that despises the
weak, meek and self-effacing. Paul’s
description of pastoral ministry would
have been highly inflammatory for reli-
gious professionals within his Corinthian
audience, for whom their primary objec-
tive would have been the preservation of
honour through honed rhetorical skills.

Second, lest one take Paul’s comments
about the folly of pastoral ministry as
merely ironic self-deprecation for the sake
of scoring a point against his detractors, he
says that church leaders must also prepare
to be regarded as “the scum of the earth,
the refuse of the world” (1 Cor. 4:13).   

Moreover, God’s ambassadors must
prepare to be ridiculed in the knowledge
that it is God who actively superintends
this public humiliation (1 Cor. 4:9). Yet
Paul willingly subjects himself as a living
sacrifice to this treatment. Why? Because
he knows that just as Jesus was crucified
in weakness, God’s chosen model for
revealing His wisdom is through the vehi-
cle of weakness in His heralds, which
simultaneously exposes the folly of the
world (2 Cor. 12:10, 13:4, 13:9).

Third, rather than maintaining a “pro-
fessional distance” from their “clients” in
Thessalonica, Paul, Silas and Timothy not
only shared the message of the gospel, but
also their lives with their flock (1 Thess.
2:8). Their lives embodied the content of
their message. They were prepared to
know and love their flock.  Like our
Saviour, they abandoned self-preservation
to the point of suffering on their behalf
(Jn 10:11; 2 Cor. 1:6).

While there are some aspects of profes-
sionalism’s culture that are consistent
with a biblical view of church leadership,
such as diligent preparation and a work
ethic that strives to honour God with the
gifts He has granted His servants, Paul’s
teaching is overwhelming: the mindset of
religious professionalism is diametrically
opposed to the mindset of those who
desire to faithfully serve as under-shep-
herds of God’s flock.

Ian Maddock is a student at Sydney
Missionary and Bible College, Croydon,
completing his M.Div. ap

B A C K P A G E

D.Min-ising ministers
Why pastors are not professionals.

Ian
Maddock

Professionals
sell their skills

(but not 
themselves).


