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DECEMBER

21 Pray for the evangelisation of the
world’s more than one billion
Muslims during the “fasting” month
of Ramadan beginning yesterday.

22 Alstonville parish, far northern NSW;
about 55 communicants, about 15
children and youth and 4 elders; Steve
and Carolyn Marquet, recently arrived.

23 Ken and Adrianne Lowe from
Rockhampton, Qld, and Port
Augusta, SA, on their annual four-
month visit to Africa (Zambia)
encouraging Christian schooling.

24 Presbytery of Sydney: 23 parishes, 2
home mission stations, totalling 28
congregations with 2115 communi-
cants, 900 adherents, 920 children and
youth and 142 elders; 8 retired minis-
ters, 4 theological educators, 5 other
specialised ministers, 2 deaconesses.
Christie Balzer clerk.

25 Praise God for His breaking into
human life in the Incarnation and pray
for the effectiveness of all Christmas
messages.

26 Murwillumbah parish, far northern
NSW, including Tyalgum; about 195
communicants, about 100 children
and youth and 8 elders; Bruce and Jan
Gorton.

27 Doug and Jeanette Bennett from
Woolsthorpe, Vic., WBT translators in
PNG – on furlough – and the other
members of the Awad Bing team.

28 Pray for Muslim women throughout
the world, often more isolated than
their menfolk from the Gospel of
Jesus.

29 Browns Plains parish, southern
Brisbane; about 55 communicants,
and 4 elders; Danny and Desley
Mihailovic.

30 The work of the Holy Spirit in the
lives of children, young and older peo-
ple involved with family missions and
Christian camps.

31 Continued and growing support for
Compassion and World Vision as they
bring the hope of the Gospel to disad-
vantaged children and families world-
wide.

JANUARY 1999

1 New vision and new life in your parish
in this year, with deeper consideration
of the purposes of the church.

2 Wisdom and compassion for minis-
ters, sessions and Christian workers
dealing with social needs in our “eco-
nomic rationalist” society.

3 Barbara Arnold from Manly-Lota,
Brisbane, Pioneers (APCM) mission-
ary in PNG since 1967, lecturing in
Christian education at Dauli Teachers’
College.

4 Terrigal parish, NSW Central Coast,
about 135 communicants, about 40
children and youth and 9 elders;
Phillip and Lenette Paul.

5 Rev. John Woodward as he continues
his work as Victorian state moderator.

6 Presbytery of Western Australia; 8
parishes, 1 home mission station,
totalling 12 congregations (3 of them
“ethnic”) with 665 communicants, 266
adherents, 275 children and youth and
31 elders; the clerk and other office
bearers.

7 Effective use of Scripture Gift Mission
materials in book-racks and by per-
sonal distribution (with prayer).

8 All staff in the Collins St Church
Offices, Melbourne, and meetings
held there.

9 Keith and Kathleen Benn, from Camp
Hill, Brisbane, WBT workers since
1975, now training national translators
in South Asia (India); and the
SGM./SIL. project for a short version
of Mark in 10 languages with no other
scriptures.

10 Missionaries and other Christian
women testifying to their Muslim sis-

ters about the saving grace of Jesus,
the Son of God.

11 Whitfords parish, Perth, now includ-
ing Joondalup, about 50 communi-
cants, maybe 50 children and youth
and 2 elders; Allan and Lem Perrie.

12 Our Defence Force chaplains to the
Navy (2 full-time: Brooker and
McKendrick); Army (5 full-time:
Griffin, Howarth, McAuliffe, Pearson
and White) and RAAF (2 full-time:
Acreman and Hooper).

13 Robert Munday from Rockhampton,
Qld and David Cuthbertson from
NSW serving in the ship ministry of
Operation Mobilisation.

14 Presbytery of Rockhampton, Qld; 7
parishes, 1 home mission station,
totalling 27 congregations with 640
communicants, 200 adherents, 255
children and youth and 58 elders; 1
retired minister, Charles Kennedy clerk.

15 Cliff and Sue Letcher from
Faulconbridge, NSW, president of
Australian Indigenous Ministries
(AIM – formerly Aborigines Inland
Mission).

16 Sydney Urim Korean congregation,
Lindfield, about 45 communicants,
about 20 children and youth and 1
elder; Man Kyoung and Mi-sook Park.

17 Dr Ian Denness and Dorcas from
Albury area, on furlough from their
work in Pakistan among drug addicts
and nominal Christians with Red Sea
Team International.

18 Brian Redpath, assembly treasurer and
the SA Finance and Administration
Committee.

19 Camberwell parish, eastern
Melbourne, about 220 communicants,
about 200 children and youth and 15
elders; Graeme and Jan Nicholls.

20 Robert and Lucy Quinn from
Campbelltown, NSW, teaching in a
Bible School at Debepari, PNG with
Pioneers (former APCM).
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Christmas is upon us again. And I
guess you are wondering what we
are going to say in yet another
Christmas issue of Australian

Presbyterian .

We are not going to regurgitate things
that have been said in the past. Instead, we
will look at an aspect of the Christmas
story that has enduring relevance; the fact
that Jesus came under attack from the
moment of his birth. This is easily forgot-
ten, especially at Christmas time.

We visit our local shopping centre, and
alongside the reindeer and Santa we have
the manger child. Ask about Jesus, and
people know that his mother was Mary, and
that maybe he actually existed. But they are
as hazy about him as they are about good
King Wenceslas.

In most people’s minds, Christmas is
about celebration, overindulgence and
warm summer days. And we like to take a
break from work, spend time with family
and friends, and have a good reason for
doing so. We can certainly accommodate
Jesus!

You are undoubtedly saddened that
Jesus has been treated like this, and really
wonder if there’s much we can do about it.
We will have our special church celebra-
tions, but very few of the people we see in
the supermarket will come, except the ones
who have a bit of a church connection, and
know that “grandma would be delighted if
she could see us now”!

However, as you read on into this issue
you will come across material that will stir
your soul to righteous anger if you have
submitted to Jesus as Lord. For in it you

will see how through the centuries, and in a
more insidious way today, people calling
themselves theologians are attacking Jesus
in a way that is more devious than Herod.
They are leaving us with nothing but a limp
Jesus of substantial failure, and the apostles
as perpetrators of a giant hoax – mainly
because of their own delusions.

If this was all left at the level of the
drawing room of the philosophers, maybe
this wouldn’t be a great problem – except
for them. But Robert Funk of the Jesus
Seminar is wanting “to liberate Jesus”! His
colleague John Crossan is committed to
“demanding public attention” to his view.
To him Jesus is not God. His virgin birth is
a myth, and “the stories of his death, burial
and resurrection were latter-day wishful
thinking.” (You’ll read about these fellows
in this issue.)

We are not stirred too much yet. But
sometimes we have the experience of see-
ing our friends affected by this heresy.
That’s where the rubber hits the road, and
faith is destroyed. Then it hurts. Then we
go to our knees to plead with Jesus, the
Lord of glory for the evidence of his trans-
forming power.

Let me illustrate. My very good friend
Dennis was converted to Christ as Saviour
and Lord while in university through the
ministry of Evangelical Union. He grew
into a young man passionate to preach
Jesus. He trained for ministry in the
Presbyterian Church, and was sent by his
Presbytery into cross-cultural ministry.
Being a good student he kept abreast with
modern thinking and debate. We began to
be concerned when on dealing with the
Scriptures he began tentatively to say, “But
surely Robert, you don’t really believe that
there were 12 baskets full of scraps?!”

He has been published recently as stat-
ing: “To be honest, all I have to offer is a
human Jesus”! Theologian? Or pagan
philosopher? Answer that for yourself. For
me it’s a tragedy which brings much grief.

Maria was the same. She spent six years
in a so-called theological college, and came
out spiritually “as dry as a bone”. We were
studying 1 Peter. After three studies she
said, “I think the way you handle the
Scriptures is quite naive. Your understand-
ings are what mine used to be before I com-
menced theological training. I cannot
believe that way again.” We talked at great
length. I asked her to show me one church
that is committed to the great commission
of Jesus, which believed the way she did.
We suggested prayer for her, that the Lord
would restore her to faith in the atoning
work of the Lord Jesus who is truly por-
trayed in the Scriptures, the Word of God.

She said we could, “but your prayer
won’t work!” We did, and it appeared not
to. Her lovely face was hard. But the next
morning we saw her again. Radiant. “Last
night”, she said, “I bared my soul to the
Lord, and asked him to come to me, for-
giving my sin of academic pride, and
restore to me the ‘joy of my salvation’, and
the Lord gave me a peace that I hadn’t
known for years!”

She’s now a missionary in the
Philippines.

That’s the Lord Jesus Christ, King of
glory that we call you to acknowledge and
serve this Christmas, and all your days.

Robert Benn, 
Convener, National Journal Committee 

Robert Benn

The Lord of Glory
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The strange but ultimately reassuring

book of Revelation tells of a dragon

with seven heads, 10 horns and

seven diadems on his heads, who

tries to threaten the woman and devour her

Child as soon as He is born. War breaks out

in heaven, but Satan is defeated. He is cast

down to earth but here he runs amuck,

albeit for a short time. He seeks to perse-

cute the woman who had given birth to the

male Child, but heaven and earth combine

to protect her (Rev. 12). 

In picture form the apostle John is telling

us that the devil sought to kill the Christ

Child at His birth (Mt.2), and that the his-

tory of the Church will see the continued

and frenzied attempts of Satan to destroy

the kingdom of God.  Scripture and history

combine to teach us that Satan will use two

main methods in his destructive attempts to

defeat Christ: he will persecute Christ’s

people and he will undermine Christ’s

truth. This is what we find in the letters to

the seven churches in Revelation 2-3. There

were false apostles at work at Ephesus (2:2)

and there was persecution at Smyrna (2:10).

The churches of Ephesus, Pergamos,

Thyatira and Sardis all faced heretical teach-

ing and immoral practices (2:6, 14-15, 20-

21; 3:4). Philadelphia seems to have been

battling opposition from the synagogue

(3:8-10) while Laodicea simply lapsed into

lukewarmness (3:15-17).

In essence, this explains the history of

the world – Satan is doing everything to

destroy the cause of Christ. The Corinthian

church was beguiled by a different Christ, a

different spirit, and a different gospel (2

Cor.2:3-4).

And so it has continued down through

the ages. In the period of the early Church,

there were numerous attempts to portray

another Christ in place of the God-Man of

the Bible. The Ebionites taught that Jesus

was only a man, the gnosticising Docetists
taught that the Christ spirit only seemed to
come as a man (see I John 4:1-3), and the
Arians taught that Christ was the highest of
the angels. As the Preacher says, there is
nothing new under the sun (Eccles.1:9).

The medieval period saw much emphasis
on Mary and the saints, and Christ often
seemed too divine to be close to sinners. At
other times He almost disappears into a
kind of idealistic Christ-mysticism. 

The Reformation of the 16th century
sought to return to the Christ of the Bible
and the historic creeds of the Church. Even
then, Calvin had to battle against the anti-
Trinitarian views of Michael Servetus. What
became known as Socinianism emerged,
with its open denial of the deity of Christ. 

Indeed, the aftermath of the
Reformation, the period of the so-called
Enlightenment, was to see a renewed assault
on Christ as the God-Man, all in the name
of scientific inquiry. The 19th century espe-
cially saw the quest for the historical Jesus,
but this only produced a liberal Protestant
Jesus. David Friedrich Strauss claimed his
Life of Jesus (1835), for example, was a work

A U S T R A L I A N  P R E S B Y T E R I A N  •  5

Jesus under siege
Satan continues his 2000-year-old policy of undermining Christ’s Truth.

U N D E R A T T A C K
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based on scientific presuppositions. In fact,

Strauss was only explaining away the mirac-

ulous. The conclusion was presupposed –

Jesus Christ could not be the divine Son of

God who died for sinners and rose bodily

from the dead because that is supernatural

and supernaturalism is unscientific. 

Ernst Renan’s view was similar, though

more saccharine. Renan portrayed Jesus as

an idyllic carpenter who in another age

might have written sentimental poetry.

Renan wrote: “We do not say miracle is

impossible, we say only that there has never

been a satisfactorily authenticated miracle.”

This original quest ran aground in 1906

when Albert Schweitzer demolished it.

After Schweitzer, there was an increasing

tendency to separate history from faith.

Faith was not standing on an historical rock,

but floating existentially in mid-air, an arbi-

trary leap into the dark. In 1926 Rudolf

Bultmann claimed that ‘we can now know

almost nothing concerning the life and per-

sonality of Jesus’. It was Bultmann who for-

mulated the “dissimilarity” principle – the

rather silly rule which excludes any text

which might have been spoken by Jews or

Christians of the first century. Jesus is

thought only to have said what could not

have come from Judaism or the early

Church. There was no overlap at all.

Presumably, the world could have been

spared most of Bultmann’s voluminous

writings had it applied the same criterion to

his work.

The 1950s saw a new quest, although it

seemed to disappear from view in the 1970s.

Existentialism had little interest in history,

even in the kind of truncated history

offered by the first two quests. But the

1980s saw the rise of the third quest, the

most recent manifestation of this being the

misnamed Jesus Seminar. This is the brain-

child of Robert Funk and his Westar

Institute, basking in rather too much

Californian sun.

Papal infallibility has nothing on the pon-

tifications of Funk and his ilk. They do not

regard Matthew, Mark and Luke as having

much authority, or even as possessing some

vague kind of reliability. John has none at all.

Instead, we are meant to take seriously a

hypothetical collection of Jesus’ sayings in a

document which is yet to be discovered but

which is referred to as ‘Q’. This consists of

about 225 sayings found in Matthew and

Luke but not in Mark. As the limerick goes:   

Oh! a scholar with nothing to do    

Except make things harder for you    

Invented a spook,    

Haunting Matthew and Luke    

And called it, appropriately, ‘Q’.

The issue at hand is not whether Q exists

– in itself it matters not – but that the Jesus

Seminar people regard this hypothetical

document as more authoritative than the

four Gospels themselves. Only the apoc-

ryphal and late (second century?) Gospel of

Thomas is to be added to it. The result is a

Jesus without a story; all we have left is iso-

lated, rather iconoclastic sayings. And there

are not all that many of those – any red let-

ter editions of the Bible issued by the Jesus

Seminar are likely to be mostly black. We are

told that Jesus did say “blessed are the

poor” but not “blessed are the meek” or

“blessed are the peacemakers”. Most of the

Sermon on the Mount is eliminated, but so

too is the blood atonement and the resur-

rection. There is no need for walls when

there is no foundation.

The only saying from Mark’s Gospel

which is regarded as authentic is 12:27:

“Render unto Caesar the things that are

Caesar’s, and unto God the things that are

God’s.” Only five of Jesus’ parables are con-

sidered certain to go back to Jesus – the

parable of the leaven (Matt.13:33), the para-

ble of the Good Samaritan (Luke 10:30-35),

the parable of the dishonest steward (Luke

U N D E R A T T A C K
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Robert Funk and the Jesus Seminar
came to Sydney in September. The
hosts for this globe-trotting road-
show of radical Jesus scholars was

the Theological College of the Uniting

Church, on the leafy and sprawling

Burnside estate near Parramatta. The set-

ting for the conference seemed idyllic: a

balmy spring day with the fragrance of

blossom. As I ambled up the path, I won-

dered how this peaceful scene could ever

become a theological battleground. I

should have known better.

When I pulled open the door for the

lobby, I was confronted with three battle

stations – or should I say book displays –

where it became immediately obvious that

the lines were drawn. Somehow, the Open

Book Bookshop had muscled on to the

most strategic piece of floorspace in the

room and was prominently displaying the

works of Luke Timothy Johnson, the

arch-foe of the Jesus Seminar. 

In another corner, the Westar Institute,

the propaganda machine of the seminar,

was promoting its radical ideas of Jesus.

And further away was the college book-

shop, providing a pot pourri of bizarre

views about Jesus – from extreme feminist

interpretations to Jesus as political revolu-

tionary. 

It was going to be an interesting day. A

powerful collision of ideas was on the cards.

The highlight was Robert Funk, the

seminar’s public face, who was the main

speaker. Funk cuts an impressive figure. He

is powerfully built and has a determined

face and striking silver hair. His mind is

razor-sharp and words seem to roll effort-

lessly off his tongue. I listened with rapt

attention as Funk told stories of his life and

how he came to be involved with the Jesus

Seminar.

The Jesus Seminar is Funk’s baby. It

came into being in 1985 because Funk and

a group of like-minded scholars had

become increasingly disillusioned with the

way in which the Church and the Christian

faith had become marginalised in the West.

They believed that the traditional view of

Jesus, as Son of God and Saviour of the

world, was outmoded. It was not what

American society needed. 

The Seminar’ 
Peter Hastie meets the Jesus Sem  

Robert Funk
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16:1-8), the parable of the workers in the

vineyard (Matt.20:1-15), and the parable of

the mustard seed as it is found in the Gospel

of Thomas. The result is predictable

enough. One of the Jesus Seminar partici-

pants, Hal Taussig, presents a Jesus who

speaks of attaining global peace, inter-faith

harmony, ecology and feminism. It reminds

one of Georg Tyrrell’s comment on the lib-

eral Protestantism of Adolf von Harnack:

The Christ that Harnack sees, looking back

through 19 centuries of Catholic darkness,

is  only the reflection of a liberal Protestant

face, seen at the bottom of a deep well.

Nothing has changed – Taussig’s Jesus

might almost have been a journalist who

worked for the Religious Department of the

ABC.

Some light relief is provided by the fact

that the Jesus Seminar – showing a breath-

taking disregard for commonsense, let alone

critical scholarship – has ventured to take

Barbara Thiering seriously. Over the years

Thiering has perfected an almost A. A.

Milne-like capacity for fantasising. She

believes that Jesus married Mary Magdelene,

but she proved to be the mad unbelieving

Rhoda of Acts 12 so Jesus divorced her. He

later opened the heart of Lydia (Acts 16:14)

and married her. This was a giant step for-

ward for feminism as Lydia was a female

bishop. There is more of the same – for

example, the claim that the word increased

(Acts 6:7; 12:24) means that Jesus had chil-

dren! 

John Dominic Crossan portrays Jesus as
a wandering revolutionary Cynic philoso-
pher who was willing to have table fellow-
ship with anyone and who opposed any
hierarchical structure in any social group-
ings, including families. There is no room,
of course, for anything like a resurrection,
so Crossan asserts that “Christian faith is
not Easter faith.’ 

Elisabeth Fiorenza portrays Jesus as one
who saw God not as Father but as Sophia.
Hence this Jesus pitted himself against
patriarchalism; he was thus a first century
precursor of Fiorenza and the feminist
gospel. Abba becomes the Greek goddess
of wisdom. Some time back Don Cupitt
wrote Sea of Faith; he might have entitled it
Faith at Sea.

We have descended into a bizarre kind of
Gnosticism. History is being mangled, and
faith becomes something created in the
image of each individual, and divorced from
any connection with reality. There are no
boundaries left, and instead of our being
conformed to the likeness of Jesus, He is
conformed to our likeness. 

In summary, the Jesus Seminar and its

less than illustrious predecessors should not

be viewed as part of a rarefied debate

between competing scholars of somewhat

equal standing. On the contrary, it is a mod-

ern expression of the age-old battle

described in Revelation 12. 

Kierkegaard once lamented: ‘It is so

heartbreaking that Christ, who is the

teacher of love, is betrayed – with a kiss.’ So

it is, and now we have the Jesus Seminar.

Dr Peter Barnes is the minister of Nambucca

River Presbyterian Church (NSW). He has

several books and booklets in print including

The Milk of the Word (Banner of Truth) and

The Gospel – Did Paul and Jesus Agree?

(Evangelical Press). 

For a scholarly rebuttal of the assumptions

which lie behind the Jesus Seminar, see Robert

W. Yarbrough, The Gospel According to the

Jesus Seminar in Presbyterion, 20 January,

1994, pp.8-20. A more extensive effort is Ben

Witherington III, The Jesus Quest (Carlisle:

Paternoster, 1995). ap

Funk puts it like this: “What we need is

a new fiction ... a new narrative of Jesus, a

new gospel ... that places Jesus differently

in the grand scheme. We require a new lib-

erating fiction, one that squares with the

best knowledge we can accumulate. The

fact is that people in the modern world find

it very hard to believe that there was once a

human being who was God in disguise.”

Funk began to abandon traditional

Christianity about 40 years ago when he

read the ancient Jewish historian, Josephus.

It was from his early reading of Josephus

and the life of Apollonius, a miracle-work-

er in the second century, that Funk started

to look at the Gospels through new eyes. 

He realised that other people performed

miracles like Jesus, and he began to wonder

why Jesus should be regarded as unique. He

concluded that Jesus was nothing more than

a miracle-worker and a sage. The idea that

He was the divine Son of God was a myth. 

Says Funk: “we don’t believe that Jesus

taught this way about himself. Actually,

many of us think that Paul and others got

these ideas from the Hellenistic mystery

cults. Paul’s view of Christ is not derived

from the historical Jesus.”

So why is Funk travelling the world and

spreading his message? Largely because

he’s a frustrated man. He’s impatient with

traditional methods of disseminating infor-

mation about the Gospels. He believes that

universities and seminaries have let us down.

He says quite bluntly, “There’s a block-

age in getting important information to the

general public. Most of the students that

I’ve trained over the years have not passed

on to their congregations all that they’ve

learned. They’ve not levelled with their

churches.”

Interestingly, when Funk levelled with

his own church many years ago the reaction

was not friendly. “My parishioners were not

willing to entertain my radical ideas, so I

escaped to a theological seminary to get

away from the parish,” he said. 

What does Funk offer? Has he a solu-

tion for the personal struggles such as anx-

iety and guilt that plague the rest of

humankind? Not really. He confided: “I’m

not too sure that I can reduce my anxieties

to a level where I’m untroubled about the

future and my health.” 

Well, what about death? Funk eyeballed

me and said: “I don’t believe there is any-

thing beyond death.” Nothing? “No. What

always awaits us is whether we can respond

to Jesus’ message in this life in the way in

which He did. He seems to have been will-

ing to have lived out His fantasy without

any reservations at all.”

After speaking with Funk I felt empty.

He’s a slick salesman all right. But the Jesus

that he’s trying to sell us is not the real arti-

cle. He’s not even a poor imitation of the

Jesus of history. 

Nice try, Dr Funk, but what we really

want is the Jesus of the four Gospels who

died for our sins, rose for our justification,

and was seen by more than five hundred

eye-witnesses. No other Jesus will do. ap

s public face
 inar’s mastermind, Robert Funk.



There are some things in life that I
wish I could close my eyes and
they would just go away. The Jesus
Seminar is one of them. But sadly

it won’t.

I was recently in a local bookshop and
came upon the religion section. I was quite
disturbed, for the only book on sale that in
my opinion was worth reading was the
Bible itself. The rest were fanciful recre-
ations of the Jesus story, written to be con-
troversial.

So when Robert Funk, the co-founder
of the Jesus Seminar visited the United
Theological College in Sydney earlier this
year, I decided that I needed to hear him for
myself. Sadly, what I heard correlated with
what I had previously read: an attempt to
recast Jesus into a 20th century scientific
mindset that upsets the faith of believers
and robs our Lord of the glory due to his
name.

What is the Jesus Seminar? It is a rela-
tively small group of academics who meet
twice a year in a quest to find the historical
Jesus. It is made up of liberal Christians,
Jews and has recently admitted a few
Muslims.

Although co-chaired by both Robert

Funk and John Dominic Crossan, it is
Funk who is the most visible presence.
Funk is a scholar of impressive credentials,
and is the former executive secretary of the
Society of Biblical Literature (SBL), proba-
bly the most important learned society for
Biblical studies in the world. 

However, the success of the Jesus
Seminar has depended more on Funk’s
entrepreneurial spirit than academic cre-
dentials. Indeed, the majority of New
Testament scholars have decisively rejected
the findings of the Jesus Seminar. 

The problem is that the seminar uses
methodologically flawed criteria to reach
its conclusions.

The Jesus Seminar is a self-selected
group who have come to a prior agreement

about their goals and methods for studying
the Gospels. It begins with the premise that
the Gospel narratives are not accurate his-
tories, but created out of traditional mater-
ial and shaped to fulfil a theological agenda.
From this starting point it tries to deter-
mine the historical parts of the text.

An example of the self-selecting compo-
sition of the seminar can be seen in its
approach to the supernatural. No one on
the seminar believes in the presence of evil
spirits. This is not surprising when the peo-
ple selected nearly all come from a North
American skeptical mindset! Where are the
scholars from non-Western backgrounds?
Where are the scholars who believe in
demons? 

As in all areas, carefully selecting the
members of an organisation can guarantee
the desired results.

The Jesus Seminar is not only a self-

selected group, but it uses self-selected

material. The members of the seminar pre-

fer the sayings of Jesus to His actions, in

particular His miracles. They have there-

fore begun with looking at the sayings of

Jesus in the five gospels: the four canonical

gospels and the Gospel of Thomas. 

The Gospel of Thomas was part of a

large collection of works discovered at Nag

Hammadi (Egypt) in 1945. It is different

from the four canonical gospels in that it

lacks the narrative or biography of the life

of Jesus. Most significantly, it does not

include the resurrection. It is basically a col-

lection of sayings, as can be seen from its

prologue which states “These are the secret

sayings that the living Jesus spoke”.

Obviously the discovery of the Gospel

of Thomas was very significant for under-

standing the world of the New Testament

and the early church. Members of the sem-

inar, however, give this document a priority

over the canonical Gospels. Although most

scholars date it as a mid-second century

document (c.150AD), John Dominic

Crossan argues that some of this material

goes back to the earliest stage of

Christianity (30-60 AD). He therefore

gives the Gospel of Thomas historical pri-

ority over the four canonical Gospels.

(Most New Testament Scholars believe

Mark to be the first canonical Gospel, and

that it is dated in the mid-60s).

A U S T R A L I A N  P R E S B Y T E R I A N  •  8

Funk junk
The Jesus Seminar methods are closer to horse racing than history.
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The seminar’s acceptance of the Gospel
of Thomas raises many questions: If the
Gospel of Thomas is so early, why was it
not included in the canon of Scripture by
the early church? If this Gospel of Thomas
dates from the first century, why is there no
Passion narrative? How do we prove
whether the Gospel of Thomas contains
original sayings of Jesus?

The Jesus Seminar is not only self-
selecting in its material with the Gospel of
Thomas, it is also self-selecting in its
approach to the canonical gospels. Many of
the seminar’s conclusions are based on the
hypothesis that behind the pages of the
Gospels of Matthew and Luke existed an
earlier document known as Q. 

The Jesus Seminar did not invent Q.
New Testament scholars have long talked
about such a document, or collection of
documents. Built on the assumption that
Mark was the first Gospel written, and that
both Matthew and Luke used Mark when
writing their Gospels, scholars have looked
at material that is common to both
Matthew and Luke and yet not found in
Mark, and identified a body of material of
about 235 verses. They have therefore pre-
sumed the existence of a document called
Q (named after the German word Quelle
meaning source), which both Matthew and
Luke used to write their Gospels. If such a
document(s) existed, it would obviously be
earlier than Matthew or Luke’s Gospel.

The existence of a document such as Q
is significant for the Jesus Seminar. For if
such a document existed, it would contain
primarily the sayings of Jesus and would
have no reference to the resurrection story.
Therefore, again the Jesus Seminar thinks
that it can find the historical Jesus through
a (hypothetical) document that looks pri-
marily at the sayings of Jesus.

Whether Q existed is not the issue! The
issue is that the Jesus Seminar bases its con-
clusions on the speculative theory that Q
did exist. This is building assumption on
assumption.

The existence of Q is not the only pos-
sibility for explaining the material that
Matthew and Luke have in common. Did
Luke use Matthew as one of the sources he
refers to in Luke 1:1-4? If a document Q
existed, perhaps it did have a passion narra-
tive, but Luke did not refer to it as he used
Mark’s Gospel at this point? I don’t know
the answer to these questions and nor do
Funk or Crossan. But I do know that good
history is built on actual primary docu-
ments, not hypothetical non-existent docu-
ments. So again the methodology is flawed.

The success of the Jesus Seminar has
more to do with marketing than with sub-
stance. At each meeting of the seminar,
members vote with coloured beads to
determine a particular saying’s authenticity.

The coloured beads have the following
meaning: Red: That’s Jesus! Pink: Sure
sounds like Jesus. Grey: Well, maybe.
Black: There’s been some mistake.

Can you determine historical accuracy
by weighted averages? Such a process has
more to do with horse racing than history!

The members of the seminar vote in
public, understanding the power of the
media. They meet at different venues each
time – taking the show “on the road”. No
wonder their books make it into secular
bookshops! The press, starved for some-
thing of interest to put in its religion
columns, now has something controversial.
A culture that is more interested in differ-
ent coloured balls in the weekly lotto draw
now has something to which it can relate.
Doing serious history isn’t nearly as
appealing.

It isn’t surprising that Funk doesn’t
believe in life after death or that he sees
Jesus as simply a sage like Plato or Socrates.
He ends up with an impotent religion. The
Jesus of the seminar would never have
started a movement that would have been

so potent that people would give up all to
follow “the faith”. Such a Jesus would have
remained like Socrates, an ancient sage.

The Jesus Seminar is so historically mis-
guided and theologically inept that I wish I
could close my eyes and it would all go
away. But I can’t. Sadly, it is out there. And
as people go to their bookshops this
Christmas and look for a religious book to
give to their relatives they may find one
that will talk of a Jesus who is powerless to
save and stripped of the essence of
Emmanuel –– God with us. 

And although I am confident that the
results of the seminar will be about as
enduring as the froth and bubble of
Christmas beer or champagne, yet I am still
concerned about what the seminar is doing
to this generation. 

The real Jesus is not the reconstruction
of a self-appointed, self-promoting com-
mittee of scholars (as opposed to a scholar-
ly committee) meeting 1900 years after the
event. The real Jesus is not found in the
Gospel of Thomas or in a hypothetical doc-
ument called Q. The real Jesus is found in
the New Testament, a resurrected Jesus
who has power to forgive sins, change lives,
and judge creation. What must He think
about the seminar named after Him that
judges Him by coloured beads?

At least when you go into your local
bookshop this Christmas you should find a
Bible. This is a much more reliable purchase
if you want to find out about the Jesus of
history. 

Ian Smith lectures at the Presbyterian

Theological Centre, Burwood, Sydney. ap
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What is the new quest for the historical
Jesus? 

The new quest for the historical Jesus
refers to an academic movement that start-
ed amongst New Testament scholars this
century. It began nearly 30 years ago in
reaction to what people saw as the extreme
position taken by a German scholar, Rudolf
Bultmann. Bultmann was a towering figure
among New Testament theologians, and by
sheer force of personality he dominated
research into the Gospels well into the
1950s. But his influence went far beyond
that decade. Bultmann’s position was quite
radical. He claimed that it was almost
impossible to know anything about the his-
torical Jesus except for a few small details.
The new quest, on the other hand, is an
attempt to recover as accurate a portrait as
possible of the Jesus of history. In that
sense, it has a more optimistic view of what
can be achieved through the study of histo-
ry than Bultmann.

Why was Bultmann so pessimistic?

I think that Bultmann’s pessimism was
largely due to his philosophical bias. He
was a philosopher in the existential mould
of Heidegger. He was a Lutheran as well,
but his philosophical commitment led him
to redefine his understanding of faith. As a
Lutheran, he was committed to the doc-
trine of justification by faith, but he gave it
a none-too-subtle existential twist. For
Bultmann, “faith” was not a child-like trust

in the Christ of the Scriptures. Instead,

“faith” was an existential leap into the dark;

it meant plunging into the realm of the

unknown. And he believed that the true

Jesus was essentially unknowable. It’s

because of his dangerous redefinition of

“faith” that so many people regard

Bultmann as a major enemy of true

Christianity. 

So when did the quest for the historical

Jesus begin?

Not everybody agreed with Bultmann,

and some of his most distinguished pupils

like Gunther Bornkamm and Ernst

Kasemann had some serious misgivings

about his views. In a sense, the new quest

for the historical Jesus began with them

and their writings. But their own findings

were less controversial.

However, the new quest really began in

earnest in the early 1970s with the publica-

tion of a book called Jesus: the Jew by Geza

Vermes, a Jewish scholar. Vermes’ book is

not only interesting; it’s also historically

important because it establishes the

Jewishness of Jesus. That was a very helpful

thing to do because it reminds us of the

true humanity of Jesus. The incarnation

was real.

For centuries, both Catholics and

Protestants have not taken Jesus’ humanity

as seriously as they should have. For

instance, many Christians still have an

image of a blond-haired, blue-eyed figure

who is often seen hanging on the walls of

Sunday School halls. Now there’s not a

chance in the world that Jesus looked like

that. He was probably dark-haired and

dark-eyed with an olive Mediterranean

complexion. He certainly didn’t look like

an Anglo-Saxon. 

Naturally, if we believe that Jesus was a

real man, we must be interested in the

human face He presents. We must take his-

tory seriously and try to understand Him
against the background of his first-century
Jewish culture. Now Vermes’ book has
done a real service in that regard, but it
doesn’t go far enough. It simply slots Jesus
into the category of a devout Jewish rabbi,
an hasid. Vermes and others are at a com-
plete loss to account for the immediate rise
of early Christianity as a messianic-faith
movement. None of them can explain to us
how we get from this weak figure of a
Jewish man to the powerful person of the
Christ who appears in the preaching of the
early church. This is their fundamental
weakness.

Why did the quest take off?

The last 30 years have witnessed an
incredible explosion of interest in the world
of the Middle East, particularly in the first
century AD. There has been a massive
amount of research undertaken into the
world of the Gospels, and our knowledge
base has exploded. We have been inundated
with information about the archaeology,
topography and sociology of first-century
Palestine. This flood of information has
come about through a number of factors
including the founding of the State of
Israel, the academic interest of Israeli uni-
versities, the relative security of archaeo-
logical sites, as well as a desire to bring
tourists into places of historical interest.

This interest in the historical Jesus has
also been driven by the growing body of
knowledge that we have of Second Temple
Judaism, which has come to light through
studies in the Jewish Mishnah, archaeolog-
ical findings and a renewed interest in the
ancient Jewish historian, Josephus.

I also suspect that the new quest has
been driven partly by the insatiable desire
that we have to find an ideal figure –– a
Hero. We are fascinated by heroes.
However, the hero of the new quest falls
short of being the Saviour of the human
race. I am also wondering whether we are in
the process of seeing a resurgence of the
romanticism that surrounded the person of
Jesus towards the end of the last century,
this time a political romanticism. 

Where does the Jesus Seminar fit into the

new quest?

I personally believe that the Jesus
Seminar is an expression of our secular cul-
ture which is trying to find a Jesus who will
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satisfy the intellectual mindset of the mod-

ern scientific age. It’s part of the far broad-

er movement of the new quest, although

it’s more sceptical than other groups.

What we always need to keep in mind is
that within the new quest for the historical
Jesus, Jesus the Jew is represented in a
number of different ways. Some people see
Jesus as nothing more than a pious rabbi.
This is Vermes’ position. On the other
hand, there are scholars like E. P. Sanders
who regard Jesus as an apocalyptic prophet.
And in between these two extremes is a
whole range of other views. For example,
some see Jesus as a political revolutionary
(S. Brandon), or a prophet of peace (M.
Wilcox), or one of the popular prophets
like John the Baptist or Theudas (R. A.
Horsley).

The members of the Jesus Seminar seem
to be opting for the Vermes’ model of a
sage or wise man who utters enigmatic say-
ings. However, in a way that I find hard to
understand, they part company with
Vermes by saying that Jesus was rather
more like a Greek wise man or cynic than a
Jewish wise man. In this sense, the Jesus
Seminar is swimming against the tide. If
Jesus is clearly a Jew, why on earth would
you think that He’s closer to the Greek
model of a sage? It doesn’t make sense.

Why is the Jesus Seminar so influential?

Because it knows how to market itself.
It produces high-quality TV programmes
that appear at critical times of the year such
as Easter and Christmas. It has its own
publishing house, Polebridge Press, as well
as an incredibly well-oiled publicity
machine. The seminar is exceptionally
skilled in bringing its findings to the
American public. It has become a major
force in the USA and is creating real con-
cern among Christians there who believe in
the historic Christian faith. The Seminar is
represented by some very high-profile peo-
ple such as Robert Funk and John Dominic
Crossan. Crossan, in particular, is a very
accomplished scholar. However, his con-
clusions about Jesus are radical, and repre-
sent a serious departure from historic
Christianity.

Some Christians in the USA have also
suggested to me that the Jesus Seminar is a
collective of disillusioned people from the
Catholic and Protestant sections of the
church. They claim that their disillusion-
ment springs from the apparent lack of
concern that conservative Christians have
shown for social justice issues, particularly
civil rights for the blacks. If this is true, it
shows how easy it is to be ruled by your
heart rather than your head. Unfortunately,
it is often true if the heart is hurt, what the
head thinks and what the mouth speaks is
not always logical. I think it’s easy to get
the impression that some of the leaders of

the Jesus Seminar are speaking out of hurt
hearts.

Does the Jesus Seminar have a special
agenda?

On this subject you can only go by the
comments of people like Robert Funk. At
a recent conference I attended in Sydney,
Funk claimed that the traditional historic
view of Jesus is irrelevant. He said that the
traditional Jesus was unacceptable to peo-
ple with a modern mindset. 

So Funk is really looking for a wise
man/sage whose wisdom is worth follow-
ing. He’s not even remotely interested in a
Jesus who is a Saviour and Lord. It’s inter-
esting that Funk never talks about putting
your faith in Jesus; only in God. He wants
a hero, someone to imitate, and Jesus is a
good model. However, as Funk himself has
said, he doesn’t rule out the possibility of
having other hero figures as well. He’s
happy to have Socrates and Buddha along-
side Jesus as equals. So from Funk’s point
of view, Jesus is just another teacher. And in
the end, that’s the conclusion of the Jesus
Seminar. Jesus is only a teacher, not a Lord
and Saviour.

How does the Jesus Seminar go wrong
with Jesus?

In my opinion, they simply don’t under-
stand the way history operates. They don’t
seem to have grasped the fact that great
movements demand a truly great founder.
Now it’s a well-established and recoverable
fact of history that the Christian move-
ment started within a few weeks of Jesus’
death. And it was a dynamic and powerful
movement. Indeed it was so powerful that
the Jewish authorities tried to stamp it out
and choke it at birth. We know what the
early Christian movement believed and
how they operated. We have impeccable
historical data for it.

And this brings me to my major prob-
lem with the Jesus Seminar. They fail to
treat the early church seriously. They will
not face historical reality. What they refuse
to concede is that the early church existed
before Paul. But Paul tried to wipe it out.
It’s useless trying to pin the blame on Paul
for the rise of Christianity. Quite frankly,
I’m amazed that Robert Funk could make
the ludicrous suggestion that Paul is the
second founder of Christianity. The fact is
that Paul was trying to destroy an existing
church. The Church, as well as its own
well-defined convictions about Christ,
were there before Paul ever came on the
scene. It was actually while Paul was trying
to stop Christianity that he became a con-
vert and its greatest apostle. But he never
created Christianity.

That’s why I believe it’s an absolute

nonsense for the Jesus Seminar to allege

that a wandering sage could have inspired

the world-wide Christian movement. Such

a pitifully weak figure couldn’t have
inspired anyone. I can’t see a limp Jesus
starting such a powerful movement like the
church. It makes no historical sense. On
the other hand, I can see how the figure of
Jesus in the four Gospels became the cata-
lyst for the Christian movement in the
immediate aftermath of His death and res-
urrection.

So when the Jesus Seminar claims that
Paul is the second founder of Christianity,
we know that it’s wrong because the facts
are completely against them. It’s incredibly
speculative and uncontrolled. Remember,
by their own admission they’re working to
an agenda. Of course, if you’ve already got
an agenda, you’ll try to find the sort of
Jesus you’re looking for. And that’s exactly
what they’ve done.

Why does the Jesus Seminar represent
such a challenge to the church? 

I think that the Christian church faces a
challenge in every generation. And this
generation is no different. However, the
threat of the Jesus Seminar is serious
because it robs Jesus of His divine nature
and reduces Him to a man like anyone else.
He is no longer seen as the unique person
that He is –– fully human (yet without sin)
and fully divine. And once you compro-
mise the uniqueness of Jesus, you pro-
nounce the death sentence of Christianity
as we know it. If you deny the Lordship of
Jesus, that spells the absolute end of the
faith.

What is the impact of the Jesus Seminar
on the worship of the Church?

Let me ask you a few questions: would
you worship a person who is no more than
a sage? Would you worship Socrates, for
instance? Why would you want to worship
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a man who has died, but (according to the
Jesus Seminar) never rose from the dead?
Such a person can do nothing for you
except perhaps offer you an example. It’s
impossible to preach about him in any
meaningful sense as the one who should
have an absolute claim over your life.

The Jesus of the Jesus Seminar can never
evoke true worship. If their Jesus is the
only one that we can believe in, then our
worship will die.

What effect does such a view of Jesus have
on Christian mission?

Again, let me ask you: why would you
want to devote your life to trying to con-
vert people to follow a wise man in the
ancient world? Why would you want to
convince your next-door neighbour about
becoming Jesus’ disciple if Jesus has no
absolute claim over us? Why?

Frankly, I can’t imagine why anyone
would want to go and live in another cul-
ture and learn another language simply to
persuade people that Jesus is a wise person
to follow. Most cultures have their own
famous teachers and sages. The simple fact
is that if Christians accept the view of Jesus
that is being articulated by the Jesus
Seminar, then Christian mission will die.
The revised Jesus from the Seminar cannot
and does not save the world. 

Dr Paul Barnett is the Bishop of North
Sydney in NSW. He holds a PhD in New
Testament studies and is a prolific author. He
has written extensively on New Testament
history and apologetics, and has recently pub-
lished a major commentary on 2 Corinthians
and a book “Jesus and the Logic of History.”

Peter Hastie is minister of Ashfield
Presbyterian Church, Sydney, and issues edi-
tor of AP. 
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PTC is the theological and mission-
ary training college of the
Presbyterian Church in NSW, which
offers theological and pastoral train-
ing for ministry candidates of sever-
al denom-inations and independent
students.  It also offers missionary
training for denominational and
inter-denominational students (2-3
year course) and a one year lay lead-
ership course.

PRESBYTERIAN 
THEOLOGICAL CENTRE
SYDNEY

Courses include:

• Bachelor of Theology, (3 years)

• Advanced Diploma of Theology (3

years)

• Diploma of Theology, (2 years) 

• Certificate in Theology (1 year)

• Master of Arts in Theology

• Diploma of Bible and Ministry (1

year)

Full-time, part-time and exter-

For inquires contact  
77 Shaftesbury Road, Burwood, NSW 2134   Ph: (02) 9744 1977   Fax: (02)

9744 5970

Summer
Belgrave Heights
gears up for

The Convention held at the Convention Centre

in Convention Avenue, Belgrave Heights (Melways Ref 84E3), from the 

27th December 1998–1st January 1999
will feature three very different speakers who will 

bring a variety of styles to the Bible teaching.

Rev Christopher Chia a Malaysian of Chinese descent and a converted

Buddhist who is Pastor of two large Presbyterian Churches in Singapore will speak on

the theme “Changing World–Unchanging God”.  

His concern is how churches and Christians can be more relevant in the Information Age

with all the changes that it brings to societal, work, family, recreation and religious life, so

will tackle these issues in a thematic way.

Rev Al Stewart an Anglican Pastor from Sydney 

will bring Bible Studies daily from the book of Genesis.

Robin Pocklington , Europe Regional Director with SEND International will bring

the challenge of cross-cultural evangelism 

at the 3pm and 7:30pm meetings on the 30th of December. 

Robin has chosen “What in the World is God Doing” and 

“Who in the World is God Using” as his address titles.

Meetings for youth will inspire and challenge through practical 

application of the Scriptures, other stimulating activities and music. 

There will be a coffee shop program each evening.

Special music will be provided by the “Sons of Korah” and 

Peter Shurley Director of the Evangelical Arts Foundation–Tasmania.

A Music Concert on New Year’s Eve at 9pm compered by Peter Shurley

will be a highlight of the Convention.

Meetings at 10:45am, 3pm and 7:30pm in the Auditorium, 

Convention Avenue, Belgrave Heights (Melways 84E3).

Day visitors welcome.

Picnic area, kiosk, bookshops, missions videos, 

creche and small baby facilities, SUFM children’s programs.

Accommodation inquiries and publicity brochures: Belgrave Heights Convention Office 

VISITING THE
SUNSHINE COAST?

We invite you to join us at

Westminster
Presbyterian Church 

Sundays: 9.30am and 5.15pm
Stringybark Road, Buderim

Pr Bob Burnett
(07) 5445 8933

And help strengthen the bonds of 
fellowship and co-operation between 

our denominations.

ap



In this age of so-called tolerance (a “tol-
erant” person has been aptly described
as one who knows and believes noth-
ing), people tend to water down the

person and ministry of the Lord Jesus, and
to present “harmless and inoffensive” pic-
tures of the Saviour. 

These in the end deny the very thing for
which He came to earth. 

Here are some of the pictures common-
ly presented today, some of which have a
long history. 

The good moral teacher: This is one of
the most popular and enduring pictures of
our Lord. A recent Australian survey
showed that two out of three people
believe that “if people are good enough,
they will earn a place in heaven, regardless
of what they believed”. In this view,
Christianity is reduced to doing good
deeds and Jesus to a great moral instructor
alone. 

Therapeutic Jesus: This is the Jesus who
is better than “the aspirin a day”, one who
is better value than your friendly psycholo-
gist, who can raise your self-esteem and
who will help you affirm that “You’re OK,
they’re OK. we’re all OK”. The Gospel on
this view becomes a formula for inner bliss,
and Christianity one big valium pill to cope
with life’s pressures. 

Hollywood Jesus: This is the picture of
Jesus in the minds of quite a few
Australians. It is a spillover from such
Hollywood movies as Ben Hur, The Bible,
and Jesus Christ Superstar. Here Jesus is
seen as a well-meaning idealistic figure, one
who is unfortunately a tragic figure, totally
misguided and where subsequent events are
totally out of His control.

Ecclesiastical Jesus: The Australian
artist Pro Hart painted a scene of a group of
people tearing a church apart vainly looking
for God. Many Australians associate the
name of Jesus primarily with ceremonies,
bishops, ministerial dress and buildings,
rather than seeing the power of Christ in
the lives of His people. They need to know
that Christianity is a relationship and not a
religion. 

Gimme-gimme Jesus: Whether it is
success, seeking a deep belly-bubbling
laughter, a miracle, prosperity (name it,
claim it religion) or whatever, with this
Jesus you simply place your order, and the

consumer-orientated Church will try to fill
your order on attractive terms and rates.

Political Jesus: This Jesus appears to
serve the ends and means of political agen-
das. Our Saviour is claimed to champion
the conservative, socialist and communist
causes. The proponents of these confuse
legislation and force with the Gospel,
which alone is the power of God unto sal-
vation.

Sunday Jesus: More than all the others,
this Jesus is found everywhere –– even in
our own lives from time to time. This Jesus
is irrelevant to our day to day living, he
does not direct us in our thinking, speaking
or actions. He is safely ignored, and is
sometimes regarded as nuisance value. 

He is reserved for that holy hour (no
going over the hour allowed!) on Sundays,
but totally missing in the home, at the
workplace, in education, in the sciences and
the political arena. This Jesus is not far
away –– he’s probably next door, down the
street, around the office, across the dinner
table, on the sporting field, on the televi-
sion, in our parliaments.

The real Jesus: Will the real Jesus please
stand up? When banks train their tellers,
they train them to be able to detect coun-
terfeit notes. We must do the same with the
Gospel of Jesus Christ: to train our people
to detect the many counterfeit messiahs
worshiped in our society.

Sadly too many Christians become
“converted” to these false saviours, and
therefore the Church cannot carry out the
mission that God has entrusted to her –– to
be the salt of the earth and the light of the
world, and to go into the all the world mak-
ing disciples. The label “protestant” original-
ly came about because people of God
protested strongly against the heresies and
distortion of Scripture by the Church of
Rome and others. We need to once again
live up to our Protestant heritage, and

protest against the masquerading messiahs.
We must challenge the counterfeits, begin-
ning with the one in our lives!

As lost sinners, God knew we did not
need a Hollywood movie actor, a politician,
a ceremonialist, a comedian, a therapist, a
miracle producer, a moralist or a good fairy.
We need Jesus the Saviour as revealed in the
Scriptures, the One who was born of a vir-
gin, lived and taught among us, died for our
sins on the cross, rose again to make us new
creatures in Him and to give us the certain-
ty of heaven and will yet come again to
judge all people. Such a Saviour deserves
our life, our love, our all!

Which Jesus do you worship? 

Guido Kettniss is minister of Gateway
Presbyterian Church, Brisbane. This article is
adapted from Impact Bulletin, January-
March 1996 
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Masquerading Messiahs
Which Christ? Take your pick – but choose wisely.

Guido Kettniss

Beginning in timeless Egypt, our superb 18
day tour will take you through the wilderness
region to Mt Sinai and the Red Sea, on to
Petra, Aqaba and Mt Nebo, and includes

12 days exploring Israel. 
Departing 10 March, 19 May, 

13 October & 1 December 1999
Follow in the footsteps of Paul the Apostle.

This outstanding 23 day tour will take you
to Syria, Turkey, Greece and Israel. Visit the

ancient ruins of Ephesus, Corinth and 
others. Enjoy the splendor of Athens and
the intrigue of Istanbul. Take in the peace
and serenity of the Australian war graves 

in Gallipoli. 
All this and much more.

Departing 9 June and 22 September 1999

Fully escorted from Australia
Our escorts are chosen for their Christian
beliefs, knowledge and ability to 
add value to your tour
(Licence No 32167, 
ACN 079 969 001)
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Exodus to Israel

Paul’s Journeys

For more information and bookings – 
contact Dan Nebauer at: 
4/105 Hawthorn Road, North Caulfield VIC 3161 
Phone (03) 9523 5600  or Toll Free 1 800 337
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Blessed is he who understands what
it is to love Jesus, and to despise
himself for Jesus’ sake. You must
surrender all other love for His

love, for Jesus desires to be loved alone, and
above all things. The love of creatures is
deceptive and unstable; the love of Jesus is
faithful and enduring. 

Whoever clings to any creature will fall
with its falling; but he who holds to Jesus
shall stand firm for ever. Love him, there-
fore, and keep Him as your friend; for
when all others desert you, He will not
abandon you, nor allow you to perish at the
last. Whether you wish it or not, you must
in the end be parted from them all. 

Hold fast to Jesus, both in life and death,
and trust yourself to His faithfulness, for
He alone can aid you when all others fail.
Your beloved is of such a nature that He
will not share your love with another; He
desires your heart for Himself alone, and to

reign there as King on His throne. If you
could empty your heart of all creatures,
Jesus would delight to dwell with you. 

Whatever trust you place in men rather
than in Jesus is almost wholly wasted. Do
not trust or lean on a windblown reed, for
all flesh is as grass, and its glory will fail like
the flower of the grass.

If you look only to men’s outward
appearance, you will soon be deceived; for if
you seek comfort or gain from others, you
will often meet with loss. If you seek Jesus
in all things, you will surely find Jesus. And
if you seek yourself, you will surely find
yourself, but only to your ruin. For a man
who does not seek Jesus does himself
greater hurt than the whole world and all
his enemies could ever do him.

Thomas A’Kempis (1380-1471) was a mystic
and monk who wrote one of the foremost
manuals of Christian devotion, The
Imitation of Christ.

D E V O T I O N
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On loving Jesus 
above all things

Thomas A’Kempis

Speakers:
Rev. Philip Jensen, chaplain to the
university of NSW and pastor at St.
Matthias, Sydney
Rev. Bryson Smith, pastor of
Dubbo Presbyterian Church and song-
writer

Comments from QYC
‘98:
“my view of God was expanded tremen-
dously”, 
“The teaching and small groups really
helped me understand the scriptures”,
“I enjoyed meeting Christians from

QUEENSLAND 
Y O U T H  C O N V E N-

TION
Mt. Tamborine  

22-25 January 1999

for 16-29 year olds who
are

wanting to understand the

SIM Australia
SIM Australia is inviting expressions of interest for three positions at its National Office ,
Miranda, Sydney.  Each position requires all round ability and maturity. Successful applicants
will have good communication and interpersonal skills, plus appropriate professional skills
and experience. Ability to work in a team environment is essential.

financial manager
Responsibilities include managing the mission’s finance department and staff, company
accounting and corporate affairs, plus consolidated financial reports.GER

personal assistant
Responsibilities include providing administrative and confidential assistance to facilitate the
leadership ministry of the National Director.

projects coordinator
Responsibilities include administration and coordination of activities to facilitate the effective
delivery of funds to SIM-related aid and development projects in Africa, Asia and South
America.

SIM is an international and evangelical mission agency whose purpose is to glorify God by
planting, strengthening and partnering churches around the world as we evangelise the
unreached, minister to human need, disciple believers into churches, and equip churches to
fulfil Christ’s commission.

Inquiries and resumés marked "Confidential" to
John Freeman, Locked Bag 2, Taren point NSW 2229

<100357,2634@compuserve.com>

SCRIPTURE ALONE
(Religious Instruction Fund - DGR 466222)

is a public fund which aims to channel finan-
cial support, from individuals and churches,
to Reformed Evangelical Scripture teachers.
For more information, phone (02) 9557 2098,

or write to 

“Scripture Alone”, c/- Newtown Bap. Ch, 191
Church St Newtown 2042

Gifts over $2 are tax deductible.

Summer School
of Theology

The faculty of the theological college
offers an enriching, engaging and
stimulating week of study and theo-
logical reflection

Each morning from 10.00-1.00 
at the college

Rev Dr Douglas Milne –
Christian Ethics

Presbyterian Theological
College
684 Elgar Road, Box Hill
North
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To the man who pleases him, God gives wis-
dom, knowledge and happiness, but to the
sinner he gives the task of gathering and stor-
ing up wealth to hand it over to the one that
pleases God. This too is meaningless, a chas-
ing after the wind.

Eccles. 2:26

‘The only regret I really have
about becoming a Christian is
that I did not give God the
glory during my working

career – I just worked for myself! If only
I’d known Him when I was much
younger,” said Jack. 

Jack is an old friend of mine who had
given his life to Jesus at the age of 81, after
years of faithful witnessing by his daughter.
Many today leave no room for God in their
lives. For a few this is because they doubt
the very existence of God, but for many the
problem is workaholism. This is defined in
the Macquarie Dictionary as “an addiction
to work”, the word “addiction” signifying
an abnormal dependence.

It is tempting to stereo-type the worka-
holic as being a person under the spell of a
large corporation or one who in his own
business works endless hours to the detri-
ment of all else – health, family life, etc.
However, the condition is far more wide-
spread than this, affecting anyone who
becomes obsessed with a particular pursuit. 

Examples include the super-mum who
works full-time and manages a family,
someone obsessed with engaging in pun-
ishing physical exercise, the clergyman who
doesn’t share the load of running his 24-
hour parish, etc. Undue busy-ness, one of
Satan’s cleverest ruses, is also akin to
workaholism and can be just as destructive
in the Christian walk. 

What are the consequences of worka-
holism in all its various disguises from a
Christian standpoint? Firstly, the worka-
holic’s Bible reading and prayer life is likely
to be an early casualty, as he applies every
waking hour to work. Secondly, his health
may suffer due to lack of exercise, irregular
eating habits and abuse of alcohol and pos-
sibly other narcotics. Thirdly, nurturing a
family goes out the window as do hobbies,
other forms of relaxation and general avail-
ability to reach out to others who may not
know about Jesus. 

How can it happen? Very easily. 

It can be insidious, creeping up on the
person who does a little more work every
day because he has a quickly growing and
highly profitable practice like a doctor I
know well. He feels he must run the whole
practice himself. Or it can start with trying
to keep up with colleagues who are work-
ing very long hours and taking work home
as a result of peer group pressure. Some
American companies are notorious in this
regard. Or it may be traced back to a peri-
od in which the person concerned had a
family break-up or a personal tragedy or
where there was a poor self esteem. What
does Scripture offer us on the subject?

Most people are going to be faced with
the need to work hard in their years of
bringing up families. In this, Paul would
urge us to be self-funding: “If a man will
not work, he shall not eat” (2 Thess. 2:10).
But there is a world of difference between
hard work which is healthy and commend-
able and workaholism. 

Certainly there is much encouragement in
the New Testament to work hard but in
each instance the reference is to work for
the Lord. Col. 3:23,34 says: “Whatever you
do, work at it with all your heart, as work-
ing for the Lord, not for men, since you
know that you will receive an inheritance
from the Lord as a reward.” When we leave
God out of the equation we are opening the
door to work’s addictive charms.

Many verses touch on aspects of worka-
holism without necessarily offering the
perfect fit. Take Proverbs 23:4 for example:
“Do not wear yourself out to get rich.”
Where money is the driving force behind
addiction to work, this passage is right on
the button. However, not all workaholics
are addicted to money in itself. Rather they
may be aiming for power, self-worth or
recognition.

In this setting, Jesus’ celebrated warn-
ing: “You cannot serve both God and mam-
mon” hits the nail on the head. The New
Bible Dictionary puts it this way: “It
(mammon) means simply wealth or profit
but Christ sees in it an egocentric cov-
etousness which claims man’s heart and
estranges him from God.”

In Genesis Chapter 2 the Lord places
Adam in the Garden of Eden. Adam was
meant to cultivate this paradise and keep it.
In the New Testament heaven is also
depicted as a garden paradise (incidentally
“paradise” is taken from the Persian word
pairidaeza which means a garden with a
wall). These images of God’s creation bring
out the importance of gardens to
mankind’s attainment of enjoyment and
fulfilment. 

How do you know if you’re on the slip-
pery path towards workaholism? Here’s
one acid test: answer the question: “How is
the garden of your life?” If it consists of
just one big tree to the detriment of all else,
you may well have contracted worka-
holism. This garden is very fragile –– if that
sentinel tree were brought down in a storm,
our garden would be totally desolate. 

What, then, should the garden of our life
contain for it to be a picture of health? It
should be a colourful display with many
healthy trees and shrubs of different vari-
eties representing our family and friends,
our Christian faith and our church life in all
its fullness, our work, our physical, mental
and spiritual health, our hobbies, our inter-
est in the arts, our social conscience and
more. Does your garden need cultivating at
the moment?

Eccles. 2:18,19: I hated all the things I had
toiled for under the sun, because I must leave
them to the one who comes after me. And who
knows whether he will be a wise man or a
fool?

Russell Lander is an investment analyst with
Dicksons, a Sydney stockbroker. He worships
in Wahroonga, Sydney.      ap
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Protestant overwork ethic
Is work your God?

Russell Lander

Christian Singles
____________________________________________________

All ages, All denominations
Send for FREE COLOUR brochure to;

5 Grange Avenue
Maryland 2287 or

www2.hunterlink.net.au/singles

Join NOW and find your DOUBLE!



What pressures did you find in your final
year of high school?

First, anyone who says the HSC (the final
year in NSW) is easy is being a fool! I
struggled even to be motivated to do
homework, let alone assessments. My clos-
est friend from school chucked it all in six
months away from the finishing-line,
which was a shame. Perhaps getting out of
bed in the morning was the absolute
worst.I found it difficult to keep my
“Christian spirit” alive and well. As many
of you will be well aware, going to a
Christian school doesn’t mean that no one
takes drugs or does other things that we
know are not healthy. Suicide (I admit)
even seems like a viable option at the time.
Year 12 seems like the year of school when
people can be individuals when they can’t
be seen by their peers, but when they are all
together as one big group, the “try-hardy-
ness” comes out.

What do you want to do with the rest of
your life?

I have applied for a job just as I finished

my exams. It will be hard to know at this

stage how easy it will be to get it. If school
leavers mention the fact that they may be

going to university the following year, they

are less likely to get the job because the
employer must find another suitable

employee, and that costs money. I honestly

don’t know what I will be doing for the rest
of my life, but God does, and I rest com-

fortably knowing it! I don’t believe people

who say that resting on God’s plan is a cop-
out. Just as we can’t “convert” our non-

Christian friends, we shouldn’t worry

about the future because God has a plan
which is much better than we ever could

imagine.If anyone is reading this and is in

my position, just enjoy the “not knowing”
part about it. For the past 13 years we have

had to wake up and go to school. Now that

we don’t, there’s no point worrying about

it!

What do you look forward to when you

wake up?

Does anyone look forward to anything

when they first wake up? I guess you can

tell I’m not a morning person. I need to

feed my fish, so that’s a bit of an incentive.

Sometimes I wake up and pray instantly

without knowing I’m doing it...often I

don’t. One thing that we have to remember

is that God doesn’t love us any less depend-

ing on how much we love Him. His love is

unconditional.  But mine for Him is some-

times a conditional love as I wait impatient-

ly to see Him work wonders in my friends’

lives, and sometimes I get angry when He’s

so slow. 

Plans for the future?

Everyone wishes they were smart

enough to get into the job they did for

work experience in year 10 (if it was

good!). A big congratulations for those

who never lost sight of their dreams and

worked hard to get what they needed. Yet
there’s hope for the rest of us too. If you
were slack in the studying area and hate
trigonometry and are sick of Shakespeare,
life goes on and gets better. Uni or no uni,
whether you have a job that pulls in money
or not... remember we don’t take any of it
with us when our chance at life is up.

What part does God plays in all of these
decisions?

If you are Christian, God plays a big
part. He is (or needs to be) at the centre of
all this. We could perhaps survive hundreds
of job rejections, flood and drought, but
nothing can take away the love that God
has for us as His children. In a world of “no
absolutes” we have to be aware of the dan-
gers of too much assimilation into society:
“in the world but not of the world”.The
HSC was the hardest thing I’ve ever
encountered. Not because I did so much
work for it, but because of all the pressures
to do so much work.  Year 12 is the culmi-
nation of many things: driving is now a
necessity for girls (and a pleasure for boys),
pressure to drink, to sleep around, to
smoke bad things at school etc. But it is not
a black hole that once entered is never
escaped. God is bigger than that and loves
His people and will never “let you be
tempted beyond what you can bear. But
when you are tempted, He will also provide
a way out so that you can stand up under
it.” (1 Corinthians 10:13)

Any great Bible passages that got you
through?

Read Psalm 61.

Just as Kathryn has been honest with us,
we need to be honest with ourselves. Life
is not one long party: life can be very dif-
ficult and we may feel under a lot of pres-
sure.  Kathryn’s example of placing her
faith in God through the tough times has
seen her through one of the toughest
years of her life.  Remember that God
cares for you so much that He sent His
Son to die for you on the cross so that you
might gain eternal life.  You are very
important to God: He has a plan for your
life.  Seek to live as Christ would in your
situation and God will be with you every
step of the way in whatever you do.

Y O U T H
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Faith’s finishing school
Kathryn Davies talks about her struggles in year 12.

Murray Norman

ap
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College diplomacy

For the first time in its history, the
Queensland Theological College awarded
diplomas to its students. Six students
(including four past graduates) received the
Advanced Diploma in Theology at the
annual graduation service in St Pauls
Church in Brisbane on 6 November.

The awarding of the diplomas followed
more than 12 months of work by an
accreditation committee, formulating and
submitting syllabi to the relevant State
Government department. 

Rev Guido Kettnis, convener of the
Queensland Committee on Training for
the Ministry, said: “The awarding of these
diplomas marks an important milestone in
the history of the College, because for the
first time students from our Theological
College have received a recognition for
their studies which goes beyond our
denominational circles, and will mean an
easier access to postgraduate studies.” 

More than 300 people attended the ser-
vice, joining in a time of thanksgiving and
dedication. This year’s theme was
“Triumphing in Christ”. The service began

with praise led by musicians from St

Stephens Presbyterian Church, Ipswich.

The preacher was Dr Douglas Milne,

Professor of Theology at the Presbyterian

Theological College in Melbourne, and the

exit certificates were presented to Mr

Walter Jones and Mr Keith Harris by the

Moderator, the Rt Rev David Secomb. 

New Elders

St Andrews in Penrith NSW have

ordained five new elders, Geoffrey Dunn,

Andrew Mercer, John Pickering, Imre

Nagy, and Charlie Toland. The Penrith

church also received 11 new members at

the October Communion. At Caulfield-

Elwood in Victoria, Mr John Kae-Yeon

Cho, a licentiate on exit appointment, was

inducted into the eldership. Mr Reg Hope

of the Devonport-Don charge, Mr Bruce

Wilson at Kempsey in NSW, Mr Martin

Huisman at Stanley-Rocky Cape, and Mr

John Pritchard at Bexley in NSW, have

been admitted into eldership in recent

months.

Missionaries

Barb Arnold working in Dauli, PNG, has

taken a well-earned holiday in Straddie, but

will be using it to prepare her deputation

programme!

Sue Poynter (from Vic) writes from

Chibashi in Japan, where she returned

recently to work with Japanese students

and young people: “Problems with drugs

and violence may not be as prevalent in

Japan as they are in America and Australia.

However, the heart attitude of many stu-

dents may actually be more rebellious. I

would appreciate your prayers for me that I

would be wise and firm where necessary,

and for God’s work in the students’

hearts.” 

Brief news

The Presbytery of the Hastings has
amalgamated the Woolgoolga home mis-
sion station with the Coffs Harbour
Charge, under the care of the Coffs
Harbour session. The Men’s League in
NSW is celebrating 85 years of work since
1913. In the September newsletter, the
president, Charles McGuirk, called on
members to consider the leading objectives
of the league: to “lead men to accept Christ
as Saviour and Lord; and to lead men in the
use of prayers, friendliness, stewardship
and mission founded on personal spiritual
development.” The P.W.A state camp for
1999 is at Stanwell Tops from 8 March, and
the theme is courage in crisis. The
Goondiwindi charge inducted Rev
Malcolm Pierce in October. Mr Pierce
served previously in Mt Isa. At Narrabri,
the new session clerk is Mr Jack Cameron,
who replaces Mr Gerrit Nehrkorn after
many years’ service. Rev Charles Abel is
now enrolled as Minister Emeritus in the
Presbytery of the Hastings.

Korean church grows

Since its establishment in Brisbane in
1984, the Korean Church has been blessed
so that now each Sunday more than 330
people worship in Brisbane and just on 100
at the Gold Coast. The congregation first
shared the buildings with the ‘Carmel’
Presbyterian Church at Bardon, with Rev
Dr Matthew Kim as their minister. As the
congregation grew, a number of changes
took place. First, Mr Stephen Kim from
Korea was invited to be an assistant to Dr
Kim in 1987, since when Stephen has been
working in the areas of Christian education
and youth ministry.

When the facilities at Carmel were over-
stretched, the congregation moved to share
with the Ann Street church, where contin-
ued demand led to the appointment of a
deaconess to help with women’s and
children’s ministry. In November 1995, a
branch was established on the Gold Coast,
and Mr Jo Kim was appointed as a second
assistant, specifically to minister on the
Gold Coast.

In due course, both Stephen Kim and Jo
Kim were encouraged by the Korean elders
to seek ordination within the Presbyterian
Church of Australia. To this end both
undertook further studies, graduating from
the Queensland Theological College at the
end of 1997. They were licensed and
appointed as assistants to Dr Matthew
Kim. 

As such, they will be helping Dr
Matthew Kim in the increasing ministry of
the Korean charge, including services,

N E W S
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Walter Jones (left) and Keith Morris – QPTC Graduates 1998
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evening and daytime Bible studies and
prayer meetings, and the daily prayer meet-
ing at 5.30am. 

Table service

What congregation has the fantastic min-
ister and session that wanted to thank their
ladies for their work, by hosting a white
table service dinner, fully catered, and
served by handsome men in bow ties, fol-
lowed by Jessie Lee speaking? Surely not
the same congregation where the men
blocked the door to the Bexley kitchen to
stop itching women wanting to work (and
reckoning they’d do a better job)?

The minister’s family camp at Meroo in
October followed the same men-only
arrangement in the kitchen, and apparently
they loved it. Perhaps this is an idea whose
time has come?

Building up the body

St Andrew’s, Inverell, NSW members
are rejoicing in the refurbishing of their hall
as a function centre. The re-opening ribbon
was cut by elder Mr Allen Campbell, who
was present when the original hall was
opened in 1920. The much enlarged and
modernised hall is now used for the
evening service –– which has also been
modernised! A 10-piece band leads a grow-
ing congregation in contemporary worship.

The St Luke’s, Roseville, church has an

on-going evaluation programme called St
Lukes 2000. Gatherings to discuss the min-
istry of the congregation in its community,
have highlighted strengths and weaknesses
of the parish, and efforts are made to keep
the whole congregation informed about
proposals and plans. New ideas have come
forward, and some more traditional ideas
have been reinforced in importance. 

The Gosford Presbyterian Village
opened a new wing last month, led by the
moderator, Rt Rev David Tsai. The exten-
sions increase the accommodation by 11
units, and have improved the kitchen, din-
ing and living space for the residents. The
mission statement of the village is for “pro-
viding a homely and caring environment
where residents are treated with dignity and
respect”. 

Dunbar dedication

At Naracoorte (SA) in October, the mod-
erator general, Rt Rev Bruce Christian,
dedicated a new unit of three homes for the
elderly, assisted by South Australian moder-
ator Walter Zurrer, and Naracoorte minis-
ter Michael Greive. The project is a joint
development of the Dunbar Homes Board
in Adelaide, and the St Andrews
Congregation. A proposed Christian
school for the town is a further project
aimed at serving the Christian community.

Rendering GST to Caesar

The Australian Religious Press
Association has asked the Government to
exempt religious publications from GST,
because they should be regarded as publica-
tions of the church. Some 90 church publi-
cations from every denomination are
involved. The precarious state of some pub-
lications means they may close if a GST is
added, according to ARPA’s president,
Lutheran Pastor Walter Wiesbusch. Many
publications (including AP) are “shoestring
operations, involving a great deal of volun-
tary labour”. ARPA is supporting a com-
plete Senate enquiry on the new tax.

Serious injury

Christian Blind Mission International is
asking for prayers for its deputy director,
Mr Jim Stallard, who was seriously injured
recently in a five-metre fall, with resulting
paralysis to his lower body. Jim will be
familiar to many for his captivating
approach in public speaking. Remember
Jim and his family.

Religious Freedom Act

A Religious Freedom Act for Australia is
recommended by the federal Human
Rights Commissioner Chris Sidoti. This
comes as part of a report tabled in
Parliament on 11 November entitled Article
18: freedom of religion and belief. The report
proposes far-reaching reforms for
Australian law, in particular closer obser-
vance by Australia of its obligations under
international laws. The report claims that
there is little legal protection for religious
freedom in Australia, with substantial dif-
ferences between states. Also recommend-
ed is the establishment of minimum stan-
dards for protection of indigenous heritage,
and national standards on traditional buri-
als and associated rituals. 

In law and fact

De facto relationships will no longer be
de facto in NSW, if the State Government
passes a proposed bill to change the mean-
ing of the term. The bill recognises a new
quasi-marriage relationship called a de facto
relationship but with a different meaning.
The new arrangements need not be long
term, need not be exclusive, and need not
be between a man and a woman. There
need not be any intention by the “couple”
entering into this relationship to bring
about a change in their legal status. 

N E W S

across
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David Burke, John Thompson and
David Stone, Ministers’ Family Camp

Rev Stefan Slucki (Bingarra) addresses
the youth group fundraising dinner in
the new hall at St Andrew’s, Inverell.

Jim Stallard, deputy director, CBMI
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Festival of Light awards

In November, the Hon. John Bradford

received the Festival of Light’s award for

parliamentary service, recognising his

major role in the federal Parliamentary

Fellowship, and his strong opposition to

the breakdown of family life, illegal drugs,

pornography, and other harmful influences.

Mrs Susan Bastwick-Carter received the

award for motherhood and defence of the

family. She is known for her strong defence

of the family in national media, and is pres-

ident of the Australian Family Association.

Chaplain Gary Coleman was recognised

in the award to sport. Gary is chaplain to

Amaroo Raceway, Bathurst 1000, and

Parramatta City Speedway among others,

and national coordinator of the Motor

Racing Ministries, part of the Ministry of

Leisure and Sport. He was acknowledged

for his “special ministry to sportsmen and

sportswomen, as he presents a living exam-

ple of the saving Gospel of Jesus Christ”.

Warwick Marsh was named Australian

father of the year. He is noted for his ser-

vice as national coordinator of the

Aboriginal Praise Corroboree, and for

musical service in many churches.

Collaboration

Tommy Emmanuel, the man described

and known as “the world’s best guitarist”

will help the development of communi-

ties in East Africa through the sale of his

latest album, Collaboration. The CD will

support the work of World Vision Child

Sponsorship in a joint campaign titled

Change the World.

Blinded by the lie

AUniting Church Minister, Rev Lyndon
Ellis has just published a book about
Freemasonry. Ellis explained that “There
are so many churches which have rejected
Freemasonry, I just couldn’t include all of
them in my book... Churches as diverse 
as Catholic, Anglican, Methodist,
Presbyterian, Lutheran, Baptist, Wesleyan,
Pentecostal, Salvation Army. I’m sure well-
meaning Christian Masons have absolutely
no idea that the secret rituals they swear
never to reveal are actually reworked ver-
sions of initiation ceremonies into ancient
pagan religions, denounced long ago in the
Bible.” The book, Blinded By the Lie,
200pp, with study guide, is available at 07
3288 7799.

Uplifted

Astronaut John Glenn, an elder in his
local congregation, was uplifted in prayer
by his fellow Presbyterians in the PC
(USA) during his recent space mission.
The Church commended him and his col-
leagues to the Lord, with the message: “We
hope the words of Psalm 116:12-14 will
reinforce your service commitment to
humankind and to Christ as you fly into
space above this earth.” 

Anti-persecution legislation

Anti-persecution legislation has been
signed into law by the American President,
Mr Bill Clinton. The International
Religious Freedom Act requires the US
Government to deal unequivocally with
countries that persecute their populace on
religious grounds. The President was
unhappy with a clause that requires the US
Secretary of State to give US citizens access
to US foreign missions for religious activi-
ties. In another act passed earlier this year,
a bipartisan commission was established to
report annually to the President and

Congress on countries which commit vio-
lations of religious liberty. Stronger mea-
sures were opposed by the White House,
and some legislators. The former head of
World Vision, Mr Robert Seiple, was
expected to be named as ambassador at
large under the new law.

Egyptian Copts persecuted

Reports are increasing of Moslem terror-
ist persecution of Coptic Christians in
areas of Upper and Middle Egypt. Many
are said to be forced from their homes, and
are drifting north to eke out a poverty-
stricken existence. As militant Islam
extends from Sudan and other places, up to
half a million people are at risk of becoming
religious refugees.

Chinese rocked

American pop music is flooding into
China and seizing the hearts and minds of
Chinese young people, says the Nando
Times News. Disc jockey Lu Lingtao
believes China is being transformed by the
invasion of western pop culture. On air on
Beijing’s most popular radio station, Mr Lu
believes that 20 years of economic reforms
have also given birth to a new generation of
young Chinese who have grown up with
the west, and who see the world differently
from their parents’ generation. The station
is financed by advertising, rather than gov-
ernment subsidies, and the western content
has rocketed in keeping with demand. The
Spice Girls and the Backstreet Boys are
top of the pops. A Chinese scholar at
Berkeley University in the United States,
Orville Schell, says China has endured sev-
eral “cancelled identities” this century, and
that it is impossible to predict where
Chinese culture might be headed in the
21st century. All the more reason for
Christians to pray for this quarter of the
world’s people. ap

world 
news

RED ROCK
near Coffs Harbour

2 B’room Holiday House

$130 per week

M Hall 12 Bimble Ave

Grafton NSW 2460

Ph. 02 6643 3068 

Looking to fight hunger... Tommy
Emmanuel will assist the vital work of
World Vision in developing countries
through the sale of his new album
Collaboration.
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It was Christmas 1953, and we lived as

far north as you can go on mainland

Australia – Bamaga. There was no

church, no school and no shop – none

of the utilities that promote Christmas in

our society. Yet, my parents decided to

make this Christmas an outstanding part of

the “accumulated memories of annual emo-

tion” for me. 

Dad cut a sapling from the scrub and set

it up on the verandah. Mum showed me

how to roll little tufts of cotton wool into

snow for its branches. Incongruous? Snow

in tropical north Queensland? What did I

gain? I took into life a precious memory, as

well as lessons in family tradition and con-

trasting climates. 

My parents never told us about Santa

Claus or Rudolph the Red Nosed Reindeer.

They left that to our wider experience.

They did tell us that there was a time and

place when God stepped into history in

human form. The narratives of Matthew

and Luke were rounded off with an empha-

sis on John Chapter 1, which I learnt by

heart. It did not matter whether this actual-

ly happened on the 25th December or not.

It did happen and it was worth celebrating.

Here are seven ways that you might con-

sider using with your family as you cele-

brate Christ at Christmas. 

1. Build on your own accumulated mem-

ories with your children. Let them make

decorations and put them in place. Include

them in various preparations – shopping,

cooking, and cleaning. Give them a sense of

history by telling them about past

Christmases in your family tradition.

2. Be joyful! Play Christian songs of joy.

Whistle and sing carols around the house

and in the car. 

3. Remember those less fortunate than

yourself. Contribute to TEAR Fund or the

like, but let the children help you calculate

the cost of Christmas dinner to put in the

envelope. Remember too, that Jesus left

untold wealth and became poor to become

our Saviour. This can help us keep a per-

spective on how much we spend at

Christmas. Most of us have everything that

we need materially. What do you give to

someone who has everything? With this

perspective, many Christians reserve gift-

giving for the children.

4. As a family, invite a non-Church fam-

ily to join you at worship on Christmas

morning. If they come, meet them, sit with

them and have morning tea with them

afterwards.

5. Recount the history of Christmas

from the gospels. Test the children’s

knowledge of facts by way of a quiz. Help

them memorise John 1:1-14, and revise it

each Christmas.

6. Read Christian stories about

Christmas – Treasures of the Snow by
Patricia M. St.John [Scripture Union], The
Lion, the Witch and the Wardrobe by C.S.
Lewis and The Journey of the Magi, a poem
by T.S. Eliot for young adults. 

7. Instead of making New Year’s resolu-
tions, talk about the second coming of
Christ, in relation to his first. Discuss how
you as a family can better live as if Jesus
were coming again today. Take Christmas
dinner with the relatives, for example.
Perhaps there are stresses in the wider fam-
ily, and you find Christmas at Grandma’s
place a bit hard to take. Jesus said, “If you
love me, do what I tell you.” Start with the
fifth commandment. At the family gather-
ing, honour your parents and grandparents,
and help other relatives to do likewise. 

Be kind in the way you think and talk
about the aunts and uncles and cousins on
the road to Grandma’s place. In this way,
the day will end with joyful rest rather than
disturbed regrets.

These ideas are but springboards to be

adapted to your own situation. You can

find many more in Jan Dargatz’ book, 52

Simple Ways to make Christmas Special.

Every year and every family will be differ-

ent.

We need to be aware that there are dif-

ferent celebrations that converge on 25

December. The real reason for the season is

often hidden under a lot of glitter and

wrapping. What we see first is The Rush or

The Racket, when retailers expect to make

25 per cent of their annual sales. Secondly,

there is the popular holiday, when everyone

eats and drinks all sorts of things that are

not good for them. This is embraced by

peoples of many other religious back-

grounds when they migrate to Australia,

without changing their beliefs at all. Like

the White family at Bamaga, we can do

without all this and still have a perfectly

happy Christmas. 

I like the perspective of T.S. Eliot: “the

accumulated memories of annual emotion

May be concentrated into a great joy

Which shall be also a great fear, as on the

occasion When fear came upon every soul:

Because the beginning shall remind us of

the end And the first coming of the second

coming.”        ap

P A R E N T I N G

Seven secrets for Christmas
How to keep the celebration in balance.

Marion Andrews

John Calvin Presbyterian
Church

Thuringowa
is an enthusiastic outreaching congregation. We are seeking to employ a

YOUTHWORKER
to reach our youthful community with the gospel of Jesus Christ, and to

coordinate a ministry to our own young people. Due to the great potential
for youth ministry in this area, we would prefer a full time appointment.



How did you become interested in the
idea of the bionic ear?

Actually, it happened in 1966 when I was
31. I was sitting in a park in Melbourne in
between some ear, nose and throat opera-
tions. I was a young surgeon at the time. I
was eating my lunch and browsing through
a journal when I came across a story about
an American surgeon who had implanted
some electrodes in a patient’s ear in an
attempt to overcome his deafness. I was
immediately fired up by the challenge to
help profoundly deaf people, and so began
my journey to make a device that would
help the deaf to hear the sounds and voices
that we all take for granted. 

Did you have any other reasons?

Yes, I had a personal one. My dad was
quite deaf, and I wanted to give my life to
help people like him who struggled with
their deafness.

What was it like to grow up in a home
where one of your parents is deaf?

I grew up in Camden, where I had a rich
and rewarding upbringing. Both my par-
ents were Christians, and our home was
filled with love. But my father’s deafness
meant that our communication was limit-
ed, and it led to some very embarrassing
experiences. He was the local pharmacist
and optometrist, and often he wouldn’t
hear what his customers and patients want-
ed. I used to wince with embarrassment
sometimes when they had to yell out their
requests, especially when they were for per-
sonal items. I remember that I got to know
where the condom drawer was pretty
quickly, and I developed a good sense of the
likely needs of some of our customers. I
think you can imagine how embarrassing it
was for our family when people had to
shout out their needs to my father. 

Did you enjoy working with your dad?

I loved being with my father and helping
him. I started work in the chemist shop
when I was about eight. I used to drop in
on my way home from the local public
school, and he’d set me to work mixing up

his medicines and potions. People gave me
the nickname “the bunsen-burner boy”.
He also used to let me help him check peo-
ple’s eyes. It was quite an experience, and it
gave me a great love for pharmacy and
medicine. I also became a hand-writing
expert in studying doctors’ scripts. 

At the age of 10 I remember quite dis-
tinctly that the local Methodist minister

asked me what I wanted to be when I grew
up. Instead of saying “I want to be a steam-
train driver”, which is what every boy in a
country town wanted to do, I said “I want
to be an ear, nose and throat surgeon”. The
minister was quite amazed.

I know it may sound strange, but it was
while I was still at primary school I made a
conscious decision to spend my life helping
people like my dad who were suffering
from deafness. 

When did you first become interested in
the Christian faith?

I first became interested in spiritual
things when I was at the Scots College. On
the spiritual level, two teachers made a last-
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The deaf hear
Graeme Clark tells Peter Hastie how faith helped him to a medical breakthrough.

Professor Graeme Clark is the inventor of the bionic ear, an electronic device implanted
behind the ear of a deaf person, which enables him to hear. He was recently interviewed by
AP after the 20th anniversary in July of the first cochlear implant in the world. Professor
Clark has had a long association with the Presbyterian Church in both New South Wales
and Victoria. He began his schooling at a Presbyterian School in Sydney, the Scots College.
For many years he has been associated with the church in Victoria.

Professor Graeme Clark   (Photo courtesy The Age)



ing impression on me. One was Barney

Cubis. He used to organise the evening

Chapel on Sunday nights. Back then, we

went twice on Sundays. I remember an

address he once gave on God as the

Creator, and from that time on I came to

know that God was real and that He had

designed the universe.

I also have fond memories of Rev Bruce

Gentle. He urged us when we left school to

join up with the Student Christian move-

ment. I did, and that was where I finally

became a Christian. 

How much of a challenge was the inven-

tion of the bionic ear?

It was a costly personal decision. I left a

very comfortable practice in surgery in

Melbourne and took a huge reduction in

income to go back to Sydney University to

enrol in a PhD. I realised that if I was going

to perfect this device and make it work, I

had a lot to learn. Without my wife’s sup-

port, I couldn’t have made it. I remember

when our car broke down, Margaret and I

couldn’t afford to get it fixed. We just had

to walk everywhere. That’s how broke we

were. 

Is it difficult being a researcher?

Yes, it’s a challenge. My work on the

bionic ear has meant that I am always work-

ing across the fields of medicine, and pure

as well as applied research. Sometimes it has

been a desperately lonely task. At the start,

my scientific colleagues said it could never

be done. I felt very discouraged. Then I had

to face the problem of trying to master a

whole range of disciplines. To get the bion-

ic ear to work, I have had to learn about

engineering, physiology, histology and psy-

chology as well as my own field of ear, nose

and throat surgery.

One of the great difficulties that I have

faced is that my clinical colleagues have

thought that I was strange not continuing

my normal practice, and my research col-

leagues have sometimes thought I’m not a

true academic. People have found it hard to

accept me, and that’s been difficult for me

to live with. 

How have you coped with all these trials?

Basically through my Christian faith and
prayer. My life’s work seems like a Mission
Impossible, and it would have been had I
not had a life-changing experience with
Christ. I remember when I first came to
trust in Him in a very real way. I was a ship’s
surgeon travelling back to Australia, and I
thought I had appendicitis somewhere in
the middle of the Mediterranean. I realised
that I might have to operate on myself if
the worst came to the worst. I knew I could
die. It was then, as I was getting over that
episode, that I learned how God was lead-
ing and caring for me. Out of that experi-
ence, I became a Bible-believing Christian.

Since then, I have pursued my life con-
sciously depending on Him. The bionic ear
–– my life’s work –– began in prayer and
has continued that way ever since. 

What difference has the bionic ear made
to people ?

I get very emotional when I talk about
this. As an outside observer, I’ve seen what
it means to be deaf. If you’ve had hearing
and lost it, you live in a world of silence.
You can’t speak or telephone anyone. If
you’re not a good lip-reader, you’re com-
pletely isolated. But when people receive
the implant, a whole new world opens up to
them. I cried when my first implant patient,
Rod Saunders, heard. We played God save
the Queen, and he stood up to attention. It
was beautiful. The stories of how people
overseas have been affected always move
me. But I have a special place in my heart
for mums who come to me to say
“Professor Clark, thank you for all you’ve
done for us.”

Peter Hastie is minister of Ashfield Presbyterian
Church and issues editor of AP. ap
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Alan Kilborn is the Presbyterian
chaplain to the deaf community.
He was born with normal hearing
but suffered poor early childhood

memory loss as a result of an attack of
meningitis at the age of two. After the
meningitis, he became profoundly deaf. He
does remember that he had virtually no
means of communicating with other people
until he was seven. The world opened up to
him when he went to a school for the deaf
and learned sign language.

Alan is sent out by the Presbyterian
Social Services in New South Wales as a
chaplain to the deaf. Alan is accepted 
into primary and secondary schools to 
minister to deaf children in Scripture 
classes. The schools include Croydon,
Parramatta, Liverpool, Busby and St.
Andrews (Campbelltown). Alan works in
an office in PSS on Wednesday to Friday
afternoons  for counselling, and also takes
chaplaincy in remand centres, and in hos-
pitals, gaols, nursing homes and the deaf
hostel.

Alan was converted in 1956, and it was
not long before he decided that he wanted
to become a minister to the deaf. However,
it seemed an impossible task for a deaf man
with practically no education. Alan had a
long personal struggle in searching the
Scriptures, helped by some good Christian
books, including his Concordance, Bible
dictionaries, Old Testament and New
Testament surveys and theology and
Church history texts. 

But the door really opened for Alan
when Rev Neville Sandon came to help
him. Alan met Neville through the Deaf
Christian Fellowship of NSW. Together
they worked through increasingly difficult
reading programmes, studying complex
academic issues and ancient Greek. Neville,
whose parents were both deaf, learned sign
language himself before he could even talk.

By 1987 Alan was ready to begin studies
at the Presbyterian Theological Centre.
Since Neville Sandon was one of the lectur-
ers, Alan progressed through his theologi-
cal studies with the help of interpreters and
notetakers. He completed his studies in
1989, and passed the exams the hearing stu-
dents sat.

Alan graduated with his theological

degree and made history within the

Australian community – both hearing and

deaf. For the very first time a profoundly

and prelingually deaf man has been accept-

ed as a minister within a Christian denomi-

nation. He won his place against amazing

odds in a feat which is almost miraculous. 

Alan shares the pastoral responsibilities

with a few deaf elders for the interdenomi-

national Deaf Christian Fellowship of

NSW. The deaf members meet weekly at

Thomas Pattison Hall in the Deaf Children

Centre, North Rocks. 

A deaf ministry is a unique work requir-

ing a close-knit togetherness of its people.

It’s a joy to preach and teach deaf people

the Bible. This is the reason for the deaf

ministry, because the deaf can only com-

municate in-depth with those who have

learned the language of sign. 

Alan says that to effectively evangelise

the deaf means one has to understand the

deaf as a culture and apply the indigenous

principle (1 Cor. 9:19-23).

It’s hard for hearing people to imagine

what it’s like to be deaf. Alan says: “I want

you to imagine the frustration for a bright

healthy kid of not being able to hear. Only

then will you begin to understand why

deafness has been described as the most

educationally and socially crippling of any

disability. Just how would you handle it if

your child was deaf? How would you over-
come the barrier of communication? How
would you introduce God to a deaf person
who has never heard the Gospel of our
Lord Jesus Christ?

“It’s easy for hearing people to say deaf
people live in a world of silence’. But it’s
extremely hard to explain the word
“silence” to the deaf because the deaf have
no sense of hearing, although some use
hearing-aids. Deafness is a condition of
non-hearing, a continual silence from
which there is no release. We never hear
laughter, tears, shouts of warning, cheers of
victory, waterfalls trickling over rocks, dogs
barking, etc. We hear nothing.”

Alan believes that deaf people rely on
their eyes more than hearing people; they
are better able to use them as a tool.
Hearing people take two senses, sound and
speech, for granted. The deaf can only rely
on sight (visual) and signs. That’s why Alan
translates Romans 10:14 “how can they
believe in Him when they have not seen
nor read the message?” ap

Ministering in silence
Alan Kilborn understands why deafness is such a crippling disability

Alan Kilborn
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Comment

Watch It!
Phil Campbell

It’s very easy to critique the outer edges

of our culture. Some of the stuff that

passes for entertainment is very obvi-

ously ugly, destructive and opposed to

the Kingdom of God – and you don’t need

to be a rocket scientist to recognise the

incoming missiles. But what if the stuff that

looks innocent, that looks funny, that looks

downright fun, is actually more dangerous
than the stuff that’s overtly obnoxious?

Take the most popular sitcoms. Most
Australians are glued to them every night.
The Naked Truth, The Nanny, Friends – it’s
an almost endless list of shows populated
by more-or-less attractive people and their
post-modern, post-commitment relation-
ships. And – along with Neigbours – they’re
setting the benchmarks for “normal” rela-
tionships. Homosexuality is okay, extra-
marital sex is fine, infidelity might hurt a lit-
tle, but it’s a fact of life. And because we’re
laughing, because we’re attached to the
characters, because they’re such “nice peo-
ple”, we like them, and we like what they

do. At least in Seinfeld they call a spade a

spade – and the famous final episode dis-

pelled any doubt that the behaviour of the

characters in almost every episode had been

corrupt and self interested. (If you missed

it, Jerry and the gang were dragged into

court, where clips from previous encoun-

ters landed them in jail. Strange – see their

self-centredness in a cluster and it’s ugly.

See it a week at a time and we laugh.) 

Maybe the “innocent stuff” of modern

culture doesn’t look as dangerous as an

incoming missile. But in reality it’s far more

dangerous – a stealth bomber, that hardly rais-

es a blip on our radar screens. Be careful! ap
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CD Watch

The King, the snake and the promise
David Thurston

Music exerts a powerful influence
over human beings. It always
has. Good music touches some-
thing deep within us. Even when

we talk about our emotional life and some-
thing that happens that impacts us deeply
we will say that it “struck a chord”. Music
acts in some ways like creation in Psalm 19
“The heavens declare the glory of God; the
skies proclaim the work of his hands”, there
are no spoken words and yet there is com-
munication.

When good music is combined with good
words the effect can be without parallel. Not
only are our heart strings plucked but our
imagination and understanding are fired.

Christians need good music and good
words; we need songs that tell the truth and
tell the truth passionately.

Luther was a great one for writing songs
that gave expression to the great truths of
the gospel. Of late we’ve had a number of
groups putting out new songs for singing in
church; one of these is Plainsong. We’ve
had some good attempts at writing new
songs for kids; Plainsong has just made a
significant contribution to the repertoire
with its release of The King, the snake and
the promise but with a difference. The rest
of the title is Genesis to Jesus . . . For Kids!
“The King, the snake and the promise” is
the story of the Bible in song.

Of the three CDs Plainsong has
released, this is, in my opinion their best!
Phil Percival, Bryson Smith and others have
done a great job. The King, the snake and the
promise has 18 music tracks which trace
God’s plan to save us. Between many of the
songs are helpful comments by a narrator
and short bible readings.

There are some real gems amongst a lot

of good songs; David was a Mighty King

has a tune which combines with the words

in a beautiful way. Turn Back is a lovely

Gilbert and Sullivan spoof. The addition of

male voices and the narrator give a lovely

warm feel to the whole production. 

The CD is full of fun songs but it never

undermines the gospel message. My kids

are already singing the songs and it will cer-

tainly be making a regular appearance at our

new church.

Of course there’s more to a Plainsong

CD than meets the eye but this CD goes

one step further. Not only are you able to

access all the sheet music but you can

download and print off a great Sunday

School program written by Phil and Louise

Campbell, The Bible in Ten Easy Lessons.

This is a terrific way to teach the kids about

the Big picture of the Bible. We gave it a trial

at Parramatta and found the kids were able to

remember the flow of the Bible.

Its not often you’ll get two good kids

resources in one but when they dovetail

together so well the value is tripled. If you

have kids or if you’re a teacher you’ve got

to get The King, the snake and the promise.

The King, the snake and the promise pro-

duced by Plainsong and available from

Plainsong music 1800 688874 at $19.95. Also

available from Koorong bookshops and

Matthias Media (02) 9663 1478. ap
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Media Watch

NEW IDEAS ABOUT NEW IDEA
David Thurston

Women’s magazines are read not
only by women but by a great
number of men. Whether it’s at
the Chinese restaurant waiting

for the take-away or the surgery waiting for
the doctor, nearly everyone will have a flip
through the Women’s Weekly, Women’s Day
or New Idea. From the outset, it’s obvious
there’s no such thing as truth in advertising.
– the Weekly and the Day are published
monthly and there’s nothing new about the
Idea. Amazingly, all have survived the
demise of Diana, princess of “lost causes”
even if it is by still publishing old pictures
of her frowning over present royal issues. 

Over the years these women’s maga-
zines have generally dealt with gossip,
cooking, health issues and a lot of advertis-
ing. In one sense little has changed, except
they are becoming more and more tabloid-
like in their advertising, and their self-pro-
motion on TV. Many Christians react to
the nonsense by not reading this drivel
(and make no mistake, it is drivel) but this
is not an appropriate option. If we are going
to be “in the world but not of it” then we
need to see these magazines as a mirror to
the world. What they reflect is most dis-
turbing.

Today there is page upon page of psy-

chic ads. (Surely if they were truly psychic

they wouldn’t need to advertise –– they

could just ring up the people who need

them and save everyone the hassle.) But

there’s more! Even in the Idea there’s a

magical spell page which is a very bad idea

even if it is tongue in cheek (the tongue of

a bat that is!) The increasing occult content

is a big clue about the future religious direc-

tion of our culture – as G.K. Chesterton

said, “When people no longer believe in the

true God they’ll believe anything.”

Australian women’s magazines are a smor-

gasbord of the “anything”. 

The bizarre lives of the rich, famous and

infamous provide us with role models! We

see the ones who have made it, the ones

who have problems just like us – or the

ones who help us feel better about our-

selves because we’re not nearly as bad as

they are! Of course, there is also the life-

management section, with clues on how to

control every aspect of living from your

garden to your love life. But what happens

if life is out of control? There are always the

therapy sections – to help you put life back

together. And if that doesn’t work, try a

spell, and if that doesn’t work it was always

“in the stars”!

I don’t like women’s magazines – I don’t

really know anyone who admits liking

them, but lots of people buy them, read

them and they do it for some reason. What

ever the reason is, Christians have to be

reading this nonsense so we can feel the

pulse of our popular culture. It’s only by

reading about our world that we will

change it with God’s word. 

We need to develop a Christian mind

and then bring that mind to our reading

and viewing. We need to ask tough ques-

tions about world views, presuppositions

and biases that isn’t just dismissive but is

critically interactive.

David Thurston is the minister of Central

Sydney Presbyterian Church. ap

TV Watch

THE GOOD LIFE
Cathy Tucker

OK, I’ll admit it –– I don’t mind it a

bit when my brain goes into neu-

tral. Most of the time my brain is

full steam ahead. But at the end of

a long day, once the kids are in bed, I grab

the remote and let the old brain idle for a

while. Those lifestyle shows on TV are

great mind idlers. I can sit for half an hour

and not even have to think about thinking.

I can watch smiling, beautiful people tell me

all about drying flowers, hammering bits of

wood to other bits of wood, painting folk

art on anything that doesn’t move –– lots of

interesting stuff like that. I’ll admit it –– it’s

fun having my tired, saggy brain in neutral. 

But sometimes my brain surprises me.

Right in the middle of a great segment

about painting kookaburras on bits of glass

that I might have lying round, suddenly I

have a thought. Out of the blue, it crosses

my mind – maybe filling my head with this

stuff isn’t the most useful thing I could do

with my brain. (As useful as kookaburras

on bits of glass may be). My sneaky little

brain reminds me of that bit of Romans 12,

something about “being transformed by

the renewing of your mind”. 

I’ve watched a lot of lifestyle programs

in my time. None of them have been rude

or vulgar, none of them have encouraged

me to break the law. But by the same token

none of them have encouraged me to be

more kind or patient or generous. I’m never

reminded that the “good life” is found in

serving God and not in matching toilet roll

holders. None of them have helped me

look at the world God’s way. It’s never

pointed out that my house and my lifestyle

belong to God – I’m left longing for a

colour coordinated life, more than a holy

one. 

Next week, they promise to transform

my barren backyard into an oasis of tran-

quillity. But maybe I’ll turn the TV off

instead and re-engage my brain. If Romans

is right there are bigger transformations at

stake. 

Cathy Tucker ministers with her husband Craig

at Western Blacktown Presbyterian Church  ap
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9384) for further details or to reg-
ister your interest
Classes commence: 16th & 18th
February 1999
684 Elgar Road Box Hill North 3129
6.45–9.20pm

Also: Thursday nights – off cam-
pus –at Sunshine Presbyterian –



How it might happen: Fred has

become minister of a church

where there is a mid-morning

English service and a separate,

late morning service in Korean. Fred is

determined to unite these Christians. In a

session meeting Fred announces he intends

to replace the existing services with a new

bilingual service to enable all Christians to

fellowship and worship together. 

What theological issues are involved? Is Fred prepared to share the pulpit with the
Korean pastor? Or is he expecting the
Koreans to come week after week to hear
his sermons being translated into Korean?
What other questions would you ask?
What advice would you give? 

How it might happen: Geoff Huard
recalls how in 1972 Roy Dixon became the
pastor of Church of Christ, Enmore. Roy
was a returned missionary from India who
had been influenced by the practice of
simultaneous translations used in the old
Methodist Church in inner Melbourne.
Roy began a first generation ethnic min-
istry to Greek, Arabic and Spanish speak-
ers. Three booths were set up from which
three translators gave live translations of
the sermon and prayers to church members
wearing headphones. The service was part
English and part tri-lingual.

The experiment began enthusiastically,
but the helpers moved on and eventually
Roy retired exhausted. All of the groups
found it hard to mix and preferred to be
with those of their own cultural back-
ground. The work did not continue and the
church is now used by a Korean Baptist
congregation.

Can you envisage circumstances in
which this model might work quite well? Is
a cross-cultural ministry based on this
church model any more exhausting than
other models? Is this model a viable option
for churches which embark on cross-cul-
tural ministry?

Bilingual Models do not usually last the
distance, but may be worth considering as a
first step or as a temporary expedient. In a
large church a bilingual service may be held
as one option among many. This is the case,
for example, in the Chinese Presbyterian
Church, Surry Hills, which on Sunday
holds a variety of different language ser-
vices for more than 1000 people. 

If it should be decided to adopt such a
model, prior thought needs to be given as

to what to do if the model does not work.
Otherwise there is a real danger of ending
up with frustrated believers. 

The bilingual model may provide a set-
ting in which parents feel happier to wor-
ship with their children. It may also be
favoured by some second or third-genera-
tion adults for whom English has become
their first language. Occasional bilingual
services are often a cause of great encour-
agement to Christians from all ethnic back-
grounds and may even seem to them like a
foretaste of heaven (Rev 7:9). And so they
may well be.

However, an immense amount of work
is involved in getting everything ready for
such a service. In addition to the added
weekly load on the shoulders of the leaders
of this service, there is also the fact that
such services are often long and cumber-
some. Translation is difficult and every one
needs to be patient. 

Besides, the issue is not simply that of
matching words for words and concepts
for concepts. When I went to Pakistan and
preached in Urdu I discovered I had to
ditch more than 90 per cent of all the ser-
mon illustrations I had used in Australia.
They simply did not fit the very different
Pakistani cultural context. But I also need-
ed to learn to change the manner of my
presentation. If I am preaching to people
shaped by Western culture I might indicate
in my exposition of a passage that I am not
sure what the writer meant and may offer
my opinion. But I am liable to lose the
respect of my Pakistani listeners if I com-
municate in this way. For in Pakistan, as in
many other cultures, the teacher is recog-
nised as an authority and it is expected he
will speak with authority. Adopting the
bilingual model involves a formidable chal-
lenge –– not merely that of overcoming
language barriers –– but of communicating
effectively in two or more quite different
cultures at one and the same time!

But the positive aspects of this model
should not be ignored (especially drawing
Christians together) and, at the very least,
these warrant the holding of occasional
combined bilingual services.

Mike Wilson is a Presbyterian minister in
Sydney. He is the coordinator for training in
multicultural ministry for Anglicare. ap
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The gift of tongues
In the second of a two-part series on cross-cultural ministry, 

Mike Wilson points out some bilingual pitfalls.

Mike Wilson
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The limits of science

Richard Pratt (AP, November) correctly

identified limitations of science in address-

ing past events such as the creation

described in Genesis. Proper scientific

practice involves hypotheses that can be

tested, with testing fully described so that

others can validate the experimental results.

Louis Pasteur properly tested a proposal

for the spontaneous generation of life and

disproved the theory. 

Today popular theories on the origin of

life, and of man and his evolution are often

based on extrapolation from one’s biases

and are not testable by proper scientific

experimentation. Given such limitations, I

accept the literal interpretation of Genesis.

The weight of evidence from current

scientific knowledge overwhelmingly sup-

ports a miraculous creative act. Life com-

prises an intricate web of interactions

involving many thousands of complex

chemical entities. Although we (scientists)

can reconstruct many of life’s processes,

and can even reproduce parts of genetic

blueprints in reaction tubes, we cannot

make life. Neither is there an expectation

that we will ever make cellular life from its

component parts. Life always comes from

pre-existing life, and the central dogma of

molecular biology points to this fact. For

me, the enigma of how life started is

answered in Genesis.

Dr Ian G. Macreadie 

molecular biologist 

Parkville, Vic

A matter of learning

Richard Pratt displays an approach to

God’s Word which is commendable and

refreshing.

The majority of Christian academics

and churches today increasingly turn to the

wisdom and knowledge of man rather than

God in important issues. This means that

the changing theories and philosophies

devised by man dictate how Scripture is to

be interpreted rather than the other way

round.

Pratt’s reasons for preferring the inter-

pretation of Genesis 1 to be six ordinary

days rest solely on the Word of God given

through Moses, uninfluenced by the evolu-

tionary theories of men.

Evangelicals holding the other interpre-

tations noted by Pratt might ask them-

selves if evolutionary theories were influen-

tial in reaching those interpretations.

Would they be reached if, as Berkeley law

professor Phillip Johnson has demonstrat-

ed in his Darwin Trial, the truth is that the

theory of evolution when “viewed strictly

from the point of view of logic and the

accepted rules of scientific research, is very

badly lacking in confirmatory evidence”?

Luther, unaffected by Darwinian theo-

ries, urged that if we cannot understand

how God created the world in six ordinary

days (or how the ax-head could float or the

fish swallow Jonah), “then accord to the

Holy Spirit the honour that He is more

learned than you”.

Clarrie Briese 

(Former Chief Magistrate –– NSW) 

St. Ives, NSW

I believe it too

Thank you for Peter Hastie’s interview of

Richard Pratt who brings a proper attitude

to interpreting Scripture, particularly

Genesis –– “God said it, and Richard Pratt

believes it”.

As Dr Bullinger has said, “Genesis is the

seed plot of the whole Bible and is essential

for the true understanding of its every part.

It is the foundation on which the Divine

Revelation rests, and on which it is built

up.”

Richard Pratt personally stands for a lit-

eral interpretation of God’s Word, particu-

larly in relation to the contentious six days

of creation. But sadly he gives way by

allowing that “it is still in line with biblical

authority ... that the six days of creation are

actually very long periods of time, epochs

of perhaps millions of years.” To accept this

line of thinking is to place death and suffer-

ing (the fossil record) before sin.

Let us have more of this attitude, “If

God said it, I believe it”, from our pastors,

elders and people and let us debate on the

basis of what God says, not what man

thinks, so that our people can be grounded

firmly in God’s Truth.

Bob Forbes 

session clerk 

Logan Presbyterian Church 

An atheist sees

Jesus once rebuked “believers” for lacking
trust in God and disbelieving what Moses
had written concerning Him (John 5:46).
On several occasions this praise for those
outside Judaism was higher than for those
within e.g. Mt. 8:10; John 4:39-41). Peter
Hastie’s interview with Richard Pratt was a
reminder of how proud and dangerous it is
for us to critique God’s revelation in terms
of how well (or poorly) it mirrors contem-
porary materialist understanding of the
universe. The tragic irony for us is that the
“world” has noticed our infidelity.
Professor Richard Dawkins, evolutionary
biologist and atheist, interviewed on ABC
radio by Philip Adams, commented that to
transform the six days of Genesis into a
metaphor for millions of years was “very,
very naive”. Notwithstanding his obvious
incredulity concerning the world’s being
young, he did believe, however, that Moses’
intent was for us to understand it as six
ordinary days. To do otherwise was “a kind
of evasion”. Maybe it’s time to reassess how
we’re handling God’s Word? Possibly we
have overlooked something, a “detail” even
the atheist can see. Was it not Jeremiah who
warned that “he who has my word, let him
speak my word faithfully...[and] every
man’s word will be his oracle, for you have
perverted the words of the living God”?

Marc Kay 
Kensington, NSW

In the beginning

I congratulate AP for publishing Richard

Pratt’s article. I thank Richard for his

strong biblically based stance that all of

Genesis is history with a purpose’ and not

myth or poetry as, sadly, some Christians

have been led to believe by those who

should really know better. His statement

that “Genesis tells us the truth about the

past and does not misrepresent the facts”

on the basis that “Jesus regarded Genesis as

history”’ should be a breath of fresh air to

many Christians who have been bombard-

ed with the myths of theistic evolution and,

the more recent, progressive creationism.

Both views not only ignore Jesus’ straight-

forward and authoritative teaching on

Genesis, but attempt to reinterpret the

Genesis account of creation on the basis of

evolution. As a full-time teacher of God’s

Word (I also have a science degree), I am

convinced, as Richard says he is, that the six

days referred to in Genesis 1 are ordinary

24-hour days. As Richard rightly pointed

out in linking Exodus 20:9-11 (God’s

Fourth Commandment) with Genesis 1,

the Bible’s view of the Genesis account of

letters
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creation requires no such long periods ––

just six ordinary days. Jesus said that He is

the Truth. He also revealed Himself as the

Creator (Col. 1:16) He knows how He cre-

ated all things and how long it took Him to

create them. He therefore knows first hand

that Genesis (including chapter 1) is histor-

ically accurate in every detail and does not

need man to tell Him otherwise. Jesus was

there “in the beginning” (John 1:1, Gen. 1:1).

Rev Alex Cozadinos 

New Life Presbyterian Church, ACT

Invading God’s house

How far we have come from the days

when a Christian Church was God’s

House. A place of worship was often built

by a congregation who had willingly and

lovingly donated large sums of money, their

labour and time, so that they could praise

and worship the Lord Jesus. This, God’s

House, was considered a Holy Place conse-

crated to God!

It fills me with absolute horror and dis-

belief that now, 30 to 50 years on, the

trustees of the Presbyterian Church allowed

the sale of a church at Bankstown to the

Muslims. Are they immune to God’s feel-

ings?

Have they forgotten Jesus’s anger at the

invasion of His Father’s House? ––

Matthew 13. Jeremiah 7 - 9, 10, 11.

Lyn Cooper 

Mollymook, NSW

Selling out?

We refer to the front-page article of the

Sydney Morning Herald dated Thursday 29

October 1998 –– “Why is this Church not a

Church?” We are pleased that this matter hit

the front page of the Herald!

It is about time the Presbyterian Church

opened their eyes, took a long hard look at

the sale of their properties to people obvi-

ously opposed to Jesus Christ as Lord and

Saviour and started to consider the wider

implications of such decisions.

The sale of church properties to other

religious groups raises issues of relevance to

multi-cultural Australia, such as freedom of

the practice of religion and tolerance. These

are powerful, emotive social issues. But

more importantly, they are issues of grave

concern to our Saviour, the Lord Jesus

Christ.

God Himself gives us the freedom to

choose life in him or apart from Him. God

Himself urges us to love and not to judge

those who are found apart from Him.

Nonetheless, isn’t it a distortion of these

truths that they could be used to support a

powerful religious group, whose leaders are

vehemently opposed to Him whom we love

with all our hearts?

Peter and Michelle Chapman 

Lewisham, NSW

Evict the money changers

The money changers are in the temple!

The temple of God that is in each being

made in His image. Indebtedness through-

out the world has reached a level where it is

now unrepayable. UNESCO estimates that

500,000 children die each year as a result of

debt repayment alone. Evidence is emerging

that the Church is taking a more realistic

approach than has been the case in the past.

Forty-hour famines, for example, aimed at

alleviating starvation are of little use if the

money raised is skimmed off by the money

changers. The more realistic approach is

being taken by The Evangelical Alliance

Relief (TEAR) in their commitment to hav-

ing the backlog of unrepayable debt can-

celled for the world’s poorest countries. It is

important to realise that debt is the funda-

mental cause of so much of the misery in

the third world. We might succeed in having

the present debt cancelled, but until the

debt system is tackled the money changers

will continue to rule.

Ron Fischer 

Talbot, Vic

Seven Habits

Iwas very interested to read Peter Hastie’s

timely article on the Seven Habits of Highly

Effective Christians. Stephen Covey’s

Seven Habits of Highly Effective People is on

bookshelves everywhere. I enjoyed reading

it recently, and was certainly stimulated to

think more carefully about the issues he

raised.

However, something was missing.

Moralism leads to legalism, which becomes

oppressive and impossible to achieve. Peter

Hastie reminded us of the biblical perspec-

tive which is the basis of our Christian lives.

Here Christ is truly central. Our trust is in

Him rather than our ability to keep moral

laws by our own efforts.

We would do well to remind ourselves

regularly of these seven Gospel habits.

Mrs Annette Enchelmaier 

Alexandra Hills, Qld 

Be ye perfect

It was encouraging to read your issue on

the seven habits (AP, November). So often

we need to be reminded of the importance

of pursuing personal godliness. I found

myself asking, ‘What changes have I really

made over the last year?’ To be honest,

there have been changes but, am I, and are

we, really concerned with change and

progress? Surely if our hearts, minds and

souls were devoted to God then we would

stop making token gestures towards God

and welcome personal reform. It is inter-

esting that essential to Christianity is both

belief in Christ and repentance from sin, or

in other words, a trust in Christ and a

change from sin. We should, with sincerity,

abhor sin, gathering up every vestige of

moral fortitude we have (by God’s grace)

in an effort to drive it from us. 

Mark Twain once said, ‘ Nothing is so
reforming as other people’s habits’, and
I’m sure there is some truth to that. Yet
why is it that we look to what others are
doing? Our study, prayer and general activ-
ity is so often benchmarked off that which
others have espoused. As Christians it is
suprising that we must be reminded that
our piety should not be a relative piety but
a piety that pursues perfection! What
changes have you made since the
November issue?  

Stewart Hay 
Ballarat, Vic

Perseverance

It was encouraging to read the well mod-
ulated words of an older member (Mrs M
Petrie, AP Nov), highlighting as she does
God’s goodness to our denomination in
the provision of Godly ministers of the
Gospel.

One longs for the day when our
churches would become more attractive
recipients of the glorious Gospel of our
Lord and Saviour Jesus Christ, as its sweet
aroma affects all our thinking and behav-
iour. Too often, our meeting together in
some places have been characterised by a
hard-spirited attitude that must grieve the
Holy Spirit of Christ. In more than one
parish, over my 33 years of membership,
persons have gone from meetings –– even
of session –– in anguish and tears at the
apparent opposition to the progress of
God’s grace.

Despite our sin and failure, one is con-
fident that Christ is building His Church.
There are sobering lessons to be learnt
from the past. We have reason to give
thanks for God’s perseverance with us, and
for the resulting perseverance of the saints.

Thank you for the provision of a quali-
ty magazine. 

Keith A Ferguson 
Elder, 

East Maitland, WA ap
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Homosexuality
and the Politics
of Truth
Jeffrey Satinover 
Michigan: Baker, 1996
Reviewed by Peter Barnes 

Homosexuality has taken over so much
of modern Western culture that one won-
ders where we shall go from here. In 1973
the American Psychiatric Association
voted to strike homosexuality from the
officially approved list of psychiatric ill-
nesses. By 1994 it was being proposed to
make it a violation for a psychiatrist to help
a homosexual patient become heterosexual
even at the patient’s request.

In 1993 there was media fanfare for
Dean Hamer’s supposed discovery of a
“gay gene”, but this claim has not been able
to withstand scientific scrutiny.
Homosexuality, it seems, has little to do
with the politics of truth.

Satinover maintains that the treatment
of homosexuals–whether by secular or
Christian means–has been surprisingly suc-
cessful, in contrast to the usual politically
correct claim that change from homosexu-
ality to heterosexuality is extremely rare. 

Satinover also maintains that all para-
philiac, addictive and compulsive sexual
fantasies are “self-soothing responses to
internal distress”. Those prone to depres-
sion or anxiety are more prone to sexual
perversion. Hence a drug like Prozac can
often “cure” a person of homosexual ten-
dencies. The impact of the gospel is, of
course, far more profound and life-chang-
ing, and success rates for those homosexu-
als who are willing to subject themselves to
a vigorous course of Christian counselling
can exceed 80 per cent. 

This is a useful book, and will be a help
to those who wish to understand this sub-
ject better.

Peter Barnes is minister of Nambucca River
Presbyterian Church, NSW. 

Hated Without
A Cause? 
Graham Keith 
Michigan: Eerdmans

For half a century the spectre of anti-

Semitism has haunted the Church in the

Church in western Europe. Jewish and

avowedly Christian scholars have not hesi-

tated to lay the blame for the Holocaust at

the door of the Church. Some have gone

further and see within the four Gospels,

notably John’s Gospel, the seeds of anti-

Semitism which took root in a Gentile

church leading inevitably to the greatest act

of genocide in human history.

The standard Christian response to

charges of anti Semitism in the Church is

that the perpetrators of atrocities against

the Jews were not “true Christians”

because no “true follower of Jesus” could

hate the Jews.

In this respect Martin Luther has proved

somewhat embarrassing. We revere him for

his stand, “God helping him”, against the

ecclesiastical and civil might of the Roman

Church and his fearless proclamation of the

doctrine of justification by faith alone. We

would rather forget that in later life Luther

was counselling the civil authorities to

“practise a sharp mercy to see whether we

might save at least a few” by expelling the

Jews and burning down their synagogues.

What is of particular interest about

Graham Keith’s book Hated Without a

Cause? is that it is the work of an evangeli-

cal scholar. But, unlike some other evangel-

ical surveys of anti-Semitism, Hated

Without a Cause? refuses to sweep the accu-

sations of Christian anti-Semitism under

the carpet or to whitewash Luther.

It is fashionable to label the New

Testament as anti-Semitic. The Gospel of

John and the Pauline epistles have been sin-

gled out for particular criticism, and Keith

exposes the shallowness of the critics’

understanding of the objectionable texts.

The New Testament, he admits, is certainly

critical of the Jewish people but, then, it is

critical of everyone. Not only that, the Old

Testament often criticises the Jews in lan-

guage which makes the criticisms of John’s

Gospel appear tame in comparison!

Graham Keith differentiates between

anti-Judaism, opposition-to Jewish reli-

gion, and hatred of Jews. One may be crit-

ical of Jews, Judaism and the state of Israel

and not be anti-Semitic. Quoting Charles

Lock and Rodney Stark, Keith suggests

that anti-Semitism is “the hatred and perse-

cution of Jews as a group; not the hatred of

persons who happen to be Jews, but rather

the hatred of persons because they are Jews”.

He detects three basic types of anti-

Semitism: religious, political and racial,

each with its own particular policy of deal-

ing with what it perceives as the Jewish

problem. During the Middle Ages

Christendom saw the Jews as Christ-killers

and demanded conversion, not only from

Judaism but also from Jewishness. With the

Enlightenment, the Jews were emancipated

from the ghettos on the condition that they

proved themselves worthy of the new order.

If they failed to match up to expectations

the new secular world view regarded this as

an inherent perversity. Thus the ground was

prepared for later racial theories.

Whatever the failings of the Church, the

Jewish community has suffered most under

secular and pagan regimes. The Jewish

writer Raoul Hilberg has observed, “The

missionaries of Christianity had said in

effect: You have no right to live amongst us

as Jews. The secular rulers who followed

had proclaimed: You have no right to live

among us. The German Nazis at last

decreed: You have no right to live.” The

policy of the medieval Church was conver-

sion; the policy of European secular states,

expulsion; and the policy of the Nazis, the

Final Solution: annihilation.

Though secular forms of anti-Semitism

have been worse than their Christian coun-

terparts Graham Keith does not attempt to

whitewash the guilt of the Church. He sug-

gests, in fact, that anti-Semitism is a Satanic

ploy to hinder Jewish people from consid-

ering the claims of Jesus. There is some jus-

tification for this suggestion as missionaries

to the Jewish people can testify. It is not

unusual to hear Jewish people say that they

have six million reasons for not believing in

Jesus.

Keith sees the evangelisation of the Jews

as the antidote to Christian anti-Semitism.

If gentile churches “forget that the Jewish

people are beloved of God and their elec-

tion is irrevocable, inevitably they will slip

into anti-Semitic attitudes and practices.

On the other side of the coin, to ignore the

reality of Jewish unbelief and the fact that it

makes them enemies of God means that

the Jewish people will be deprived of the

greatest service the gentile Christians, can

give them –– the testimony to Jesus of

Nazareth as the Saviour of Israel”.

Inevitably, Hated Without a Cause? has

attracted criticism from inter-faith groups.

It remains, nevertheless, a sane and sensi-

tive examination of the phenomenon of

anti-Semitism in which the author does not

hesitate to indict true Christians for the

part they, have played in establishing pat-

terns of prejudice against the Jews. Keith’s

books 



research is extensive and he concludes this

excellent and readable survey of anti-

Semitism in a way unlike other “Christian”

books on the subject. Other writers have

concluded that Judaism should be respect-

ed as a living faith and that the church

should call a halt to the evangelisation of

Jews. Graham Keith on the other hand is

convinced that, whatever the failings of the

Church, the Jewish people need to be told

of their Messiah and be encouraged to serve

him in an authentically Jewish way.

Reprinted with permission from Christian

Witness to Israel Herald.

Science, Race
and Faith
A Life of John Mathew

Malcolm Prentis 

Sydney: CSAC, 1998.

Reviewed by Peter Barnes

John Mathew was born in Aberdeen in

1849, came to Australia in 1865, was

ordained into the Presbyterian ministry in

1887, and died in 1929. Malcolm Prentis’

biography presents him with good reason

as one of a vanishing breed –– an “all-round

man”. 

Mathew worked on a Queensland sta-

tion, learned the aboriginal Kabi language,

read many European languages, taught

school, wrote poetry and music, and wrote

works on anthropology.

He came to embody the “liberal evan-

gelicalism” of his day –– a genuine but com-

promised supernaturalism. In 1911 he

defended Higher Criticism, the view that

the Bible is not totally authoritative and

may contain errors. Later, in 1922, he com-

mended Professor Rentoul who had led

him to “a more liberal view of the meaning

of the Scriptures, for previously I had been

of the ‘most straitest sect’, not a Pharisee,

but a cast iron conservative.” Early on,

Mathew came to embrace evolution, but he

rejected the notion that the human race had

numerous beginnings.

This is a welcome contribution to our

knowledge of Australian evangelicalism.

John Mathew was a remarkable man, and

his times are crucial for understanding

church and society in our own day.

New
International
Dictionary of
Old Testament
Theology and
Exegesis 
W A VanGemeren ed 
Carlisle: PaternosterPress 1997 
(5 volumes) 
Reviewed by Andrew Shead

This major publication is more widerang-

ing than previous works of its type, begin-

ning with an introductory guide (200 pages,

and appending a substantial topical dictio-

nary (1000 pages).

Two-thirds of the contributors are

American, the remainder represent the rest

of the English-speaking world. They are

mostly theologically conservative, and

include many eminent names.

The guide contains 10 essays covering

issues of hermeneutics, textual criticism,

Old Testament history, literary criticism,

linguistics, and theology. Taken together,

they present an approach to God’s self-rev-

elation in Scripture which draws on story

before proposition, literary/canonical con-

text before theological content. They

espouse an anti-Princetonian stance, ie a

belief that the Bible is not to be seen as the

theologian’s “storehouse of facts”.

However, Merrill’s article on ‘History,

Theology and Hermeneutics’ does seek to

provide some historical counterbalance, and

he addresses the question “but did it actual-

ly happen?” in a positive and helpful way.

For someone unfamiliar with any of the

disciplines covered in these essays, the rele-

vant contribution would make an excellent

starting place, and the bibliographies are a

valuable addition. I suspect that one further

goal of this section was to broaden the

Dictionary’s appeal beyond the academy,

an aim characteristic of the whole work.

The dictionary is very user friendly: all

Hebrew except the head-words is translit-

erated, and every head-word has a Strong’s

reference number attached. The dictionary

also goes beyond the strictly theological,

including many articles on theologically

insignificant words, and (in the topical sec-

tion) articles on proper names, places, the

theology of books, etc. The basic layout of

each lexical entry is similar, with three sec-

tions: cognate languages, Old Testament,

and post-biblical/New Testament (includ-

ing the Septuagint and Qumran). 

The heart of the Dictionary is the sec-

ond, Old Testament section (2), and it con-

tains a mine of useful information. Rare

words tend to receive very brief treatment,

but the typical entry interacts with scholar-

ly literature, synthesises and categorizes

meanings, and comments on the theologi-

cal significance of the word as it is used.

The information is easy to absorb and can

be mastered quickly, making it useful for

the preacher. A good number of excellent

articles go beyond other dictionaries, mak-

ing some original contribution, whether in

applying a new method of analysis, or in

comprehensiveness and/or critical engage-

ment with recent literature. Unfortunately,

however, there are also articles of extreme

brevity which fall well short of the standard

set by the majority (eg elohim, which is less

than a page long).

Particular praise goes to the Index of

Semantic Fields, which contains over two

thousand lists of Hebrew synonyms drawn

from seven hundred and fifty fields of relat-

ed words. An abbreviated version of the

relevant list(s) is appended to each lexical

entry. For the academic user, this is proba-

bly the most significant feature of the

Dictionary. It is not a complete semantic

domain index, but it is an important resource

for linguists, translators, and exegetes.

In summary, my two main criticisms are

the occasional lapses in the standard of the

entries (which a second edition can

address), and the not entirely successful

attempt to be useful to as wide a market as

possible. The use of Strong’s numbers and

transliteration, the addition of introductory

essays, and the tone of Van Gemeren’s edi-

torial comments, combine to suggest a

work aimed at the pastor and preacher with

limited time for study and even less knowl-

edge of Hebrew. For such a user, the cog-

nate information, extensive bibliographies,

and probably the semantic field lists, will be

so much dead wood. This is not a real

impediment. But the price paid for this

eclecticism is a lack of the substantiveness

(in some articles) and exhaustiveness (of

semantic fields) which would have made it

a classic for the scholar.

Having said all this, the Dictionary is a

welcome addition to the modern lexical

armoury. The above-mentioned criticisms

affect just a small proportion of a vast work

of scholarship, whose excellence should

make the dictionary a first choice, especial-

ly for those who want something more

wide-ranging, up-to-date, readable and

concise than the Theological Dictionary of

the Old Testament.

Reprinted with permission from The

Churchman ap
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Ever turned up a one way street,
going the wrong way? How
embarrassing. People staring at you
as if you’re a complete incompe-

tent. People blowing their horns. Kids
pointing and mocking, “Go on up, you
motor head! Go on up, you motor head!”
Unfortunately there are no bears to come
out and maul them, and why should there
be? You’re wrong. 

At least on the street you are. In religion
these days, no one points, no one blows
their horn, no one signals the danger.
Youths don’t even know what to say.
Apparently you can go up a one-way street
the wrong way without any danger.In fact,
the consequence is often suspended until
you’re over the crest of the hill, where no
one can see the collision nor hear the
gnashing of teeth. 

If there a highly contested claim in our
time it is this: that Jesus is the only way to
heaven. Say that at a party and watch the
flames of the barbecue rise. But the confes-
sion is true, and confess it we must.

The following points are not meant to
extinguish the flames, but to remind us that
the scorch marks are worth it. Jesus is the
only way because: 

•  God said so. Anyone can just stand up
and say “I am the way”. But to be sure who
really is the way, we need to note whom
God has chosen. And God chose someone
to be the way for all time, the “priest forev-
er” (Heb. 5:4-6), and his choice was Jesus.
And to make his choice absolutely clear,
God even “crossed his heart” on the matter
(7:21)!

•  Jesus’ nature says so. If God and human-
ity are to be brought together, then the one
who brings them together needs to be able
to represent both parties. So who can do
this except one who is both fully God and
fully human –– one who could cry at a
funeral, and yet raise the dead man whose
funeral it was, one who could sleep in a
boat, and yet calm the storm that rocked it?
The God-Man, Jesus.

•  Jesus’ position says so. “He who has the
Son has life; he who does not have the Son
of God does not have life” (1 John 5:12).
That’s pretty straightforward. Trust him
and you’re in. Reject him and you’re out. 

•  Jesus’ mission says so. Suppose there was
another way to heaven. Why on earth then
did Jesus bother coming, why did he sub-
mit to the cruelty of crucifixion? The fact
that he came and died, willingly and delib-

erately, can only mean that there was, and
is, no other way.

•  Prophetic words about Jesus say so. To
Daniel (2:44,45) it was revealed that a king-
dom would begin in the days of the fourth
kingdom (Rome), whose kingdom would
be global, eternal, and unrivalled. If Jesus is
not the subject of Daniel’s prophecy, then
our hopes for such a supreme kingdom are
dashed, for the days of the Caesars are well
and truly gone. But if the prophecy does
refer to Jesus, then the issue about which is
the right way is pretty much settled.

•  Jesus himself said so. Jesus was right on
every other occasion he said things. He said
that he would be beaten up and crucified
and that his body would be “missing” on
the third day, and it all happened just as he
said it would. So why would he be wrong
on this point (John 14:6), particularly when
he said in the same breath that he would tell
us if “it were not so”.

I am inspired by those who endure the

flames in defence of the confession that
“Jesus is the way”, but that alone does not
persuade me that such a confession is true,
for it is possible to die for a lie. 

And I am challenged by those who give
up the comforts of home and risk life and
limb to share Christ in far away lands
because they are convinced that there is no
other way; but again, that alone does not
convince me that their message is true.
There are many who have a missionary
heart but speak a different message. 

I believe that Jesus is the only way to
heaven, because I believe Jesus. If I’m
wrong, then so was Jesus, and I suffer no
disgrace from going down with one whose
life was better than mine will ever be. But if
I’m right, and you’re going the wrong way,
then a “u-turn” is the best option, and
preferably before the crest of the hill.

David McDougall is a collegiate minister of
the Camp Hill Church, Brisbane. ap
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Manners maketh man, suggested
William of Wykeham in the 14th
century, but today we have a new
maxim: money maketh the man.

The Greeks prized virtue, the Church has
always esteemed character, but today
money is the only measure that counts.

It is curious how business has become
the most powerful paradigm –– or more
particularly the market, with its connota-
tions of efficiency and competition. This
paradigm has overtaken the political realm,
so that we have come to equate the political
with the economic. Many people seem to
accept that good politics is simply good
economic management.

In October The Age newspaper in
Melbourne ran an article suggesting that
the Prime Minister should be paid a million
dollars a year, to attract the right calibre of
person to politics. After all, the chief exec-
utive officers of our biggest companies can
earn far more.

The article even described the PM as the
chief executive of Australia Inc. and his role
as balancing the nation’s budget. “We need
the best minds for the job,” it said. “And
that costs money.”

Our MPs may well deserve more pay,
but to me that is not the issue. What wor-
ries me is that so many readily accept that
remuneration is the proper motive for peo-
ple to enter politics (and that their task
once there is merely economic manage-
ment). 

The idea that if you paid the Prime
Minister five times as much you would get
someone five times as good is laughable.
And good in what sense? Good, it seems, at
business. In fact, such people are likely to
be far from ideal politicians.

Economic management is certainly crit-
ical, but our concentration on one dimen-
sion of government comes at the expense
of others no less important. We lose sight
of what politics is for.

The statesmen who stand out in history
are not remembered for balancing the
Budget. Abraham Lincoln, Winston
Churchill, Franklin Roosevelt, Bismark,
and Pericles were men of vision and
courage, men who met great challenges. 

To avoid narrowing our conception of
politics, two key notions need to be re-

examined. One is that of public service, the
other –– much more radical –– is what qual-
ities fit a person for political office. 

The ancient Greek philosopher Plato
would be appalled at the idea that we
should encourage those driven by desire for
reward or power to rule us, for these are
precisely the people who are least qualified. 

He held that ambition for power or
money belongs to the aggressive part of the
person rather than the rational; if this is
dominant the individual will be unable to
rule himself or others rightly.

In The Republic, Plato provides the
famous analogy of the cave. We are like
prisoners in a cave facing the wall, seeing
only flickering shadows by firelight. Never
having seen anything else, they believe
these to be reality. 

The philosopher, in contrast, rises out of
the cave to discern true reality. And the
ultimate reality is the Good, with moral,
social and political implications. 

Having understood what is real and good,
the philosopher longs to devote himself to
it, and to stay outside the cave. But he
recognises his duty to return and serve the
state that nourished him and trained him in
the virtues. Such service among the rulers,
Plato wrote is “a just demand of a just
man”.

Thus only those who do not want to
govern are fit to do so. Those who want to
are not equipped to; that is the paradox.

The biblical account of the exodus, sim-
ilarly, portrays Moses as reluctant to lead
Israel out of Egypt, so much so that, quak-
ing, he argued with God in the burning
bush. God called him the most humble
man on earth (Num 12:3), which is surely
part of the reason he was entrusted with
delivering his people.

A glance at any of the great biblical

models –– Abraham, Moses, Samuel,
Elijah, Nehemiah, Paul, and many more ––
reveals an unswerving allegiance to God as
the primary attribute. This brought as com-
panion virtues (among others) integrity,
breadth of vision, tenacity, an ability to set
priorities and, not least, compassion. 

The secular Australia of 1998 may not
esteem devotion to God (though we might
be surprised) but we all prize the other
items on the list. All have the central
Christian ethical priority of setting others
above ourselves; they are the antithesis of
the selfish ambition that the economists
presume motivates us.

Paul explicitly requires that leaders of
the Church be free from the love of money
(1 Tim 3:3). They should be gentle, tem-
perate, prudent and unconceited. 

We need to restore humility as a virtue.
Along with duty, humility is essential to the
ideal of public service that has traditionally
drawn people to enter politics or govern-
ment, knowing that it might cost them
riches. And though I share much modern
cynicism about politicians, I believe it is
such ideals that draw most candidates even
now. 

Even if some crave power, they hardly
enter Parliament to grow rich, and that is a
very good thing. Otherwise we might
attract a very much worse calibre of person.

Most politicians have a strong idea of
the sort of country they want Australia to
be. They don’t enter Parliament to balance
the Budget, worthy goal though that might
be, but to build a better society. (We may
disagree about what that is, but at least we
are engaged then in the right debate.) 

Perhaps a model political leader is not a
corporate CEO, but a man like the great
Roman Fabius Maximus, dictator (a tem-
porary post in Rome) and consul. Having
conquered Hannibal – the greatest threat
to Rome for centuries before and after – he
returned not to honour and riches but to
the calm dignity of his plough.

Barney Zwartz is a senior journalist with The
Age newspaper in Melbourne and production
editor of AP.

This essay is an expanded version of an arti-
cle published in The Age on 19 October.
Reprinted with permission. ap
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The PM paradox
Wanted: A Prime Minister who doesn’t want the job.

Barney Zwartz


